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Abstract

Classical Persian mystical texts constitute a significant part of Iran’s cultural and literary heritage, and
translating these works into other languages is important from various perspectives. Nevertheless, the translation
of such texts entails numerous challenges arising from their enigmatic nature, linguistic complexity, specialized
mystical terminology, and distinctive literary style—all of which make it difficult to convey them within a
different linguistic and cultural context. In the present study, the author set out to examine the potential of
generative artificial intelligence in translating these texts. To this end, we selected three excerpts from Asrarlal-
Tawhid, Kashf al-Mahjib, and Misbah al-Hidayah and translated them into English using ChatGPT and Gemini
in two phases: the first with a simple translation prompt and the second with a refined prompt (prompt
engineering). The results from both phases indicated that these tools demonstrate a noteworthy capacity to
identify the tone, style, and genre of the texts and, based on an analysis of the source text, can produce
appropriate and functional translations for a general English-speaking audience in minimal time. However,
certain deficiencies in their performance underscore the continued necessity of human review and editing.

Keywords: Classical Persian Mystical Texts; Machine Translation; Generative Acrtificial Intelligence (Gen Al);
Prompt Engineering; Translation Quality.

Introduction

Classical Persian mystical texts constitute a vital part of Iran’s cultural and literary heritage, reflecting complex
dimensions of Islamic-lranian thought. Characterized by enigmatic registers, dense semantic layering, and
frequent Arabic—Persian code-mixing, these works pose significant challenges for translation. While translating
these texts is essential for internationalizing Persian mysticism and facilitating comparative studies, the process
is fraught with linguistic and interpretative difficulties. Recent advancements in generative artificial intelligence
(GenAl) offer new possibilities for handling such complex texts, promising speed, scalability, and the ability to
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learn from large corpora. However, the capacity of these tools to capture cultural subtleties and stylistic nuances
remains debated. This study investigates the potential of GenAl in translating classical Persian mystical texts
into English. Specifically, it seeks to answer the following two research questions:

1. Do generative Al tools perform adequately in translating Persian mystical texts into English? What are
their strengths and weaknesses?

2. Does the use of a structured prompt (a more detailed and targeted instruction) improve the quality of these
translations?

Review of Literature

Scholarship on translating Persian mystical texts highlights the unique linguistic and stylistic singularities that
complicate the transfer of meaning. Researchers note that these texts often involve polysemy, purposeful
ambiguity, and historically shifting meanings of Qur’anic and technical terms (Madani et al., 2020). Emami
(1990) identifies challenges such as lexical ambiguity and phonetic devices, suggesting that certain elements
inevitably resist translation. Theoretical frameworks often emphasize the "untranslatability” of mystical
experiences; Wilson (2018) argues that translation involves a dual process where the mystic first translates an
ineffable experience into language, and the translator then renders that into another language. Consequently,
scholars such as Pokorn (2005) stress the necessity of a shared worldview between the translator and the author
to avoid semantic distortion.

Parallel to these linguistic discussions is the rapid evolution of machine translation (MT). The field has
progressed from rule-based and statistical MT to neural MT (NMT), which offers more fluent outputs (Koehn,
2020). Recently, the emergence of Large Language Models (LLMs) and GenAl has marked a significant shift.
Unlike previous models, GenAl utilizes prompt engineering to optimize outputs, allowing for more context-
aware interactions (Knoth et al., 2024). Despite these advancements, limitations persist regarding cultural nuance
and the need for human oversight (Yang, 2023). While previous studies have focused on the linguistic hurdles of
mystical texts or the technical development of MT, there is a notable lack of systematic research bridging these
fields. This study addresses that gap by evaluating GenAl’s capacity to handle the specific demands of Persian
mystical prose.

Methodology

We studied three excerpts drawn from canonical Persian mystical works. We initially sampled a broader set of
canonical works but, for space and analytic depth, focus on three excerpts: 1) an opening passage from the
preface of Asrar al-Tawhid (on praise, creation, Adam, and prophetic mission); 2) a section from the “Chapter
on Poverty” (bab al-faqr) in Kashf al-Makjub (on the moral/spiritual status of poverty vs. wealth); and 3) a
portion from the chapter “On Annihilation and Subsistence” (fana’ and baga’) in Misbah al-Hidayah.

Data were prepared by OCR (Google Docs OCR), corrected against authoritative printed editions, and then
submitted to two GenAl systems in two independent phases. Phase 1 used a minimal instruction (“Translate this
text to English”), while Phase 2 used a detailed prompt engineered to request preservation of literariness,
formality, original structure, and transcription (transliteration) for culture-bound terms. The ChatGPT runs used
the GPT-40 model in a temporary session; the Gemini runs used Gemini 2.0 Flash. Output texts (12 translations
in total: 3 excerpts x 2 tools x 2 prompt regimes) were captured and archived for analysis.

For evaluation, the study draws on Reiss’s Translation Quality Assessment (TQA) approach (Reiss, 2000). In
summary, Reiss’s framework classifies texts by primary communicative function (informative,
expressive/esthetic, and operative/persuasive) and assesses translation quality along non-subjective criteria such
as semantic adequacy (transfer of content), lexical adequacy (lexical choices and register), grammatical
correctness, and stylistic equivalence (register, period features, genre). Here we frame the mystical excerpts
primarily as expressive (esthetic) with secondary informative functions, and evaluate the Al translations against
the target function (i.e., producing a target text that[approximates the source’s expressive role). Inter-rater
internal reliability was controlled by conducting independent repeat analyses (intra-evaluator reliability checks).

Results
The results are presented in two clearly separated phases that mirror the experimental design.

Phase 1 — Simple Prompt (“Translate this text to English”)

Under the minimal instruction both ChatGPT and Gemini reliably identified genre, registered Qur’anic and
Arabic insertions, and produced generally readable English renderings suitable for a general audience. Strengths
included correct recognition and transliteration of proper names (e.g., Adam, Muhammad, Mecca, Taif),
detection of Qur’anic quotations, and generally consistent grammars. Typical weaknesses included (a) structural
simplification—long Persian sentences were frequently split into several shorter English sentences, producing a
different rhythm and diminishing rhetorical density; (b) occasional semantic omissions or distortions (some
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content words omitted or rendered with non-equivalent senses); (c) tendency to normalize or choose
broader/simpler lexical equivalents (loss of some formal or archaic flavor); (d) occasional unsolicited additions
(Gemini sometimes prefaced translations with a short explanatory intro or appended bulleted observations); and
(e) variable handling of gender and pronouns (use of singular “they” for unspecified agents).

Quantitative comparisons of sentence- and word-level metrics show that Al translations contained
substantially more tokens and more long (>8-letter) words than the Persian originals, and average sentence
length decreased (i.e., more sentences of shorter length), indicating structural simplification with increased
lexical explicitness. These patterns were stronger in ChatGPT outputs.

Table 1. Summary of Strengths and Weaknesses of ChatGPT and Gemini in Translating Persian Mystical Texts Using
Simple Prompts (Phase 1)

General Strengths Broad accessibility and (free) availability to users.

