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Linguist and Researcher of
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Tracing the Origins of Congratulatory and Blessing Rituals in Turkic Culture

Abstract:

Every nation possesses an accumulated spiritual heritage over time, which it utilizes in daily
life, sustaining its spiritual structure alongside its material one. Among the various elements
forming this spiritual structure are rituals, traditions, ceremonies, and verbal expressions related
to blessings, congratulations, and well-wishing. The Turkic people, as a nation with an ancient
past, have a rich culture in such customs, traditions, and ceremonies, leading the way among
other nations. Since ancient times, the tradition of blessing and congratulating has played a
significant role in the spiritual structure of Turkic peoples. This congratulatory tradition finds
its roots deep in the mythological history of the Turkic nations. This article provides a historical
overview of this ancient tradition among the Turks.

Keywords: Blessing, congratulation, folklore, Turks.

CITATION (APA):
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Urmia: "Studies on Azerbaijan and Turk’s history" Specialized Journal, year 02, number 06,
winter 2025, ISSN: 3041-8690.
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Azorbaycan folkloru tadgiqatgist vo
dilgi

Turk Madaniyyatinds Tabrik va Barakat Rasmlarinin Koklari

Xilasa:

Hor xalqin zaman keg¢dikco toplanan monavi bir xazinesi var va glindslik hoyatinda bu
xazinadan istifads edoarok maddi qurulusu yaninda manavi qurulusunu da davam etdirir. Bu
monavi qurulusu formalagdiran miixtslif elementlordan biri do tobrik, borokat, ugur arzulama
Vo yaxsi dilok ifadslori ilo bagli ayinlor, ananslor, marasimlor vo sifahi ifadslordir. Tiirk xalq1
da gqodim keg¢misi olan bir millat kimi bu ciir adot-ananslor vo marasimlor baximindan zongin
moadoaniyyato malikdir vo bu sahads digor millatlors rohborlik etmisdir. Qadim zamanlardan
bori tobrik va barakat diloma ananasi, tiirk mansali xalglarin manavi qurulusunda miihiim rol
oynamisdir. Tirk xalqlart arasinda bu tobrik onanasi, koklorini mifoloji tarixlarinin
darinliklorinda tapir. Bu mogals, turklor arasinda bu tarixi anonays tarixi bir baxis toqdim

edir.

Acar Sozlar: Barokat, tobrik, folklor, tiirklor

CITATION (APA):
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Uyelik:

Azerbaycan Folkloru Arastirmacisi
ve Dilbilimci

Turk Kiltirinde Tebrik ve Bereket Rittellerinin Kokenleri

Ozet:

Her millet, zaman iginde biriken manevi bir hazineye sahiptir ve giinliik yasaminda bu
hazineden yararlanarak maddi yapisinin yani sira manevi yapisini da siirdiiriir. Bu manevi
yapiy1 olusturan cesitli unsurlardan biri, kutlama, bereket, tebrik ve iyi dileklerle ilgili
ritleller, gelenekler, torenler ve sézli ifadelerdir. Tirk milleti de kokli bir gegmise sahip
bir toplum olarak bu tiir adetler, gelenekler ve térenler agisindan zengin bir kiiltlire sahiptir
ve bu alanda diger milletlere Onciiliik etmistir. En eski zamanlardan beri, tebrik ve bereket
dileme gelenegi, Tiirk kokenli milletlerin manevi yapisinda 6nemli bir rol oynamigtir. Tiirk
milletleri arasindaki bu tebrik gelenegi, kdklerini mitolojik tarihlerinin derinliklerinde

bulur. Bu makale, Tiirkler arasindaki bu tarihi gelenege tarihsel bir bakis sunmaktadir.

Anahtar Kelimeler: Bereket, tebrik, folklor, Turkler

CITATION (APA):
Turk Kulturinde Tebrik ve Bereket Rittiellerinin Kdkenleri

Urmiye: Ug Aylik “Azerbaycan ve Tiirkiye Tarihi Uzerine Arastirmalar” Uzmanlik Dergi,
y1l 02, say1 06, kis 2025, ISSN: 3041-8690.

192


mailto:ferhadcavadiyekansadi@gmail.com
mailto:ferhadcavadi@yahoo.com

VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

S5 50 ado () a5 el glonsarilil (sgime laaizS Gllo ooy Job y0 GiugF (5 dda 4 Cund (o 4o
035UsS polisjl Sy amoge adlsl 5 1) 955 (gime JLiSlu wgn gole JLle JUS 50 5 opies oy O 51 Gilessis,
Ciarae Sy bgye paslyo 655 (phr g pyy 5 e ks gl (6155 2 s5ine Sl (ol soaimns LS4
S B35 L e plyie @ G S5 e el sl 4 g e (6,1 Sl 55 5 065 Coigd § S0y o Stz
Ho S0 oy gyt aipey ol 50 5 Conl (8 (Samyd )l dpamslyo 5 Lo wpgus; DIl aigScnl Bl 5l S
Lo p3 1y 093 s s S 5 e plee y3 (S SBLals 5 S p5) Sy S 5 Cui daglej (p Fpead 1 ablos
53,1 25 5 5 (sodls (Sl eiaibon ¢ el imolew (S dis R0 4 S o (3l ol 00,8 Lyl T (5ine
LSl ggme glaass 5 Ghlasbings iy g Sladl [Ld; (sl oalg s a5 cnl oloys alex 5l s (pl a5 0iS o
YT V- RN g I VYC P IO U G SWIPSURSRN IRV [t S VSRS JRN IPRCU P (] PP CONCSSR JR W
Ol 5 Gled) igi b oS e b aled jo plidioshal Gulol s oms; Gl bl o T (oliioshal 2 )1 (585 5,
sbolis 5 boles s oS5 (555055 bl 5 Ho Oloe )3 Sups S a3 oo aaldl ) 055 (S w095 ol g 055
ool 2 S5 Bl g e (5 iged sl 0,1 Loyl (sleyghanl sla )izl g oo jglanl da gl 5o ady ) a5 Canl S95TsS
9008 2 Sy S sala g oles Gloiear | ST L 0305 (B g (ale (B iS00 (B p oSS s el
ool iz Gl 50 e laple ;o anlei oo JBe 5 Ol (6500 @ 5 03503 0 |y 095 Sy el T
OLisS 5l ol 9,5 el o ol (b j0 aS canl axils S92 (S pbols S5 =) s ,68" "AUQUII0™ oL
285 5 egdle (o ,35 Lol o pluil saisT (so,bys (ol s i cizals Gl " (5,981 AUQUIT og,5 4 a5
Ol Sln Orized 5 o Giss 5 w93 gyl 5 Sy gl g Al e 1 5,881 Ml (nl ¢ gllasl g s (sl
555 Jbo oy 50 )8l "AUGUIT (5 o3l s 5 ans - Cusl 0 o ealital 55 " m hgS 5 S e (sl sty

20 sl IS 53 5 S (555, 5 S Sy ol Slie 5 0gdee 032 IS 4 i olee "AUQUINT™ gesly 538
0 uasie g cod UBUE " jeegl" S5 s 03ls (lea Lol 0 AUQUIT (5,681 (5 o3ly (5 ad, a5 Cawl ,S3 a0 p3Y x|
sllis ol o Lol oms S @l) 5 pompe 3 b (plsbosl abox 5l labig)l Gl 5o (S5 Jol 5 03ly (nl &S 25
085 H3a> Slp S b (owlidojglanl 5§ S5 S Slajsl oBws Sl Hloads; Cu (nl wles ST AN oadadl)|
ssbie 3550 5l9aiS 5 (2b o) & s 5 035 Gl (IS (oulid 0jshanl 4 panli g patie § S5 (55 Tl

w3l o O 5 S y8 0 265 Lol 5 S5 5 S s oy b Ay s

193



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

tan o 99290 (bl (ome; Glez) LS b (plemsl ez "Ll lgasl 5l (s agus owlisbo pglansl bl
An - Enki - igigilor - Anunakilor.

Anunakilor b stsl - Igigilor b s.51- Enki sii- An ]

LS o (SN i) 9 ome) 0 B STl g aiiS o (S plewl o o S

¢ Sl 03eT sl o Slis aS 6 el Las (6 0,55 o a0 &Sl 1) (6 ragm (HLIaS G gd a5 Slagg) 5l (ST 9]
W pdyee LT L sbeeay BT Hlsie ay Ty e

Ssl® 5251 Sl ey 4 BT b 0w B s 5 o]y ale 5 58 (Llas g g Al 51 as Male 5 5™ (o gl

09l e )’l.éj Slol I b esS oo Colgy boludl gl a8 5 g

0,8 il 555 1y o (SUgT T onl i 5 plasl 055 ity o

YN I-E TR L AR D WRY: IR TS B Ry W VO S S DS 37 =-S5 S DS -] KWL gy o

055 9,0 a5 M L el AL s Gileeal dag o paiesse il IS8T 5 (090 ad e lp ¢ &S L)
gl e 5l ol (g3loliz a4y S oo s g 005 gz Sl (e 5 ke

L=

9 u.».n) ) w‘m‘é aS Sl 00l )5‘@ 6@95 Q)WAJ ‘U'»C'A) 9 ul.o.w] eS| 41».3“ ’.J.S 5"4.1.é 9 5l§" )M s E,.»AA )l
‘_gli)o s)LCT ) Ju‘u».& RS 0 @.«05) |) (u.:L»le) uLQ} Kwls a5 Go.».%l&bo | sda.uc ol uLM" Q,ui) ).u u»‘d-.lﬁ

g 48,5 USS (roej g Gl s (Sag gliel 51 a0 09zs 4 |y (6l Sl 055
5l e (o) KT €5 3 5 s ;S0 (Glewl= GOY (655) €)1 sl caaseds Slusl & g0 blas 3,
OP Gy s Slej 99,5 oz e 51Ty Glewsl € JLiD g slas ol Lo ay « i slom o5l dayT yads S 715l
Soyole b bl ool g oo (SO a0yl Saz as ) (o) « KT (5 (50l 35 il «cé )5 sl o 1) oyle] «AN
Do 31 i pgw 0,158 10 0505 5T 1 Hawd T 5 lalS (blgs «ludl it 81 (L) ol (20 yloles « € e

ceding las s lyls (ol bloday oScews (b jegu

194



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

yeas Sladl ans oS Lol (blas lleiws o LS Cwas (laif 8 ol e gm (0gs pgd ax o Llas ol 5l 6 L
5 Jb ol s olulis LB je 5l (Jg aisgs cabaizlis gos U oS el Sblas Slas § el 50 Ko caso

ez o laas ol e 51 aadse Sobe bl 5 ks Sl 4y e slagym] o ity o) Gk 5l elo Jsb
Sy ol agdl g EnKi « i O slos < Enlile Lbb lga slas AN €D lwl glos 0609 Spge 4en 3l las

.Ninkhorsag« St )55

il 5 i &gty | nge leladl 45 g ey 5 0nils gl LIS Caygd ao 0 o8 ez ol S sbas

095 o0 008 (Rl ) Olgieds g lad (JLlil 4z )5 e 5l e JL TB# ¢ 290 4y by e 09250 @l 50

5955 (slg ke 3 o V19 lgieas b yager (s 5l & (lan] glas Sloj yo awo plasas s jls sgzg S LYo Ll ..

ol e 1l 055 3l 65 5l o am Lol e o it Jlos (150 €D a3 4 pogas 4o
el ol gl ),.AS?L_Q slaglyge el soog w9 o jglaul jo g Sl yo Laseinl Lu.w S g S 4y yeily o
s Jaie Jubl glas 4y Guslilesl g o a8 iy o5 ol by g

oyle e i Lales 5 lao jghal cSanlin ;5 45 sl il dgp (slas colyy BMESI L s pog (3525l (gl oy 3 mie
g o By €5t plas ool e g lawsl Lol o blas ju lsiear (L

) o505 oS walls g5 52 (lag) ey 50 5 330 Ol oz pe bapludl 4 0y5l e oy 1) 55, 45 05 e
Sgeirepdlial g 525k

5 S ¢ Sop S ol g pome 5 ey o3t )0 g5 5 Com 4y e gl ol SUMbI cnl (288 L o Ll
w2300 (o0 Bk O 5 G )0 (255 Soys
a8 segion lsdlaelz o Mool o5ly s 5 (Sixe o all J28 (ol

195



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

el ING €SP platy ) a5 Conl Glojly (lis coles caigs) €(y5555]

oS 5 aS ol Ll (Sais b Cieus ‘5..“ Do Somz) € S Lo o] Gliae 5 ol (S5 slesly « b g

¥ [l sz 3> ol Sl i € gl Kb INg bolsun « ygudg Sub 0o o
aS S g oo €Ll jolallaen

Sy g Cenl CAM)\JL; so.))aT ((od;.‘;)é» 9 «J)L‘._,o» le_._,u, £ C")‘?"J‘@l} N ‘d“‘J"aj U"“\JL‘\'“"’) POy mng «"i';'.'.‘» L.So)‘ﬁ]
«SHlo> 5 € waier sl 4 oS (S5 ol e 1duq «Gsaub L 1dug «Ssab a5z el 1dug «Goab o

Y[ arolis o €« Lo line yo 1, NG €Gub L ING € Sub sojly a>gzudds 35,0 S 5 5wl 438, o 4

g Oy pf el (€S Lo slixe [0) Gl 05,5 S dll fas cpallans ) aS INg «Eo L Ing «Suh sosly o lasa
Gosly .oyl cads 505 ,5 o3l 6)-‘9*”_5}; RS elidio yglavl ay blady ) g ol (28ly g oy iyl poldlase sleol
S5 o5 g S 5 Sl 95l 4 o bl s sl i L €N €3 1] NG €S L Inq «3ib 1] NG €Kiy
i a1y oy g obS ale sl eyl (S o Slol B 4T (alas (el L pe g e 03,08 LS Sy 5 S5

-39l Ol 4

Sy ail oo oy glineds g conl bl glas pb cusa ise £NQ «g5h //eNg « S5k L Ing « 3o /Ing « b
so3ly ol 10 5 a0 NQ € 3P/NG €SP slas 5 Conl (42 90) (sogiud— Llod 3> «D L « KD 0 €

el €D € Juish 51 b canss isu cEN b In «;z» les . (ENQ) eng «Sh L (1ng) Ing « b

AN b LEN € any las ol 66 ol i el ol 5 5380 55, 25 51 w0l Slgly3 (shas bl a1 5|
53 3 09Ty Al ol (S5 by waeld @ €D (s03ly 5 0l S pose b )l wadsl peslie soanles Hlsieas
eNGIN — oye (y9as ¢ (2,6 o BNSIZ — i o= BNl = o500 550 )3 = €NiNG — (Jsb Jlis ,5) €N «,p (slaJB
S5 (o0 LS 39 o0 0358 9d S S, BN (O (oye Share 51 a5 Sz 8 358 o0 odliiul E1)8 5 g 0005 =
g Samwge (5058 (Al g obosl (S Slgld Sline (S5 gl 50 (A=) €D solly 55000 5w (oo L

Wb oo S po e b s ookl 8,50 45T WS o Jo |y (S8

196



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Cicomos (w3 Slime Jol> 35 S me 40 g «d ) oo 54 €lasy liasts S5 oS owlidojghanl 4o 9> EN «)p

Sloe Jal> 5 (g9l st y0as 15 cenl oo atigs alll fuad oo, A, hixel> 5o a5 (ENG S5 ING « Kb (505l

cadloe e 9 Sl

o3ly cnl sty (Sl gl a8 el nl (T Jds ity oo s 0l |, (ENGSSH ING « Kb (so3ly i) poliflae oSyl Lol

° ‘5)-‘ wlido yglanl Slate 5l esly (pl ar 90,5 oo 9w S5 (Shdin 7o b 9 Silghe g mblul o, slals )5 o],

el 15,5l 0By ol 5l alilie a5 e 55

ENg «gsds Kb aloz 5 oo (5 ooliinl 5 125 cogo i fatffmols 50 00l 03 (ENGSI) ING «Siub (o3l
P Oygens | alexr ] O Glao Bi> b 3 le o)lie 10 g0 Ll ad poye Gl 5o (3L S Le) DOISUN
9 42 5 093l 09 x> 5 Sy il (Bl GlaS b (SolaS i in sle ok 4 sales 54 €(ygudy
5955 o gt ol 05 o ol 5 Jlombs Sl ot (S 45 loj (loml,ST S e 55 iST €005 00F
4z )55 ¢ €y alil comed s alil e s alil Gl w09 o a1ES asid 1 090 j3095 0 59,8 g sk Lz
enlonmok « Soilil» 5% Slass> Dosl by 4y ST (s w0800 ol o wiile ol a5 bS5 € alil 0

el €393 (Sy3 g 5958 lale Gab 1S5 g 59,8 Cemma e ¢ Cujg ke (ah plasld ples (5ilme liness

