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ABSTRACT

Van Leeuwen's (2008) discourse-semantic approach is a method of discourse
analysis that, employing socio-semantic categories and emphasizing the
importance of social actors in discourse, investigates the hidden layers of
language in both oral and written texts, revealing the underlying relationships
within each discourse. In Van Leeuwen's (2008) method, anyone playing a role
in the discourse is considered a social actor. This branch of analysis can find a
special place in Quranic studies; for, upon reflection on certain Quranic
narratives, it becomes evident that these texts, overtly and covertly, contain many
of these discourse systems. This research aims to analyze the discourse system of
Surah Yasuf using a descriptive-analytical method, employing the socio-
semantic components of Van Leeuwen's (2008) analytical model. Given that the
Surah Yusuf, while narrating a concise account of the life of Prophet Yusuf,
features significant social actors and noteworthy speech acts, a discourse analysis
using VVan Leeuwen's theory reveals beneficial insights that enhance the wonder
of this heavenly book. Studies show that in this Surah, discourse components
based on overtness (frequency 758) have a higher frequency compared to those
based on covertness (frequency 322). This signifies that God, in a stylistic
innovation, familiarizes the audience with the names of individuals, groups,
places, and times in which social actors play active roles. Furthermore, role
attribution (frequency 195), reference type specification (frequency 302), and
nature specification (frequency 88) show the highest representation in the various
overt expressions of social actors in this Surah.
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Introduction

Understanding and comprehending the verses of
the Quran is the most important research issue
for scholars studying this heavenly book and
divine qift. Many sciences, including
morphology and syntax, rhetoric, and thrology,
have been developed in this regard. Rhetoricians
and syntacticians have examined the aesthetic
and extra-textual structures of the Quran, and
religious scholars have engaged in the
interpretation of its verses. With the
advancement of new sciences, Quranic studies
have also expanded into various fields of
psychology, sociology, and linguistics, each
branching into further subfields. Discourse
analysis is one issue within the field of linguistics
and communication. Discourse analysis is an
interdisciplinary field of study that emerged in
the mid-1960s. Due to its interdisciplinary
nature, it quickly became one of the qualitative
methods used in various fields of political
science, social sciences, communication, and
critical linguistics.

This branch of discourse analysis gradually
gained a special place in Quranic studies;
researchers used it to "Examine a list of binary
oppositions between what is in the verse and
what is not, but is related to the subject of that
verse" (Jorofi and Ebadiyan, 2013 AD/1393 SH:
4); therefore, "Quranic discourse became a verbal
event whose main elements are the sender,
receiver, message, and purpose.” (Yaqgtin, 1989:
9) Therefore, the aim of discourse analysis of
Quranic verses is "the description of meaningful
speech beyond the sentence.” (Aghagolzadeh,
2006 AD/1385 SH: 46)

The present study, using a descriptive-
analytical method and aiming to discover the
extra-textual relations of the Quran, aims to
examine the degree of explicitness and
implicitness of the linguistic system of the

blessed Surah Yusuf, focusing on its social
actors. The story of Prophet Yisuf can be
considered the only story narrated relatively
extensively and solely within one Surah of the
Quran, and it is known as the "Best of stories
(Ahsan al-Qasas)". This Surah possesses a
unique linguistic texture, using all the action,
perceptual, emotional, and affective events
occurring within the cognitive domains of a
cultural-linguistic community in narrating the
meaningful history of Yasuf's life.

God, in this Surah, utilizing all linguistic,
verbal, and semantic capacities, has worked to
institutionalize the message of Yisuf in the
minds of the public.

On the other hand, in the field of critical
discourse analysis, some theorists, in order to
determine the components of discourse and
textual analysis, have developed and proposed
models. Among these, Van Leeuwen's
discourse-semantic model can be considered a
suitable approach for analyzing the discourse
governing the Surah of Yisuf, because his
model is an expansion and synthesis of the
views of other social thinkers before him, and
also because of its emphasis on socio-semantic
components, it is consistent with the discourse
of the Surah of Yiasuf. Leeuwen's model
consists of discourse components such as
omission, expression, activation, passivation,
personification, depersonalization, linking,
separation, etc., in which a set of individuals
participate as social actors in a discourse. This
paper aims to answer the following questions
by applying this theory:

1. To what extent is the effectiveness of
discourse analysis in the blessed Surah of
Yiisuf?

2. With what motivation has each of the
discourse components been applied to social
actors?
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3. To what extent have these components
been able to be prominently expressed to
influence the audience?

The approach of the research suggests that
the application of "Van Leeuwen™ is not always
applicable and is only one method, by applying
which one can illuminate the hidden and
underlying layers of the words and verses of
some Surahs of the Quran and add to its
miracle. On this basis, Quranic discourses,
especially stories, have the capability of
discourse analysis based on this model, and the
blessed Surah of Ysuf, with its socio-semantic
text, enhances its capability for such analysis.

