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Abstract
Relations between Iran and the East Asia date back to ancient times. These interactions 
ranged in function and scale from the initial development of overland trade routes by 
hopeful merchants, all the way to the political entanglements of ruling dynasties. These 
relations can be traced through material culture but also through their incorporation into 
written texts. Although, China (Čīn) and Korea (Silla) had been referenced in relation to 
the Zoroastrian heroes of the resurrection, Japan did not have any position in this regard 
according to Persian texts. Additionally, the name China was known for the Middle 
Persian languages such as Sogdian, Manichean and Zoroastrian Pahlavi texts, those 
texts have never mentioned the name of Japan. Although, many scholarly works have 
been published on Iran-Japan historical relations, the author believes that some aspects 
of these relations need to be reviewed. Zoroastrian late texts describe Čīnestān while 
it is hard to explain the term included Japan and Silla, but this information can be seen 
frequently in the Early Islamic Periods widely about Silla. According to the Persian texts, 
Čīn and Silla were two “holy toponyms” where the final (Zoroastrian) savior would 
come to rescue Iran from the Arabs. Surprisingly heroes-kings like Jamshid, Faridun, 
Faranak, Zahhak, Garshasb, Sām were entangled with these two toponyms according 
to Persian texts. Clearly Japan appeared less frequently as a toponym in Persian classic 
texts. The author believes that believe “refraining to give support to Sasanian princes” 
should serve as a significant factor in dropping Japan’s name by Persian texts. In this 
article I will try to answer “why references to Japan are lacking in Persian classic texts?”
Keywords: Japan, Silla (Korea), China, Iran, Sasanian, Zoroastrianism.
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Introduction
Relations between Iran and the East Asia date back to the ancient times. China, as 
a commonly attested toponym, has been a known territory in Persian texts from the 
Middle Persian to the New Persian periods. 

However, archaeological evidence confirms the relations go back to the Parthian 
Period (Tao, 2007: 87), under Mitherdates II. Also, Sasanian texts have referred to two 
different toponyms, China (Čīn) and Chinastan (Čīn-istān),1 and in this period bilingual 
inscriptions begin to appear (An et al., 1984: 94). In the Islamic periods, detailed 
information about China is even more common and is present in texts ranging from 
historical and geographical sources to the travelogues (See: Jayhani 1990: 36; Ibn 
Khordadbeh, 1991: 52 and passim).

Besides China, we interestingly find additional toponyms in those sources. The two 
toponyms highlighted in Persian classic texts; Silla (Korea) and Vāq Vāq2 have been 
described as neighboring countries of Čīn. Meanwhile, Persian texts have preserved two 
meanings for the toponym Vāq Vāq; one of them is described to be in the East Asia and 
as a neighbor of Čīn; but the second has been described as a part of an area belonging 
to “black people”.3

This article does not deal with the geographical location of Vāq Vāq in the texts. The 
main question this article deals with: “Why has Japan (neighbor of China) appeared 
as a discolored and also dislocated toponym in Persian classic texts?” To answer the 
question historically, the author will first refer to descriptions about Japan and then 
compare them with those about Korea and China in the texts. 

Iran-Japan Historical relations
Although many scholarly works have been published on Iran-Japan historical relations, 
the author believes that some aspects of these relations need to be reviewed. Despite 
this, many works have been published on historical role of these two toponyms in cases 
where both are referenced (Iran and Japan), on the Shosoin treasury (Tōdaiji Temple in 
Nara), in the Nihon Shoki, and in the reference to a verse of Firdowsi or Vis-o-Ramin 
in the notebook of a Japanese by an Iranian (Kyōsei, 1189-1268; Morita, 2008: online). 
Meanwhile, it seems that the official diplomatic relations between the two sides date 
back to Qajar Period when Nāṣer-al-Din Shah received several Japanese delegations 
(Kondo 2012: online). Meanwhile, Silla (Korea) and China geographically were two 
important gates for Iranians to visit Japan in the past (Sugimura, 2008: online). Also, it 
is said that Iranian horses arrived in Japan through Korea.4

Japan in Persian texts
Although the name China was known for the Middle Persian languages such as Sogdian, 
Manichean and Zoroastrian Pahlavi texts (Akbarzadeh, 2014: 29), those texts have never 
mentioned the name of Japan! However, Ayādgār Jāmāspīg, a late Zoroastrian Pahlavi 



|| 77 || Parseh Journal of Archaeological Studies || Vol. 9 || No. 31 || 2025 ||

text, in the chapter on Čīnestān (Messina, 1939: 51) preserved interesting information. 
In the information, the text describes Čīnestān as the center of musk and gold. While it is 
hard to explain the term included Japan and Silla (in the text), but this information can be 
seen frequently in the Early Islamic Periods widely about Silla (Ibn Khordadbeh, 1991: 
53, 146). Briefly, our first information in this regard (about the two toponyms) goes 
back to the early Islamic centuries. Furthermore, Sasanian archaeological evidences 
discovered in Japan cannot be helpful to suggest a mutual relation older than the collapse 
of the Sasanian Empire between the two sides. Shosoin treasury suggested as a gift 
(from remains of Sasanians from China) to Japanese government as well as a collection 
which arrived as private favorites (Mierse, 2017: 6). Against Japan, Sasanian objects 
from China and Silla are different. Many scholarly works have been published about 
Sasanian legacy from China since the last century (Rong, 2000: 7). Also, some objects 
from Gyeongju cannot be interpreted as gifts clearly. If they are many questions about 
arrival of the objects of Shosoin treasury to Japan but some of the objects of Gyeongju 
National Museum were created in Silla! Recently the author stressed on the loop housed 
at the Gyeongju National Museum (because color, form, pearl running, compound of 
the elements and place (reason and permission) of the installing…) and interpreted 
this wonderful Sasanian heritage from another view (neither gift nor imported object).  
Despite this, the author should refer to a figurine of a Persian messenger in Gyeongju 
National Museum (there is a kind of letter in his hands).