Sy a ALS 45 alSin 5 sl oo slogly el "as" glines 4551 Ldsax ENG "3l /ing Sl iNg Syl
Sl s o (S5 5 Cllore wZenlad gl a5 (S (o0 B |y (a5 L 532 @ly o cIng bolsun " ¢y pds, Sl
"5l o0 " 1 "l edie” _ligslome slie Lol wiel "ol )" ol 5 blesei) slixe « ING DOISUN " cp5dsy
walgzn STl vojle sas 3 1, o] g wils,S uade Ailgd g0 wlgsn aS 1) ax o el 0B gz 2 o 15 o]
T 5 9500 pHliwSll 5 puade (Sl b g5z walssn ST sl e daay Jlsl8 gl co lgl,8 alé glgil g Jame
NS oS 00,5 S8 Al b cpallandy azsl a5 Wlcan iz o 09 00z 5l Wl el el 5 Sl 595 b 5

..))‘b vw 9 g)‘"’l'“"‘ﬁ cbl.v 4114 5009.:.; C/.w)ol.; 9 oL».H.u‘ B "o..\.b).é" 9 "AS)L:.A" LgLuuo:U

197



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

PRV w‘ lJ .0)5L3.3 olé) 9 @‘9‘)3 w))w 5)5.“54) 9 .\Jl.’s).’ ‘) olﬂfg Q})‘) AJ;).Q as d)‘é d..w.adu‘ )O ‘J‘»‘.l.s‘ 4‘5@ 6‘»]
w5yl a8 ) (Oline =) "oyl 11" il g (lab=) M asedl I aael" o 4y (s o jglanl — (Sam 3 Bl e S92 90 9

LS o 1355 (glodns iyllog (S pp 4y g oy 3l e

1

Sbly alle s oole oy 4 g ‘Lmo;.g (0obo slooiinsS) o jive a0 " oysl”
Wl lgly8 1y s g dels 0,5 ol | allusS ¢ lagls

055 5238 53U 311y iy BV 5 thssS (asS 3y Jo sy 50 4o
(Sl Y gy 5 00,8 (e 595 2 solee] BN sl

0,5 ool (6 38 w3 . l“)‘)}siﬁ by olale sl

wle Gl 1y Olpb g Jues b g lndss (o

Syl 5b ]y Gl sl L as Sl ey

2,8 5 g 5kn 1y ol Gl 5 wildgy g5y I ezl

wle Glghs 1y adle da Ll o

(ils )5 o)l 5 a1y T (ale agdh) " LT g3 hes 5 S 0,5 il
090wy 1) Lo las  lis o M nal”

wls oS | o Jel g laalsolo

ol Gialially OY game ofl5e jo

cedediBy Ey g Celyl ) Cae

Wl wal 2, lails 4 Jgaze (gl 0959

@, San |y pl i b Jgamme oy ailol oLl jo

ole Lals 58 )0 g0l ol |y SeSs bl 5 aling,

F o0 by g Slast 1) wulao daogS slocdy

198



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

=

Ly ol ol g @dly )0 g 95 o0 Ladls haze e NG M@ a) ANG M ET" S5 o sl e orS oelel

ol a8 o gyl (S eny sarl b el TEN 1 TGN Sge 4 M Bl Ll T 050 47" B

S o Bl lie 1) Ml L b - s 5380 - 1) Gegiledl 5 ol
say sl czay sl; cday sls < tay b =) Enki.An 1. s5i= Enki 5l + Ang sl

sl /1 Xay s 11 Kay g5 /1Gay s 1l plewl= GOY (655) €D sl coases Slusl &yg0a oblas B,
sBIGay 15 Kay " 5" cblas ol 51 (S0 ,%08 Shle @ ol Edge (0omey) K€ Y ¢ 5 s ,S3e (Hay
"B Zlaosl 51l pls nial sols slas (TaY sb) Day " sls" 6,8 g el 5 slas (Hay sla/ Xay s/ Qay
S 055) b 0,5 g la_weil3l o] ( TAY b) Day "l § (Hay sls Xay sk Kay sis Qay sBGay
el Sl Fisle™ sl ag e algte pludl (ol Lo o § i S g gez 5l g an oo iy (o (SiS g0 5o

Zleosl (ST gy) Mgl b "l ol b pless] glos aiee "OT L (al3g, =) "lx" sl lass S5 ol

a8l e g wlise 1y (S Ol 9 9S00

o5 Geytey x5 Goytey uss  GOYLOY (s4255) GOYtay sbuss = Tay b+ GOY (S557555) olows]
Geyti

Oy oS o0 g5 M inae” b lows] (slas i 39500 )5 a0 Lis g ez slime 50 (il pl (o)l Slasl 1 55 050l 03l

qara "o,8" // gara "I,s" // karo " oI5 /1 Kara ", sla JSs 4 a8) "LBE" L L™ ey g 05 oo il g g,L 1,

ljee 1y (ool 53
(05 o2 590 o) 500 |y Gludl 55 LB/ LK
el Ml e ladl g el B I G Sae g 5 Ll

Ol Goddzez g )ly 0095 (5 )l Joe  aya "LE" // Kaya "L 5 el o35 L Ld cQay " 11 Kay " g5

199



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

ot 20 SIS ol 5y g oads 48,8 LIS LB 6L g o3l (e 3l @Bly po 5 (4l o )8 o) XAYA LT (S5 sels
aibain3s XY « sl | hay «slor 1 KAY <Y o9z o] 5] sladiss ;05 5 0aY €5l 45 50 Ko polae (ui
5 Sor salis &5 wies Gl g S e e 1) 09 950 5 (S b (S sy S350 5 el s
O 3 (So a8 el oal 55el gl jo malails (sl 59 plb I b s oS Lo shedgie ,o aSSlien il Sl o
sl 00y CangS s €y 95 (9el 5l e o b aslad] ulol .l anils ab (0 155) €98 oo 55el s
0393 30 Sy saked SO b aizmed € oY Lol 039 € LB Loy A 555 Sl 009y p ez s €555
0 s K glB» 55‘9—‘ O ygods € B a8 ol Log 4l b ynS (Jll =) Sog8 Glwl b o 5l alid T g el

9 03,51 Jlads 4 ajec gl galem 1) Al ol (5,2l Sgamme 050 o
FB gl 3 coonl 5 550 B 5 wjlo oo bjgesl Ml 5l i Fo b 4 aF WK e S o al _Las edlans,
g s

(sVes o233 5 @203 (19,8 1 (T (bl K00 5 (IR yio lowl jo ol dlyy € B wing s el

S35 (BSLB) ol S 5 (BSLuED) €ogin SSLd LS 5 gl | b g6 WS Lais 1, 555 izl

.AJO)SGA
ol Al €pSoea? glins 4y |y € G (so3ly )5 )5 (g0, lgae L ogm 51,0 (o515l

€ so3ly 90 S 5 5l €l L €« B pb] I el yob cpl g Klganw e o ¢ Sl )3T sl g (wlide ygla! Ll

el odal sy « 5D g

Sl @ 55 €D (o3ly g el € w Fale § € o y3» sl 4y S5 Glagyl; 5l oled 10 0 «BY (g05ls el (gaiaS &
Jowl € o3kl ol o3 9 S5 sosiiy B (line 4y Al (pl pU (S 0 g Canl € @I 5 €Ll 80y 31 oy 3

IA)
sadl s e 38 500 (lojghal ol SO L el Sae €GB L « 5B gall3 ol cBgann e e S5 sl

.\4\)9.' JSLQ w.»...u); 9 ‘D|).J>‘ S 9 O)M ‘055 4 Lb‘ssl.?ul.:)\ﬂ ulSLu]

200



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Sloyghawl oo i b aS (ool )31 (0S slabd slaaolos! ool sopidn Sl>g, ©,08 ¢ (Slli) W 9.y

# .[s.\j‘bu\ﬁ}f).} 395 o098 ol e a4y casils job oy aST 1) 2eS b S 0 o 8l cin S o S5

"1 (S Saw=gaya) "LE" slaosly oS 5 slgay "B gayl " B alod U] L usS e o)Ll Bgduas e ue
"le.l;é” ol M)f J&w qay 6[3 (5"5—‘ J&w 9 ol BA> "lg.léu 0)‘5 )‘ " a ]" d).’> su..S).' u.)‘ o ! OMT S99 A a.y

Y [l (]! g o 3T K 0 500m)" ol g oo 31 GLE" slins & LB/ " GB" =" 1" —

el 00,5 &l Ay «B» L qayi « e ald ol g0 b0 Boanw Joye a5 olacilosl 5 bolSaus 4y 2o |
Oogal 3 1) Ll (Kole 5 (Soup o €L 5 « 5B slojglavl sloesly Comin ol el a5 05l o0 onalive
(Se598) 2l slaaiss | o] g ailasy o3ly SO 1) lag] (690 ;o g wsloais BB 5glas «LB» 3 € BB g el 00,5
9 ULAAJ‘S"lm ‘_ng&_JjLD.) c(l.:lﬁ 9 (513) o)|5 99 L)"‘ 6o)lg)é ‘}/L o Lo L aslazadls é ‘) [ 03‘9 k)"‘ S9o de.:.w LSLCJM
S5 b« o [ €« g8y galB ol aS 0yl oy i 2ataS 51 lools Jabe pudgs (S o Juiad |y (olbjez 4z oSl

el 0ol 26 T 5 g 0,10 Wigw ajeegl (slo,glam!
ol (o psledilas ) 30) 035 Sowls S 5 00g5 line 4 QAY.UL (5B8) gl s L g Kay.Ut (0gl5) «sgl s15»
HUDgD S5 4y ) U o3ly I 5 s (o o8 i

OS> SelsS > SasS > SmsS > Sels = ol el

Kay+ut = kayut — koyut — kuyut — ku.ut — kut
O (so3ly 4 e, U eilie (25 Joou

S T Sl o Sgs > O > ol = ol B

Qay+ut = Qayut — Qoyut — Quyut — Qu.ut — Qut

201



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

e 55 g0y low> slp (S5 by o a5 qUId «s,8> 5 QUIT €98 L KU €& 65 92 olaosly o Ll
qQuUIt «o 68 L QU €069 (so3ls 5 ol caisb |y Glow ool (b 5 o yd o oxlg pl g Cal olozil SLolS iy, o
o2 €3lo,08 1) il g Wi o QalS Gle b S 25 )0 a5 Caws cnl 5l (Slogzge 5 e S a4 Jol jo a5 el (b

9,8 4 LT 6l g 0,ls olaisl S wdss o 51 B oS 345 LS50 ogun ;9,0 b g euelb oo

Bl S938l Ll (6,500 sl bl Kayutlamaclat o 15» L qutlama «Ltgs» / Kutlama «ladigs» so3ly 5o

Wed e ly G b s sh S @|9|}5M§M7o)f P v I

mizmed g o3ly SO olsl caliie slaaisS Ken XAY « s> hay «slay KAy «sl5» gay «s . gay « s>

oS ] 0aiiS o)L pogie g Sre 4 (Ked  XAY s>« hay«slar « Kay«sls» « gay « s> . gay « s>

ciwd 0aisbly g

5 0eld,5 cabiaza b ducS i el SasS b o35 9,00 L Xaya L/ Haya Ll / Kaya Lis / Gaya LS

NS Lgch,.i»o?.g‘

odly oludl o Sas=) gara 1,8 /lkara L 5l aiomed 5 (0,50 =) (JAYA LG /lkaya Lls b S ass - Kl

g s

kaya Lls g kara 1,i5 . Kay «sl5». cusl oasibly g 00iiS 9L ¢ 00 il (sB=) IS Jg cenl sl (1, =) 1,18

el 4y 5 055 3 p el 3 XAY €51 hAY la/ KAY SIS/ QAY SBP e 3S o il 9 50l |, 0AYA LB )

el 00l Sasig ole v b ylaess Kara «1,1s// qara 1,

] os e el (o35 5l g Wl oo |, o5 Kara |l // qara 1,

«Llo» « Nidaba «blo» agll juen pb] 1aiS oo o)Ll €095 oo 5T jaga 5l G, oL @ 055 5150 ol S g8 Jigales
SUS 5o plaals 5l agl 55 g bl b e b ol pon dblas wlool 5 jliig gagdh 145 conl sal S opl jo el Haya
A fLas)ls o5y Kl g 05,ls Hga

202



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

b e 45 4 L pslo o "l ol b «slay las o Hayag «glslor Jol jo 1, Haya "L>"/ "Lla" o5l cpl ol Lo
w0393 (p sl 3 035 sla, 0 slas sl glas =) Hayag «£Tsley & g0 a0 Jol ,o haya «bloy gl gl (so3lsg
L) < Hayag ¢Ll> .ol osal o "L" 1 «Lloy S 4 « (8) &> olesl oy olsseen o bl b Bi> b s 5

Haya Lla // L> = ("¢" ool slosl 5 Colo B3>

Bl o 538 5 (talsdl e Slsld e (G938 o35, (imslss (0,5 S8 b S (593,1) €S alys 559 L «3ladiS>
34 cn odilym « KaYUt wgls I Gayut el ¢ o4, o0 Jleiss oblucKw (g0, 5l 45 (5,53l ol ol cteiigs
QU ©g3.gUE &s5=) « KUYUE g8 //QUYUL ogso3 1] QUYUE gy b «ogulS | SgalE» cpaon 5l LB o
9l las Gl § Aoy G G €D (S5 0y 0 g g 0kiy el 4 el ek is S (KUE ogsT
a0 Slej &g, 40 s KAYUL «gls» o ol ol (25 « KUL oS | KUYULe g, 95» « Kayut ools //igayut

ol 00 s €QUE 25 KUES55 03

Kut o5 < Ko.Ut &gl < kogut weésS < KOYUL &gy58 < Kayut cg,ls

O 5 5,59 0,00 Caws a pb pl aS ouls cele Kay.ut «zglsl5» slas sl glgie a5 00550 gl cpl o 00s 35 0

caiiS o BOM «(s 50 1 BOT €6, w00 lou> ol @ ol 5o

(S Lo coazs 13 =) QUEIU «olig8» | KULIU «olgS» sline asogs co odual €oais 19 a5 >Masl g ojly (ow)b b 5o
KUt «y95% L aS €ladi S 5 €68 (slooily 10,0 0 )5 oyl (3L5 50 58 09551 5 CensS 5 (slosly ol o a5 ol
el BL3 | o DOMT €599 (i (S35 L5 50 el 5503 el b 55 €oais 9 (go3ly wilogs e (0050 (g =)
ol 45 el ol s Jlazsl Lol gz T L gl Lz 50 ol 55 el (S5 s, syl a4 €onis 9> 63l
Mg (48 (S sesly 5 (OLesys | s =) Par €l (il (S5 sojly 51 (s 03l onds sl (i3 99l ol
5 > Ll 4o slias fgemme j0 9wl sdel s (o X > updae « S5 L5 =) « Kunda ladgS /1 Gunda
Blae aseds (gl 05l o daS €odis ;8 oS oKin g ol ails |y €lis o e [« lis o g Cealae /&S] 2

ogdise ob5 (g, g Sadlyl g ity 55
la5sS 1 gUNAA 10355 (so5ly g (axiwsS =) « DArD o,y / DArA 1> soily oS 5 5l olg cnl a5 el ] pgo Jlos]

Ka,8 g 55 didwgS» &S5 Lgo:,;» Slixs 4 fgemme ;0 g ail ouds aisle (b (i (> (S5 =) « kunda

203



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

5 03,0 «Dara o/ bara by sojly a5 098 (5 5lol ol ¥ 0il oo €og 0l Cilaiiwgd b € lghd olaiiwgd»
ob; 5 0 guUNda €laiss» sosly uimen § ol saile Bb (diiwsS gazm =) BAITE €0, & g0 4 (ow)lb Slool
ol oals Jaas S B (S Sy el 00 )5 e ) gondeh «o:.\;.%» | E RNV -

5 58,5 050 slime 4l CS g OIS Slgl 3 slixe 4 € QUE g8 KU g5»  KayUt w15 /gayut g, 5
3bj 5 ogl yabar a5 Sloem iz el 008 LAl (55 g (ST gl Sy 058 (Sobol by IS w30
055 ogsil 5 Olsl JSSar S oo e ol 4o 4T b e by el € alor wiS o JLidl o34y (6135 w50
S5 g B o g wad oo ol (ale idg g Cap ) (LIS Sl (il (S (plitiojglanl ;o (S (ren 4y 08L o
ol bS5 Slgly8 olad 35 el A5 igd o Slauay ool

el €l g o Lo mplive saillasjl slas oo 51 Sy e posms es g olSians 0]