High processing speed and fast response delivery.

Ability to provide additional services such as interpretation and explanatory notes.
Multilingual interaction and operation on multilingual inputs.

Customizability via prompt engineering.

Ongoing updates that improve performance.

General Weaknesses Some access restrictions for Iranian users.

Limits on file upload size in free versions.

Loss of original visual formatting in plain-text output.
Usage limits per day for advanced models in free tiers.
Concerns about confidentiality of input data.

Output variability over time (lack of absolute consistency).

Strengths in
Translating Mystical
Texts

Accurate detection of mixed Persian—Arabic texts.

Correct identification of genre, register, and rhetorical features.

Detection and correct handling of Qur’anic phrasing (even when unmarked).
Recognition of proper names and correct transliteration.

Recognition of mystical/culture-bound terms and provision of transliteration (more frequent in
ChatGPT).

Few gross semantic errors (but more in Gemini than ChatGPT).
Grammatically correct target text.
General consistency in chosen equivalents for repeated source words.

Weaknesses in Unsolicited additions or explanatory inserts (more frequent in Gemini).

Translating Mystical Occasional over-interpretation or structural re-framing (sometimes omitting parts—more in
Texts ChatGPT).

e Tendency to use singular-they or gender-neutral constructions for unspecified persons.

e Tendency to aggregate near-synonymous source words and simplify repetitive plurals/adjuncts
(more in ChatGPT).

o Difficulties with novel lexical compounds requiring deep contextual analysis.
e Problems resolving some structural ambiguities.
e Preference for more general/simpler equivalents.

e Failure to convey phonetic/formal relationships among cognate source words (loss of phonetic
artistry).

e Tendency to domesticate cultural features (more in Gemini).
e Structural simplification and changed rhythm due to sentence splitting (stronger in ChatGPT).

e |nsertion of connective words (cohesive devices) that make the English read more explicitly
(more in ChatGPT).

Phase 2 —Prompt Engineering (Detailed Instruction to Preserve Literariness and Structure)

The detailed prompt explicitly asked the systems to preserve formality and poetic-prose features, retain
source structure where possible, and provide transliterations for culture-bound terms. Results show measurable
improvements on some counts: many of the Phase-1 semantic omissions and several gross errors were corrected;
transliteration of key terms increased (especially in ChatGPT); both systems showed greater fidelity to the source
word order and conjunction patterns in several passages; and Gemini stopped appending unsolicited
introductions in the second phase. However, several persistent issues remained: the English stylistic register did
not become markedly more archaic or period-appropriate; sentence splitting remained frequent (the target text
still contained more sentences and overall more lexical material than the Persian source); sporadic new errors
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(e.g., insertion of words not present in the source) appeared; and the systems’ behavior remained partly
inconsistent across excerpts even under the same engineered prompt. Statistical tests reported in the manuscript
indicate that while prompt engineering improved certain categorical error types (semantic omissions,
transliteration compliance), it did not eliminate overall structural simplification or differences in lexical density
relative to the source.

Table 2. Effects of Using a More Detailed Translation Prompt for Persian Mystical Texts

Positive Impacts e Correction of many serious translation errors observed in Phase 1 (increased accuracy).
Greater adherence to the structure and stylistic sequencing of Persian prose.

Improved rendering of conjunctive constructions and divine epithets.

Removal of intrusive prefaces/appendices in Gemini’s outputs.

Increased compliance with the instruction to add transliteration for key terms (especially in
ChatGPT).

Attention to formal/phonetic features in transliteration (per instruction).
Use of masculine pronouns instead of gender-neutral plural as directed.

Negative Impacts / No
Effect

Persistent automated reformatting and layout behavior that the prompt did not halt.

Little substantive change in the English register (formality/poetic diction remained limited).
Some new translation errors introduced relative to Phase 1.

Occasional rule-breaking behaviors (e.g., adding source-language words that were not
present).

e Inconsistent model behavior across excerpts (e.g., inserting Persian script alongside
transliteration in one ChatGPT output).

e Continued sentence splitting and lexical expansion in the target text.

Comparative metrics indicate that Al translations consistently contained more tokens, more long words (>8
characters), and more sentences than source passages; average word length in characters also increased. These
patterns indicate a shift toward explicitness and lexical expansion in English renderings compared with the
compact, syntactically dense Persian originals. The detailed prompt added further transliterations and marginally
increased token counts (because transliterations were included parenthetically), but did not reverse structural
simplification.

In conclusion, modern generative Al, represented here by ChatGPT (GPT-40) and Gemini (2.0 Flash), has a
substantial and practical capacity for producing initial, usable English renderings of Classical Persian mystical
prose. Both systems demonstrated reliable genre and named-entity recognition, competent handling of mixed
Persian—Arabic input, and generally grammatical target output. However, important caveats remain. First, GenAl
tends to domesticate style, increase explicitness, and disrupt the source rhetorical rhythm by breaking long
Persian sentences into multiple shorter English sentences; second, certain contextually dense compounds, phono-
stylistic relationships, and deeply culture-bound senses are only partially captured or are simplified; third,
models sometimes supply unsolicited editorial material or make inconsistent lexical choices across repeated
items.

Prompt engineering mitigates many outright errors and increases compliance with surface instructions (e.g.,
transliteration, retention of conjunctive structures), but it does not fully recover the source’s expressive register
or eliminate structural divergence. Consequently, the most promising workflow we recommend is an Al-assisted
pipeline in which GenAl provides a time-efficient first draft that is subsequently reviewed and (where necessary)
stylistically and semantically corrected by a human specialist versed in Persian mystical language and its
rhetorical conventions. We emphasize the need for human oversight, ongoing tuning of prompts for genre-
sensitive translation tasks, and further research into model sensitivity to historical register and
phonetic/ornamental features of literary texts.
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. Generative artificial intelligence (Gen Al)
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Translate the following extract from the Persian mystical book Asrar al-Tawhid into English.
Maintain the literariness and formality of the source text while ensuring an accurate translation. Retain
the original structure where possible to reflect the style of the Persian prose. Additionally, try to

preserve the formal features of the text, such as literary devices like alliteration. Provide
transliterations (in parentheses) for culture-bound terms and key concepts: //
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Therefore, the wealth of God—Exalted is He—is that He is in need of no one and nothing. He does
whatever He wills. No purpose opposes His will, no barrier obstructs His power. He has complete
authority over the realities of beings and the creation of opposites. He has always been and will always

be thus.

But the 'wealth’ of creation is nothing more than:
* atemporary livelihood (ma'isha),
+ the attainment of fleeting joy (masarra),
e deliverance from misfortune (Gfah),

* or a moment of repose in witnessing (mushahada).