1. Research Background

In the field of discourse analysis, numerous
studies have analyzed the discourse of the
Surahs of the Quran. Some of them are
mentioned below: Khumad al-‘Amash (2008
AD/1388 SH) in his book "Quranic Discourse:
A Linguistic Study of the Connection between
Text and Context of the Quran" believes that
with discourse markers, the audience can be
helped in better understanding the concepts of
the Quranic verses.

Sayyidi and Hamedi (2012 AD/1391 SH) in
their article, "Discourse Analysis of Verses
Related to the Day of Judgment in the Last Two
Parts of the Quran,” consider this type of
discourse primarily as a warning and
awakening for the heedless, emphasizing the
certainty of the Day of Judgment. Pakatchi,
Shaeiri, and Rahnama (2015 AD/1394 SH), in
their article, "Analysis of Discourse Processes
in Surah al-Qari‘ah with Emphasis on Semiotic
Tension," conclude, after examining Surah al-
Qari‘ah based on discourse process analysis,
that the discourse processes of Surah al-
Qari‘ah, as a whole, follow a descending
tension structure and proceed towards discourse

rupture. Jorofi and Mohammadiyan (2014
AD/1393 SH), in their article, "A Study of
Surah ‘Abas from the Perspective of Michel
Foucault's Discourse Stylistics,” state that in
analyzing Surah ‘Abas, one can better
understand the influential environmental factors
in the revelation of this Surah and its impact on
verbal actions, the grammatical and semantic
continuum used in the verses. Hosseini and
Radmard (2015 AD/1394 SH), in their article,
"The Influence of Linguistic-Spatial Context on
Speech Act Analysis; A Comparison of the
Frequency of Speech Act Types in Meccan and
Medinan Surahs of the Holy Quran,” believe
that the expression of divine and Islamic
knowledge in the form of assertive speech acts
occupies a larger volume of verses in the
Meccan Surahs; while speech acts related to
commands, prohibitions, encouragement, and
warnings have higher priority in the Medinan
Surahs. Davoodi Moghadam (2014 AD/1393
SH) in his article, "Literary-Linguistic Analysis
of the Quranic Story of Moses (AS) and Khidr
from the Perspective of Discourse Systems,"
acknowledges that discourse system analysis
can be used to showcase the skillful structuring
of Quranic narratives. Davoodi Moghadam
(2014 AD/1393 SH) in his article, "Semiotic-
Semantic Discourse Analysis of the Story of
Yasuf (AS),” through a semiotic-semantic
analysis of the story of Ydusuf, describes and
explains the various discourse systems in this
story.

Based on this, the present research is the first
to analyze the discourse-oriented verses of the
Quran in Surah Yiasuf, emphasizing socio-
semantic components. This not only represents
a novel contribution to research but also plays a
significant role in enlightening the audience
about the method of presenting various Quranic
concepts and making them aware of the
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importance of language in expressing these
concepts and discovering the linguistic
relationships in the Holy Quran.

2. Theoretical Framework

Analyzing the linguistic structure of literary
works leads to a better understanding of them;
because the "Analysis of literary texts and
poetry allows the audience to better understand
literary concealments and the underlying layers
of literary language.” (Ashouri, 1998 AD/1377
SH: 210) The expansion and development of
text analysis tools using linguistic vocabulary
and other fields of study are among the reasons
for the successes of the discourse studies field
based on linguistics. Van Dijk defines discourse
as "A form of language use, for example in a
speech or even more generally, spoken
language or a way of speaking.” (Mirfakraei,
2004 AD/1383 SH: 7-8) Van Leeuwen's model
(2008) is one of the new theories of critical
discourse analysis that, unlike other methods,
uses a "Socio-Semantic” inventory. In his
model, he "Presents a network system in which
social actors are represented, and where the
possible union between various linguistic types,
the sociology of language, and discourse
characteristics begins.” (Sadat Meqdari and

Jahangiri, 2014 AD/1394 SH: 126) Therefore, it
can be said that grammatical structures help in
finding components, and with the discovery of
components, social actions are automatically
found. Based on this assumption, Leeuwen
introduces the socio-semantic components of
his model.

In Van Leeuwen's model, text analysis is
upgraded from a descriptive level to an
explanatory and justificatory level, and the
relationship between language, society, and
ideology is shown. In this method, discourse-
oriented structures play the most fundamental
role in expressing and recognizing the meaning
hidden behind the text; thus, he systematically
examines how social factors are reflected in the
text and evaluates the impact of language on the
representation of actors in the work. In this
theory, actors refer to individuals who are
present and participate in a social action or
discourse (Leeuwen, 2008: 52). Looking at
Surah Yasuf, the social actors of the Surah
include all the individuals who participate in
the various events and stories of this Surah. The
presence of each of these social actors is
evaluated using the  discourse-oriented
components, which are presented in a table
below.
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Table no 1. Discourse-Oriented Components of Van Leeuwen's Model
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3. Analysis of Discourse Components in
Research Data

By examining and analyzing the linguistic
system of Surah Yasuf, the discourse
components of Van Leeuwen are extracted, and
the purposes of using each are identified.
Leeuwen's model consists of two main
branches: omission and expression, each
divided into separate sub-branches.