39ye0 slodds (6 pagm o SlgT g (sl ;K00 (laiges cilis opl sl € ol so3ly oles (KA IS/ 0@ 15) Ha «lak

€ alod pagia 2 SIS 45 5 2 a5 € ool (slins )0 o (5505w o 5o (KA S/ QA 1) DA clad (sl 156

q [.cwsls

g oo a2aS 3.5 QUT €y o« alod g 4y o yen 4

Lol slows Jloil 4 L axiws QUE €98 (so3ly olsl slaaiss asn « het ca 1 it con / KUt @5/ hut @gon
pgd 5 s b cpimang (Hititlor b coia) Hit «ovar L Het «cay ol o Jgbl o (S5 xS ooes 5 g
0 CagS STy slaogS g JbT iyl )3T Jo lacs yagas o))y90 40 a5 (QUttilor Lo ss98) Kuttilor «la os4» LS 5

sl b e « KU ©gS / QUE g8 1 UL Sgar so3ly b c(slasils p les 51 g 00ls canSiss 1) basaST ) wio,S
S plo= (D52) D] i iz €Dgo Il D> (soily (Sl s0)liyd €S 5 geld 50 (gobus (| ads
Ve [oghice o 0)ls 4,8 ooy 055 4 (Jlo sloolo) 52 083150 31 (o = (S9>) 9o

$lg5 o CXUL g5 | KUE g8/ QUE g8 / QUE 68> slaojly 51 (6,500 2l (54555 « NUL (g>) «gad (so5ly mm
S 50 0els S 00,88 (Godg3 (e 035 cdiilil rode] iz g8 [ g (soily (sline dadsliKim b 0 aSilix ol

Ll Glows Slgld o3lxe Slixe 10 9 4S5 ol Lo s wlgs o DATKUL €98, b> (so3ly ms - 05l 8 o oo ol

204



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

€DgSM g el Sy )8 ¢ o e cpuz> s jlows « 55 slime 4 DAN Ly jise DArKUL «gS )Ly so3ly o

ok 4y Kall 6505 g ol L @alily (lgly8 jlewsy Kol aiims (e Kol &Sy by il o ol Gliss
5 ls g3 Darxurdar 0lasan S o 1) alex opl (5,500 b jlass plKin oS5 plgdl 51 (S plee o o
soily walox cpl jo ol (3L b5 ,L=) barkutar olasan Jol s (ab s, »=) Borxurdar olasan < Le
5 Sy s (hge oS =) KUL €95 (o5 jis caumm e yd o555 =) DAr « b JeLs barkutar « s ,b»
Sloyghaul Slee lls uizan AN €, (o3ls .oiloe (Siwgn b gox (oo lis (Glupm! Sgan =) A6 €1 4 ()5l 5
Gy S bger Ojlede Haiay . Cann 55 € Slasy 5 € I & Sogll g souly 5l 590 KLY K wihod &G o o

«Lgd > /| Barkutar « gS b sosly sloss! jo @ €1 15y 8559 camw 4 0 Kados o8 Sl » iy €Yl

e e aiiS (yls,95 ) Barqutar

5 €l lsl (sl S 4 KIS (S s slasbs 5 laggs o x DATKULAN € s 1 (o35 i 5
olS5T ol PAF €LY & 90 a5 €68 > o 1, DAN > go3ly 5.6 oL 655 5l Caw yali Lo (jlme & g0
P ogh ge €S, sejly slime 5 05e3 by PATQUE «g3 > L PATKUT «2s8 1> & js0 43 1 €55 )0 so3ls oy

L2l oiblasy L « ale gagd g« ll g (waie pl» & Jlje g lis o alo»

5 ok (slalal e ENKi € S5 O glas b ale LUl o swbitioyshavl ;0] 545 wiyeb cnl 5 00,5 oisil 5 S oo y>
«oidMaey 5 € Sa» «3,5» sled v (plo g A oo jladay 55 Sign g Jie 0,5 glas « S aS> Lol gole
Seel olie g o puais LS50 el hl (Sl (s0,55 sl stn o529 b ste (55, 2 (Blo prgeal - el 00l g0 Cgims
o s baoes (pl o ol jea> wli L0ed oo oaus (ludl 4 (g0 5 Llas peze 3l Sladizs (o o) pod g

W [0S oo 5180 0l 5 Jols s ol 5 ston sl slag i 5 s plp 50 s 5 (S 0les plsie s oale o5 L

adl b eyl slos 5 cwlidojghal 1o ohigas S5 gwlidoghaul jo ¢ cobols ol RC A GIwE T wa) Sl

.cewl Lo o Anahita "tabl"

Objesoles plgdl a8 sl s rod 4ol o0l soy0 cale gy 5,0l g S a4 gl el olo Liall agll oles g Lis
@ L5 el slacs,e by 0 (Dg>) "ga" (soly s yexST g aaS o hit (co>) cual hut (0g>) @ga" ole 4
_w‘ "gj/);‘-3 ‘S_QLQH 5 n GQLQ” 6[;_;_&

205



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

ol Saoys g poobl Kin b cpre ow)lb Soo )b dasies sasbica) yemen oulio 4 g3 oo HloassS opl B3l &l

2,5 daxl e Sleadl
(2l 025 Bl 50 Olgse orizen 1) HUL (05 "ga” ol b o,

oael " 9" S, ol sl a4 (Wgm) "gr ( cwge Spax g g i slaglisls jo ales 5l )]3 0

|
cenl 42 o Jledar g3l 5 Slsld a9 Lo s ol s csrle jole Goggl slaS 5 sapdl d(aalil) Lall 4l

bl 5 5 pog pls3l (NOND "as") NaNa (5"LL" agll b (ceall) 3¢l slocs 5 sagdl cnl] : 225Kue oS- g0 ST

VY [l oads anails (o (obog oyl sagd) ATtmIS " es 1" 105 sagdl g LS 5

(5l plad 5 oles € oalor sz €opdg NUTIU (sligo) slisan 055 oo aiiS oy ygulsl 555 295 oo 4238 25
S Gly ol «asle alorkaiss ol L « ol Jio (cblbre jased o)) gl a5 o] jliwlgs ol &5 g tol33)

bl (D511 g8) KgmP € sg2» goran

3 a0 3ol (pulidiojshanl )5 sages ol el )55 5 25y (Sh ol (S p &S (pl oled plgieay 5 ale
S ol 5o i g oo oolainl [laws ple slao S g b,k do il dago5el g b swg,e ol o yis
) €58 (a5 oalo (40,5 el by ot el 00 o Sl 5 SUS Olgieas ale oS5 plgdl

Byl sl 5 (S slees s g WS S5l Gl
ewlbiboyghal o .0)ls g ol @ by slagw] oled o (J;_u 5 ew>) €SgSY pl s laisds 10 ol
«5gS» Jal> lgreds wanl OF cpl 10 Sl (639250 a5 cale .l olig5 g (g, SU (S35 5kl oles BT o5 5 ol

@l}uo sGQLA L: Ja.u).o Ml&a 9 Lbo)lj > g)“ )‘ .)5....4‘50 oo).o.{;) ..\;9‘..\} So )l o\.)....:Ua.c]( L;..M..?D ¢ @‘5‘)3 ¢ J).; =)

ol onal Jleday waie ale « ENKI SS9 ANahita Loall b wgs j0 opgds cailasls (00 3 sloyglawl

Sldacl 5 5520 oS 5 plsdl 5l (S 50 o Js ety B g0 w5 O paie 5 sl S LSy Ll lsiear riopen

206



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

03903 pgas " gy ol S 4], &S sadl S 5 culsb g LS 5 (S0 3525 oale b e pe Sl e 5 Dl s

Ll

3 kUt"ng" ‘qut ||¢5§u O (5’15)‘5 la 6‘ oé).'l...uf )5.’44' |) ‘SQLQ (PO o u.!‘ uL».A o as Cz»ug) Oy )l

lesilgz o XEL " shet Moo hit"cos" hut" e Xut" ogs"

i o L | sloshand slaais ;5 & ls o Ll axly slide a4 gl slagls oyl

5 I Slagrmosm 15 45 (1o i) claionr 5 €la 53> Wa iy 53 plsdl slagls a5 5,ls 355 50l Jlato!

bl L o iy ol b 55 eiles,S oo S5 il ol
sl a3l o Lo ale Sy "aalT" agll a8 el oaal 55 olie F s 0

L oS 08l owliio jglansl 1 o9d o5 5 owlidioyglamsl yo (SKiwzs 5 (3bolis ¢ S5 ¢ S0 ¢ Cotone ¢ i (slas

el LSS o bl ag!
sl s e a0 55 ENKEY (SO o b 2l )] g cd) oo jlodts 5 S0 9 gl g o Jae oo olo ¢ puion

& ahebg o A 4 axgi b Ll 0I5 (5glsine 5o (ple Sgrens 5 aoled Sleogas 0 3805 5 ko nl elol
0u33)5 Sl OIS 5 hslshes Jats 5l 55 sl s se (nl pU a5 o bl iz (G381 < e I3 o Guoles
SF 6 oily 6 Al pb Jol )0 (658 e Szl vl Baliq "L a5 sl vgzge pl (S5 el
5« 09 g lasl (b ole e 4 a5 il Mg laii" agdl” ! 5938 513" iae 4 BOIIUG U5
Spien polee iz ol Jos 4 Slinis | el sl yo Ballq €@l 058 40 5 0u oy (Gollse o3l9) o o (eSS
3 pliins " (AL sl Db 45 T g (e &5 3 e 0 " " (e a0 1) Bl 5 o3l il IS 5 oS
30 Do 5l i a5 Nt " o/ het "ew"/ NIt "coa j5a8 5 cdgs ol a5 09 oo 4185 ams i laaiaS
(2l cal b leas b « XU g/ hUL g/ TKUL &g8T QUEE 93> sagdl ot b s g o0 ooles oyl (gL

el b e €laliD b «caalh

207



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Ol ogd e 00yeds Jlgld g S5y s lad g ols QOYUN €aiiuss oS5 plgdl 1 (g leds guliiojshanl )
o3 Sl josl (oS 3 loyslan! alez 53 o9isl 5 b 5085 Slas & olons g s MthsS i g laihesS
e 4Ll (udde o355 SLed) €(saigh lsiear wibsS el (SBCSF Gl 43 ohusr oI 5 (slidiojslavl 43135
W85 5 )5 ey 5 sl (Slagye iz Slyieas ol 5 Wosy otk (sloshanl (les (SIS oo 5 iy SihessS
5 Soime Cadle l)lo aSl c0dg ds ) (Sl g0 Lt Sl (sloglavl ey jo a4 was oo lis Al o) L0l o
Ol 50 0594) (1S (S ol o aS cunl ouls ol g, cpl 5l cas Oles oo oo €Aitw S (o> Al ailosgs 5 paolaes
5 Conl oudn oo 415 ligh L plys Sty g eKiw Sl 5 L 4 QUYUN €598 o3y (31 cnjg el (slacs 5
599850 Sl g, 5 o lajlasr (e po )l OLL STl 855 3 (Slsli8 slad 93 5 L oS ils o
pU sy cnl 5l oog wimlsm (sl 55 Sl g 5 O g5 5 et S (ol il sl 3 T a8 Glej g 00,5 e Slsl 8 ]

23,18 W w24 (o, =) QUYUN «yg068> (so3ly L QOYUN €atiwsS» g

G 9 9e, g i3 Glad clmeds 1S S5 plodl lagyls 5l g b ;o « QUYUN «(yg198» (so3ly ,o QU «gd» ;}g-]

R 039y
. ool « KUAr Llgs /1 QUAr 1gd» s HUN fyga slacs 5 yls o 25,81 9 30 g ae, slos ol (s (et

(S, BL ( BI5E (s 9ml (ol o o3l Slmb,dT S5 slagl; ;0" QU B KU S QUY 98 1 KUY (58" 55,

(5245) Sglal s
C 9,50 ,5 4 "0l el 3 0 olo wb s das” sl S yslol; Ko,

Wolowlas, S 55 @Y m €95 (S5 Go3ly 50 (S 5 selly

s b 4 oo sl @358 g olad ¢ IS5 (Ggms 3l Kol AlasgS g €aphs WlhussS aShl e M aslijesl o Lo

¥ .

C  B3kpipd Jpama st Jol Subjgags; olis 5 dled ONGUN (sl lsieas Caiins (S5 048 plsdl ols 50
w‘ o..\...uu;a & gt LJ“‘“" 55:5)3‘ 9 6)9)L
o9l olsie 4y |y axhusS ws,F Jlsld 5l Lo GBw; 5wl el Gial3l g adgs ean] js G sésl Gl ey aSST (1

Al plaisl Qlﬂ L l.ej ¢ 90Nngun
208



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

009 0035 S 3 plo8l 5I (5 ko (loe 53 053035 559, b athonsS (1092 (Sl5em) (Sedy90855 w5 9 Lol & sl 5 dlizel]

g S93l 5 6395k (@)l iAol (w55 g elisl WS 45 Wogy 5k ol p LT Lol

oslo o..b‘)’ ULM).Q ‘1,...........' U)B IR GaRd G as el 099y ..L.Ajj.u ul.._'> J..M; 0oy Slos 9 U?‘a"figjl" 5)5.::.‘ uJ‘).'L..u
GOk OlarbwsS Gialy 5 )5,k 4 a5 oogr (e38 g QSLBT < (Quze Mengir ) ,.Kus 0j98 — aiiwsS (oo jbps

€l il oo

a8 oo I35 e 0jsd LS o (0D w5l ) |y e Jpame (Sloolis (ral 5 pir o WS )00
5 b 5y 2 55 QbS] S o e (s e a5 Gl e (ot sl 4 (LB 5l WS oo L 5l 50

15 [w50,5 oo s i 1) @B i g MdassS (5 AlS 5 joo 0 oy Las Sy

Sy MdassS (357 b 2ol 0035 gl b g (Swis b las g oled plsieas |, (4S5 (im0 ) oS 5 plsdl 5l (5
7 SlelB s (S 38 g Glas (lareas i coad oo 00 50l s Sled lsieay Hlojes g ogy (ylusydgus g diedgus s

w00 ed.g.)‘fﬁ

oosty ile ] e ()T 50 oS 06 0 )Ll Bl e e 314 a5 00 (sl ¢ 5 (hslshe 0 5 GRS (ogea o
55k el agdl) "1520" DIZA agll lojshal sla Fig (S« ob5 Lilxs § (Lo c AMbAr " LT agll ¢ (lse 5o
St 055 I iy (RS 1 5o s 45 ad slailadl .09y 4135 253 ) 5 | (ailee sl Sy plodl sy 0l
52 bogs (s 5 Ulsley daagll (LS imy el 00igio oo 1y (0yeh 32 Ol o3ebed b g 0l e uatio " JLel" agll
odj Canl SIS 355 5 sz e Bon st S plsdl slaanles 1o oS et 5 I Gl s

u;“..\} )Lz,_el L 4\5 W‘,A 9 u,a.:] w‘ 4.»..»‘\) .)5}9 ).u ul—hﬁ.ﬁ’l—’ ‘_gLQ:‘_g).Ag.MJ )914 )o eu.t.».».la S o)l.35o S;..\J) 9 gj).a )9,.4.:

coils Slgteen 6ysb ez b e oo )55 0 TEMMUZ «Gai» b yoges 5,59,k

591058 50 55l ol 130 S o0 155 2 (solre 5 Ol Dpg0e 1y e g sla Oloe 0y ¢ 4RB3S o L Sl )3 s

209



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

A2l53 ad g Dy 5 A maz Cond az s Al o (line) LogS ol o ler 5 bl sles wiS o 1) 5l 45 65 s

9 ‘UL...J‘SH.;ULP a‘jl.‘> u.’)Lc] 9 ‘Sa‘d.u‘ 64......4.»‘ ‘)Léd 9 QLH.M.A) UL"A 0).,.3 )b .o)la 6‘0)514...4‘ 9 sLa...o 6‘4......4) ‘oﬁ.’. U"‘
3L plsies oliseS 5 el alar 5 sl 1151 6 ol 5 52 -l 4y L3l o Semd J5ou 2
O 9 ! U] LSLQMS)LQJ QLQJ):“S).) U'GKS ‘0‘93‘ )jl..v)\) L] OMGA sl ‘MLH.A .Ia.q).n )Léf la asS 6;}’5..49903