However, the following sources (Islamic periods) clearly refer to the Vāq Vāq 
toponym, located near Čīn: 

Hodud-al-Alam (Anonymous 1962: 60, 19): “Vāq Vāq” is a district of Čīn. The 
traders of Čīnestan frequently visit Vāq Vāq…” 

Jahan-nama (Najib-Bakran, 1962: 9, 92): “Silla and Vāq Vāq are located in the 
eastern part of Čīn. Vāq Vāq and Silla, in the eastern part of Čīn, are the centers of gold”.

Ibn Khordadbeh (Ibn Khodadbeh, 1991: 53-54.): “Vāq Vāq is located in east of Čīn”.
Estakhri (Estakhri, 1989: 109) in Massalik –al-Mamalik writes: “The Persian Gulf’s 

dimension5 is from the Pacific Sea, near Čīn and Vāq Vāq, to India”.
Surah –al- Aqalim (Anonymous 1974): “The first location in south-east is the islands 

of Vāq Vāq; these islands are located on the pacific coast, with a length of 300 Farsang6 
and width of 200; and the water (sea) has penetrated into it (island) and made some 
other small seas and mountains and some islands in the water”.

Nokhbat –al- Dahr (Ansari, 2003: 232): “The Vāq Vāq islands are located in the 
pacific; Vāq Vāq is a kind of Chinese tree…”7 

Furthermore, the following questionable report can be a part of the above sources: 
“The Great Iranian seaman, Bozorg Sharyar Ramhormozi in the  Wonders of India 
narrates (Ramhormozi, 1970: 6-7, 40, 52, 139, 141-142): “One of the seamen has 
narrated to Abu Mohammed Hassan Ibn Amr: Once I sailed a ship to the Zabej (at present 
Java in Indonesia) island and the contrary winds rerouted our path and we arrived at the 
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Vāq Vāq islands. I heard that a man who visited the Vāq Vāq islands, described the 
increase of cities; but his description is not from the viewpoint of geography, but (that 
of) increase of population. People of this island are also like Turks group. They are very 
skillful at industry, crafts and arts and they are the mm sharp in these fields; they attempt 
strongly to train the artisans and they are strict in all works”.8

In the above-mentioned sources, Vāq Vāq not only has been described as a toponym 
located east of Čīn but also some texts have referred to it jointly with Silla. In fact, those 
texts described Vāq Vāq geographically.

Let me only refer to some selected descriptions about Silla in Persian texts and 
compare them with those of Japan. The term Silla has been surprisingly described in 
Persian texts with much admirable terms: 

Taghwim –al- Buldan (Abolfada, 1970: 412- 417): “Silli is also called Silla and it is 
located in east of Čīn. Silla is a very flourishing Island”.

Al Massalik-al-Mamalik (Ibn Khordadbeh, 1991: 53, 146): “If a traveler arrives in 
farthest Chinese land (district) which is called Shila, he desires to settle down in Shila 
and never likes to leave there, where is the center of Gold. Each Moslem who arrives in 
lands far of Čīn where Shila- the center of Gold- is located, he wants to stay and does 
not like to leave Shila”.

Soleyman Tajer Sirafi, in Akhbar-al-Sīn wa l-hind (Sirafi, 2001: 169): “There are 
not any known countries alongside Chinese sea except the land that is called Silla [or] 
Shila and its islands. Iranians who visited the place remained there and did not go 
back because of excellent weather, excellent drinking water, excellent fresh earth and 
profusion of products…”

In Al-Tanbiyah-al-Ashraf (Masudi, 1971: 26): 
“The eastern flourishing land is the farthest district of Čīn and it is Silli …”.
Nokhbat-al-Dahr (Ansari, 2003: 213): 
“Three islands of Silli, which are called Sella also. If someone arrives in these 

islands, desires to stay there, (live there and) forget other places”.
Jahan-nama (Najib-Bakran, 1964: 72, 92): 
“There are many centers of gold and silver in the world. One of the most important 

centers of gold is Far China where one is Vāq Vāq and the other is Basilla (Ba/esīlā)9 
where a big center of gold is located and it is not necessary to obtain gold from stone. 
People of this land make the bridle of their dogs from gold. Basilla is the farthest part of 
Chinese lands, a part of which is located in sea and it is very flourishing and prosperous. 
If one arrives there, they never wish to return to their homeland”. 