3.1. Omission
"Omission" is the non-inclusion of a word,
sentence, or part of a sentence, or a part of

speech in the text; in such a way that the
audience understands the omitted element(s)
through verbal and semantic clues.” (Shafaei,
1984 AD/1363 SH: 189) The component of
omission in Van Leeuwen's model is divided
into two sub-components: "Unintentional
Omission” and "Intentional Omission.” In
"Unintentional Omission,” items are omitted
that, in the opinion of the writers, the reader is
able to guess. In this component, details are
omitted that do not serve a specific purpose
(Van Leeuwen, 2008: 32). Intentional omission
"Is linked to the author's objectives and to
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create the desired impression on the audience”
(Sadat Meqdari and Jahangiri, 2014 AD/1394
SH: 127) and is itself divided into two types:
concealment and downplaying.

The first type of intentional omission is
"Concealment.” In "Concealment,” we are
faced with the "Complete omission of the social
actor and its activity." (Van Leeuwen, 2008:
33) In this type, there is apparently no trace of
the social actor, but with a little attention,
semantic evidence indicating it can be found. In
the blessed Surah Yusuf, the social actor has
been completely omitted from the discourse 22
times. One of the most prominent examples of
concealment is the use of the passive voice.
Below are some examples of "Concealment.”

"Falamma Ra’a Qamisahii qudda min
Dubur.” (Yasuf/28) In this discourse, two
actors are observed. The passive verb "Qudda"
refers to Yasuf, whose shirt is torn. Here, it
appears to have been intentionally omitted from
the discourse flow, and this intentional
omission is in the form of concealment.
However, another actor, who is present in the
discourse through expression, is the vizier of
Egypt, the one who saw Ysuf's torn shirt.

"Wa La’in lam Yaf‘al ma Amuruhii la
Yusjananna.” (Yasuf/32) This discourse shows
two actors. The passive verb "Yusjananna"
refers to Yasuf, where the omission is a form of
concealment, and Zulaykha, as an actor overtly

present in the discourse, threatens Yasuf and
imprisons him.

"Qudiva al-Amru Alladhi fihi Tastaftiyan."
(Yasuf/41) In this discourse, the passive verb
"Qudiya" refers to Yasuf, who is consciously
omitted as an actor from the flow of the
discourse, and the omission is a form of
concealment.

The second type of conscious omission is
"Downplaying.” In "Downplaying,” "Despite
the omission of the agent from the discourse, a
trace of him remains in the text, so that his
presence can be implicitly understood” (Arab
Yousefabadi, 2016 AD/1396 SH: 49); in
traditional rhetoric, this trace is called a verbal
context. In the blessed Surah of Yusuf,
"Downplaying” is used 340 times. The
following verses are evidence of the omission
of the social agent of the downplaying type:

"Qala Inni Layahzununi an Tadhhabu bihi."
(Yusuf/13) The agent of the verb "Qala" the
implicit pronoun "Huwa," refers to Jacob, who
is the actor who spoke; the fact that you take
him away from me saddens me. The omission
here is a form of downplaying.

"Wa Ja'u Abahum  ‘Isha’u  Yabkin."
(Yusuf/16) The social agent of the verb "Ja’a"
is the explicit pronoun "Waw," which refers to
the sons of Jacob, who are omitted as actors
who came to their father weeping at night, and
the omission is a form of downplaying.
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Chart 1: Frequency of exclusion subdivisions

According to the frequency chart of deletion
components, it can be said that conscious
deletion, with 322 instances, has the highest
frequency. Among the types of conscious
deletion, downplaying has a frequency of 300,
and concealment accounts for 22 instances. It
should be noted that unconscious deletion was
not observed in this Surah.

3.2. Assertion

Van Leeuwen states: "Whenever a social actor
is clearly present in the discourse, the
phenomenon of assertion has occurred.” (Van
Leeuwen, 2008: 34) In assertion, social actors
clearly appear in the discourse. It should be
noted that assertion is divided into three
methods: role assignment, type of reference
assignment, and nature assignment (Van
Leeuwen, 2008: 34).

3.2.1.Role Assignment (Role Allocation)

In role assignment, a distinction is made
between grammatical roles and the actual roles
of social actors. The concept of role assignment

is divided into two sub-components: activation
and passivation. In activation, "The social actor
iIs presented as an active, dynamic, and
influential force." (Mirzadeh and Yousefabadi,
2016 AD/1396 SH: 50) This type, in fact, is the
performer of all actions.

The first type of role assignment, activation,
is used 127 times in the blessed Surah Yasuf.
Examples are given below:

"Idh Qala Yasuf li Abihi:..." (Yasuf/4).
Yasuf is presented in this discourse as an active
agent who has dreamt of eleven stars, the sun,
and the moon prostrating before him and relates
the dream to his father. The statement is in the
form of role assignment, and the role
assignment is in the form of activation.