16 [l o 0)ligs (sl 1,55 5 585 10 5l K00 (o5 2 5l G (55 slaalon 50 el Jlog eaiyles

ad Oolailas 5l ol as ols 0,5 glass 5 oligS 58,5 w0jsS b ladS .l 0355 b lals « S 5 5 gl 8 slaolss 51 (S
oled Conl Sas ailon S 1 Slol s>t QS o L Ol Ogyo 5o b 2lo glgil a5 598 o 00ulS el 45 o5 Lol
o)l oleogd st a0 B Byl a0 5 S 5leeisS b lalS cpliansl anils cass (o 1) lalE pl be s aus
Consl a2 )1 (sla im0 0y (BGlr plodislre giay

55 Ll el BA BIHTENKE (S5 O las cows 15 o5 08T = jagu 50,95 (el 53 el K b g 0395 b oIS n]
Ol aS ey oo Sl Ay e Lol s o ol Lahmu (30¥) " goa¥" BByl yiin wam lagyl a8 emmed doo s ]
17 [oanl o3gs Slglyd g Lialy oles g 0095 bogaye g3l ¢ "BI" sla i 3T 4 s

el Sl 3 e 4 a5 039y HegallU «gllZan Juls ) s0ST oL 1,0l

eeses =) gal " B (o351, fasls =) XA " A " L HE™ iy opl j8 a5 S lgiegdEe s o3ly Logas o
"am 5l i s s M el sl sline 4 Egeme 45 4wl CoSIle gy 5 U S g (Slosgs [ @ST e /

|
Sl 93 o5 A0l g Cesl 00l 00 50l (Slad (ylg2) S8 y90855 Soigs G Az 51 €SS L3S 5 e 5l 6k o
g bawles o Su b sbbailudl (oS slojshanl slaailidl jo 5.5 JJs en 4 Le.~30 el 00l gl Gleas ol S @
o e ol gl b bLs 1,0 g awd 3 ¢ b ddaad il aud 3 5 el 9 oanles a5 (DOMT (5,5 =) 55 laaad

| od.‘i’:so }bUa PO o

Awd L: (5)‘9" Q5)o eM)? 3 4495 QLA‘MJ‘ 9 OMULM.“ J.i..u L "'\"160 03)5 uLQ-A.GJ" )I &5; LS"QB «Ml.v&f—a‘» e ‘JLHQ 6“)4

s go HLiS ol ol 4y 5 990 o0 595) (olz) (aenS Ol )98 5l 558

210



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

faelijelgl 5l JoB &

0955 310 8,lg 055 51 (sl axl by ()58 lad ¢ alidy) $0) 6r5 O SsEsl olr 4 b 095 o &S elSa)]
18 [l iy slomsl (gloys S5, L Sy 5 55 55, Slowsl olig, y55 o]

55 ser b 5 (eie) S 5 sled lareds ol a5 (sailis 4l Judsas oI 5 (slacile (uliio gl 55 o5 S
L Barig «x,b» Lol ;0 BOI €5, (s05ly 095 oo axa8 DOM €5 ,57 Jgie jbj 10 S5 cnl 401095 o 00 pods
Slis 00l o 08 pads oy 93 L g oled lereds e barlq « &, L Bang «x b .ol sop Bariq « s ,b»
@ woily ol Ll 4o e €6 ol b o s ed 4 g Cenl 00,5 Je095b ol aselS s 1y «dllh b (las) € K>

ol 0dalyo €5, & jg0

5 g0 ) @ (Aglas =) « Jw g )b &g )b oS 5 o )b Slool g by 0 aS 4565 les dlixe ol (o o3lg oyl
19 g oo 00l Hlis canlas glins 4y a5 Mol
0950 54 a5 Sline 4 ()8 Dlasly (b 50 5 ST o3l 0l

s b Bari <—— Bart s ,L<—— Bang & b

wilos g1 0 Barq « s, / Barg «s,b» JSs a1, ol 5 5ilaid 5§05 5 00 0 b 51 s oo ,e 1, Bariq " 5 " S 5 o3y

20 05500 )54 iy i8I slinoty 3 glaglog 5o 5 2331 (i85 5 a2, (sl o o

4 (05 G Doy SLadlyg cptadii s 10 (paedS)s ln 55 05T o8 oyl -0 05 0 BOrG €, ool
~ S5 ey 3l bl Ay g o i S99 I A (o o ope Slosl g b5 50 45 BAIQ €5, (so3ly onlpli 109,00 SIS

] oas az8 3 bariq « s b barg «x b Jgxe

5 oad )b b o)1y « BON €50 | BOK « 50 iny BOFT (5,50 L BOXT €559 Jsio 55 s03ly conss Lo

139550 )5 s €ouuiSTo, b g KooiiS wdad® ¢ (55 =) Kodi D &y (Sline 4y s 93T

«Ggh 1 aQ «3D S5 oS sosls b ol e 1y 1q « @D« ca Bariq « g Jeiem S5 sely pgs Lise

211



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

@oily S Gl go sl plgieds 5 ol a8y o S50 las line 4 05 (S5 ok 0 00 «Ggh L Ag «GP el
Lgiye 0F «gsb 1 00 «Ggh L a8 «&b /80 €GP od 4 3 21 (O pldas =) 08an «legh L 0ganN «Bgh
391) Ol 5 5 Ol pgo 4250 sline 5 Cnlad lod €3gD L €I (so3ly Sl a5 5 S sline S (i on - e
Lgiyo las a5 S 5 cmliiioghanl 10 (STHGT El2) €asanr ) a5 55 yled .05, 00 lasisas (OX 41 1/ OK 4111 0Q

ol s PAN €LY Lol yo clinl S 5 oL e Bar « b el

Sloe uizmed €Ly Lol ails 1) «lasy lias (00 (S5 by 5o by Ll b sosly gl 4555 €L (so3ls
TY SN O PR PR VOWRYE R S SO KCLNLINE L SISV [ PPV 7 Ldvd RS PR Sy PICGURW ) JPCUR VS ESR
g Sl )y g adl oy il g mids o awis 0 gliae il o S las sline 4y aS €LY g <> 55l

Lloads solaiuwl

4 1o g opl sleas a5 pPATUQ «35,L» / Paraq «zl,b» / barug «s,b» 1 barag «shb 55l s 5opla
5 Sxe b Sy ol aSol (28T a0 b Laileads e oolatul 10 « LG glas» g € lis o slasy sleds s o
sl "Gas" S o3l 45 0g Wl Caz (o ¢ blas ke ixe & Gl (S olly o8 (B)b 5l g pLas 0 psgie
P 6 ol e 5093l (V" calo 4y B! o o 38,5 i j0 1) 5 |y (o) 5 sty 05 0o Jorins

el L

varaq s,, < varaq l,y < baraq L

i SR (5 0ily 45 dgda polae iz 0 )le M 550" LT 0S4 (6180 iy S o B0 nagdie S
0l 53 Joaes 52" (5 ojly il (dme o2 5 Bolie " 535" (s o3l LS (5 gy cnl pln il 55" (s ol
(barag 1)L baraq 1L aslas o] (2SIbs (g a8l s p,8 ¢ " GLL" (S5 s 0jly 5l S93le ol jo ¢ w8 Slool g

.borg 5, < (bareg ) baroq . <

‘<<)5Ta5w» KBP KIS 1P Kalwdgu? Slae a4y o2 i Su3l S5 po 50 b5 0 beraq «é;.;» / baraq «alb» 55l
5o0d oye b o,y BOTOK «S7s 50 1 BOTUQ « 34,52 | BArug «gg,b» so3ly s, o0 ;54 € g0l 5 € Slgl,9»

22 o5 a3 8 150 (i 5501 =) €@ 2 g €G§ pgoe, il 0 i 3 Slee 4

212



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Ol 5 Gy obes ke las gl g (K8 T 50 5 G o> gonms laie sles g ailas yols Las gl (Jdo fen @

L8 o0 0 e sl s o0 1, DOTOK €556 (s03ly (sline a5 soles 51 ool (slacle

a3 €5 oD 5 €S slins 2y 555sS 555 < DATK €5, 1 DAIG €5, 5 sy 5l st o 0
=) €S P (Ao S Lo =) DArOKS «S\b» ] ;o a5 barak allah «dils )by sile oloojly ez 51 .l ol
25E b5 0 €T, (soily ilodal Ay 0 pué g (i )3T LS 0 (5, =) DANGD €ad )L (385 casploc i sbols
(53 iy aS) DOFOK «S'g19m so3ly 10 cmye b 5o ol € yinlss Cuidgn 5 S5uSs ¢ ol be5» (sline &
O 5 e slixe 4 (OX @T .0k i =) 09 «sh o Codiso )y g ooy, &y sline 4 DOT o i
G oled olyieas 55 cpl a5 Conl Cond 4S5 lime 4 DOMOK «Sgyem S5 soily (o -l GiS e
L break aile dS o5 3,00 55ls o 4L 51 ol sabazsliss 5 LsT oz slocide saan gl (dmn 5SIE)
(0 5,3 (S =) Sy DIOKE ¢ (10,5 5,3 (wilss =) SuSs » breaking. (s o,5 1 st =) K sLails
oSl b3 0 g o 438,5 DOTOK «S'g,59 S5 xS s03ly lodlis (oass > ainSis =) "S5 o broken
w1, (S5 L oss,s eile =) DON €557 1 DON €559 (s05lg 3569l (IS 5 alos 51 oS 5 plodl 51 Sy L ilazdly o )18
6051y 2103 ol e wind o3 Sled 5 o (loreas 1 03l ol BT L les IS QU «s 8/ KU €& o5 S
oo Sl 4o yloy L35 40 aS il 035 QOTU «4,93» 1 KOTUL «g,65» Lol 4o QUI «s,53» / KUt «& )95»

el odal o QUID "s,68" L KUt "o yo8™ IS8 4 oS 5

$p ey 595 e o aiT =) 68" QOr L KOr " 8" bl (S5 el 5 qorud Msg 68" L KoOrut Mg o5

1

"t;" 9 "Lo..:.m" 3 "Q)}»A" ‘ |o).e‘.?" ‘_gl.‘.uo L ~ 9 S fonace W)LC N as " uz )5|/ Ud \)5‘ / Ut C)s‘" ..\_»9,......: 9 ()9.'

ol (M) ans e [ Mo e w65 sle 4 QOTU g ,68" L KOTUL " g 65" (so3ly sl oiel Sg2g e
"3905>" oly oS plgdl 5l (B aT Sl el QUETL 093 4l Gl 5 0tz D)0 AT (i ol s,

59,55 11 KOF. UZ "59,68" low ol ;8 XOTUZ " 59,65" (5 03l -ilos s )5 4y wg,> sl e o o |, XOTUZ

(Lws,>) XOTUZ " 54,55 L KOTUZ " 55,65™ 4, qOrud "sq,58" L KOTUL " g 65" (so3ly oo a3 ailows QOT. UZ

Dols UL...; = Qbs‘ﬁ,o |)
213



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

< QOr.Uz 4l . 65 // QOF.Uth @l ,68 1 KOT.UZ 541,65 /1 KOF.Uth @l )55 < qOr.ud o4l .68 / KOr.Ud 5ol )65

(ws,>=) XOTUZ 35,55 < XOT.UZ 35l )55 / XOI.Uth &gl )55

a KOrUth gl s S5 (5 0 o3ly (e ol 53 5 03¥ 100,008, Seisd slozil g 55 oS pe gl o3y

Kuros ”u"ﬁ)ﬁsu 097 Pl polul o "")'er? a3 s, %’w—“"t; O'-f"ﬁ]"‘"")'er? u“]" ¢ '°J¢r? u-*-“*-'T" Caad
Pl ol a5 05 ,Ks polee iz al plo wbles (oo zads @]y 095 Al o el KUFOSH " g 65™
Sl o yele 9 anBls (55 0L 5 Siglshee ) ) ¢ (chiele (6 s ol (gl 0U=) " 39,55 5" 0,55 097
O 45 35 o)Ll o £9050 (al 4y 0l b Lyl 5o 055 Jlad 4y (S5 bl (6 4,2 50 Sz (Segish 5 ]
AT Sl (5 058 5 blaile pauy ol sl (g0le S5 50l Byl gl i 5 005 455 55 ¢ 5ig55 Sy (gmoly Albads ol
4 0lo Q5 g (gilaily 5 (SLawl) Gass Syipy ade BosS 5 Esls ar s, B g5 ablis le (155 ol
55 Dlygal galed s ol (agSo (sl g 5050 j0 (T e l (b g 4Bl gaigad; ol e 50 (Sl (505
Pl g oo LLaT 5 Bly Suo 35 5l sle G5 (agS (5 0ol g Sgs cand Llai 5 00 5 25 5 05 5 07 9 S50 s 0l

HL5 5l eS¢ gl 0 b st gl g sl 1) sle (S 5 CegS «SLLTL Sl pliy SLewl 59 L SLS b

Sl ol 1) eaiale Glaie Cod (o)) o)k
Korush ig,s5 < KOIUS 9,55 < KOF.US sl < KOr.Uth &l ;5

ol sl el Obsk 5o S5 plgdl Ko o liwls g laailidl [ 0ad 465 50 hngeS gods wadye> a4 ley]

Gl iy sl Loy S5 b ol 5 o5 b gy e liols 1o sl az g5 o ololy 5 g3 sailudl oSy
el y55 £kl a5 Cunl (o058 g (W55 lge>) Sedygessy Sled Gleie g eSS o aloz sl Sl (gl (s o a5
5 5 Oleredr ) ey (Bl @ (2lgpled (3505 (ASug lael plia (B 598l &S Cong) (e Sl aaS o0 22 )
(sb (o208 0219) "2¥5s™ oz slaik s oisz o 2 (L QB ) 1) o (285 5 Sl 5 wmo oo bag] & (sl gailss

L0 e )8
ol ol a5 sl 055 5 558 gy ¢ sy dlad Gug S ol QIS 5 (lid o pshanl 5o alaz T 51 S 5 plsdl o 0]

S (o0 2958 S ye (S eiaboe |) 9l ()b g o 9 oS porde (nl @) daboe

305 o3l 509, 595 9 lidy SIS 4 (g g 0ad o)h ol @SS

214



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Oos g waly oo gy e 1) (g ,3) dud s ((old) ol 0ld mudsd iz loi oo oS5 ewlidio jslanl wyo
o9y 1y olez o)lge st yor g wlice s e, S9y 9 elibsy A egS (eld oKh b 0)b) sl Gases plSa

23 [.e)"lmsa

sy ,0) "slogd" al o o ls sg>g QUtAY " sLgs" L Quday " slsgd" pbay sz (@l8 g ST 55 ol 9]
13 39290 QUE "g8" /1 qud "og" Uit el aid, IS4 " QUE g8 qQud 568" soly o slosS™ 15383 S8
B e CensS 055 (5 0,92 g e « Sl (§9 gy tuis> Sl i KUMAY " lags™ 1 quday " slogd" oS 5
24 Jecol " lusl goaun 31" 5 Moain BT Mzg) goaris” M W55 g Sl (59 (godiin sline 4 las oy
ol Jb om0 ol sal " LI Mo Medge Moslan! Sl a4 «S Il Glgor e qUE Megd" soslo]
Sa5 g adowsl b "ogd" solg] 25 [l cdgs 5 JLSI st wolaw Sy sbire 4 j Jore b e QUE Mg
I s, Godias" o9 qut "Qjéu Sle el Ay glosag 9 > Slae (S5 sl 4o 5 el bas o S5 (sl gl
ol 008 @b Sloo i jabas S5 plgdl Loy (euplae Ko g "L,;'S;'Lf..i‘a}.'}" ‘"L;"\'.’). 6")“’5—'.’" sllol?

