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ABSTRACT

The strength of Perennial Philosophy in the contemporary world, with its cultural, political, and
intellectual tensions, lies in its emphasis on commonalities and its capacity to lay the groundwork for
dialogue among nations and religions. This study adopts a comparative-analytical approach to
examine the relationship between Mulla Sadra's Transcendent Wisdom (al-Hikmah al-Muta‘aliyah)
and this philosophical school. It addresses the critical ambiguity concerning their compatibility and
seeks to determine, if they are compatible, the precise position of Sadrd’s thought within
established Perennialist models. The research therefore answers this core question :

What is the precise relationship between Mulla Sadra's philosophical doctrines and both traditional
Perennial Philosophy (Hikmat al-Khalidah) and its "soft perennialist" variant?

Is Sadra's system compatible with the Perennial Philosophy, and if so, which of its specific variants
best accommodates his worldview ?

Based on the research findings, Mulla Sadra recognizes intuitive discovery and rational
demonstration as two paths parallel to revelation for attaining truth. Although, in pursuit of
uncovering common truths across various traditions, he acknowledges similarities in mystical
experiences, he does not overlook the fundamental distinctions between divine and human
religions. From his perspective, truth is like a deep sea; individuals from different traditions can
retrieve gems from varying depths and find parallels in their spiritual experiences, and these
commonalities can serve as the basis for dialogue and interaction. In divine religions, wisdom can be
attained through the esoteric dimension of the religious law (shari‘ah); in human religions, through
"intellectual liberation" (hurriyyah) from false beliefs; and for secular societies, through heightened
spiritual intelligence and divine attraction. Based on Mulla Sadra’s ontology, this stance can be
characterized as the “gradational levels of wisdom.” The study concludes by clarifying how Mulla
Sadra’s framework both diverges from and partially intersects with soft perennialism .
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Extended Abstract

Mulla Sadra’s Transcendent Theosophy (Hikmat al-Muta’aliyah) provides a
sophisticated metaphysical framework that allows for the interpretation of the
diversity of religious traditions and spiritual experiences. It establishes a distinctive
via media that transcends conventional dichotomies of religious pluralism and
exclusivism .

A core contribution of his methodology lies in its systematic approach to
discerning authentic spiritual paths. This methodology distills three universal
soteriological principles, deemed essential to all genuine divine religions: divine
unity (tawhid), prophecy (nubuwwah), and eschatology (ma’ad). This triad
constitutes the foundational criterion for evaluating spiritual experiences and
religious traditions. Rooted in his gradational ontology, Sadra’s system accords
ontological primacy to divinely revealed religions. Although he rejects
reincarnation and polytheism, he does not dismiss the authentic spiritual
experiences of adherents to these faiths, recognizing their value within his
framework. Sadra’s framework fundamentally transcends the classical Perennialist
model (Sophia Perennis). It aligns more closely with “soft perennialism,”
acknowledging profound phenomenological parallels in cross-cultural spiritual
experiences while maintaining essential ontological distinctions between divine
and non-divine traditions. His system formally recognizes three parallel,
hierarchically ordered paths to truth: divine revelation (wahy), rational reasoning,
and mystical inspiration (ilham). This triadic approach facilitates the seamless
integration of demonstrative reasoning and intuitive knowledge.

Within this framework, rational argumentation, intuition, and inspiration (ilham)
are conceptualized as complementary epistemic channels operating in
conjunction with revelation. True wisdom (hikmah) is construed as a product of
divine illumination possessing an inherently hierarchical nature. Crucially, Sadra
posits that such wisdom, while constituting a form of epistemic felicity, does not
guarantee ultimate salvation without concomitant faith (iman) and adherence to
the divine path. Its authentic acquisition necessitates rigorous prerequisites:
ascetic practice (zuhd) and intellectual emancipation (hurriyyah)—the liberation
of the intellect from egocentric attachments and erroneous beliefs.

Mulla Sadra further elaborates on the concept of “instinctive wisdom” (hikmat
ghariziyyah), postulating that individuals possessing a potent innate faculty of
intuition (akin to profound spiritual intelligence) may apprehend partial truths and
undergo valid spiritual experiences irrespective of formal religious adherence.
With appropriate guidance, such individuals can attain advanced wisdom
expeditiously. However, in the absence of faith in divine principles, this intuitive
knowledge remains soteriologically insufficient.

The pivotal concept within Mulla Sadra’s system is thus emancipation. This
liberation from carnal desires and human-constructed doctrines enables a broad
apprehension of truth, elucidating how seekers across diverse traditions can
access authentic, truths and mystical experiences.

In contrast to monotheistic religions, where wisdom (hikmah) may be attained
through the esoteric dimension of the sacred law (shari‘ah), wisdom in human-
originated religions is accessible via emancipation (hurriyyah) from fallacious
beliefs. Consequently, these commonalities do not imply an endorsement of all
their constituent doctrines.
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Sadra’s model is masterfully articulated through the metaphor of a limitless
ocean: individuals from diverse traditions access its depths at varying levels,
discerning genuine parallels. However, these phenomenological commonalities do
not signify a philosophical endorsement of all belief systems. For systematic
discernment, Sadra introduces four evaluative criteria predicated on the
methodology, content, ontological origin, and soteriological scope of any religious
experience. He ultimately proposes the guidance of an accomplished, discerning
sage (al-hakim al-musallam) as indispensable for earnest seekers.

While fully acknowledging phenomenological parallels present within spiritual
experiences, Sadra’s system consistently emphasizes the fundamental ontological
distinction between divinely revealed and human-originated traditions.
Consequently, it neither confers absolute validation upon all paths nor
simplistically denies their shared features. Instead, it adopts a critically open-
minded stance to uncover transcendent truth as refracted through the
multifaceted layers of human spiritual experience, thereby offering a
sophisticated via media between reductionist pluralism and rigid exclusivism.
Although this approach bears certain similarities to soft perennialism, a
significant methodological distinction clearly sets it apart from that perspective. A
salient methodological distinction segregates this perspective from soft
perennialism. Mulla Sadra’s approach, grounded in rational demonstration and
mystical intuition, identifies a common epistemological content in mystical
experiences without necessarily endorsing all associated doctrines. He articulates
a fourfold criterion—pertaining to the mode of epistemic acquisition, the source
of inspiration, the phenomenological domain, and the noetic content—for
evaluation. In contrast, a psychological framework, such as Taylor’'s, primarily
focuses on the thematic content, qualitative character, and transformative effects
of experiences upon individual consciousness. Lacking a robust philosophical and
rational foundation, this phenomenological approach is restricted to
conceptualizing the divine as “an immanent substance present within things,”
thus it cannot grasp the “transcendent Absolute Reality.”
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