"Wa Ja'u ‘ala Qamisihi bi Damin Kadhib."
(Yusuf/18) The sons of Jacob are presented as
active social actors who stained Yasuf's shirt
with false blood. The blood, whose falsehood
was evident, was to prevent the father from
discovering what they had done to Yasuf. The
role assignment here is in the form of
activation.
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"Rabbi qad Ataytani min al-Mulki wa
‘Allamtant min Ta 'wil al-Ahadith." (Ytsuf/101)
God is presented as a social actor who taught
Yasuf the interpretation of dreams. The
statement in this passage is also of the type of
role assignment, and the role assignment, due to
the high importance of the actor and their
prominent role in the discourse, is in the form
of activation.

Another type of role assignment is
passivation. Passivation means: "The social
actor has accepted the action under compulsion
and submits to it." Passivation is divided into
two categories: direct and indirect influence. In
direct passivation, actors are directly assigned a
task, whereas in indirect passivation, actors are
indirectly recipients of the outcome of the
action (Van Leeuwen, 2008: 35). Direct
influence occurs 50 times in Surah Yasuf, and
indirect influence occurs 18 times.

"Qala ya Bunayya la Tagsus Ru'yaka ‘ald
Ikhwatika fa Yakidii laka Kaydan." (Yusuf/5) In
this discourse, Yasuf is presented as a social
actor directly prohibited by Jacob from

revealing his dream to his brothers to avoid
their schemes. Jacob knew that Yasuf's status
would soon rise. The passivation here is direct.

"Qala Qa’ilun minhum la Taqtulii Yisufa wa
Algithu  ft  Ghaybat al-Jubbi Yaltagizhu."
(Yusuf/10) Yusuf's brothers are presented as
social actors directly prevented from killing
Yusuf by Levi's command. They hid him in the
bottom of a well, hoping that passersby or
travelers would find him and take him away.
The passivation in this discourse is direct.

"Wa Rawadatuhii Allati Huwa fi Baytiha ‘an
Nafsiht wa Ghalagat al-Abwab." (Yusuf/23) In
this verse, Yasuf is presented as a social actor
directly and deceitfully invited to a room by
Zulaykha, who was infatuated with him, and
against his will, she desired him. This is a case
of direct passivation.

"Wa Abyaddat ‘Aynahu min al-Huzn fa
Huwa Kazim." (Yusuf/84) Jacob is presented as
a social agent indirectly affected by intense
sorrow and grief, his eyes turning white from
weeping, and his grief lingering over time. The
passivation is indirect.

140
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120 -

100 -

80 -

68

60 -
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20 -

Activation Passivation

Subjection Beneficialization

Chart 2: Frequency of role allocation subdivisions
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According to the frequency chart of role
components, "Activation" has the highest
frequency with 127 instances, followed by
"Deactivation™ with 68 instances. Among the
types of deactivation, "Direct influence" has a
higher frequency (50 instances) than "Indirect
influence™ (18 instances).

3.2.2.Determining the Type of Reference

To determine the type of reference, two
categories are used: personalization
(identification) and depersonalization. In
"ldentification,” the social actor is not only the
identifier of the group to which the actor
belongs; it also specifies the relationship
between the namer and the named.
Identification is divided into two subcategories:
"Unspecified Identification” and "Specified
Identification.” In unspecified identification or
depersonalization, social actors are represented
in a non-human form. Depersonalization itself
is divided into two sub-components: abstraction
and objectification (Van Leeuwen, 2008: 36).
Each of these categories and their related
subcategories is discussed below.

3.2.2.1. ldentification

Identification is divided into two subcategories:
"Unspecified Identification” and "Specified
Identification.” "If the identity of social actors
represented in human characteristics
(identification) is introduced as anonymous
individuals, then the unspecified identification
method has been used." (Van Leeuwen, 2008:
37) This method uses vague words such as
Kull, Qawm, Jama‘ah, Ta'ifah, ‘Adad, Fulan,
Akthar, etc. In the Surah Ysuf, this method of
unspecified identification is used 27 times. The
following verses are examples of this type of
unspecified reference.

"Uqutli Yiasufa Awitrahithii Ardan Yukhall
lakum Wajhu Abikum wa Takiinii min Ba ‘dihi
Qawman Salihin." (Ytusuf/9) The identity of the
‘Qawm” in this verse is unspecified, and the
word "Ardan" is used indefinitely. Here, the
type of reference is unspecified.

"Allahu Ghalibun ‘Ala Amrihi wa Lakinna
Akthara al-Nasi la Ya ‘lamun." (Yusuf/21). The
identity of the agents to which the word
"Akthara™ refers is unknown. The type of
reference is unspecified; most people do not
know to what high position God will elevate
Ysuf.

"Wa al-Qiihi fi Ghayabatil Jubbi Yaltagithu
Ba'du al-Sayyarah." (Yusut/10) The identity of
the agents to which the word "Ba ‘du” refers is
unknown. Therefore, the type of reference is
unspecified.