Ulug ) " S5 godgl" 50w, GBI plie 4 aSul 5l e ¢ (00,5 CaagS (6o s 058 40 45) €SS Slio®

Dyg) Caws a3 1y (3eS Sduwg lopd ¢ Llo Bl =) "Bl aSho Syl T lgie « az8 5 g8 (Tenkir
sl iz YU gales glise —"

" Alp Tuluk Bilge Kagan " _al 5 glgie « atdly ((5usss | @b =) « @G yazl » (S5 Silie o5 )5 plows] o

26 [.ui,ﬁfm/o)la Cewgo |y WJASGAS:JQBS).Q}., VR "ui,;mj‘olﬁﬂé Llo QL§l>'-" ey

"Gy alqrs « L dh oly oS5 pope slapml prwy 5 e 5 a0 @l s paeye 6 oy 5 (S

2508 I8 5 (Copador Ctanoe 5255 S 530S 552) MBS sy 5 (e o ay) 45 wile alqislamagq

=) €3 Joe 5 055 o Sy 1) gl eaBly 50 5 S ;0 camo oo )18 € GHEID 0550 1, S0 pasid (S 45 Glj

a2 g plamil | (i Sy 5

S sl g, ol Eledlg» Jad g « KUL oS/ QUE g8 b o 3ladlicd B 5 « il D slaosly a5 ciS olg5 oo

R L:M

215



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

27 [ s ooxio Slae @l « B isw calqis « D go3ly 0]

5 55 L 4D goly Em 5 508 (28 50 i | )5 | b | Sy ral e 1 gegite il slls «J D (so3ly]

sl L e (glo yglans] (At

28 [wls oo (S5 5 ($blz) ol slosly |, « B (so3ly «dgdlogy Sloub,3T sieiils

Ol 59 €l b o g Sips ¢ aks 5 S Gline (s ysmgl 5 bz slapl; 5o wily cnl 1y «Bgsl, g ]
oS 5 sl 5150 g,led 5 (S elesS d(aes S () B8) (5,61 (slaasy) ;o 5 llgsi 06 caiad ;08 (guid slirs o LT

29 [0S o ;53 1, €F jur L 9 0o” &G sl

g0 4 Sluly3 (S5 ol by o oo e kSl cnl 3l k]

30 [eal 0052 i (25T (gagll ol it i s ;B Igeed; il Glao 4 Ji e 0 €D g3y
31 [l € B g uaior ¢ glimesiz so3ly cn! Sl 51 ;K00 (]

il jo @dly " Gloml il £ 0" €ail o Slime 4 ¢ (andye 23,55k 50 L) (S ks 50 <P el

ol "OLQ—AAJ‘
doosly ool 5l (o g diiloy oo |y D08 5 Conlad (I 5 lime a5 Wizl SLS 5 « D o3y 51 bl ,d slacs
ol €D len

0351 L3S 5 pldl nles yo Gl 5 (3T sagdl ol & U g0l oS ilanigs s, (Glolits ) lo 3slsS 58 51 5

32 [ew

eslosgy Bl s 23T (5 agdl (gt (e b (S 9303 sl ST o o 51 s S I3l 5 « D sodly ol nle
oles 4 0ogr 25T (sap)l Crimmen g A yeaily a3 1o b was o |y €anes ;a8 Vlgead, il Slae a5 « D
el 35S L« D o3l |;|"¢;¢5)..\§" 5 e, Ml kMol slas

216



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

5d oo bgye Fan slro 90 4y sl jshal sl sl b () ()3l Wiy
sl 00 A5 € 4 € By ¢ Laals [0 a5 Sl KUS € g8 L QUS € wgd» Lol o & D so3ly pgo s

03] €5 15 Jloas Jubo? (slins 0 & colio (] puai? J1 €S 5 Logald> Sim s 0 QUS « s | KUS « wgS» (s03lg

34 ol ool €z g (5597 lime 4 «Kin )b len 40 55 KUZ €5 IQUZ €8> (50513 33 el

wilipo,S 53 plieslamssslel wojlsl et Sles 4 S (SH ol 0 KUY €55 soily a5 wloos
€ §Z 4l € Sbj 09,5 du a5 wuils oo S5 58S 55655 slanl; 5o al € o aislid g gpdiagudy yroc S g
Sl g« L« gloay € By L« L € sloay | «o» B8>S 5 plgdl 51 S g 010 0925 Y
€ g3 | QUS wsd | QUZ 348/ QUY (593 / QU g3 / QUE gd» slaosly «opl ol . wSall g oS o Laali «o» b «o»

L5,5055 ((Sesd) oyl sladiss qus

€l (503l e bl ol e Siiads € ad opeduae 50,548 b g (659Tab w0 lares co3lsT e Sl sl byl ales
5 o305 ojlgl ecyanils Yhg ails _gim € LodasdlD g col € e ad, iy 3 Vg so3lgT 5 &> line 4y IS jsboay
535 Sy oo U gl i 5 55t L (gt L] 5 53,5 ) oS 3305 (5 iy (o 39l

gy aS g
olod 0,13 339 (S o e Kiwams=) € ledigS» Jad 10 a5 KUL €95 (05lg ol lons Jloiil b caST el asti
oy 6508 4 S A Gl g el KUY (5557 L KUS « g (g0l ((F30m) (Suish 500 (54358 b il

ol 3 b ol ay llas couls &dly gl o aS 1) (sloais 18 § Mg « S 09> ob;'-; (Sloold b g & o0 1 gl (Gams 4y (5 oo

aiSee pdlel 5 (55Tl wils 5

L} ‘b.u).a ‘_}ij.A 0)994.: nJ.‘:Lw.A )‘ L;\d.c}w u.\.w u.ws) aQ ed.d) )154.1 \)55)93 0dd u.:tls o as qut «Qs_.é» 60)‘9 65[5‘9]
il oo 6Ok lojshant Ol

(95l sl 50 Al bl gt o (4SS S LAl s Ko § ¢ ommd BT 10 048,58 000 1o LS 1, €« (503l
gl oo 0030 19894 15 eSS g (6 9mgl ( T8l ST (s S

c2lalS (S ol o Buiig ( S5 g Sl (59, gy el ] Slae tenline p jlews S5 slayb; 4o o3ly o]

35 [Lcwl punlin oo g €aibye
217



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

el 00 o gy KUL g8y popin oS 5 0S slaglosls 5o

S jeds (ol diii o CST A iglad Gam 5l €Y Bl o LTyl )b aS el vl i cumy95 9l sleaiig yo
Wy Cawd ) wiglas cols ) co ey s I 093 «gS» Tg,ile )8 (ST 0gd o pnd ol g Aiglas oyl (gols )3
Sl oe JSa3 Ty G5 (3 g (ol B3 sl b (nl 35 oo SN 5 ax2 s ()55 L wiS (o0 b 255
OB (bl 05 ol olal 2 Cannd 525 QB 5 S 5o CoogS S g e (Souiad LA (I 5 Glee 40 €D95Y porie
el po e lgileyd 5> 4T el KgY ed 5, 5l g 00,5 Bl 0 KLeSH Wiglas ggw I AT cewl (60,3
1 055 €0y s 51055 o als Lo o 250 508 5 o o3 oo ol b e oty €559 ol Jlo e
9 Oleiedy o €gS» g, (pl 31l Jilg,8 sline 4y Cdg sl g cBuay 3l slalis poye gl ol ams s

cCal odd Foglr (h3 @b g (owlows
iy (o0 €SS Sz eSS 5l pod Sl o
"Tanr1 yarligadogin li¢iin 6zim gutim {igiin kagan ubratin "36
€palo gl (B lajd 4,8 e e g (o 4y g ol I3 ialisy g cila) 3 55e 150 Wiglas as ] sl
s ol o0l Buigd slae 4 g8 (6 o3lge (V-A (5 o) (B LS g0 (6 atins S jo
€Ml (g8 BB () gmr (Cm0)) 5k G939l (5,30 L gh
" Ucatan — re ugug yar (yer) sub (asra) gayan guti tanlamadi" 37
€l Sy B (SdigS 4 g = (eiie (e 5 Ol (5 iy il 5 Yl Sl sy
1wl 00l g (Sodus j (slaS o

men ege hosbaht baga ) « o Ko g 035l 5,6 LU ¢5L48» Gutlug baya targan 6ze buringi man 38

(tarxanin buyruguyam

€ Vg g Coenngs B)6 1 puileyd o 1 imy

"qarqma temis qut ber qayman tenus" 39 : X slaiges

218



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Sty gl s, by i 1) 2598 1 giie (3,8 Wl S 1 ims € GugS loald 2 D98 ne Lad 0

5 b CuBdger lire g odel 1 cxl> ol Chuwg «Ss 520ligh I o ((SBeigt slae o) €gd (s03lg
JB alio 51 K00 (65keas ,o 5 YANXOLO "gie5 L" o saicass JB oLS o omizmend0 coclass) S « olaels

41 . Gl oo Lo

S 5 lasbica) HBaie g 44«Blol p (A3« s,y sl lasdes iy &plidl el (42¢gllor Bl 3lag
s (S5 ol slosls |, QUE «g8 so3ly o), 5o 9 46 «Bglz g9 <45 S

S 93P 5 € Sl 8 gous gl S_;:QL‘,» &S g oL KaiawgS salS» o> Jlle 4 CLel S 5 glaaslidl g baylisls jo
w950 €O IR n

Glaze gl jshawl sbaolad plaies co Hlid 1) «gdy /] «sS» pogin o,ly0 S5 Sljgal ¢ ailsy cpglad o)
855 Slasl o mizmen mealie (al LCwl S5 SUsS BLS 5 hilob (SW5 osed 5 Cemy Wl ) (b
o5 Jus by 5 5 galal, gonims Lt pelive gl ol (pes o ilazdl (clos S olKylr bodoglise 5 aailusdl daglisls
Sl 5 5 Soime 9w Sled Jlo (e 0 o5 5 Sam B )3 €Sgd KDY Lot LS 50 Sl 5 Sl 4
Sogx otl] (5595 Aoty aShy il &S g Caridga sline 4 Lo 4 KUL € pogin cgycnl 5l cunl 035 o8, 5 sole
hol g S (oo oy 0908 13 QU5 s)lotds S )3 psrde (plogdios S0 Ll e (Fed Wl g o,
(JBLT b aile slowl 51 poaie opl o Casl sads co il 0 aiglas 5l aS eogs (s€sS» (il S5 slacdss Cusg i
&S Slgrmb sloonsy 9 Sllg (G5 Ol )3 (JodS red @y Sl 8IS Gl @y (2l 0 1) 995 b,
5 ad e (oLl ol wiingS ( ale wiged sl caloals 03,0 wdbe wWiied 103 (g | sabosls «gSH (saslis
Sgad o g Wil Slol 3 o pp ol Dlogzge cpl (55 goliiel pllai 1o L 0)ls lotug Camenl dBus (pl 5l (5 g0,
oy 5 ol glg,l a5 wisls ol IS5 2085 o0 base 505 GBS 5 olzl &) rizmad €SS psgie Nighis &b
Slogg plyil 3,50 (wade soogS 5 JluieS (S50 19, (rl 5l 09d o0 Jiie om la Jud b polo Jus & 055D
ool 35 (683 rhaw 13 €S pogie ol 00 (ylo g 4 (KUL) &o5» pgpie oS 5 Sbiwl 6T o ilazs 5 )13
958 S i e 5 PS¢ aleolS (goainsLis sl S ot losS b w8 Ky (gl isd b g ymals Lol

€D 65 ((3b g3 1] g8 L) KULIU O « gl gls g5 o Sle 51,0080 (6l Les plSan p0 10 ¢, ol 51090 o

219



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

S955) Ol oizmed 3l cnl 250 S oo soliiul (53 lasgBll locsS) «Lal olig» (35 53 L ylasss =) kutlansin

el K005 g (Sl 5 S o S

0)byd QU5 slaaionil sl (225 (Ol 5 993 S iy FeiinsS g Ble (97 s polie b L e (sloshanl ealas
el (S5 5 Ol

Yazar: Forhad Cavadi Yokan Sadi(Abdulla oglu) / fran — Azarbaycan — Urmiya / 30 Yanvar /
2014

e

YooY Jgibinl pgo Gl oIS Slasil (S 5255 oaax a0z 5 05 00 ST yagw | 5,6 sl Bgalo o5 )
WA=NY as

VoA (o anlaz 0,0 N AF (18 ¢l Sl Lal sl sl el Jad cpallas, =Y

D2-217 / D1-179 LesS Lol T oVlis dcgoms qraasbols (ol T =Y

WA=IPA ao aie plas g5 Bigals ol 57 -2

OV . o o OledeBgla e -

OF. o e lodecbglipm o e =1

OF (p e plorecdglins e jee =Y

WYY (o e plod @i Bigabos ool 7 A

FRA (o oo ples g Bigalis a5 -8

OFY o X+ o F gl (8 Shlasilpyloz Sl (S5 Gogald e ool pll =) ¢

e ke Oleny Saaz i (pan aeliojly) plisl ol slosles 5 Bl ooz 8 (Ssil 5 Sy oy =)
VFI—)fe

Olrl 520 (S rigd ST [ am 4 F0 o VAV So50¥ Oy btz 5o Jagd BF 5 L) 50 Jjege-) Y
TYR o VAP (5 oot b3y stoz 5 9, 58 Ll olealy

oo Voo i il Slanl (s ae ) stez 5 ol poye g0l slaaie; Ll 50 g e Y

550-551-a0Y

220



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

Y0 o e plod inyS (G55l 5 S ooz VY

YAY (o eamie lan ool cpplnnds Y #

fo P ‘é‘!‘;““ uLon ‘;‘.35%» ‘ﬁic).uo -Yf

“S}.JL_:L!J Q\%o ‘6)£;Ll5 Sgote -Yo

YA o DAV Jailind oS 5 lidiopshaul (IS5 cpolllyy —YF

VIV Lao VAR sl il s blim S 55 ielas asliosly «ilogy .5 I -YA

YAQA ch‘ A.l} “5)) ‘3‘93‘ (54"’["0)‘9 dA)DU sd}Jé‘) 9.9 -y

INRE I8 ‘é‘.“:"c uLo.Q u.ég.‘d‘) 99 -Y-

V40T asSly 35 (eslol) ol sl Y 555 o Sl g9 5 g -Y'Y

221



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

oY (o eamio o esabos (ol pnets Y'Y

Yae o iaie lod coalo ol e -YF

FEY-FFY . o e o cglins e pan 10

VWA (o 120 Kt gSans oS 5 S Lidys slaancsS Byl .5 o -TF
P o e oo glle s o TV

AV o N ABY ol KaihgSane oS 5 plgdl o sbass wiglle s .w -YA

piite 0ol ;3 VY Jlo 5o Sl el 03,5 6)518,5 tez i lod 51 bl (sl 45 la e 51 slooay 35 ¥
Sl ool

RIS ISIRNT I ST SN 2

BV) Lo VA8 ol Sid oS S5 Kanyd ¥

FA e p9d A ain lon (Bedlogs 5. ] -FY

VY o sl sl e Glate (S5 plir S8 (6,5 gl plele s -FY

q-¥ P cJﬁ‘ L}“‘?U ‘rajo ~.\.1> 5&:.14) uLo.Qb sgéjjo‘) 9.9 -f¥f

VY o VAP ol K (oY) ojled J50e) 4SS 5 Son b ¥

DAN (o VAFF (oS Sl 3T (L s Kon b —FF

Kultirimizds Qutlama  Adat - ©Ononasi

Hor xalqin 6ziino g0ra zaman slirasinds birikilmis manavi sorvatlori vardi ki o xalq giindalik
yasaminda , ondan yararlanir vo 6z maddi hey'sti ilo birlikds , bu ma'navi hey'stini do
strmokdadir. Bu ma'navi hey'sti tosokil edan turli- tarll Gnsdrlardan birisi da, kutlama adot-
anana Va toranlari va s6z ifasidir. Tiirk xalqr da, an aski kegmiso malik olan bir xalg kimi, bu
kimin adot, anana vo dablordon dolgiin bir xalq kimi, 6nds Vva iralilomokdadir. ©n oski

zamanlardan bari, kutlama (tobrik demos) adot ananasi , tiirk soylu xalglarin arasinda , onlarin
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ma'navi hey'stinds 6z rolunu ifa etmokdadir. Xalq ,kutlamada biri — birisina xosbaxtliq , soadat
, ugur , basar1 , bolluk, sagliq, barokoat dilomokds bulunur ki bu da insanin , xeyir sevarliyini ,
insani vo humanitar davranigina vo insan hey atinin ma navi yonlarini gabartmaqda va Uz
¢ixardib - 6n planda olmagini sbiit etdironlordon birisi sayilir. Bu kutlama adst-on anasi turk
xalglarinda , onlarin mifolqgiya tarixinin darinliklorinds 6z kdkind bulur.Bu adat har bir tiirk
xalqmnin mifologiyasi asasinda , 6ziino xas va 0zal bir ongun (totem) va boalgssils, 6z yasam
davamini stirmoakdadir. Kutlama adstinin tiirk xalglar1 arasinda ¢esitli simgalor vo balgalori
vardi ki kokii , onlarin inamlarina , mifologiya ve mitolgiya hey atlorine baglidir. Ornayin ba'zi
tiirk xalqlar1 6z inamlar1 asasinda qurd'u , ba zisi qoyunu , ba'zisi balig1 vo ba'zisi "vazo" ya
giildani, kutlama adat an anasina , simaga Vva balgs secib va onunla 6z kutlama diiygusunu
yasadir vo basqasina ifa vo oks etdirir. Oski zamanlarda xristyanliq alominds Augurio
(=tebarik, kutlamaq) adli téron var imis ki bu téran slirasinda , bir sira papazlar " Auguri " adli
bir 6zal gruppaya ayid, galacok haqqinda 6n goriiliik edirmislor. Zaman siirasinds bu termin
bir pozitiv doyar gazanmis vo kutlama va iyi , xos niyyat diloklor vo eyni halda kotu vo pis
diloklor Ggln do,kullanilirmis vo "ugurlu 6n gorilor" sOylonisi {iglin do kullanilirmus.
Belolikla" Auguri"sozii yeni il kutlamasinda vo dogum giinii miinasibatlorinds kullanilirdi. indi

"Auguri™ sozu tokslikds do, soylanilir vo anlami kutlamak va xos- iyi dilekalor dilomokadir .