All of these are contingent, subject to change, driven by need and longing, and marked by incapacity

and submission. Thus, for the servant, the name 'wealth’ is only figurative (majaz), while for God—
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The Two Types of Fana

Fana is of two types: the outward annihilation (fand-yi zahir - ya U slis) and the inward annihilation
(fana-yi batin - ;b slis). The outward fana is the obliteration of actions (fana-yi af‘al - Jl=sl slia),

which results from the manifestation (tajalli) of divine acts (af'al-i ilahi - gl Jlxsl). The possessor of
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This text discusses the differing opinions of prominent Sufi figures regarding the relative merits of
poverty (faqr) and wealth (ghina) in the spiritual path. Here's a translation and explanation :
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what is meant by Fana is the annihilation of oppositions (to God's will)
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Wealth is a name that befits God alone, and creation is unworthy of this name. Conversely, poverty

is a name that befits creation alone, and it is not proper to ascribe it to God.
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Translate this text to English: //

Translate the following extract from the Persian
mystical book Asrar al-Tawhid into English.
Maintain the literariness and formality of the source
text while ensuring an accurate translation. Retain
the original structure where possible to reflect the
style of the Persian prose. Additionally, try to
preserve the formal features of the text, such as
literary  devices like alliteration.  Provide
transliterations (in parentheses) for culture-bound
terms and key concepts: //
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In the name of Allah, the Most Merciful, the Most
Compassionate.

Praise be to Allah, who has illuminated the hearts of His
chosen ones with the subtleties of His light and made the
inner selves of His beloved servants treasures of His
secrets. He has unveiled the veils of tyranny and
obscurity from the intellects of His elect. Blessings and
peace be upon Muhammad, His servant, prophet, and
chosen one among the best of His creations, and upon his
family, companions, supporters, and helpers, with
abundant blessings.

Gratitude, praise without comparison, and infinite
homage are due to the Creator of all creations, the Maker
of all beings. Exalted and sanctified are His attributes.
He is the Lord who, without motive, cause, or pursuit of
benefit or good, but out of pure generosity, ultimate grace,
and infinite power, created the universe and adorned it with

In the Name of Allah, the Most Gracious, the
Most Merciful

Praise be to Allah, who has illumined the hearts of
His elect (awliya’) with the subtle radiances of His
light, and has made the innermost beings of His
beloved ones (ahibba’) and their hidden recesses
treasures of His secrets. He has lifted from the
intellects of His pure ones (asfiya’) the veils of
transgression and its coverings. Blessings and peace
be upon Muhammad, His servant and Prophet, His
chosen one from among His chosen, and upon his
family, his companions, his supporters, and his
helpers, with abundant salutations.

Gratitude, praise, and boundless exaltation, an
immeasurable hymn and an infinite eulogy be to the
Creator of all created things and the Maker of all
beings—exalted and sanctified be His attributes. He
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wonders and marvels. Among these is His creation of
Adam, the chosen one, peace be upon him, from a handful
of clay. Adam is the father of humanity and the trustee of
the world's inhabitants. For years, between Mecca and Ta’if,
his earthly form, molded from dark clay, lay untouched.
Then, when from the realm of divine will he attained the
capacity for a soul and the perfection of the human spirit,
Allah adorned his form with the ornament of **"| breathed
into him of My spirit"** and bestowed upon him the title of
"human."

Since the words "insan" (human) and "uns"
(companionship) share an affinity in their composition,
divine wisdom ordained that Adam should be in need of
a companion to relieve the dread of solitude through
familiarity with that companion. Thus, Eve, the mother
of humankind, was brought forth from his left side in an
act of innovation and invention. Desires—an inherent
trait of the animalistic soul—were instilled in their
nature, so that through this inclination, the principle of
procreation and reproduction would be firmly established
and sustained. Through this, thousands of human beings
appeared on the face of the earth, emerging from the vast
expanse of the soil. Each group was endowed with a
unique classification, every tribe with a distinct attribute,
and every people with a language and tongue different
from one another. Though their origin was one, their
branches and subdivisions were infinitely varied, serving
as a manifest sign and clear proof of the Creator's
boundless power:

"In every creation, there is a sign that points to His
omnipotence."

Among the finest and most select of Adam’s children,
Allah destined the prophets and messengers, peace be
upon them all. These individuals acted as intermediaries
between the Creator and His creations, between the
Worshipped and the worshippers. Their souls were
designed to such a level of perfection and elevation that
they were outwardly with the creation but inwardly with
the Creator, exalted is He. From the truth of the Divine,
they would draw insight and, by the properties of the
light of prophethood, they would perceive and guide
humanity. It was incumbent upon them to lead the people
from ignorance and misguidance to the shores of
salvation and the paths of righteousness, protecting them
from error and confusion. They were tasked with raising
humanity from the level of mere animality to the station
of articulate speech and distinct human qualities.

is that Lord who, without motive or cause, without
seeking benefit or gain, but solely out of pure grace
(karam) and the perfection of benevolence (kamal-i
‘inayat), and as a manifestation of boundless power,
brought the world into existence and adorned it with
wonders and marvels. Among these is that from a
handful of dust, He fashioned Adam the Chosen
(Adam-i Safi), upon whom be the blessings of Allah,
the father of humankind and the vicegerent (masnhad)
of the worlds. For years, between Mecca and Ta'if,
He let his form—molded from aged clay (hama’
masntn)—Iie in wait, until from the realm of Divine
Will (‘alam-i mashiyyat), he attained the aptitude for
spirit (rth) and the perfection of human soul
(istikmal-i nafs-i insani). Then, adorned with the
ornament of “And I breathed into him of My
Spirit” (wa nafakhtu fihi min rihi), his form was
perfected, and upon him was conferred the name of
humanity (insan).

And since the words insan (human), uns
(intimacy), and mu’anasat (companionship) are
composed of harmonious letters, the all-encompassing
wisdom (hikmat-i baligha) decreed that he should be in
need of a companion, so that the dread of solitude
might be dispelled through the intimacy of that
companion. Thus, Hawwa (Eve), the mother of
humankind (umm al-bashar), was brought forth from
his left side—by way of origination (ibda‘) and as an
act of invention (ikhtira‘). Then, desires (shahawat),
which are among the accidents (‘awarid) of the animal
soul (nafs-i haywani), were implanted within them, so
that through this incidental cause, the law of
procreation and propagation (qa‘ida-yi tawalud wa
tanasul) might be firmly established and perpetuated.
Thus, countless thousands of humans became manifest
upon the expanse of the earth and the vastness of the
dust, appearing openly, distinctly, and visibly. Every
group was assigned its own composer (musannif),
every people its particular characteristic, and every
nation a tongue and language in opposition to the
other—though the origin was one, yet the branches and
ramifications were in infinite divergence, so that this
might be an evident proof (dalil-i dal) and a manifest
testimony (burhan-i bahir) to the perfection of the
Creator’s power:

In everything there is a sign That points to the
fact that He is Omnipotent.