However, another type, "Specification,"
occurs when the identity of the social actors,
represented in human characteristics, is
explicitly stated. Leeuwen divides specification
into four types: Conjunction, disjunction,
naming/classification, and  single/multiple
instances. In the process of "Conjunction,"
"Social actors or a group of social actors only
share a single viewpoint in a specific role or
activity. It is mostly represented Dby
conjunctions.” (Van Leeuwen, 2008: 37) This
method, used 20 times in the Surah of Yasuf, is
mostly represented by conjunctions. The
following verses are examples of specification
by conjunction:

"Inni Ra’aytu Ahada ‘Ashara Kawkaban wal
Shamsa wal Qamara Ra’aytuhum [i Sajidin" .
(Yusuf/4) The stars, sun, and moon, as social
actors participating in prostrating to Yusuf, are
mentioned. Here, the specification is by
conjunction.

"Lagad Kana fi Yiisufa wa Ikhwatihi Ayatun
lil Sa'ilin." (Yusuf/7) The story of Yasuf and
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his brothers, as the social actors of this
discourse, is narrated as a source of lesson and
wonder. Here too, the specification is by
conjunction.

The second type of specification is
differentiation. In the process of
"Differentiation,” "An agent or group of agents
is differentiated from a similar agent or group."
(Van Leeuwen, 2008: 37) This method, which
is achieved using expressions such as Bal,
Lakin, Amma, etc., is repeated 8 times in Surah
Yiusuf. The following verses are examples of
this discourse-oriented application:

"Wa Ja'n 'ala Qamisihi bi Damin Kadhibin
Qala bal Sawwalat lakum Anfusukum Amran."
(Yusuf/18) In this discourse, the lustful desires
of Jacob's sons are differentiated from Yasuf's
bloodstained shirt through the word "Bal."

"Allahu Ghalibun 'ala Amrihi wa Lakinna
Akthara al-Nasi 1a Ya‘lamun." (Yasuf/21) In
this verse, God is dominant over all affairs, but
most people do not know. In this discourse, the
people's unawareness of God's dominance over
Yusuf's affairs is differentiated through the
word "Lakin."

25

10 +

Assocition

Differentiation

Chart 3: Frequency of association and differentiation

According to the frequency chart of
"Linking and differentiating," specification in
this Surah is expressed in only two ways:
linking and differentiating. No other examples
were observed in this Surah. The linking
component has a frequency of 20, and the
differentiating component has a frequency of 8.

3.2.2.1.1. Naming and Classification

If, in a discourse, "A social agent is represented
by their real name and unique identity, the
method of naming is used, which itself is
divided into the subcategories of (formal, semi-
formal, and informal) naming and if the agent is
represented according to their collective
identity and the roles they share with other
agents, the method of titling is used, which
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itself is divided into (ranking and relational
titling)." (Van Leeuwen, 2008: 38)

In "Naming,” a proper noun—the name of
the agent, is often mentioned, such as: Allah,
Moses, Pharaoh, Qarun, Aaron, and others;
however, in "Titling," instead of using a proper
noun, the titles and epithets of the agent are
stated, such as: God Moses, Lord of the
heavens, and Messenger of God, etc. In Surah
Yisuf, social agents are employed 24 times in
the naming type and 12 times in the titling type.
"Idh Qala Yusufu li Abthi ya Abati". (Yusuf/4)
When Yuasuf said to his father... In this
discourse, the naming of Yasuf is semi-official
because this name is applicable to everyone.

"Qala Yabushra Hdadha Ghulamun wa
Asarrihu Bida ‘atun.” (Yusuf/19) When the
water-carrier saw Yusuf, he gave good tidings,
behold, this is a slave. Here, the naming is of
the second type. The titling of Yasuf with the
word "Ghulam" (slave) indicates his social role.

"Qala Sawfa Astaghfiru lakum Rabbi innahii
Huwa al-Ghafiir al-Rahim." (Yusuf/98) The
titling of Allah with the word "Rabb" (Lord)
indicates God's social role. In "Classification,"
social agents are represented according to
identities and roles shared with others.
Classification is divided into three branches:
Role assignment, identity assignment, and
value assignment. In the role assignment
method, "Agents are represented in terms of
their activity, role, profession, or work they
perform.” (Van Leeuwen, 2008: 39) This
method is done with words such as teacher,
advisor, lawyer, minister, etc. Social agents in
Surah Yisuf are classified 29 times using the
"Role Assignment” method. The following
verses are examples of classification by role
assignment:

"Qala [j‘alni ‘ala Khaza’in al-Ard, inni
Hafizun ‘Alim". (Yasuf/55) (Yasuf said,

"Appoint me over the storehouses of the land,
for I am a watchful, knowledgeable guardian.™)
In this discourse, the social agent is classified
by the role of treasurer and responsibility. In
the "ldentity = Assignment” classification
method, "Agents are classified according to
inherent and permanent characteristics and are
given a specific identity.” This type of
classification is divided into the following three
sub-branches: 1. Class identity, which is
classified based on ethnicity, gender, language,
culture, and religion; 2. Kinship identity, which
is classified based on kinship and friendly
relationships such as brother, mother, family,
confidant, fellow traveler, and others; 3.
Apparent identification, in which the agent is
represented based on appearance and physical
characteristics (Van Leeuwen, 2008: 40). Social
agents in Surah Yisuf are represented 39 times
using this method of identification.