Biz bu sunulan magalada bu kokli adat- ananani, aski tiirk inanci vo mifologiyai(mitologiya)
acisindan agiklanmagina calismisik. Sumer mifologiya osasinda "Ansar" (gok diinyasi) ilo
"Kisar" (yer diinyasi) evolonmosindon ,tanrilar yaramr: An - Enki- Igigilor - Anunakilor .
Igigilor goydo yasayirlar vo Anunakilor yerds vo yer altinda yasayirlar. bu tanrilardan birisi
Kay(Gay// Qay// Xay// Hay) erkok tanr1 vo digori iso Day(Tay) disi tanridir. Demoli bu
tanrilardan Gay ( Qay , Kay , Xay, Hay) vo Day(Tay)yin evolnmasindan , sular , okyanlar vo
karalar ya qaralor (dag,das,qaya, quruluglar) yaranir vo kaya / gqaya ilo suyun birlosmasindon,

insan dogulur .

Sumer tanrilarinin listasini veran bir 16vh ya 16vhads , ilkasal (ilkin) "doniz"i gostoran rasim-
yazisi ila yazilmis olan tanriga "Nammu",gok ilo yers yasam veran ana olaraq batimlonmisdir.
Bu halda Stimerlar gok ils yeri , ilkin donizin yaratdig: irtinlor olaraq gobul edirlor. Sigir va
taxil tanrilariin gdyds dogumlarini, sonra da insanliga bolluq va barokat gatirmok tgun ,yer
Uzuna gondarilislorini anlatan "sigir vo taxil" miti bu misralarla baslar: GOk ilo yer daginin

ardinda
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An, Anunakilari doélladi vo mayalandird: .

Qazmanin , (bu doyorli tarim alstinin) ortaya ¢ixariligini vo kut sanmasini anlatan bir seir bu

bolimlo baslar :

Ofandi yararli olan1 ortaya ¢ixarmagq ligiin gorarlar1 dayistirilo mayan ofondi
Toprakdan 6lkanin toxumunu filizlondiran Enlil

Yerdon goyli ayirmayi diistindii

Gokdon yeri ayirmay1 dusundu. "S1gir va taxil" seirinin ilk misrasindan gy ila yerin birliyinin
, otayi(=atok) yerin alt1, zirvasi do gdylin topasi olan bir dag olaraq diisiiniildiiyiinii soylomoak
montiglidir. Evronin (kainatin) kokeonini agiklayan qavramlari (mofohiimlari) belo dir :
Baslangigda ilkasal (ilkin) doniz var idi. Stimerlar onu hor zaman varmis kimi diistinmiislor.
flksal doniz, gok il yerin birliyindon olusan (smala golmis, miitosokkil) kosmik dag: viicuda
gotirdi. Tanrilar ,insan bigiminda kisilostirildiyinda,"An" (GOy//Gay /I Kay//Xay//Hay) eril
ya ni arkak va "Ki" (yer) isa disidir. Onlarin birlosmalorindon,hava Enlil doguldu. Hava
Tanris1 "Enlil" ,yerdon géyii ayirdi vo babasi"An",gdyl olo gegirirkon ,Enlil anas1 "Ki"yi
(yeri), alo gecirtdi, Enlil ilo anas1 "yer""in birlosmasi evranin (kainatin) diizonlomasini,insanin,
heyvan-larin,bitkilorin yaradilist vo uygarligin qurulusunu baglatdi.  Siimerlorin,”Sin"
vo"Nanna" olaraq iki adla andigr "Ay" tanrisinin hava- tanrist Enlil'in oglu oldugunu
diigiinmolorino dayanaraq,ay1 bigimdo atmiisferdon olusturulmus parlag,hava-banzari bir cisim
olaraq dislindiiklori sunucuna varmaq ,agil dis1 deyildir vo guneas tanrisi"Utu"ilo Venus
tanrigasi "Inanna" ¢cocuglar olub, bu iki parlaq cismin "Ay" atmiisferdon olusturuldugdan sonra
ondan yaratilmiglar. "Yabani okiizlor kimi (Ay) ¢evrasinda gozinon bdyuklar” va "toxum kimi
(Ay) cevrasina sagilmis olan kigiklar" diya bitimlonan digar gozaganlor va yildizlar tigiin do
eynisi gecorlidir. Insanmn halo yaratilmadigi zamanlarda, Nippur tanrilar1 Enlil, "gonc qiz1"
tanriga Ninlil dir . "Yash qoca qadin1" da Ninlil'in anas1 "Nunbarsegun” idi. Ninlil'in Enlil ilo
evinmasini aglina vo Urayino qoyan anast yashi qoca qadin "Nunbarsegun“dur. Enlil
irmakda(¢ayda) qayiq i¢inda Ninlil ilo evlanir vo onu Ay tanrisi "Sin", gobo (hamils) buraxair...
Miladdan 6nce tUguncl min ilds Siimerlor,on azindan adlar ilo , yuzlorcs tanrtya sahibdilor...
bu tanrilardan ¢oxu ikinci doarcodadir, yo'ni insan kimi disiiniilmiis osil tanrilarin
eslori,cocuqlari vo Xidmotkarlari vo qulluggularidilar.Bir qismi do,mimkin godor yaxsi taninan
Vo bugiin saptanamayan tanrilarin adlart va sifotlordir.Yens do,il boyunca qurbanlar,tapinma
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Vo dua toranlori ilo ¢ox artiq sayida tanriya ibadot edirdi. Bu yizlarcs tanridan on 6namli olan
dord donasi gok tanrist "An", hava tanrist "Enlil",su tanrisi"Enki" vo bdyiikk ana tanriga
"Ninxursag"dir.Umiimiyatlo dérdii tanri listosinin basinda yer alir vo 6nomli eylom (is)lori
birlikds yerina gatiron bir grup olaraq gostarilirdi. Miladdan 6ncs toqriban 2500 -lora gadan
olimizdaki gaynaglarda hava-tanrisi Enlil'in panteonun basi olaraq goriinmasine qarsin,bir
zamanlar gok-tanris1 "An"in Sitimerlorco panteondaki on yiico hdkumdar olarag gebul
gordiiytinti diisiindiirocak yetarli nodon vardir. Stimerdsa"An™ tanrya minlarca il tapinildi, ancaq
baslangicdaki iistiinliiytindon ¢ox sey itirdi, panteonda olduqca balirsiz bir figur halini ald1 vo
daha ge¢ devirlorin ilahi vo mitlorinds daha az s6zt edilir oldu, bu siira iginda kd¢larinin goxu
tanr1 Enlil'i gec¢di.Siimer panteonunun bdyiik forglo on 6nomli tanrist ayin , mit vo dualarda
basqin bir rol oynayan, hava- tanris1 Enlil'dir... Enlil ,"tanrilarin babas1","gok vo yerin krali" ,
"butlin Olkalorin krali" olaraq tanitilmaqdadir... Giinli ortaya ¢ixaran,insanlara morhomat
gostoran,topragda hor tiirlii toxum,bitki vo agacin yetismosini tasarlayan tanri o idi. Olkoya
bollug , barakat va giivanci gatiron 0 idi.»1 Rasidaddin fozalullah Camioltovarix'ds yazir ki

"ongun” (totem, balge,simogo) s6zunin koki "ing"dir vo "ing" tirkoca sdzdur vo anlami
"mubaraklik" (qutlulug)dur. Neca ki tlrklor deyaralr "ing bolsun". ing bolsun ya'ni "mubarak
olsun", "kutlu olsun" 2. "©bdulqadir inan" yazir k1 Rasiddadin Fazl ullah'in Camioltovarix da
yazdig1 "ing" sozii "mubarok” vo "kutlu" anlaminda , yanligdir vo diizi "1dug"dur. gunki "idug”
oski turk dilindo "mugaddas” vo "mubarak" anlaminda islonirmis va tirklor asla vo oboda "ing"
s0zinl "mubarok" anlaminda tanimirlar .3 Bizo goro Rosiddoddin Fozolullah'in qeyd etdiyi
"ing" s6zU (mubarok anlaminda),Obdulqadir inan'n dediyino rogmon, diizdr vo gergokdir vo
koku oski Turk — Stimer mifologiyasina dayanir vo hoagigati var. "ing" ya "Eng" s0zl , Turk-
Stimer tanrilar panteonu'nun bag tanris1 , tanrilar babasi sayilan , Enlil hava tanriin adr ilo
baglidir. O tanr1 ki bolluq , barokat , mohsuldarlik, okin, taxil, bitgi va rifah 6lkays gotirir. "ing"
ya"Eng" , Enlil tanrinin adinin birinci boliimiidiir vo "Tanr1" anlamindadir. "ing" ya "Eng"doki
"n" bogazl horf (nun-i giinna)dir va "ng" sasi verir va aslinds "Ing" ya "Eng" sozii "In" vo
"En"dir. "Enlil"in bollug , rifah, barokot,mohsuldarlik, artim, bitgi tanris1 oldugu {igiin , bu
tanrmin adinin ilk béliimii olan "En" ya "In" tiirk xalqinin dilindo ,yuxarida saydiglarimizin
tomosilcisi olaraq , "En" sozii , tiirk dili kamusuna girmis vo indi do "en(boya garsit) — enino-
enli —ensiz — engin" formatlarinda islonmkadadir. Bir sey en'don boylduikca , genislonar , alan
alar, bu uzdon "enli" s0zi tirk kamusunda , bolluq , barokat, ¢oxluq , genislonmok anlami

dasiyaraq , tiirk xalq1 torafindon kullanmaqdadir. "En", aski tiirk mifologiyasinda "tanr1" anlami
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dasimag ti¢iin ,eyni halda bu s6z miiqaddaslik vo kutsalliq anlamin1 da dasiyir. Rasidoddin
Fozlullah'in Cam ioltovarixin'ds yazilmis "ing" (Eng) s6zu do, kutlu , kutsal anlamin1 haql
olaraq dasimalidir. Hal "®bdulgadir Inan" ,"ing" (Eng) soziinii yanlis bulurlar , sababi budur
ki, 0 garok bu sozln kokind, tirk mifologiya vo mitologiya tarixinin darinliklorinds axtarmali
Vo aramali idi va bu s6zs tirk mifoloqiyas: ilo yanasmali idi ki ma alosaf bu yodndan
yanasmayibdir. Camioltovarixde yazilmis "mg" (Eng) s6zi , "Eng bolsun™ climlasini xalq
arasinda kullanmagina sobab olub , amma xalg bu climloni son minilliklards "'g" sasini salaraq
, "En bolsun" formada isladibdir , ya'ni "en tapsin , enli- genisli olsun, forax tapsin, yogunlasin,
boylsiin vo qalinlassin". Indi do Azorbaycan tiirk xalqr , birisi bir sobabo goro ¢ox sevinib
sonlonandos,qurur duyanda vo mogrurlasanda , o adam haqqinda ,"yaman enlanir , acab enlonir,
gor neca enlonir™ vo bu kimi sézlor va ifadslor deyilir , ya'ni 6z sads dil ilo desak , enlonmak
homon "forahlanmaq , sismok vo siso lonmak , mogrurlagsmaq, yekolik vo ululug hissini
duymaq" demokdir. "Ing/ing/Eng" , tanr1 anlaminda olmaga goro , Kutsal sozdiir vo "ing
bolsun™ deyilonds , hagigatds bir sey ya bir kasi qutsallagdirirsan va ona qutsalliq va kutluluk
boxs edirson . "Ing bolsun", lugot manasi ,eslinds"ilahi olsun"dur amma mocazi ma'nasi
"kutsal olsun" ya "kutlu olsun"dur. Ciinki tanr1 har naya qadirdir , har nayi istorso ,
kutsallagdirar va onu kutlu eds bilar. O, istarsa mohsul , taxil Girtinlar va bol olar , bolluq olar ,
0 istarsa bir sey ya bir adam , kutsal va yenilmaz olar va ona heg bir sorr ya gara glc vo qlivva
bata bilmaz . Demak dylo ¢ixir ki Rogidoddin Fozolullah'in geyd etdiyi "ing" = mubarok vo
kutlu anlaminda , sahv va yanlis deyilmis, asas1 va haqigati var. Hava- tanris1 Enlil, hor tlrlQ
agac vo bitkini filizolnadirmayi va 6lkaya bollug vo rifah gstirmoyi aglina qoyar. Bu amacla
iki kultlral varliq olan "Emes" (yaz) ilo "Enten" (qis) qardaslarini yaradir vo har birina 6zal
gorevlor (vazifalor) verir. Asagidaki misralar bu gérevlarin neco yerino gotirdiyini anlatir :
"Enten" disi qoyonlara quzular , disi kegilora oglaglar dogurtdu , inok vo buzagi (bizovu)
coxaltdil , gaymagi va siitii bollasdirdi, ova'da yaban kegisi , qoyun va essayin Urayini sevinclo
doldurdu, gok yiiziinlin quslarina engin(= genis , forax, yayqin) yer {iziindo yuva qurdurdu,
donizin baliglarina — sazliklara (= qamisliqlarda) yumurtalarini qoydurdu, xurmaligda vo bagda
bal1 vo garabi bulartd1 , yetisdiklori hor yerds , agaglara meyva verdirtdi , baxgalar yesilliklara
biradd, bitikalorini zanginlosdirdi, evloklords taxili bollasdirdi , iyi vo xos huylu bakira
"Asnan" (taxil tanrigasi) kimi giirblizlosmolorini sagladi. "Emes", agaglar1 vo tarlalari var etdi,
axirlart vo agillart genislotdi, ciftliklorda Urlinlori(mohsullari) ¢oxaltdi , torpagi donatdi vo

bozadi... evlora bol Girlin (mohosul) girmasini , ambarlara topaloma y1gilmasini sagladi , kondlor
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Vo yerlosim Dbirimlori qurdurub Olko do evler insa etdirdi , daglar boyunca
tapinaklar(=mo badlor) ylkasltdi. 4 ©n aski inanca gors bas tanr1 *Ang" (nq nun-i giinns olaraq
daha dogrusu "q" saqit olaraq "An" vo yaxud "n" saqgit olaraq "AqQ" /Ag), yer tanrigast "Enki"
ilo evlonir vo ilkin sulari vo okyani , daha dogrusu " Tay" ya "Day"-1 dogur, yaradir.
Ang + Enki =Enki.An (=tay,day,zay,say) . tay,day,zay,say hamon turk dilinds"cay" ya"su"
demokdir. Gok tanr1 bu "tay" ya "day"(cay,su) ilo evlonir , yer {izii diinyasini dogub yaratir.
Goy(gok)+Tay = Goytay(Goytoy, Goytey, Geytey,Geyti) . Geytey (indiki fars dilinds "Giti"),
cahan , diinya,yer iizii diinyas: demokdir. Bu sz indi do Iranin fars adobiyyatinda cahan,diinya
anlaminda iglonmkadadir. Demasli gdy tanrisi, "yer"lo evlonir, yeri dollondirir, mayalandirir vo
yer kayani//qayan1 (karani,karani,qarani, qaroni) dogur. kaya/qaya da insan1 dogur (erkok vo
gadin adamini). Erkok insan "kay"//"qay"dir vo disi insan "day"dir (es,tay,su). "Kay"// "Qay"
toxumdur , "kaya"//"gaya" iss onun Kitlo va toparlanmis halda saxlanilan yeri , zarfi va gabidir.
Tirkco "xaya"(farsca xaye) sozl do ,aslinds haman "gaya"//"kaya" s6zli va adindan alinma va
tutulma sozdir. Demoali belo aydinlasdi ki "gay" veo onun basqa fonetik variantlari
"kay"/"hay"/"xay", toxum va Isperma vo daha dogrusu erillik ya orillik va arkokliyi tamsil edon
Vo orkokliyin nisanosi olan anlamlarindadir vo bizim bu adda hatta tanrimiz olubdur vo
Azorbaycanin "Xoy" sohorinin adi da, mahz bu tanrinin adi ilo baghidir vo bu Tanrinin adin
dasimaqdadir. Bizo gora ilkin asil Avropa soylu ermani vo ya "Hay" adlandirdigimiz xalq ,
Avropadan Asya torpaqglart vo orazisino kegondon sonra "Hayasa" adli oyalotds vo Olkado
yerlosdiklori bu ayalotin ad1 da , homon bu "xay"/"hay" tanrisinin ad1 ilo baghdir. Bizo goro
"Hayasa" adli oyalot vo orazido (Ermoni adlandirdigimiz xalq Avropadan bu ayalsto aginib
golmosindon 6nca) yasayan "xay"/"hay" turklori ,06z yasadiglart yurdun vo orazinin adini da,
elo bu "xay" ya "hay" tanrinin ad1 miinasibatilo "Hayasa" ya ni "xay"/"hay" ata ya "xay//hay
tanr1" qoymusdular vo Avropadan golib tiirk Haylarin orazisinds yerlosondon sonra,onlari da
"Hay" adlandirdilar vo indi do Ozlorini "Hay" vo yasadiglan tiirk oyalot vo orazisini do
,"Haystan" bilirlor. Halbuki "Hayasa" ayaloti , "hay" ya "xay" turklarinin yurdu vo moskani idi
Vo "Hayasa" ya "Haystan" da, onlarin vatoni vo Olkasi idi. Biza goroa ¢cox ehtimalla o zamanki
Hayasa oyalotinds yasamuis yerli tiirk xalqi,yani asil tlirk soylu "hay"/"xay" xalqi,Azarbaycanin
godim tarixe malik olan"Xoy"soharinin o zamanki xalqt ilo ¢ox yaxin etniki vo soy vo tayfa
qohumlugu vo birlik baglantilar1 olmus olsun.Oguz tarixinds deyilir ki Oguz xaqanin altt
oglundan birisinin ad1 "Gun"dir. Tarixi afsanays géro Oguzdan sonra hakimiyyasto "Gun xan"