Mojmal-al-Tawarikh va-al-Qassas (Anonymous, 2005: 478-9, 481, 27): “Silla is a 
city (territory) of Chinese Balād (Chinese districts). Silla is the greatest city (land) due 
to having gold. The mother of Afridun is the daughter of king Basilla”.

Ajayeb-al-Makhlughat, by Ahmad Tusi (Tusi, 2003: 236): “Silla is a city (land) of 
Čīn. Whoever arrives in these islands, desires to stay there, he will not leave there”.
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Ajayeb-al-Makhlughat, by Mahmud-al-Makmuni-al-Ghazvini (Qazvini, 1983: 103): 
“Sella Island: It is a flourishing island and if a foreigner arrives in Sella, he will not 
desire to return to his homeland because Silla is a very prosperous land and it is the 
center of gold”.

Kush-nama: 10

2241. On the fifth day they reached Basilla city, no one has seen a city like Basilla 
in the world.

2242. It was twelve km. long and the same size wide, full of gardens and the gardens 
full of jasmine. 

2243. It was the center of King Taehur’s monarchy, 11 it was not a city but rather like 
a paradise full of angels.

According to the above references, Silla is “the best place for drinking water, center 
of gold, the best people of the world and a dreamy land”. Also, the texts used such terms 
for China. It is interesting that the “final savior” (of Zoroastrians of the early Islamic 
periods) will come from Čīn or Silla to Iran to rescue the country from the Arabs: 

Bahram-e Warzāwand, a Zoroastrian Pahlavi short text, wished a savior would 
return to Iran from Hindugān12 and save the country from the Arabs: “Thus, the Hyuns 
(Hephthalites) and Turks with numerous troops attack Iran-Shahr and they destroy the 
prosperous and perfumed Iran-Shahr and finally in this time a person appears from the 
direction of Kabulestan, with the Glory of Kings, by the name of “Kay Bahram”. All 
people may join him and he may govern all parts of the world, from Hindūgān, to Rome 
and Turkestan (Cereti, 1996: 630-635)”. 

Also, Zarātusht-nama (Bahram-Pazhdu, 1959: 95-96) called for a savior from Indo-
China territories to rescue Iran: “When destroyer Arabs will come, they will destroy 
Iran entirely

There is a (an Iranian) king in Hind and Čīn, from Kayan’s dynasty
He will campaign to rescue Iran, with a big troop from Hind and Čīn
He calls troops from Pars, Khorasan and Sistan, a strong troop…
Bahram, the king, will rescue the world from the evil…”
Garshasb-nama (Anonymous, 2014: 19-20): “Jamshid went to Hind through Sistan. 

He visited Čīn through Hind. Zahhak captured him in Čīn”.
 Kush-nama (1997: 75): 13

931. Zahhak sent Kush to Čīn from the West, and gave him the East entirely
932. “Zahhak” told him: “Take complete vengeance on Jamshid’s survivors”
These two toponyms, Čīn and Silla, have been described like “promised lands, 

dreamy lands, Heaven” in the texts and it is impossible to find such terms or descriptions 
about Japan. Although, Čīn and Silla had been entangled with Zoroastrian heroes of the 
resurrection, like Jamshid, Feridun, Franak, Zahhak, Garshasb, Japan did not have any 
position in this regard. How can we account for this disparity?
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Diplomatic Migration to the East Asia and China, Silla and Japan
With the collapse of Sasanian Empire, the royal family of the last Sasanian king, Yazdgird, 
fled to China along with thousands of artisans, generals and musicians. This diplomatic 
migration prepared grounds for the creation of “Sino-Iranian art” according to Girshman 
(Girshman, 1971: 310-320). From this time, Iranian art strongly affected China and its 
neighboring countries. This forced diplomatic migration was a most significant step in 
relations between Iran and the East Asia, China, Silla and most probably Japan.

It is known that the Chinese Emperor Gaozong (of Tang Era), not only accepted 
Firuz, Yazdgird III’s son, as the legal king of Persia, and his accompanies but also 
supported him to launch several campaigns against the Arabs (Compareti 2009: online).  

Early Chinese Tang Emperors supported Sasanian princes, Firuz, his brother, 
Bahram, and his son, Narsi, against the Arabs. However, the support to Iranians was cut 
most probably at a specific time. The situation changed after the An Lushan rebellion in 
755-6 and, especially, with the edicts issued by the Taoist minister Li Mi (722-89) aimed 
to stop the monetary support granted to foreign nobles living at Chang’an. From this 
time, the fate of the Sasanian princes remains cloaked in the veil of ambiguity.

Kush-nama explains (1997: no. 2250 ff.) in detail how wandering Iranians in China 
asked for help from Taehur, the king of Silla. Taehur welcomed Iranians very warmly. 
This event can be seen in many Persian texts where Silla was highlighted properly. 