"Falama Ra‘a Qamisahti Qudda min Dubur.
"(Yusuf/28) (The torn shirt of Yasuf indicates
his apparent identity) (Apparent Identity)

"Qala Abthum inni 12 Ajidu Riha Yisufa
Qala innaka al-Yawma ladayna Makinun
Amin." (Yusuf/54) (Class identity) (High status
and trustworthiness for Yusuf)

"Yusufu Ayyuha al-Siddiqu Aftina f1 Sab‘i
Baqaratin Simanin Ya’kuluhunna Sab‘un ‘jaf."
(Yusuf/46) (Class identity) (Truthfulness for
the agent Yusuf)

In the classification by the method of "Value
Attribution,” "In value attribution, contrasting
and evaluative terms is usually used to
represent agents.” (Van Leeuwen, 2008: 40)
This method is represented with vocabulary
such as Muslim, polytheist, infidel, tyrant,
pious, etc. The social agent in Surah Yusuf is
introduced 30 times wusing this method.
Consider the following verses:
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"Wa la Nudi‘'u Ajral Muhsinin".(Ytsuf/56)
(Value attribution through considering social
agents as benevolent)

"Qala Hal ‘Alimtum ma Fa‘altum bi Yasuf
wa Akhthi Idh Antum Jahilan".(Ytsuf/89)

(Value attribution through considering social
agents as ignorant and misguided)

"Qalu Tallahi lagad Atharakallahu ‘alayna
wa in Kunna la Khati’n". (Yasuf/91) (Value
attribution through considering social agents as
erring)
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Chart 4: Frequency of nomination and categorization

According to this chart, the highest
frequency in the naming and classification sub-
branch belongs to "ldentification,” with 39
instances. The lowest frequency belongs to
"Titling," with 12 instances. "Role assignment"
and "Naming" each have 29 instances, and
"Value Assignment” has 25, placing them
midway between the lowest and highest
frequencies.

3.2.2.1.2. Specification of Single and Multiple
Instances

Another example of "Specification™ observed in
this Surah is the specification of single and
multiple  instances. "Single-instance
specification occurs when a social actor
performs only one social role at a time, and if

more than one social role is performed, the
specification is of the multiple-instance type."
(Van Leeuwen, 2008: 40)

In Surah Yisuf, the single-instance method
is used 40 times, and the multiple-instance
method is used 32 times. The following verses
illustrate the single-instance function of the
social actor:

"Wa Rawadathu Allatt Huwa fi Baytiha ‘an
Nafsih". (Yusuf/23) (Zuleikha as a social actor
performing only the role of desiring her slave)

"In al-Hukmu illa lillah, Amara Alla
Ta'budd illa Iyyah". (Yasuf/40) (Allah as a
social actor performing the role of ruler)

The second type, multiple-instance
specification, occurs when social actors are
represented as multiple social actors at the same
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time. Multiple-instance specification itself is
divided into four components. These four sub-
components are: "Inversion, symbolization,
implication, and compression.” Multiple-
instance roles of the social actor "are either in
contrast with each other, like good and bad;
black and white, which is called multiple-
instance inversion; or they are imaginary,
which is called multiple-instance
symbolization; or, apart from the main role,
there is also an implicit and virtual role, which
is called implication; or it has an abstract role,
in such a way that a specific attribute is taken
from a group of actors and then applied to each
individual in that group, which is called

multiple-instance method is used a total of 32
times. The following verses illustrate the
multiple-instance function of the social actors
in Surah Yasuf:

"Inna al-shaytan lil Insani ‘Adawwun
Mubin." (Yasuf/5) (The social agent has two
roles: Misleading and revealing; multiple-case
inversion)

"Falama Atawhu Mawthiqahum Qala Allahu
‘ala ma Naqulu Wakil." (Yasuf/66) (God, as a
social agent, plays the dual roles of witness and
guardian; multiple-case compression)

"Qala bal Sawwalat lakum Anfusukum
Amran, Fasabrun Jamil." (Yasuf/83) (Patience,
as a social agent, plays the dual roles of

multiple-instance compression.” (Van forbearance  and  beauty;  multiple-case
Leeuwen, 2008: 41) In Surah Yusuf, this compression)
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According to the frequency chart of the
specification components, in summary, among
these components, multiple-case specification
has the highest frequency with 32 instances,
while implicit specification has the lowest
frequency with only 1 instance. After multiple-
case specification, unspecified cases have 27
instances, single-case specification has 25, and
compression has 20. Inversion has 6 instances,
and symbolization has 5, representing a smaller
number.