kegmisdir. "Giin xanin" dérd oglu olmusdur va onlardan an boyuku "Qayi"dir. "Qayi™ hom do
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boylk bir gobilonin adi imis vo 0 Cin'don tutmus ta kicik Asyaya (= Anadolu'ya) qodor
yayilmigdi. "Qayi" gobilasinin adina "gay" fonetik sokilinds rast golinir. Mahmud Kasgarli bu
gobiloni Oguzlardan saymisdi. Rosidoddin Fozlullah asorinds Oguzlarin islamiyyatdoan gabagki
tarixindon bohs edorkon ,Qayi lara boylk Ustinlik wverir. Gucli "Qayi " gobilosi Kigik
Asyada(=Anadoluda) vs basqa yerlords 15-16 -c1 yiiz illiklords belo 6z mistaqilliyini goruya
bilmisdir. "Qayi"lor ya "Qay"lar "Ag Saklar" vo "Qara saklar*la yan-yana yasamislar. Obulqazi
JS'socare-i  torakimo™ osorinds "Qayi" adinin "mohkom"” monasinda oldugunu yazir.
Azarbaycanli mifoloq tarixgi "Mirali Seyidov" isa, "qay1" //"qay" adini, "qa" vo "ay" sOzlorinin
torkibindan yaranmis ad bilir. Onun dediyina gors "qa" sozii bir sira tiirk dillarinds oldugu kimi
"Ay1" vo "Ay1 balasi" anlamindadir vo "ay" s0zl iss "yaradic1" , "insan yaradan" vo "ilahi"
monasindadir vo gobilonin adi biitdvliikde "yaradici , yaxsi istor baslangic ay1" demokdir.
Mirali Seyidova gors "gayi"/"qay" gobilasinin adi basqa bir mifoloji inamla da bagl yarana
bilor. Azarbaycanlilarin ulu babalar1 daga , qayaya, dasa tapinirmiglar. Onlar inanmisdilar ki,
dag onlarin ulu babalarini , analarini va insan1 pis va Kotl ruhlardan va qiivvalardon qorumus
,insana qamliq — samanliq vermisdir. Belo bir mifik goriislo yasayan aski Azorbaycanli gabilo
birlogsmasi 6ziins inandig1 dagin,dasin, qayanin adin1 qoymusdur. Mirali Seyidov geyd edir ki
"gayi"/["gay" gobilssinin adi , "gaya"(=boyilik das) ilo "ay" sozl birlosorkon , gaynayib-
garisarkan, "gaya" soziindoki "a" sesi diigmiis vo qaya//qay fonetik sokli yaranmigdir. Mirali
Seyidov'a gors "qaya" — "ay" — "qay" // "qayi yaradic1" vo "ilahi gaya" monasindadir. Biz
Mirali Seyidovun "gayi" ya "gay" geabilo adina gora irali siron nozarlarine va geydlarina diggot
edorokon , gorindr ki bu alim , "gay" vo "gaya" mifik terminlorinin cinsiyyastini vo onlarin
orkak — disiliyini unudublar vo "gay" ilo "gaya" arasinda forq qoymayiblar va har ikisini do ,
eyni s6z bilib vo onlar1 bir-birinin fonetik variantlar1 hesab ediblor , halbuki bu iki ad, bir-
birindan farglidilar va biri (gay) arkaklik , arillik balgasi va simogasidir va digari (qaya) iso ,
disi va disilik balgasi vo simgasidir. Bu iki sdziin dasidigi mifik anlamlari da, bir- birils forglidir
, amma Mirali Seyidov ,har ikisini do eyni s6z biliblor. Biz yuxarida bu iki sziin ( qay vo gaya)
haqqinda va bir- birilo mana forglarini va noyi tomsil etdiklorini ,genis agiklama vermisik . Bizo
gora eradan avval ikinci min illikds "Hayasa" ayalstinds yasamis aski tlrk soylu "Hay"lar va
"Xoy" sohorinds yasayan Xoylularin ulu acdadi ila hamin "Qay" ya "Qayi" gabilasi tlrklari ,
eyni nasil vo soydular va soy koklori eynidir. Yo ni ¢cox boylk ehtimala goro , indiki

"Xoylular", haman "Qay" ya "Qayi" tayfasi vo gabilasinin qaliglaridir. Deyilonlordon malum
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olur ki "Qay" // "Qayi" qobilo adi , Oguzlarin mifik tofoklrd ilo bagh yaranmisdir.

"Kay.ut" toxum Kitlasi vo toparmasidir.
Kay+ut=kayut ---> koyut---> kuyut---> ku.ut---> kut

Qay+ut=Qayut --->Qoyut ---->Quyut ---->Qu.ut ----> Qut Bizo gora
tirk dilinds yirtic1 canavar tigiin islonan "kurt" ya "qurt” vo "qurd"” s6zlori , bu heyvanin osil
diizglin vo durust hoqiqi adini ifa eda bilmir va "qurd" adi vo s6zl soxulcanlara vo bu sayaq
torpaq altinda vo ya bitgilor iginds siirion vo qurdaq dediyimiz kimi canlilara ayid v islonon
S0z vo addir. "kutlama"/"qutlama" ya kayutlamada ,insan bir seyin ya nosnanin artirilmasini,
kitlogsmosini, artiq toparlanmasini vo bol olmasini bir basqasina istayir. gay//qay// kay//
hay//xay hamisi , bir s6ziin tiirli vo mixtolif fonetik variantlaridir. gay//qay// kay//hay//xay,
gebo , boylu vo hamilo edondir. Gaya/Kaya/Haya/Xaya toxumun vo ya Ispermanin
qabi,toparlanma va Kitlo halda olan zorfidir. Saldas ya kayadan/qayadan vo ya karadan insan
dogulur. Kara dogur, kay iso dollondirir. "kay", karan1 vo kayani//qayan1 mayalandirir. Demali
gay/ kay/hay/xay, erkok aspermasi va toxumudur, qara // kara disi yumurtaligidir. qara// kara,
yumurtant dogur vo yumurtadan insan disariya ¢ixir. Bizo g0ro "haya™ mifik s6zi ,eslinda
"Hay.ag" (="Hay" Tanrisi,toxum vo isperma tanrisi) formantinda olub va adin sonundaki
yumusaq "g" samiti sonralar agiz ifasinda diigorkon, "Haya" soklino diigiibdiir. Samuel Nouh
Kramer , "Tarix Stimerdon baslar" adli asorinds isaro edir ki Nidaba Tanriganin esinin adi
"Haya"dir ki biz bu ad1 aslinds "Hayag" ya'ni Hay Tanris1 bilirik.Kramer'in asarinds bu hagqda
bels yazilir: "Yazi vo odobiyyat tanrigast Nidaba vo esi "Haya'nin , yani sira saysiz tanik onun
yaninda yer alir". 5 Burada yeri golmiskon bunu da geyd etmoliyik ki bizo géro Azorbaycanin
"Xoy" adli sohorinin adi da , elo bu erkokliyi tomasil edon "gay"/"gay"/"kay"/"hay"/"xay"
tanrinin ad1 ilo bagh dir, yo'ni bu sohorin adi homon "Hay"//"xay" adli erkok tanrinin adinin
sarafina qoyulubdur. Xay---->Xoy asirlor vo minilliklor kecdikco "xay" tanr1 adi , fonetik
doyisiliyino mo'riiz galaraq "A" sait sasi "O" saitino gevirilibdir. Demoli bels aydin olur ki
"Xoy" soharinin adinin anlami "erkakliyi tomosil edon xay //qay//kay//hay tanris1" , "erkoklik
tanris1" ya sado vo kankret olaraq , "Xay tanris1” demokdir. Kutlamak va ya kut dilomak ,
toxum, nasil artirilmasi, bolluq vo goxalma istayinds bulunmakdir. Gayut//kayut , kopak
gillordon sayilan heyvanin adi da ,elo bu Gayut// Kayut ya Guyut// Kuyut (=gut/ kut)dan

alinmadir . Yirtic1 vohsi canavara tiirk dilinds "kurt" demak doa , hamon "gayut//kayut" , "kuyut

/ kut" demayin do koki vo asast buradandir. "Kayut" heyvan adi da, zaman siiracinds kut /
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gut sdzlina cevirilibdir. Kayut----> koyut----> kogut----> ko.ut---
>kut Yirtict heyvani bu KAY.UT tanrisina belgo secilmosi , bu ad1 kazanmasina
Sabab olubdur. Yoxsa bu yirtict heyvana tiirklar aslinds "Bori"/"B0ri" deyirmislor. Fars dilinds
"farxonds" deyilon sz va termin "kutlu"/"qutlu" anlaminda isloanir ki aslinds tlrk soziddr vo
indi do ,fars dilindo kullanmakdadir. Kut vo kutlama sozii , kurt (yirtict heyvan)la ilgili olaraq,
"farxonds" s6zll do , bu heyvanin basqa tiirk adi1 ya'ni "bori* ilo baglidir. "forxonds " tirk asilli
sOzunun, aslinds iki ehtimali var. Birinci ehtimal budur Ki : bu s6z iki bélimdan yaranmis ola.
Yo ni aski tiirk sozii olan "Par"(= isiqli/parlaq) vo aski turk s6zl olan "Gunda//Kunda"(= ¢ok
yeka , boyiik, zirp1)dan yaranmis ola va genallikds "zirp1 vo yogun isiq// parlaq yeka// ¢ox
parlaq" olmus ola vo forxonds deyildikdo qarsidaki insana arzi edilir ki1 ¢ox parlasin va
isiglansin . Ikinci ehtimal budur Ki bu s6z "bara/ bara"(=goyun) sozii vo "gunda// kunda"
(yeka,iri, hacimli,boyuk,cox) sozlarinin birlosomasindon yaranmis ola va Umumiyatds "yeka
bara// boyuk goyun // ¢coxlu goyun” va yaxud "goxalsin qoyunun" demakdir. Lazimdir geyd
edok ki "Bora"/"Bara" sozl Fars dilinds va adabiyyatinda "Barre"(=Qoyunun balas1) kimi vo
homginin "gunda™ s6zl do, fars dilinde "gonde" soziinds 6ziinii qoruyub saxlamaqdadir.
Qayut/kayut, qut/ kut , bollug, ¢oxlug , barokat demokdir. Bol toxumlamaq ,kirlomak,kir
tokmak demokdir.Boyls gir va bol toxumlanan va bol kiir token heyvan, "baliq"dir. "Baliq"
hor dofo suya kir(= toxum) tokands,bollu vo kitlo halda kir tokir. Buna goro do,tiirk
mifologiyasinda bir ¢ox tanrilar "baliq" qiliginda vo geyimindadir va onlar baliq dnnunda vo
biciminda gorundrlor ki bu da, bollug va ugurluluq balgasidir. "Siimer ¢ivi(mix) yazisi
dizgasinda,on sakkiz tomasil edici gdstarga bigcimini gostoran tablodan birisi,"baliq" rosmidir.
"Ha"(ga,ka) , balik sozctigiinii simgalor,bu gostorgs siimer yazisinin fonetik golisimi {igiin bir
basqa ornok olusturur. Ciinkd siimerco "ha"(ga/ ka) sozciiyll yalnizca "baliq" deyilo bilmak

anlamina da golirdi..." 6

Bu sobobdon"baliq" heyvanma"qut” da deyilir."Hut/kut /hit /het",hamis1 "qut" termininin
fonetik variantlaridir.Cox ehtimal ki aski tlrk doévlot vo uygarligi sayilan Anaduludaki
"Het"ya"Hit" vo Siimerlor zaman1 Azorbaycan,Anadulu va iran Zagros daglarinda hakimiyyaot
qurmus "kuttilor” (quttilor) dovlsti vo xalq1 da(akadlar1 yenan vo aradan qaldiran) bu "hut/
qut/kut" s0zu ilo bagl olmus ola

"Hut" soziiniin anlam1 haqqinda Somsaddin Sami "kamus turki"ds, bdylo yazir :hut= boylk
balig hut burcu= on ikilik burclardan(yil aylarindan) biri ki giinog buna subat ayinda daxil
olur. 7 Demok "hut" s0zu , gut/qut/kut sOzlorinin basqa fonetik variantlari ola bilir. Neca Ki
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"kut"/"qut" s6ziiniin anlamini sozliiklords boyls yazirlar : yogun, toplam, kitls, yigint1, bir yera
toplanmis, miigaddas, bol .Bels iso "barkut" séziiniin anlam1 "boyuk baliq” Vo mocazi anlami
"cox bollug" ola bilar. "Barkut™ sdzlinds islonan "bar" , boyiik,¢ox, iri, yogun anlamlarinda vo
"kut" iss iyi,xos,xeyirli , bolluq , coxluq anlamlarindadi. Bu iki s6z birlogorak "barkut" yaranir
Vo anlami "¢ox bol olsun" , "gox xeyirli olsun" , "¢ox sevincli va iyi olsun" demokdir. Els bu
Sababdan bir sira tiirk xalglarinda , birisi birisi ilo goriison zamani, bu ctimloni séylayirlor :
"borxurdar olasan” . "Barxurdar olasan" sozu oslinds "barkutar olasan"dir . Bu ciimlodo
"barkutar" s6ziinds , "bar"(= bdyiik, iri,yogun) , "kut"(= iyi,xos, xeyir,bolluq, barokatli) vo "ar"
(= ad dizaldon sokilgi) vo ya com baglama olamti vo nisanosidir. "Ar"in eyni halda
"qurmiz1","miiqoddas”,"qutsal”, "kirdon vo napakliqdan uzaq" ,"ilahi" vo "Tanrisal™ kKimi mifik
monalar1 da vardi.Bizo g0ro xalq arasinda "miibarok qirmizi olar" deyimi vo ifadosi do
"Barqutar" (Borxurdar) sozinun torkibinds yerloson "Ar" hissasilo ilgili soylonilir. Belaliklo
"barkutar" s6zii "gox iyilik lords va xosluglarda yasayasan" , "¢ox xeyirliklar i¢inds olasan” va
mocazi anlamda "¢ox saglam va iyi olasan™ demakdir. Barkut séziindoki "bar" sézuni "par"
bilib nazards alsaq , 0 zaman "Barkut" s6zlnl "Parkut” ya "Par.qut™ kimi barpa etmok lazimdir
Vo "parkut" soziiniin anlami1 "parlaq va isildayan baliq" ,"migaddss va ilahi baliq” va "baliq
tanrigasi” ya "baliq ilahasi" demokdir. Mifologiyada baligin su tanrist "Enki" ilo ilgisi vo
baglantisi bir normal vo dogal iligkidir. oradan ki "Enki" agilliliq vo uslulug vo zoka tanrisi da
sayilirmis, baliq da "agil", "diisinco” vo "uslulug™ balgasi vo simgasi kimi sayilir."Baliq rasmi
mohrlor Uzarinds,dzalliklo aski babil devri mohirlari Gzarinds, ¢ox zaman heykalciklor vo
uyumsuz va kotlimasr tnsurlarin yaninda (eyni tanrilar vo devlorin/ demonlarin insana yiiriisii
kimi zamanlarda) durur . Balka doa bu yerds durmasi , bu sababa goradir ki baliq bir xeyir vo
iyilik balgasi kimi kot vo kétlimasr va kétllik sevar gara devlor vo gara giiclorin qarsisinda

borabarlik va esitlik yaratmaq ti¢iindur". 8

Kutlama tanris1 , tiirk mifologiyasinda &zolliklo Oguz- Tiirk mifologiyasinda "Anahita"
tanrigast il ilgilidir. Anahitanin balgasi va nisanasi baliqdir. O, baliq bigiminds , giyafatinds
Vo geyimindo olurmus. Buna goradir ki Sami(semit) dilli xalglar, baliga "hut/hit" deyirdilor va
indi do "hut" s6z, sami soylu arablarin dilinds "baliq" vo "yeka — iri baliq" anlamindadir.Bu
dediyimizin sbutunda Dehxuda'nin liigat namasina ,"Forhong-i Farsi Moin™ ,"Abadis
Diksenrisi", "Farhong-i Liigot ©lmoan1" kimi manbalars miracist etmak olar. "Hut" séziunin
izini eyni halda "Qur an-i karim"do bulmagq olar. Quranda "hut" s6zi "nohong™ va "balina™
anlaminda dofalorlo golibdir. Qur'anda o siradan , Hz. Yunus vo Hz. Musa'nin dastanlarinda
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"Hut" , yeks baliq va nohong anlaminda golibdir. Oguz — tiirk tanrigas1 Anahita(Anahit) baliq
anasi, su parisi, doniz poarisi , bollug vo artim tanrisi kimi sayilirmis. Bu Oguz- Turk
tanrigasi(anahit) , tiirk soylu Siimer vo flam xalqmin tanricas1 "Nana”, "Nana" Vo on oski
zamanlardaki "Artimis" (vohsi heyvanlarin Tanrigasi)ilo birge sayilirmis. 9 "Kutlu olsun”
deyilonds , aslinds "hutlu (qutlu/kutlu) olsun™ deyilir. "Baliq" , bolluq , artim , barokat simgasi
Vo balgasi oldugu ii¢lin, onun baliq ,ya ni "hut"(qut/ kut) olmasini istayirik. Burada bu
deyilonlordon bels natico alinir ki miladdan 6nco (eradan avval) Anadoluda qurulmus vo
yaranmis "hit"/"het"/"hitit" dovlati vo 6lkasinin adi da haman qut/kut/xut/hut tanrigasi ya daha
dogrusu baliq ilahasi "Anahit" ya "Anahita"nin adi ilo baghdir.