Despite the texts, there are two important treasuries of containing Sasanian material 
in Japan (Shosoin) and in Korea (Gyeongju). Clearly both treasuries are important in 
understanding the historical relation with Iran. This importance can be inferred from 
the inscribed sandalwood in Pahlavi language in the Shosoin treasury. Typical Sasanian 
birds of a loop from Bunhwangsa Buddhist Temple, honeycomb glasses, lion scene 
(Gyeongju) in Korea are also interesting from an archaeological point of view. The date 
(of arrival) of Sasanian objects in Japan and some of them to Silla were not far apart. 
However, the shadow of Silla has affected Japan’s name in Persian texts. I mean Persian 
texts have highlighted Silla and not Japan. This highlighting of the Silla toponym can be 
interpreted as a “political issue”; that is connected to diplomatic migration of the Royal 
family to East Asia and most probably supported by China and Silla. Support from 
China and Korea for Sasanian princes can be seen as main reason that those countries 
were entangled with Zoroastrian resurrection; it also gives additional meaning to the 
elevated position of Čīn and Silla in Persian texts. These two toponyms are combined 
with the Zoroastrian utopia, Kang-diz, in the post-Sasanian texts. 

Conclusion
The fall of the Sasanian Empire was a significant step in historical and artistic relations 
between Iran and the East Asia including China, Korea and Japan. Chinese and Persian 
texts have confirmed that Tang Emperors supported Firuz, Yazdgird’s son, and his 
brother (and maybe his son) to launch campaigns against the Arabs. A series of Persian 
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texts have similarly highlighted Silla as an important ally. According to the Persian 
texts, Čīn and Silla were two “holy toponyms” where the final (Zoroastrian) savior 
would come to rescue Iran from the Arabs. Surprisingly heroes-kings like Jamshid, 
Feridun, Faranak, Zahhak, Garshasb, Sām were entangled with these two toponyms 
according to Persian texts. This entanglement remained throughout later periods as a 
remnant of Zoroastrianism after the collapse of Sasanian Empire. Zoroastrians were 
waiting to one of the survivors of Yazdgird to return and rescue the country. They were 
clearly well aware about the diplomatic migration to the East Asia and their efforts for 
Iran against the Arabs. 

The narrators were informed that Čīn and Silla supported Sasanian princes against 
the Arabs. So, these two toponyms were highlighted in Persian texts but those sources 
never referred to Japan. 

If “political issue” cannot be seen as a significant reason of highlighted position of 
Silla in Persian texts (and insignificant of Japan), let me raise the following questions: 
Why Silla has been described as “center of the gold and silver” (while Korea has not such 
mines)? Why if a traveler arrived to Silla, he did not like to leave this “heaven” of the 
world? Also, why-according to Mojmal-al-Tawarikh, the mother of “Faridun” (key hero 
of Zoroastrian resurrection)-was a Sillian princess? Why Silla mingled with a sacred 
belief (ancient Iran)? If all these questions are weak, why in Ajayeb-al-Makhlughat 
of Qazvini14 “portrait of Silla” is different from Japan, where Silla is the “symbol of 
civilized land” then others territories from India to eastern part of China?

However, the impartial policy of Japan can be the most important reason why 
Persian texts were silent about this country. This impartiality can be interpreted through 
geographical, political, economic, and military reasons or historical conflicts between 
Japan and China or Silla. The author cannot lay stress on a specific reason for such 
impartiality but I believe “refraining to give support to Sasanian princes” should serve 
as a significant factor in dropping Japan’s name by Persian texts.

Endnote
1. China and Čīn-istān, both, have been interpreted as proper country of China in scholarly works since last century 

(cf. Bailey 1979: 102; Boyce 1977: 33). Recently I (2020, 235) have drawn a significant line between the two terms. 
Also, see: Bailey (1979: 102) for the forms: Sogd. Ancient letters: čynstn; Armen. lw (from Persian): čen-k’, čenastan; 
Zor. P. čēnīk, čēnastān; O.Ind. cīna-, mahācīna; Arb. Ṣīn, māṣīn.

2. Pulleyblank (1991: 324, 116, 319) writes: “wa kwək” is reconstructed Middle Chinese pronunciation”. The “Vāq 
Vāq” is, according to his work, the modification of Mid. Chinese word of “Vāk vaku”, “the country of Vā”, or “Japan”; 
Also, for geographical location (see Jahan-nama 1962: 9).

3. Cf. Aburayhan Biruni (Bosworth 2012: 210): “The Island of Al-Wāwāk belongs to the Kumair Islands. They 
believe in religion of Hindus ... some of the inhabitants of the wāwāk islands have black skin”. Also, Morita, 2008: 
online.

4. Egami (1967) supposed that the horse arrived in Japan for the first time through Korea.
5. For the same dimension see: Ashkal-al-Alam by Jihani (1989: 114).
6. A Persian measure of distance, equivalent to about four miles.
7. Also, Taghwim-al-Buldan (Abolfada 1970: 415) referred to “Jamakut”: “Jamakut is located in the eastern part (of 

the eastern China/ Sea/ climate)”.
8. The last part of the report can remind us of a narration by Āyātgār i Žāmāspīk (Messina 1939: 50-52) about 
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čīnestān where the text exactly refers to such information (on cities and skills).
9. Silla’s name has been preserved as Basilla in the text and many other Persian texts (cf. Kush-nama). I interpreted 

the term Basilla as: Beh>beh (better) and Silla like: Weh-Ohrmozd, Weh-shahpuhr (Sasanian period) and in New Persian 
like Beh-shahr (Mazandaran)… (Akbarzadeh and Lee 2018: 55).