And from among the best and most select of the
children of Adam the Chosen (Adam-i Safi), He
ordained the Prophets (anbiya’) and the Messengers
(rusul), may Allah’s blessings be upon them all. For
this group served as intermediaries (wasa’it) between
the Worshipped and the worshippers, between the
Creator and the created. Their souls were decreed to be
of such completion (kamal) and their elevation
(tarraffi) of such degree that they were outwardly
among creation, yet inwardly adorned with the




\F 0 OF ‘511._.;_ Ld)‘ 3)\&..3 LV:.«.._{ Jl L@Bjc ;.):\ Lg\.au,iA}};

attributes of the Truth (haqqg), glorious is His majesty.
Thus, they derived from the essence of Truth (haqigat-i
haqgq), beheld with the specific vision of Prophethood
(khassiyat-i ntir-i nubuwwat), and deemed it incumbent
to guide and lead the creation aright. They counted it
among their necessary duties to safeguard them from
deviation and misguidance (ghawayat wa dalalat), so
that humankind might hasten from the abysses of
ignorance (ghamarat-i jahl) and the wilderness of
perplexity (tth-i tahayyur) to the shore of salvation
(sahil-i najat) and the riverbank of righteousness (shatt-
i rushd), ascending from the level of mere animality
(daraja-yi haywani) to the rank of speech (hadd-i nutq)
and the attribute of true humanity (sifat-i insani).

(<) Sl 40 5

In the name of God, the Most Gracious, the Most
Merciful.

Praise be to God,

Who illuminated the hearts of His saints with the
subtleties of His lights, made the inner selves and the
innermost beings of His beloved ones treasures of His
secrets, and unveiled from the minds of His chosen ones
the veils of tyranny and its coverings. And blessings and
peace be upon Muhammad, His servant, prophet, and the
best of His chosen ones, and upon his family,
companions, helpers, and supporters, and may peace be
upon them abundantly.

Unmatched thanks, boundless praise, endless
gratitude, and limitless commendation and eulogy belong
to the Creator of all things made and the Maker of all
things created—exalted and sanctified be His attributes.
That God, who without any purpose, cause, or seeking of
benefit or goodness, but purely out of generosity, utmost
grace, kindness, and display of infinite power, created
the world and distinguished it with various wonders and
marvels. One of these is that from a handful of dust, He
created Adam, the chosen one (peace be upon him), who
is the father of mankind and the foundation of the
worlds. For years, between Mecca and Ta'if, He left his
kneaded form made of sticky clay. Until, from the realm
of divine will, he acquired the »2=i. (readiness/potential)
for a soul and the perfection of the human self, He
adorned his form with the beauty of "and | breathed into
him of My spirit" (Quran 15:29) and bestowed upon him
the name of humanity. And since "human," "intimacy,"
and "companionship” are words composed of related
letters, His perfect wisdom required that He make him in
need of a companion so that the loneliness of solitude
could be repelled by the companionship of that
companion. Then He created Eve, the mother of
mankind, from his left side, in a manner of creation and
origination, and instilled within them desires—which are
among the attributes of the animal soul—so that through
this attribute, the rule of procreation and reproduction
among humans would become firm and continuous. And
thus, many thousands of humans appeared and became
visible and distinct within the boundaries of the earth and

Absolutely! Here's the translation of the provided
extract from Asrar al-Tawhid, striving to maintain
the literary and formal qualities of the original
Persian while ensuring accuracy and scholarly rigor:

In the Name of God, the Most Gracious, the Most
Merciful.

Praise be to God, who illuminated the hearts of His
saints with the subtle graces of His lights, and made
the innermost secrets and hidden depths of His
beloved ones treasuries of His mysteries, and
unveiled from the minds of His chosen ones the veils
of tyranny and darkness. And blessings and peace be
upon Muhammad, His servant and prophet, the
choicest of His chosen, and upon his family and
companions, his helpers and supporters, and may
peace be upon them abundantly.

Thanks and gratitude, boundless praise and
infinite laudation, and limitless acclaim and eulogy
be to the Creator of all that is made, the Fashioner of
all that is brought into being—may His attributes be
exalted and sanctified. That God, who without any
purpose or cause, or seeking any benefit or
goodness, but purely out of generosity and the
perfection of graciousness and kindness, and to
demonstrate His infinite power, created the universe
and endowed it with diverse wonders and marvels.
One of these is that from a handful of dust, He
created Adam, the Pure (Safi) — peace be upon him
— who is the father of humankind and the center of
the world. For years, between Mecca and Taif, He
left his molded form of sticky clay (hama’ masnin).
When, from the realm of divine will (mashiyyat), he
attained the readiness of spirit and the perfection of
the human soul, He adorned his form with the
adornment of "and | breathed into him of My Spirit"
(wa nafakhtu fthi min roih1), and bestowed upon him
the name of humanity. Since "insan" (human), "uns"
(familiarity), and "mu anasat" (companionship) are
words composed of proportionate letters, the
consummate wisdom (hikmat-i baligha) necessitated
that he be in need of a companion, so that he might
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the expanse of the soil. And each group with a specific
characteristic, and each people with a language and
tongue different from one another—the origin is one, but
the branches and offshoots are infinitely diverse—so that
it would be a clear proof and a shining demonstration of
the perfect power of the Creator:

In everything, there is a sign for Him,

Indicating that He is All-Powerful.

And He ordained the best and most chosen of the
children of Adam, the chosen one, to be prophets and
messengers (peace be upon them all). For these were
intermediaries between the Worshipped and the
worshippers, and the Creator and the created. And He
determined their souls in perfection to such a degree and
in elevation to such a level that they are physically with
creation but spiritually with the Truth (God), may His
majesty be glorified. So that they may acquire from the
reality of the Truth and see with the property of the light
of prophethood, and consider it obligatory to guide and
direct creation with it, and deem it necessary to guard
against error and misguidance. So that they may hasten
from the darkness of ignorance and the confusion of
bewilderment to the shore of salvation and the path of
guidance, and be distinguished from the level of
animality to the level of speech and the attribute of
humanity.

dispel the loneliness of solitude by companionship with
that companion. Thus, He brought forth Eve (Hawwa),
the mother of humankind, from his left rib, in @ manner
of origination (ibda‘) and innovation (ikhtira“), and
instilled in their nature the desires (shahawat) — which
are among the concomitants of the animal soul — so
that through that accident, the foundation of procreation
and propagation among humans became firm and
continuous, and many thousands of human beings
appeared and became manifest and distinct and defined
in the regions of the earth and the expanse of the soil.
Each group with a designated author, and each
community with a specific characteristic, and each
people with a language and tongue different from one
another—the origin being one, and the branches and
offshoots in infinite diversity—so that it may be a clear
proof and a shining demonstration of the perfection of
the Creator's power:

"In everything there is a sign for Him, Showing
that He is the Omnipotent.”

And the best and most chosen of the children of
Adam, the Pure, He designated as prophets and
messengers — peace be upon them all. For this
group came as intermediaries between the
Worshipped (ma‘btid) and the worshippers (‘ibad),
and the Creator (khaliq) and the created
(makhliigat). He determined their souls in perfection
to a degree, and in elevation to a rank, that in form
they are with the creation, and in attribute with the
Truth (haqq), may His glory be majestic. So that
they may acquire what is from the reality of the
Truth, and see with the property of the light of
prophethood, and deem it obligatory to guide and
direct the creatures thereby, and consider abstaining
from error and deviation among the necessities, so
that they may hasten from the depths of ignorance
and the wilderness of bewilderment to the shore of
salvation and the path of rectitude, and be
distinguished from the level of the animal to the
realm of speech and the attribute of humanity.