3.2.2.2. Depersonalization

As previously mentioned, determining the type
of reference is divided into two branches:
personalization and depersonalization.  "In
depersonalization, social actors are represented
in a non-human form. Depersonalization itself
is divided into two sub-components: abstraction
and objectification.” (Van Leeuwen, 2008: 36)

In the first type, abstraction, "An attribute or
characteristic of the actor replaces the actor,
and the actor is represented in this way". (Van
Leeuwen, 2008: 36) This method is used 18
times in the Surah Ytsuf.

"Wa Atat Kullu Wahidatin minhunna
Sikkinan." (Yusuf/31) (The knife, as a social
agent, from which sharpness and cutting ability
are abstracted, is given as a tool for peeling
fruit to the guests)

In  the second type, namely, the
objectification of "A social actor through the
place, the tool with which he/she is active, is

mentioned or their limbs are visualized" (Sadat
Meqdari, 2014 AD/1394 SH: 131) if when,
"The social actor denotes a place, the
objectification is of the place-oriented type; if it
is a tool, it is of the tool-oriented type; if it is
the speech and writing of the actor, it is of the
speech-oriented type; and if the objectification
is done by referring to a part of the social
actor's body, it is of the limb-oriented type."
(Van Leeuwen, 2008: 36) This method is used
23 times in the Surah Yusuf. In the following
verses, the social actor is objectified in one of
the four types above:

"Qala Qa’ilun minhum la Taqtulii Yisuf wa
Algithu  fi  Ghayabatil Jubb  Yaltagithu."
(Yusuf/10) (The well (pit) as a social actor is
not inherently good or blessed; rather, it
becomes blessed through individuals or good
deeds; place-oriented)

"Wa Sharawhu bi Thamanin Bakhsin
Darahima Ma‘dadah." (Ytsuf/20) (The dirhams
act as the tool with which Ytusuf was traded;
tool-oriented)

"Wa lagad Hammati bihi wa Hammat biha
law 1a an Ra’a Burhana Rabbihi, Kadhalika li
Nasrifa ‘anhu al-St’i wa al-Fahsha’. "
(Yusuf/24) (The replacement of the actor of
God's proof to guide Ysuf instead of following
his desires; speech-oriented).

"Ma Balu al-Niswat Allati Qatta‘'na
Aydihinna." (Yusuf/50) (The act of cutting
hands instead of fruit; limb-oriented)
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Chart 6: Frequency of objectivation categories

The frequency chart of the sub-components
of objectification shows that place-oriented
objectification, with 8 instances, has the highest
frequency, while speech-oriented and limb-
oriented objectification, both with 4 instances,
have the lowest frequency. Tool-oriented
objectification, with 7 instances, ranks second.

3.2.2.3. Determining the Nature of Actors
"Determining the nature of actors” is a third type
of statement. It occurs when a social actor is
represented either generally (genus) or specifically
(species). Determining the nature of actors is
divided into two branches: Generic reference and
specific reference. In generic reference, social
actors are represented generally as a group, class,
or category (Van Leeuwen, 2008: 37), such as
humanity, animals, evil, good, humankind,
creation, etc. In Surah Yusuf, this method is used
21 times to determine the nature of social actors:

"Inna al-Shaytan 1lil Insani ‘Aduwwun
Mubin." (Yasuf/5) (The clear enmity refers to
the general nature of the social actor)

"Wa Qala al-Akhar inni Arani Ahmilu
Fawqa Ra’s1 Khubzan Ta’kulu al-Tayru minhu,

Nabbi'na bi Ta’wilihi" (Yusuf/36) (The nature
of the social actor, "Birds," is determined by the
general genus, "Animal™)

In specific reference, actors are represented as
specific and unique individuals. Examples
include: The Messenger of Allah, Medina, the
people of Medina, the Muslims, the happiness
people, etc. This representation can be individual
or collective. "When the actor is represented
individually, it is individual reference; when
represented as a group, it is group reference".
(Van Leeuwen, 2008: 37) In Surah Yisuf, both
individual and group reference is used 40 times to
determine the nature of social actors. The
following verses are examples of the
representation of social actors in both "Individual
Reference" and "Group Reference" forms:

"Ataynahu Hukman wa ‘Ilman, wa Kadhalika
Najzi al-Muhsinin." (Yasuf/22) (This determines
the nature of actors as a group reference)

"Inni Taraktu Millata Qawmin 12 Yu’mintina
Billah wa Hum bil Akhirati Hum Kafirtn".
(Yusuf/37) (In this discourse, the nature of
actors is determined as an individual reference)
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According to the table of components

determining

referential

nature,

"Type of

Referent” has the highest frequency with 40
occurrences, while "individual referent” has the
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lowest frequency with 18 occurrences. In this
chart, "group referent” and "gender referent”
have intermediate frequencies with 22 and 21
occurrences, respectively.