10. Iranshan ibn Abal-khayr (Matini 1997); Rajab-zadeh (2002: 65-71, 82) confused Kush-nama with Japan (he 
supposed that Basilla of the text reflects Japan!) regardless of the origin of Iranian mythology (since Avesta to Zor. 
Pahlavi texts), new changes, social and political impacts such as diplomatic migration of the Royal family to China or 
Parsi migration to India, information on ancient and middle Persian languages, regardless of linguistics features like 
semantic and philology, missing other Arabo-Persian texts such as Mojmal-al-Tawarikh and without any reference to 
archaeological evidences and Sasanian art history…. Master Matini- due to Rajab-zadeh’s recommendations- did the 
same mistakes (1990: 160-177; KN, 1997: introduction)!

11. The name of Silla’s king means “aristocrat” in Korean language. It should originally be a Chinese term.
12. It does not mean “India”.
13. In numerous lectures (in Korea and China) and several articles, I (2008: 7; 2010: 139) have dealt with the 

geographical displacement of specific myths i.e. Jamshid, Faridun, Garshasb… from Iran to China and Silla. I have 
noted that as a result of “political migration” (Yazdgird’s family), the myths have shifted to the Far East. Expecting the 
return of one of the Sasanian remains from China-Silla to rescue Iran from the Arabs can be understandable from the 
late Zoroastrian Pahlavi texts to Islamic era (Cereti 1996, 629). It means historical events were narrated under an epic-
mythical format which was normal in ancient Iran i.e. Khodāy-nāmag and Shah-nama (Daryaee 2009: 113). Already I 
(2014: 35) supposed that it seems the Fall of Sasanian (historic event) was equal to the fall of the world (resurrection: 
mythical) for Zoroastrians. This is a reason why Zoroastrian heroes (who are entangled with resurrection) appeared in 
China and Silla, not Japan. In the introduction of KN, the poet mentioned “I want to narrate a tale of a Chinese king from 
an old source”. As I (2015: 8) previously wrote that it means “the tale of an Iranian prince/king in China” because Persian 
texts never deal on Chinese kings in a large scale; cf. 990- 5000 verses.

14. Manuscript is online: National Library and Archives of Iran: Ajayeb-al-Makhlughat Qazvini by M. N. Khansari 
(1904: 65); Also, Sabuhi (undated: 102) published the withe and black version of the manuscript in Tehran.
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چکیده 
ســوای  برمی‌گــردد.  کهن‌ســال  روزگار  بــه  چیــن  بــا  به‌ویــژه  دور،  شــرق  و  ایــران  تاریخــی  پیوندهــای 
پیوندهــای تاریخــی و بازرگانــی شــناخته شــده، فروپاشــی شاهنشــاهی ساســانی، بهانــۀ تغییــر معنــادار 
موقعیــت ســه ســرزمین چیــن، ســیلا و ژاپــن در متــون فارســی، به‌ویــژه منابــع پساساســانی شــده اســت. 
بــا فروپاشــی شاهنشــاهی ساســانی و پناهندگــی »پیــروز«، فرزنــد »یزدگــرد ســوم«، به‌همــراه همراهــان و 
هــزاران هنرمنــد بــه دربــار تانــگ، فصلــی متفــاوت در پیوندهــای ایــران و شــرق دور گشــوده شــد. امپراتــوران 
تانــگ در چیــن، پیــروز را به‌عنــوان شــاه قانونــی پــارس پذیرفتنــد و بســی حمایــت کردنــد؛ ایــن حمایــت تــا 
فروپاشــی دودمــان تانــگ ادامــه یافــت؛ بــا فروپاشــی شاهنشــاهی تانــگ، موقعیــت بازمانــدگان ساســانیان 
از دســت رفــت و بســیاری از آنــان قتــل عــام شــدند؛ در چنیــن شــرایط وخیمــی، آنــان دســت یــاری به‌ســوی 
دو ســرزمین هم‌مــرز، یعنــی ســیلا و ژاپــن دراز کردنــد؛ متــون فارســی بســیار گســترده و معنــادار بــر روی ســیلا 
تمرکــز کرده‌انــد؛ نامیــدن بســیلا به‌جــای ســیلا در متــون فارســی نیــز بســی معنــادار اســت؛ ژاپــن، در ســنجش 
بــا دو نــام کرانمنــد چیــن و ســیلا، هیــچ رنــگ و بویــی در متــون فارســی نــدارد؛ گویــی ایرانیــان نمک‌شــناس 
ــه نشــان‌داده‌اند؛ آنجــا  ــگاه دو ســرزمین چیــن و ســیلا، قدرشناســی خــود را بدین‌گون ــا کرانمندســازی جای ب
کــه ایــن دو ســرزمین اســتوارانه بــا باورهــای دینــی زرتشــتی، ازجملــه »پیدایــی نجات‌بخشــان فرجامیــن 