Cazxal] LS« Bl Oby 31| Sisky .90

Translate this text to English: //

ranslate the following extract from the Persian
mystical book Kashf al-Mahjub into English.
Maintain the literariness and formality of the source
text while ensuring an accurate translation. Retain
the original structure where possible to reflect the
style of the Persian prose. Additionally, try to
preserve the formal features of the text, such as
literary  devices like alliteration.  Provide
transliterations (in parentheses) for culture-bound
terms and key concepts: //
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The Chapter on Poverty

The sheikhs of this discipline—may God have mercy on
them—have differed regarding poverty (faqr) and
wealth (ghina), debating which is more virtuous among
the attributes of humanity. This is because God Almighty
is truly rich (ghaniyy), and perfection lies within the
totality of His attributes—exalted is His majesty.

Yahya ibn Mu‘adh al-Razi, Ahmad ibn Abi al-
Hawari, Harith al-Muhasibi, Abu al-‘Abbas ‘Ata’,
Ruwaym, Abu al-Hasan ibn Sam‘un, and from the later
scholars, the master of masters, Abu Sa‘id Fazlullah ibn
Muhammad al-Mihani—may God have mercy on them
all—believed that wealth (ghina) is superior to poverty
(fagr). They reasoned that wealth is an attribute of
God—exalted is He—while poverty cannot be
ascribed to Him. Therefore, in love and devotion to
God, the attribute that is shared between the servant and
the Creator is more complete than the attribute that
cannot be ascribed to Him—exalted and sanctified is He.

We say, however, that this sharing is only in name
and not in meaning, for shared meanings require
similarity. Since God's attributes are eternal, while those
of creation are contingent, this argument is invalid.

As for myself—¢Ali ibn ‘Uthman al-Jullabi, may
God grant me success—I say: Wealth is a name that
befits God alone, and creation is unworthy of this
name. Conversely, poverty is a name that befits
creation alone, and it is not proper to ascribe it to
God. When someone is metaphorically called "rich,” this
does not equate to true wealth.

The clearest evidence is that our wealth depends on
the presence of means (ashab), and we remain dependent
in accepting these means. But God—exalted is He—is
the originator of means (musabbib al-asbab) and
requires no cause for His wealth. Thus, sharing in this
attribute is invalid. Furthermore, since no one shares
with God in His essence, it is also impermissible to share
with Him in His attributes. If it is impermissible to share
in attributes, it is likewise impermissible to share in
names. What remains is homenclature, which serves as a
sign among creation and is subject to limits.

Thus, God’s wealth is that He is in need of no one and
nothing, does whatever He wills, and nothing thwarts His

Chapter on Poverty (Bab al-Fagr)

The masters of this path—may God have mercy
upon them—have differed concerning poverty
(fagr) and wealth (ghina’), debating which among
them is more virtuous as an attribute of the created
beings. For God—Exalted is He—is truly rich
(ghani) in essence, and perfection belongs entirely to
His attributes—glorious is His majesty.

Yahya ibn Mu‘adh al-Razi, Ahmad ibn Abi al-
Hawari, Harith al-Muhasibi, Abu al-‘Abbas ‘Ata’,
Ruwaym, Abt al-Hasan ibn Sam‘lin, and among the
later scholars, Shaykh al-Mashayikh Abu Sa‘id
Fadlallah ibn Muhammad al-Mihani—may God’s
mercy be upon them all—hold that:

“Wealth (ghina’) is superior to poverty
(fagr).”

As proof, they argue:

“Wealth is an attribute of God—Exalted is
He—while poverty cannot be ascribed to Him.
Therefore, in love (mahabba), that attribute
which is shared between the servant and the
Lord—Exalted is He—is more complete than the
attribute which cannot be ascribed to Him—
sublime and sanctified is He.”

We respond: This ‘sharing’ exists only in name,
not in meaning, for true sharing in meaning
necessitates resemblance (mumathala). Since His
attributes are eternal (gadim), whereas those of
creation are contingent (mukdath), their argument is
invalid.

And | say—I, ‘Ali ibn ‘Uthman al-Jullabi—may
God grant me success in goodness—that:

Wealth (ghina’) is a name rightly belonging to
God alone, and creation is not entitled to it.
Poverty (fagr), on the other hand, is a name
rightly belonging to creation, and it cannot be
ascribed to God.

If, by metaphor (majaz), someone refers to a
created being as ‘rich’ (ghani), it does not mean that
they possess true wealth (ghina’ haqiqi).

The clearest evidence for this is that our so-
called ‘wealth’ depends on means (asbab), and we
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purpose or obstructs His power. He can act upon opposing
essences and creations, and He has always possessed this
attribute and will always possess it.

Human wealth, on the other hand, consists of
material sustenance, the presence of joy, freedom from
affliction, or solace through spiritual witnessing. But all of
this is contingent, mutable, and accompanied by longing
and regret, as well as weakness and humility. Therefore,
this name is applied metaphorically to the servant but is
truly and exclusively for God—exalted is He.

As God Almighty has said:

"O mankind, you are the ones in need of Allah, while
Allah is the Free of need, the Praiseworthy." (Quran,
35:15)

And He also said:

"And Allah is the Rich, while you are the poor.”
(Quran, 47:38)

exist in a state of receiving these means. Meanwhile,
He is the Creator of causes (musabbib al-asbab),
and His wealth (ghina’) has no cause. Thus, any
claim to sharing in this attribute is false.

Moreover, since no one can share in His
essence (‘ayn), no one can share in His attributes
(sifar) either. And since sharing in His attributes is
impossible, sharing in the name is also unfounded.
What remains, then, is merely a linguistic
designation (tasmiyah), which is a convention
among creation and subject to limitations.

Therefore, the wealth of God—Exalted is He—
is that He is in need of no one and nothing. He
does whatever He wills. No purpose opposes His
will, no barrier obstructs His power. He has
complete authority over the realities of beings and
the creation of opposites. He has always been and
will always be thus.

But the ‘wealth’ of creation is nothing more than:

e a temporary livelihood (ma Tsha),

o the attainment of fleeting joy (masarra),

o deliverance from misfortune (afah),

e or a moment of repose in withessing
(mushahada).

All of these are contingent, subject to change,
driven by need and longing, and marked by
incapacity and submission. Thus, for the servant,
the name ‘wealth’ is only figurative (majaz), while
for God—Exalted is He—it is real (hagqigi).

For He—Exalted is He—has said:

“O mankind, you are the ones in need
(fugara’) of God.” (Qur’an 35:15)

And He has also said:

“And God is the Rich (al-Ghani), and you are
the poor (fuqara’).” (Qur’an 47:38)

(<) Sl

This text discusses the differing opinions of
prominent Sufi figures regarding the relative merits of
poverty (faqr) and wealth (ghina) in the spiritual path.
Here's a translation and explanation:

Translation of the Text:
Chapter on Poverty

The Sufi masters (may God have mercy on them)
have disagreed about the superiority of poverty or wealth
in the characteristics of creation.