Table no.2: Frequency of Discourse Components in Surah Yiisuf

Type Frequency Type Frequency Type Frequency Type Frequency
Deletion 322 Consc!ous 322 Unconsg:lous 0 Concealment 22
Deletion Deletion
Role Type of
Downplaying 300 Statement 758 e ) 195 Reference 302
Specification N
Specification
N-at-ure_ 61 Activation 127 Deactivation 68 Direct 50
Specification Influence
Indirect 18 Attribution 261 Depersonalization 41 Unspecified 27
Influence
Specification 234 Linking 20 Separation 8 Naming 24
Formal 0 Semi-Formal 17 Informal Naming 7 Titling 12
Naming Naming
Rank Relationship A Role
Specification 3 Specification 9 Classification % Assignment 29
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Identit Class-Based Relational Apparent
Spec ﬂcaﬁon 39 Identity 10 Identity 18 Identity 11
P Specification Specification Specification
Valuation 30 Singular 40 Plural 32 Inversion 6
Symbolization 5 Impllg d 1 Condensation 20 Abstraction 18
Meaning
Obijectification 23 Locational 8 Tool-oriented 7 Speech- 4
Based
Body-Part Gender Individual
Based 4 Referent 21 Type Referent 40 Referent 18
Group Generic
Referent 22 Referent 20 Set Referent 2 Total 1080
Conclusion The effectiveness of this method in

The blessed Surah Yusuf narrates the life story
of Prophet Yusuf, in which social agents play
a significant role in noteworthy speech acts.
Therefore, analyzing the social actors in Surah
Yusuf based on Van Leeuwen's (2008)
discourse-semantic approach—a discourse
analysis method incorporating socio-semantic
categories with an emphasis on the importance
of social actors within the discourse—proves
highly effective. This Surah, possessing a
sociological text, enhances its suitability for
such analysis. Furthermore, the various social
individuals are presented with different
components, either explicitly shown or omitted
(concealed), thereby conveying a divine
message to the audience regarding the
commands and prohibitions for social agents.
Moreover, the prominence of various
discourse-semantic ~ components IS SO
significant that it transcends the text and literal
meaning of the sentences, clearly conveying
the message to the audience and aiding their
understanding and comprehension of the
verses.

analyzing the discourse of Surah Ydasuf is
entirely consistent with the findings of Arab
(2117 AD). However, the Surah al-Qasas in
their research is a concise account of the life of
Prophet Musa, while Surah Yusuf provides an
extensive narrative of the life of Prophet
Yusuf. Furthermore, it is the only story of a
prophet completely narrated within a single
Surah, whereas the story of Prophet Musa is
recounted across multiple Surahs. The crucial
point is that, considering this important aspect,
Arab’s (2117 AD) judgment cannot be
considered complete. A correct judgment
necessitates a comprehensive examination of
the matters mentioned in Surah al-Qasas, as
well as the same events narrated differently or
from different perspectives in other Surahs of
the Quran.

A comparison of this research with
previous studies reveals that each component
of discourse-based rhetoric in the verses of
Surah Yusuf is explained with different
rhetorical motivations, which God Almighty
used to further emphasize the meaning.
Accordingly, the highest frequency of
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discourse components in this Surah belongs to
the component of "Declaration” with a
frequency of 758, compared to the component
of "Concealment™ with a frequency of 322. In
conscious omission, sometimes the social
actor was completely removed from the
discourse system, and sometimes they were
distanced from it for a short time to downplay
their role. Furthermore, the specific stylistic
devices of the Holy Quran, with the analysis
of discourse components, show a high
frequency of the "Declaration" component,
which is a specific technique of the Almighty
Creator in presenting social agents in various
situations and conditions. This finding is
somewhat consistent with the findings of
"Arab" (2117 AD). In their research, the
highest frequency of discourse components in
Surah al-Qasas belongs to the component of
"Declaration” with a frequency of 916, which,
compared to Surah Ysuf in this research,
shows a higher frequency of the "Declaration™
component in Surah al-Qasas. This indicates
that the presence of social actors in Surah
al-Qasas is much more prominent than in
Surah Yusuf. However, this overt presence is
due to the specific context, situation, and
conditions of Surah al-Qasas compared to
Surah Yusuf. This means that God, in a
stylistic creativity, familiarizes the audience
with the names of individuals, groups, places,
and times in which social actors play an active
role. However, in Surah Yisuf, due to the
beauty and attractiveness of the story and
the audience's fascination, this component is
somewhat less prominent than in Surah
al-Qasas.

Conversely, the component of
"Concealment” in the research of "Arab"
(2117 AD) has the lowest frequency with 245.
Although the component of "Concealment”
has the lowest frequency in both Surahs, the

component of concealment is significantly
lower in Surah al-Qasas compared to Surah
Yusuf. This is because, given the context and
situation of Surah Ysuf, the component of
concealment is more effective.

The assessment of the socio-semantic
components in this Surah indicates that these
components have prominently emerged,
successfully identifying and referring to social
actors. Describing each social actor in the
Surah as a main character in the text helps in
better understanding the speech act and the
semantic-rhetorical structure of the text.
However, some components, such as semi-
formal naming and unconscious omission,
were not found in the text of the Surah. This
demonstrates the relative effectiveness of Van
Leeuwen's discourse-oriented analysis in
analyzing the blessed Surah Yusuf, and it can
only be used as a tool to express some hidden
layers of discourse in this Surah.
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