جهــان« در‌هــم آمیخته‌انــد. 
کلیدواژگان: چین، سیلا، ژاپن، دورۀ ساسانی، متون فارسی.
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مقدمه 
پیوندهــای تاریخــی ایــران و چیــن بــه روزگار باســتان بــه دورۀ »مهــرداد دوم« اشــکانی بازمی‌گــردد. بــا وجــود 
ایــن، پیوندهــای دو ســویۀ ایــران و چیــن بــه دورۀ ساســانی و به‌ویــژه بــه ســدۀ ششــم میــادی بــه اوج خــود 
رســید. افزون‌تــر، فروپاشــی شاهنشــاهی ساســانی، مهاجــرت سیاســی دودمــان شــاهی بــه چیــن، ســرفصلی 
ارجمنــد در پیوندهــای دو ســویۀ سیاســی، هنــری، فرهنگــی، نظامــی و... میــان ایــران و چیــن و ســپس 
ســرزمین‌های همجــوار شــد. »پیــروز« فرزنــد »یزدگــرد« به‌همــراه دودمــان شــاهی و هــزاران نوازنــده، رقــاص، 
هنرمنــد، ارتشــبدان بــا تجربــه به‌ســوی »چانــگ آن«، پایتخــت »تانــگ« رفــت. پشــتی بی‌ماننــد امپراتــوران 
تانــگ، به‌ویــژه »گائوزنــگ )و شــهبانو »وو زوتیــان«(« از شــاهزادگان ساســانی در نبــرد بــا تازیــگان چنــان بــر 
جــان و دل ایرانیــان میهن‌پرســت شــیرین افتــاد کــه بخــش بزرگــی از یادگارنوشــته‌های متأخــر ساســانی تا به 
فارســی کلاســیک را تحت‌تأثیــر قــرار خــود داد. میــراث مــادی و معنــوی ایــران زمیــن، به‌ویــژه میــراث ایــران 
ــا هیــچ کشــوری دیگــر نیســت؛ میــراث ساســانی- ساســانی و ســغدیان هنرپــرور در چیــن قابــل ســنجش ب

ســغدی در »شــین جیانــگ، غارهــای دون هوانــگ، چانــگ آن )شــیان(، مــوزۀ ملی ابریشــم )هانگــژو(، موزه 
تاریــخ شــهر شــیان« و بســیار گــواه ایــن ادعــا اســت. آشــکارا، بــا شــورش »آن لوشــان« و فروپاشــی شاهنشــاهی 
تانــگ، سرنوشــت شــاهزادگان و ساســانیان چین‌نشــین دگرگــون شــد؛ از یک‌ســو، راه بازگشــت بــه ایــران بــه 
بهانــۀ حضــور تازیــان اشــغالگر بســته شــده بــود و از ســوی دیگــر، شــرایط سیاســی-اجتماعی چیــن بی‌رحــم 
گهــان بــا نــام ســرزمین ســیلا )کــره(  ک در چیــن، کمتریــن بهانــه‌ای اســت کــه نا شــده بــود. ایــن رخــداد دردنــا
ایــن دو ســرزمین در یادگارنوشــته‌های  بــا  در متــون فارســی روبــه‌رو می‌شــویم. داده‌هــای درهم‌تنیــده 
فارســی، از دو دیــد داده‌هــای »تاریخی-جغرافیایــی« و »بــاوری« بــا هــم متفــاوت هســتند. ایــن تفــاوت 
داده‌ای هرگــز درمــورد کشــور ژاپــن، درســت نمی‌افتــد؛ از ایــن‌روی، نگارنــده در ایــن پژوهــش بدین‌پرســش 
پاســخ خواهــد داد کــه، چــرا جایــگاه لــرزان و کم‌رنــگ ژاپــن هرگــز قابــل ســنجش بــا جایــگاه ارجمنــد چیــن و 

ســیلا )کــره( در متــون فارســی نیســت. بی‌گمــان ایــن تفــاوت، نیازمنــد دلایــل تاریخــی اســت.

بحث و تحلیل
چیــن در متــون فارســی نمــاد اقلیــم شــرق دور و دروازۀ پیونــد بــا دیگــر ســرزمین‌های هم‌جــوار بــوده اســت. 
بــه:  ک.  میانــه؛ هم‌چنیــن ن.  متــون دورۀ  )قــس.  به‌شــکل »چیــن«، »چینســتان«  ایــن ســرزمین  نــام 
Akbarzadeh, 2020: 235( در متــون فارســی برجــای مانــده اســت. برخــاف موقعیــت و جایــگاه معنــادار 
ــا بــه دوران پساساســانی، دو ســرزمین هم‌جــوار آن، یعنــی »ســیلا« )کــره(  چیــن در متــون پیش‌تازیگانــی ت
ــا شــیلا« نامــی اســت کــه در  ــان فارســی قابــل فهــم می‌آینــد. »ســیلا ی و »ژاپــن« تنهــا در متــون کلاســیک زب
متــون تاریخــی، جغرافیایــی و حماســی بــرای ســرزمین کــره بــه‌کار رفتــه اســت. کشــور ژاپــن نیــز بــا نــام »چینــی 

میانــه« یعنــی »واق‌واق«1 در متــون فارســی توصیــف شــده اســت.
در متــون فارســی چــون: حدود‌العالــم )ســتوده، 1362: 60(، المســالک‌الممالک »خردادبــه« )1370: 
 :1348( تقویم‌البلــدان   ،)169  :1380( »ابوزید‌ســیرافی«  ســفرنامۀ   ،)109  :1367( »اســتخری«   ،)54-53
 ،)27  :1389( مجمل‌التواریــخ   ،)236  :1381( عجایب‌المخلوقــات   ،)232  :1381( نخبة‌الدهــر   ،)412
کوش‌نامــه )1377: ش. 2241(، جهان‌نامــه )1342: 72( و بســیاری دربــارۀ موقعیــت دو ســرزمین ســیلا و 
واق‌واق ســخن رفتــه اســت؛ بنابرایــن در متــون، واق‌واق و ســیلا، دو ســرزمین همســایۀ چیــن و گاهــی نیــز 