Since God (Exalted be He) is truly wealthy and
perfection is in all His attributes, figures like Yahya ibn
Mu'adh al-Razi, Ahmad ibn Abi al-Hawari, Harith al-
Mubhasibi, Abu al-Abbas Ata, Ruwaym, Abu al-Hasan
ibn Sim'un, and among later figures, Shaykh al-
Mashayikh Abu Sa'id Fadlallah ibn Muhammad al-
Mihani (may God have mercy on them all) believe that
"wealth is superior to poverty."

They argue that "wealth is an attribute of God
(Exalted be He), and poverty is not befitting Him.
Therefore, in friendship (with God), an attribute shared

Absolutely! Here's the translation of the provided
text from the Kashf al-Mahjub, maintaining the
literary style and providing transliterations where
relevant:

The Chapter on Poverty (Faqr)

And the Shaykhs (Mashayikh) - may God have
mercy upon them - have differed in this matter of
poverty (fagr) and wealth (ghina), as to which of the
two is more excellent in the attributes of humankind.
Since God - the Most High - is truly rich (ghani) and
perfection (kamal) rests in all His attributes, may His
glory be exalted, Yahya ibn Mu'adh al-Razi, Ahmad
ibn Abi al-Hawari, Harith al-Muhasibi, Abu al-
Abbas Ata, Ruwaym, and Abu al-Hasan ibn Sim'un,
and among the later Shaykh al-Mashayikh Abu Sa'id
Fadlallah ibn Muhammad al-Mayhani - may God's
mercy be upon them all - are of the opinion that:
"Wealth is more excellent than poverty." And they
bring forth as proof that: "Wealth is an attribute of
God - the Most High - and poverty is not befitting
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between the servant and God (Exalted be He) is more
complete than an attribute that is not befitting Him
(Exalted and Holy is He)."

We say: This sharing is in name only, not in
meaning; because sharing in meaning requires similarity.
Since His attributes are eternal and those of creation are
temporal, this argument is invalid.

And I, Ali ibn Uthman al-Jullabi (may God grant me
success in good), say that wealth is a name befitting God
alone, and creation does not deserve this name. And
poverty is a name befitting creation, and it is not
befitting God. And that someone is called wealthy
metaphorically is not the same as being truly wealthy.

And also, the clearest proof is that our wealth is
dependent on means, and we are caused (by those means) in
the state of receiving them, while He is the Causer of
Causes, and His wealth has no cause. Therefore, sharing in
this attribute is invalid. And also, since sharing in essence is
not permissible for anyone with Him, sharing in attribute is
also not permissible, and since sharing in attribute is not
permissible, neither is it permissible in name. What remains
here is naming, and naming is a sign between creation and
Him and a boundary for it.

Therefore, wealth for God (Exalted be He) is that He
has no need of anyone or anything and does whatever He
wills. There is no repeller of His will, no preventer of
His power, and He is capable of overturning realities and
creating opposites, and He has always been and will
always be with this attribute.

And the wealth of creation is like a means of
livelihood, or the existence of joy, or deliverance from
an affliction, or peace in contemplation, and all of these
are temporal and changing and a source of seeking and
regret and a place of helplessness and humility.
Therefore, this name (wealth) for the servant is
metaphorical and for God (Exalted be He) is real,
according to His saying (Exalted be He): "O mankind,
you are those in need of Allah," and also He said: "And
Allah is the Free of need, while you are the needy."

Explanation and Key Points:

e The Debate: The core of the text is a debate about
whether poverty or wealth is a more virtuous state for a
spiritual seeker. Some Sufi masters argued for the
superiority of wealth because it is an attribute of God.

e Al-Jullabi's Counterargument: The author, Ali
ibn  Uthman al-Jullabi, refutes this argument by
emphasizing the fundamental difference between God's
wealth and human wealth.

e God's Wealth: God's wealth is absolute, uncaused,
and eternal. He is independent of all needs.

e Human Wealth: Human wealth is contingent,
dependent on external factors, and temporary. It is
always accompanied by needs and limitations.

e Metaphorical vs. Real: Al-Jullabi argues that the
term "wealth" is applied to humans metaphorically,
while it applies to God in its true and absolute sense.

Him. Thus, in friendship (dosti), an attribute that is
shared between the servant and God - the Most High
- would be more complete than that attribute which
is not befitting Him - the Most High and Holy."

We say: This sharing (shirkat) is in name only,
not in meaning (ma'ni); for the sharing of meaning
requires resemblance (mamathalat). Since His
attributes are eternal (gadim) and those of
humankind are temporal (muhdath), this proof is
invalid (batil).

And 1, Ali ibn Uthman al-Jullabi - may God
grant me success in goodness (khayr) - say: Wealth
is a name befitting God, and humankind is not
worthy of this name, and poverty is a name befitting
humankind, and that name is not befitting God. And
that which is called wealth metaphorically (majaz)
for someone is not like the wealth that is true
(haqgigi). And also, the clearest proof is that our
wealth comes into being through means (asbab), and
we are the caused (musabbab) in the acceptance of
means, while He is the Causer of Causes (Musabbib
al-Ashab), and His wealth has no cause. Thus,
sharing in this attribute is invalid. And also, since
sharing in essence (‘ayn) is not permissible for
anyone with Him, sharing in attribute is also not
permissible, and since it is not permissible in
attribute, it is also not permissible in name. What
remains here is naming (tasmiya), and naming is a
sign between humankind, and it has a limit (hadd).
Thus, wealth for God - the Most High - is that He
has no need of anyone or anything, and He does
whatever He wills. There is no repeller (dafi') for
His will, and no preventer (mani') for His power, and
He is capable of transforming the hearts of beings
and creating opposites, and He has always been and
always will be thus. And the wealth of humankind is
like a means of livelihood (ma'ishat), or the
existence of joy (masarrat), or deliverance from
affliction (‘afat), or tranquility in contemplation
(mushahadat), and all of this is temporal and
changeable, and the source of seeking (talab) and
regret (hasrat), and the place of helplessness (‘ajz)
and humility (tadhallul). Thus, this name for the
servant is metaphorical, and for God - the Most High
- it is the truth (hagiga); according to His saying, the
Most High: "O people, you are in need of God," and
also He said: "And God is the Rich, while you are
the needy."
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e Poverty as a Defining Characteristic of
Humanity: The text concludes by citing Quranic verses
that highlight the inherent neediness (poverty) of
humanity before God, further emphasizing the
distinction between divine wealth and human "wealth."

In essence, the text is a nuanced discussion of divine
attributes and the human condition, using the concepts of
poverty and wealth as a lens. It emphasizes the absolute
transcendence of God and the fundamental dependence
of humanity. This kind of discourse is typical in Sufi
literature, which often uses metaphorical language and
philosophical reasoning to explore complex spiritual
concepts.
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Translate the following extract from the Persian
mystical book Misbah Al-Hidaya into English.
Maintain the literariness and formality of the source
text while ensuring an accurate translation. Retain
the original structure where possible to reflect the
style of the Persian prose. Additionally, try to
preserve the formal features of the text, such as
literary  devices like alliteration.  Provide
transliterations (in parentheses) for culture-bound
terms and key concepts: //

Translate this text to English: //
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In Annihilation (Fana) and Subsistence (Baqa):

Fana represents the ultimate stage of the journey
towards Allah (sair ila Allah), and Baqa signifies the
beginning of the journey in Allah (sair fi Allah). The
journey towards Allah culminates when the seeker
completely traverses the realm of existence with the step
of sincerity. The journey in Allah becomes realized
when, after complete annihilation, the servant is
endowed with a pure and intrinsic existence, free from
the contamination of temporality. Through this, they

On Fana and Baqa

Fana (1) is the ultimate culmination of the journey
toward God (sir ila-llah - & J =), while Baqa (W)
marks the beginning of the journey in God (sir fi-
llah - & & 1), For the journey toward God reaches
its end when the traveler traverses the desert of
existence (badiya-yi wujiid - 4444s L) in a single
stride of sincerity (qadam-i sidqg - 3x~<), and the
journey within God is realized when, after attaining
absolute fana, the servant is granted a being (wujiid)
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ascend in the realm of embodying divine attributes and
adopting divine manners.

The differences in the definitions of Fana and Baqa
among the spiritual masters stem from the variations in
the understanding of seekers; each master has responded
according to the seeker’s capacity and aptitude. Because
of the lofty and rare nature of absolute Fana and Baqa,
expressions of these concepts are less frequent.

Some have said that by Fana, they mean the
annihilation of opposition, and by Baqa, the subsistence
of concordance. This interpretation aligns with the
prerequisites of true repentance (tawbat al-nasih).
Others have said that Fana means the eradication of
worldly pleasures, as one great mystic stated:

"l am indifferent to whether | see a woman or a
wall.”

Baqa, in this sense, refers to the subsistence of desire
for the hereafter, which corresponds to the station of
zuhd (asceticism).

Some have described Fana as the absolute
annihilation of both worldly and otherworldly pleasures,
while Baqa signifies the subsistence of longing for the
Divine. Abt Sa‘id al-Kharraz has said:

"The sign of one who claims annihilation is that their
share of this world and the next is utterly obliterated,
save for Allah alone.”

This interpretation is tied to the sincerity of innate
divine love (mahabbat dhatiyyah).

Others have explained Fana as the obliteration of
negative traits and Baqa as the subsistence of virtuous
qualities, a process tied to the purification and
adornment of the soul. Another group has defined Fana
as being absent from all things, while Baqa is the
presence with the Divine, an interpretation arising from
the ecstatic state (sukr).

Shaykh al-1slam (may Allah have mercy upon him)
has stated:

"dbsolute Fana occurs when the command of Allah
Almighty takes over the servant, such that the reality of
Allah’s existence overwhelms the servant’s existence.”

This is the essence of absolute annihilation, while
other types of Fana represent partial manifestations.

Two Types of Fana:
1. External Fana (fana al-zahir):

This is the annihilation of actions and is the result of
the manifestation of Allah’s divine actions. The one who
experiences this type of Fana becomes so absorbed in the
ocean of divine acts that they no longer see themselves
or others as agents of any deed, intent, or choice. They
affirm only the actions, intentions, and will of Allah
Almighty. Such a person becomes so devoid of personal
choice that they refrain from engaging in any act
independently and derive joy solely from witnessing the
pure, untainted actions of the Divine.

Some travelers of this path remain in this state,
abstaining from food and drink until Allah appoints
someone to tend to their needs, including providing
nourishment and care.

and an essence (dhat) purified from the defilements
of ephemeral existence (lawth-i hadathan - 554
obas), By means of this, he ascends in the realm of
¢l GlagbGlall) and acquiring godly virtues
(takhallug bi-akhlag-i rabbant - Sa, AL Gla),

The divergence of opinions among the
mashayikh (7“3« — spiritual masters) regarding the
definitions of fana and baqa is rooted in the
differing capacities of those who inquire about them.
Each master has responded according to the
questioner’s understanding and spiritual readiness.
Moreover, due to the loftiness of absolute fana and
baga, they have seldom been explicitly articulated.

Some have said that fana signifies the
annihilation of all opposition (fana-yi mukhalafat -
WL dllsalsL#), while baqa is the subsistence of all
concordance (baga-yi muvafagat - \L 85 s\l8), a
state which necessarily follows from the station of
sincere repentance (tawbat-i nasih - g Cns).
Others have held that fana is the vanishing of
worldly desires (huziiz-i dunyawi - sss bshs), as
one great master declared:

"l care not whether | behold a woman or a wall".

And baqa is the subsistence of longing for the
hereafter, a state that corresponds to the station of
renunciation (maqam-i zuhd - L),

Some have asserted that fana is the absolute
cessation of both worldly and otherworldly desires,
while baqa is the subsistence of longing for the
Divine (haqq ta‘ala - J\=53~). As Abi Sa‘id al-
Kharraz (J)a s s3l) has stated:

"The mark of one who claims annihilation is that
he has forsaken his share of both this world and the
next—save for that which comes from God Most
High."

This definition follows necessarily from the truth
of essential love (sidg-i makabbat-i dhati - hse 3ya
&),

Others have held that fana is the annihilation of
blameworthy attributes (awsaf~i dhamima - —sbayl
4.23), while baqa is the subsistence of praiseworthy
attributes (awsaf~i jamila - +lws ilayl), a concept
arising from the processes of self-purification
(tazkiya) and adornment (tazliyya - 4slsd 548 3).
Some have further proposed that fana is the state of
complete absence from created things (ghaybat az
ashiya - i) 3 <ne), whereas baqa is the presence
with the Divine (hudiir ma‘a I-haqq - G~ L Jsas),
which is the outcome of spiritual intoxication (sukr-i
hal - J~ S,

Shaykh al-Islam (s2ws¥!&5), may God have
mercy on him, has stated:

"Absolute fana is that which overtakes the
servant from the affair of the Divine, such that the
being of the Real (kawn al-haqq - &</
overcomes the being of the servant (kawn al- ‘abd -
el 9.
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This, in essence, is the reality of absolute fana,
while the other definitions each represent a form of
fana from a particular perspective.

The Two Types of Fana

Fana is of two types: the outward annihilation
(fana-yi zahir - »lbsl¥) and the inward
annihilation (fana-yi batin - kb ). The outward
fana is the obliteration of actions (fana-yi af“al - s\
J=dl), which results from the manifestation (tajalli)
of divine acts (af“al-i ilahi - ~\I\Jl). The possessor
of this fana becomes so submerged in the ocean of
divine acts that he perceives neither himself nor any
other created being as an agent of action, will, or
choice. He affirms nothing but the act (fi‘7 - J=8),
will (irada - > 1), and choice (ikhtiyar - JL58)) of
God Most High. He becomes so utterly dispossessed
of his own volition that he exercises no will in any
matter, nor does he engage in any undertaking.
Instead, he experiences pure delight in witnessing
the sheer divine act, untainted by the act of any
other.