ــد. ــف آمده‌ان ــه توصی ــن ب ــرزمین چی بخشــی از س

1. موضــوع بحــث ایــن پژوهــش، واق‌واق توصیــف شــده در کــران آفریقــا نیســت. نگارنــده به‌خوبــی بــه گــزارش دو گانــۀ موقعیــت واق‌واق 
گاه اســت؛ موضــوع بحــث ایــن پژوهــش، واق‌واق، ســرزمین همســایۀ چیــن و ســیلا اســت. در برخــی متــون آ
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چین
الــف( متــون تاریخــی جغرافیایــی )نمونــه(: »مســعودی« )1389: 20، 65( می‌نویســد: »حــد اقلیم‌هــا از 
مشــرق از دیــار چیــن آغــاز می‌شــود... دریــای محیــط در مجــاورت زابــج و جزایــر مهــراج و شــاهط و هرلــج 

ــه دریــای چیــن می‌پیونــدد«. ب
ب( متــون زرتشــتی یــا متأثــر از روایت‌هــای زرتشــتی )نمونــه(: زرتشــت‌نامه )دبیرســیاقی، 1338: 

می‌فرمایــد:   )96
یکی شاه باشد به هند و به چین
ز تخم کیان اندر آن وقت کین

مر او را یکی پور شایسته کام
نهاده بر آن پور بهرام نام

نشان آن‌که چون آید اندر جهان
ستاره فرو بارد از آسمان

افزون‌تــر، بــا شــماری متــون پساساســانی در پیونــد ایــران و چیــن روبــه‌رو هســتیم کــه در آن قهرمانــان 
اســاطیری زرتشــتی نقش‌آفرینــان هســتند؛ ایــن قهرمانــان همگــی در آخــرت زرتشــتی کلیــدی هســتند؛ در: 
گرشاســب‌نامه، »گرشاســب«، فرامرزنامــه، »فرامــرز« و ســام‌نامه، »ســام« و هم‌چنیــن »جمشــید«، همگــی از 
سیســتان بــه چیــن رفتــه و در آنجــا دلباختــۀ ماهرویــی چینــی می‌شــوند. بی‌گمــان نقش‌آفرینــی چیــن در 
لشکرکشــی »پیــروز« بــه ایــران و ایســتایی در برابــر تازیــان در سیســتان بــه مــدت دو ســال می‌توانــد بهانــۀ 

درهم‌تنیدگــی سیســتان و قهرمانــان سیســتانی زرتشــتی بــا چیــن و چینســتان باشــد.

سیلا
الــف( متــون تاریخــی جغرافیایــی )نمونــه(: جهان‌نامــه )نجیــب بکــران، 1341: 9، 19(: »از جانــب مشــرق 
شــهرهای چیــن اســت، بســیلا و بــاد واق‌واق... در اقصــای مشــرق دریایــی اســت کــه آن را بحــر مظلــم 

خواننــد، ایــن بحــر بــر ظهــر شــهرهای بســیلا و واق‌واق بکشــد...«.
ــی  ــون فارس ــر از روایت‌هــای زرتشــتی و ســنت متأخــر ساســانی: در مت ب( در متــون فارســی متأث
متأثــر از روایت‌هــای زرتشــتی و ســنت متأخــر ساســانی، ســیلا بســان بهشــتی رویایــی، کان زر و ســیم، بــا 
گواراتریــن آب و بــا بهتریــن مردمــان توصیــف شــده اســت؛ بــا وجــود ایــن، بــس پیداســت کــه کشــور کــره فاقــد 

کان زر و ســیم و چنــان آب گوارایــی بــا توجــه بــه موقعیــت خــود اســت.
- کوش‌نامه )1377: 358، 453(: 

یکی شهریار آید از ما پدید
 که تختش زمین کم تواند کشید )آبتین به شاه سیلا(

ک روی زمین ز جادو کند پا
شود روشن از تیغ او کار دین
دل شاه طیهور خرسند کرد

لبش را بدین داستان بند کرد
خ نیای منی )فریدون( تو )شاه سیلا( امروز فر

به ماچین و خاور بجای منی
تو باید که پیوسته داری به راه
فرستاده‌ای یک‌دل و نیکخواه

گهی که پیوسته آرد مرا آ
از آن نامور بارگاه مهی



||  88  || مطالعات باستان‌شناسی پارسه || شــمارۀ 31 || ســال نــهم || 1404 ||

- مجمل‌التواریــخ )ناشــناس 1389: 27(: »فریــدون بــن اثفیــان بــن همایــون بــن جمشــید الملــک، 
ــود«. ــن ب ــا ماچی ــره بس ــک جزی ــور2 مل ــر طه ــگ، دخت ــری رن ــادرش ف م