Some wayfarers (salikan - )SI) have remained
in this state to such an extent that they have neither
eaten nor drunk, until God Most High appointed
someone to tend to their needs, providing them with
food, drink, and other necessities.

(<) Slunz 4o 5

Here's an English translation of the provided Persian
text, along with explanations to enhance understanding:

Regarding Annihilation (Fana) and Subsistence
(Baga)

"Fana" (annihilation) signifies the culmination of the
journey towards God (Sair ilallah), while "Baga"
(subsistence) represents the beginning of the journey in
God (Sair fillah). The journey towards God reaches its
end when one decisively traverses the desert of existence
with the foot of sincerity. The journey in God is realized
when, after absolute annihilation, the servant is bestowed
with a purified existence and essence, free from the
contamination of contingency. Through this, they ascend
in the world of attribution with divine attributes and
acquire divine character traits.

The differing opinions of the masters regarding the
definitions of Fana and Baga stem from the differing
capacities of the questioners. Each person was given an
answer according to their understanding and what was
appropriate for them. Because of its profound nature,
absolute Fana and Baga were rarely explicitly defined.

Some have said that what is meant by Fana is the
annihilation of oppositions (to God's will), and by Baga,
the subsistence of agreements (with God's will). This
meaning iS a necessary consequence of sincere
repentance (Tawba-e Nasuh). Others have said that Fana
is the removal of worldly pleasures, as a great one said,
"l don't care whether | see a woman or a wall," and Baga

Absolutely! Here's the translation of the extract
from Misbah Al-Hidaya, aiming for accuracy,
formality, and preservation of literary devices:

On Fana (Annihilation) and Baga (Subsistence)
Fana (Annihilation) is the ultimate stage of the
journey ilallah (to God), and baga (subsistence) is
the beginning of the journey fillah (in God). For the
journey ilallah reaches its end when the desert of
existence is traversed with the foot of sincerity in
one single stride. And the journey fillah is realized
when, after absolute annihilation, the servant is
granted a purified existence and essence free from
the taint of contingency, so that by it, in the world of
ascription with divine attributes and assimilation
with lordly morals, he ascends.

The variance in the sayings of the mashayikh
(spiritual masters) in the definition of fana and baqa
is due to the variance in the sayings of the seekers.
To each person, according to his understanding and
fitness, an answer has been given. And about
absolute fana and baga, due to their exaltedness, less
expression has been made.

Some have said that what is meant by fana is the
annihilation of oppositions, and by baga, the
subsistence of conformities. And this meaning is one
of the requisites of the station of sincere repentance
(tawba-yi nasuh).

And some have said fana is the vanishing of
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is the subsistence of desire for the afterlife. This meaning
is necessary for the state of asceticism (Zuhd).

Some have said that Fana is the absolute removal of
both worldly and otherworldly pleasures, and Baga is the
subsistence of desire for God Almighty, as Abu Sa'id
Kharraz said, "The sign of one who claims annihilation
is the disappearance of their share in this world and the
hereafter, except for what is from God Almighty." This
meaning is necessary for the sincerity of inherent love
(for God).

Some have said that Fana is the removal of
reprehensible qualities, and Baga is the subsistence of
beautiful qualities. This meaning is one of the
requirements of  self-purification (Tazkiya) and
adornment (Tahlia). Some have said that Fana is absence
from things (other than God), and Baga is presence with
God. This meaning is the result of ecstatic states (Sukr).

Shaykh al-Islam (may God have mercy on him) said,
"Absolute Fana is what overwhelms the servant from the
command of God Almighty, so that the being of God
prevails over the being of the servant.” This is the true
meaning of absolute Fana, and other classifications are
Fana in some aspect.

Fana is of two types: outward Fana and inward Fana.
Outward Fana is the annihilation of actions. This is the
result of the manifestation (Tajalli) of divine actions. The
possessor of this Fana becomes so immersed in the sea of
divine actions that they see and affirm no action, will, or
choice for themselves or any created being except the
action, will, and choice of God Almighty. They become
so deprived of their own choice that no choice of action
remains for them, and they do not engage in any activity.
They find pleasure in observing the pure divine action,
without any admixture of the action of others.

Some seekers have remained in this state, neither
eating nor drinking, until God Almighty appointed
someone to attend to their needs, such as providing food,
drink, and other necessities.

Key Concepts Explained:

e Sair ilallah (Journey towards God): The spiritual
path of striving to draw closer to God through various
practices and purification.

¢ Sair fillah (Journey in God): The state of being
absorbed in God's presence after annihilation of the self.

e Tajalli  (Manifestation): The unveiling or
disclosure of divine attributes or actions.

e Sukr (Ecstasy): A state of spiritual intoxication or
overwhelming love for God.

e Tazkiya (Purification): The process of cleansing
the soul from negative traits.

e Tahlia (Adornment): The process of adorning the
soul with positive qualities.

This translation provides a comprehensive
understanding of the text's core concepts within the Sufi
tradition. The explanations of key terms help to clarify
the nuances of Fana and Baga.

worldly portions, as a great one has said, "I care not
whether | see a woman or a wall," and baqa is the
subsistence of desire for the hereafter. And this
meaning is necessary for the station of zuhd
(abstinence).

And some have said fana is the vanishing of
worldly and otherworldly portions absolutely, and
baga is the subsistence of desire for the exalted
Truth, as Abu Sa'id Kharraz has said, "The sign of
one who claims fana is the departure of his portion
from this world and the hereafter, except from God
Almighty." And this meaning is necessary for the
sincerity of essential love.

And some have said fana is the vanishing of vile
attributes, and baga is the subsistence of beautiful
attributes. And this meaning is from the
requirements of tazkiya (purification) and tahliya
(adornment) of the self.

And some have said fana is absence from things,
and baqga is presence with God. And this meaning is
the result of the intoxication of the state (sukr-i hal).

And Shaykh al-Islam (may God have mercy on
him) has said, "Absolute fana is that which
overcomes the servant from the command of the
Truth, glory be to Him and exalted be He, so that the
being of the Truth, glory be to Him, overcomes the
being of the servant.” And the reality of absolute
fana is this, and other kinds are each fana in a way.

And fana is of two kinds: fana-yi zahir (outward
annihilation) and fana-yi batin (inward annihilation).
Fana-yi zahir is the annihilation of actions, and this
is the result of the tajalli (manifestation) of divine
actions. And the possessor of this fana becomes so
immersed in the sea of divine actions that he sees
and affirms neither himself nor anyone else among
the created as having any action, will, or choice,
except the action, will, and choice of God Almighty.
And he becomes so deprived of choice that by
himself no choice of any action remains, and he does
not engage in any matter, and he finds pleasure in
observing the mere divine action without any
admixture of the action of another. And some of the
travelers on this path have remained in this station,
neither eating nor drinking, until God Almighty has
appointed someone for them to attend to their needs
of feeding, giving drink, and other such.