واق‌واق )ژاپن(
د مــورد ایــن ســرزمین جــز داده‌هــای جغرافیایــی، هیــچ درهم‌تنیدگــی بــا ســنت‌های زرتشــتی یــا باورهــای 

ایــران باســتان نمی‌تــوان یافــت!
ــاری  ــتی، بهی‌ ــدز زرتش ــا کنگ ــیلا ب ــن و س ــی چی ــه درهم‌تنیدگ ــد ک ــادآوری نمای ــد ی ــده بای ــر، نگارن افزون‌ت
زیرچــاپ(.   :2025 کبــرزاده،  )ا می‌آیــد  فهــم  قابــل  به‌خوبــی  گلســتان  کاخ  در  ابــرو«  »حافــط  از  نقشــه‌ای 
واقعیــت ایــن اســت کــه بــرای درهم‌تنیدگــی چیــن و ســیلا بــا باورهــای دینــی زرتشــتی بایــد به‌دنبــال یــک 
بهانــه بــود؛ بــه بــاور نگارنــده، کلیدی‌تریــن »قداســت چیــن و ســیلا« در یادگارنوشــته‌های پساساســانی بــه 
حمایــت و پشــتی شاهنشــاهی تانــگ و ســپس آغــوش گــرم شاهنشــاهی ســیلا، پســاتانگ، بــرروی بازمانــدگان 
ساســانیان در آن کــران برمی‌گــردد؛ موضوعــی کــه کــه دربــارۀ ژاپــن از راه هیــچ متنــی گواهــی نشــده اســت.

نتیجه‌گیری
واقعیــت ایــن اســت کــه فروپاشــی شاهنشــاهی ساســانی و مهاجــرت سیاســی دودمــان شــاهی بــه همــراه 
بســیاری از بــزرگان کشــوری بــه کشــور چیــن سرچشــمه تغییــرات معنــادار در زبــان فارســی شــده اســت. یکــی 
از ایــن تغییــرات معنــادار، جابه‌جایــی جغرافیــای برخــی باورهــا و اســاطیر زرتشــتی از خراســان بــزرگ بــه 
چیــن اســت؛ رهایی‌بخشــان فرجامیــن دیــن زرتشــتی چــون »فریــدون« از چین-ســیلا به‌ســوی نجــات 
ایــران حرکــت می‌کننــد؛ چیــن بســان بهشــت زرتشــتی، بــا آخــرت ایرانیــان باســتان گــره می‌خــورد؛ جمشــید، 
نمــاد شــاهی فرهمنــد، در چیــن غــروب می‌کنــد. ایــن تغییــرات معنــادار ریشــه در همــان مهاجــرت سیاســی 
دارد؛ یعنــی زمانی‌کــه چیــن بــه ساســانیان ســرگردان پنــاه داد، لشــکر داد، مقــام داد و آن‌هــا را در برابــر 
بــا  زرتشــتی  دینــی  باورهــای  در  روی،  ایــن  از  داد؛  آزادی  دینــی  باورهــای  انجــام  در  و  پشــتی  تازیــگان 
جغرافیــای جدیــدی به‌نــام چیــن روبــه‌رو می‌شــویم؛ بــا فروپاشــی شاهنشــاهی تانــگ، ایرانیــان بــدون پنــاه، 
از شاهنشــاهی ســیلا و بــه گمــان بســیار از ســرزمین واق‌واق )ژاپــن( نیــز یــاری خواســتند؛ آن‌چنان‌کــه از 
متــون فهمیــده می‌شــود، تنهــا ســرزمین ســیلا بدین‌درخواســت پاســخ مثبــت داد؛ بــه گمانــی، تغیــر معنــادار 
ــا اســاطیر زرتشــتی کمتریــن  نــام ســیلا به‌شــکل »بســیلا« )بــه+ ســیلا: ســیلای خــوب( و درهم‌تنیدگــی آن ب
پرتــو آن پشــتی تاریخــی اســت. ایرانیــان نمک‌شــناس، ایــن دو ســرزمین را به‌عنــوان دو ســرزمین مینــوی 
و رهایی‌بخــش خــود بــاور کردنــد؛ ژاپــن، بــه هــر دلیــلِ سیاســی، اقتصــادی، اجتماعــی، مشــکلات مــرزی، 
بــه ایرانیــان لطفــی نکــرد؛ از ایــن روی، دو همســایۀ ایــن کشــور بــا باورهــای زرتشــتی گره‌خوردنــد، حــال 
آن‌کــه داده هــای تاریخی-جغرافیایــی هــم درمــورد ایــن ســرزمین )ژاپــن( کم‌رنــگ، پرســش‌برانگیز، مبهــم 

و فاقــد ارزش بررســی اســت.

2. »طهــور« یــا »طیهــور« واژه‌ای چینــی کــه در مفهــوم کلــی »اشــراف‌زاده«، »شــاه« )قــس. فغفــور، خســرو، قیصــر( و در اصــل به‌معنــای »مــادر 
شــاه« را معنــی می‌دهــد؛ ایــن نــام بــه فراوانــی به‌عنــوان اســم خــاص شــاه ســیلا در کوش‌نامــه بــه‌کار رفتــه اســت )Taehur(. نگارنــده پیشــتر 

.)Akbarzadeh, 2015: 12( و کافــی در ایــن مــورد نوشــته اســت