Bir sira tiirk xalglarinin mifologiyasinda "Qoyun" xeyir , barokat,bullug balgasi vo simvolu
sayilir. "Qoyun" heyvaninin adi da demok olar buna gors secilib ki aski turk dilinds (6za lliklo
indiki Ozbok tiirk xalqinda) "Quyun" yagmura vo ¢ox yagimli va siddatli (tufan va qasirga ilo
yagan) yagmura deyirmislor vo biliriz ki yagmur da bollug, xeyir vo barokatdir. Yagmur
yagarsa , yerda caylar , sular axar va su bol olar , su bol olduqda, bitgi va okin , taxil , meyve-

yemis bol olar. Bunun {igiin do "Qoyun" heyvanin adi il "Quyun" sdzi bir- birilo baghdir .

Quyundaki "Qu" sozii bir ¢ox aski tiirk xalglarmin dillorindo ildirim vo simasok tanrisi
anlamindadir. Bu sobabdon Hun tirklorinin ildirim va simosok tanrisinin adi"Quar"/"Kuar"dur.
"Kuy/Quy/ ku/ qu" vo Azorbaycan, Ozbok, Altay , Uygur, Kazak , Tatar, Barbin, Teleut vo
basqa tiirk xalglarinin dillarinds "sas, bagirt1, bagirma, xabar vermak , car gcokomok" anlaminda
islonmokdadir. Bu turk sozu , tirkeco "qulag” soziinds islonilir. Tiirk xalglarinda , o siradan
Oguz tiirklarinds "Qoyun" artimi ilo bagli zoomorfik ongun sayilirmis. Biz ag qoyun vo gara

goyun ongun vo simgs olmasina "Oguz nama"do tus galirik. 10

Oski tiirk xalqlarinda "Qoyun" verimliyin , mohsuldarligin , artimin zoomorfik ongunu ,
simgoasi Vo bolgasi sayilirmis. Oguz kagan ogullariin golocokdo tdreyib- artmalari , bollu
dolanmalar ii¢iin ,onlara qoyunu ongun va totem verir. goyunun zoomorfik ongun vo totem
olmasi inami1 , son zamanlara qador ,bir ¢ox tiirk xalglarinda yasamisdir. Onlar inanirdilar ki
goyun , verimlik, moahsuldarliq , artim ongunu va totemi idi. Demak goyun ongunu va balgasi
0 qodar giiclii imis ki 20 — ci yuz illiyin 30- cu illorino godar yasamisdir. Rus etnografi A.Lipski
boylo yazir : "Xakas tiirklorindo oskidon bari goyun heyksli — Quze Mengir — qoyunlarin
dollonmasins , balalamasina yardim edon ongun vo totem imis. Elo buna goéro do Xakaslar
ugurlu mohasul toy- bayramini (taxil bigimindon sonra) Quze Mengirin yaninda kegirirlor vo
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sorfina qurban kasib vo qurbanligdan ona pay verirmislor. Elo bu sobabdon Azarbaycan tirk
xalq1 da gobir , mazar daslar1 tizarinds qoyun , qoyun basini va kallasini vo Qo¢ figurunu rosm

edormislor

Bir sira tiirk xalglari, "keci"'ni (tokoni) qutlamaq va bollug simgasi va balgasi kimi segmisdilar.
Keci do , qoyun kimi ¢ox faydali va xeyir veran bir heyvan oldugu ii¢iin vo eyni halda yazin
balgasi va simgasi sayildigi {igiin , bolluq va qutlama ongunu va simgasi secilibdir. Zevs//Zeus
Kimi aski orta Asya xalqlarmin su , mohsuldarliq , dogum tanrigas1 Diza'nin bir sira mifik
keyfiyyatlorina , gadinlarin qoruyucusu "Ambar tanrigasi1” yiyslonmisdi. Boyls bir ofsano var
ki kutsal Ambar'in yanina dagdan vahsi kegi galirmis vo onu sagib siitlinii igormis. Demok
tanrilart , tanrigalari , batirlart vo igidlori \keci baslomisdir. Tiirk xalglarinin eposlarindaki kegi
nin basladiyi "zat", canli tobiotin (doganin) &ziidiir. insanin dogulmasi , yasamasi , 6liimii ,
tobiotdoki (dogadaki) yaya, yaza , qisa boanzadilirdi. Tobistin (doganin) 6lib-dirilmasi
tosavvuru va sanilmasi ,oski Siimerlords hamginin var imis. Stimerlorin mohsuldarliq tanrigasi
"Tammuz"un (Temmuz) sorafina duzonladiklori ayin va toran,bdyls bir inamla sasla sirdi.
Azorbaycanlilarda , vaxtils yazla- qis savasini , ayin va tOron kimi kegirirmiglor. Bu inam Azari
tiirk xalgqinin dogma folkloru vo "Kosa- Kosa" oyun ayini vo rosminds ,0z oksini tapmisdir.
Kosa qisin vo onu o6ldiiron kegi iss, yaym- yazin boalgosidir. Kosa (qis) no vardirsa yigib
aparmagq istayir , getmok istomir. Kec¢i ona , onun hyatina son qoymagq ti¢iin , onunla vurusur
Vo onu (qis1) 6ldiiriir. Bu vurugmanin mifoloji kokii var. Qisla , yazin vurusunda xalqin ilkin
diiglincosi , diinya goriigii , diinyanin hor zaman tokamildo olmasi diisiincosi 6z oksini
tapmisdir. Keci bir cox aski xalglarda vo o siradan tiirk dilli xalglarda , yazin vo yazla bagh
mohosulun balgasi sayilmisdir. Oski tiirk xalglarin inancinda kegi yaz va onun ne motlarinin
balgosidir va yazi tomsil etdiyina goradir ki tlrk dostanlarinda hamidan ¢ox, o tabiatin yenidan

canlanmasinin geydins qalir. 11

Vazo ya guldan , bollug va barakat balgolorindon birisidir.  Vazo ya giildan boynu qissa vo
girds toni var ki su agzindan dasmaqdadi. Gahdan gostarilir ki har tiirlii baliglar onun iginda
Uzmoakdadir va ya onun igindaki suyunun yerini tutublar. Butln heykallar ola bilar ki bu vazonu
alina tutmus olsunlar. Bu vazo ya giildan ,on aski tarixi devrlordon ta ©homani (Hoxamonisi)
ilkin Pers sulalosi devrina goadar , inca sanotds 6zlino xas vo 0zal yer tutubdur. Zahirds dylo
goriiniir bu vazonun akadca adi1 "Hegallu", bolluq anlamindadir. Hegallu s6ziinds "He", haman

"ha"/"xa" (=kir / toxum) , "gal" (= qalin/ yogun/kiitlavi) va "lu™ iso mansubiyyat sekilgi sozii ,

233



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

umumiyyatls "coxlug” , "haddindan artiq" anlamindadir. Bu vazo ya giildan vo yaxud dolca ,
Stimer — Akkad dovrii uygarliginda gahdan su tanrisinin ( Enki// EA ) slindadir , amma o
dovrlards , sonraki devrlor kimi , cox zamanlar "Lahmu" , onu alinda tutur. Oyla gérinir bu
rol , Ea vo "Abzu"nun yaradilislarina ,ya'ni Abzuya ayid imis vo dollik , bollug ramzi va
bolgasi imis. 12 Bir cox tirk dilli xalglarda "qurd” an gorkemli zoomorfik ongunlardan
say1lmis vo ara- sira giinas bu heyvan formasinda tosvviir edilmisdir. Elo buna gora do aski
mifik ofsanalordos , tarixi ofsanslords , dostanlarda , nagillarda, giinasi temsil edon qurd// bori
Jhar zaman glinos suasi ilo , isigla bagli insanlarin goziino gOrUnarmis. Misal {iglin
"Oguznama"do qurd gdydon enandon, ginssin insanlasmisi,zolaq isigm i¢indo , Oguzun
Xeymasina (gadirina) girir vo ona yol gostorir : Dan erto olduqda ,0guz kaganin ¢adirina
glindon bir yaruq (is1q — nur suasi) girdi . O, yarugun igindon gok tiilkii , gok glimiisii boyuk
bir erkok qurd ¢ixd1 13 . Qurd ,tlirk xalglarinin mifologiyasinda, giinasin balgasi oldugu iigiin
tobarrik va xos uyumluluq balgs si do sayilir. Bu canavara Mogulca "bori™ deyilir. "Bori* sozl
aslinds "Barig" ya "Bariq" imis. Barig ya bariq , glinagin balgasi va simvolu sayildigina gors ,
"Tanr1" ya "Allah" anlamini da, zaman-zaman dasiyib vo bunun ii¢iin bu séziin sonundaki
yumusaq "g"nin diismasils, "Bar1" formantina diisiibdiir. Bu s6ziin bu anlamda oldugunu Fars
dili vo odabiyyatinda islonon "Bari”, "Bari- toala" ifasinda oldugu kimi (= tanri) Allah
monasinda olan termindo gostorilir . 14 Bu s6z indi do , Fars dili vo odobiyyatinda tanri
anlaminda igloonmokdadir . Barig ----> Bar1 ----> Bari Turkeo olan "Bariq"
s0zunu Orablar do , tiirk xalqinin dilindan alarag onu "Barg"/ "Barq" formantinda , ilk 6nca
ildirim, simsoak parildis1 ti¢iin Vo son zamanlarda elektrisito anlaminda isladirlor. 15 ©rab- Fars
dilinds "Borg" s0zl indi do, parlamaq , parilti, parlayis, vo isildamak {igtin kullanilir. Demoli
orob- fars dili vo adobiyyatinda iglonon "barq” sozii do , koki Turk- Mogul sézii "bang" ,
"bariq” sOzlindon alinmadir."Bori" vo ya "Bori" tirk- mogul soziiniin birinci bolimi
"Bor"/"Bor" s6zl , fars dilino kegarak indi do "kasmok™ ,"Kason" , "Bigan"," Parcalayan”
anlaminda iglnomokdadir. Tlrk — mogul s6zii "Bariq"m ikinci boliimii olan "1q" sdziinii, asKi
tlrk s6zl "aq"/"oq" sOzl ilo baglamaq olar. "Aq" ya" oq" sozii , oski turk dilinds, tanri
anlaminda iglonirmis vo buna sbit olaraq , demak olar "ogan" ya "ogan" (= tanr1)16 s0zi do

pal]

elo bu "aq"/"ag

SN

ya "oq" /"og" sozi ilo baglidir. Demok olar tanr1 anlami bu "aq" ya "oq"
sOzunun birinci darcali anlamidir vo "0q™ (=ok/ox) bu so6zilin ikinci darcali anlamlari sayilir.
Neca ki "ag" rangi (=boyasi) tiirk mifoloqiyasinda , tanryia ayiddir , tanrinin balgasi vo tanrinin

rongidir. "Bar" s0zl aski tiirk xalqinin dilindos , aslindos "par" imis. "par" sozii "bar" sdziiniin
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fonetik variantidir. "par" oski tlrk dilinds "tanr1" anlamini dasiyirmis. "par", parildamaq vo
istldamaq anlaminm1 da dasiyirmis , ¢iinki tiirk xalqinin ilk tanris1 giinos oldugu {i¢iin , tanr
anlaminda "bar" vo "par" sozlori do , parlamaq vo isildamaq anlamini qazandilar vo bu
anlamlarda iglondilor. Bununla tanri anlaminda islonon "baraq"/"baruq"/"paragq” /"paruq"
sOzlori do , "isildayan tanr1" , "parlayan tanr1" anlaminda islonmoakds olublar. Tlrkcads "bar"
sozii parlaqg, isiqli monasini ifado edir. Digor torofdon, "ag" sozii do ag rongi bildirir. Bu
monalar1 nazars aldiqda, arab vo fars dillorinds islonan va genis yayilmis "voraq™ s6zunin
(burada "b" samitinin "v"ya ¢evrilmasi do nazors alinmaqla) mohz tiirkcs "baraq” s6ztindan

qaynaqlandigini diistinmok asassiz olmaz. Baraq > Varaq > Varaq

Masalon, "ylz borg doftor” ifadasi — yani yiiz "barg"” vo ya yiiz varaqi olan doftor deyildikds,
buradan aydin olur ki, "borg" s6zii “voraq" s6ziintn sinonimidir. Demali, fars dilinds va
odobiyyatinda islonan "barg™ s0zll oslinds turkcanin "baragq” soziinden va onun dialektal

formalarindan qaynaqlanir:
Baraq (Barag) > Boroq > Borog > Borg

Borg < borg "baraq" / "boroq" sozlori Ozbok tiirk xalqinin dilinde "xeyirlik" ,"borokat",
"yararli" , "qazanc verici" , "bolluq" vo "¢oxluq" anlamlarinda indi do islonmakdadir ."Barug
/Boruqg /Borok " s6zii arob dilina kegorok "ildirrm" vo simsok parildist" vo "elektrisito”
anlaminda , islonmoya bagladi 17 . Bunun (i¢iin do, elektrisito vo tok vurma tohliikasinin uyarici
olamati va simgasini gdstarmok va elektrisitonin diinya xalqlari arasinda , balgasini géstormok

Ucln "borok" soziiniin anlamini géstaran balgodon yararlanirlar:

Orab dilinds tiirkca s6z olan "barg” , "bark™ sdzlindan, ¢esitli kutlama anlaminda olan sézlar
yaranibdir. O siradan "barak ollah" ifasinda golon "baroks™ (=mubarak) , " tobrik™ (= qutlamaq)
, "bargs " (= simsok, ildirim parildisi),vo s... yaranibdir. Tobrik orob dilinds ugur sayma

demakdir .
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Orab dilinds (6ncs yuxarida dediyimiz) borok soziinds , "bor” hissasi "kasmok™ , "kosilmis"
,"iKi yera boliinmiis" anlaminda vo "0q™ (0k) , ucu sivrili og(ox) demokdir . Demoali tlirk s6zii
"borok", siniq ya qiriq oq demakdir Ki bu da elektrisitonin balgasi kimi, biitiin diinya xalqlarina
balli vo tamigdir. Bizo goro indiki Ingilis dilindo islonan "break" (oxunusu "brik")sdzii (=
sinmaq // qrilmaq ), "breaking" (oxunusu "briking") soézii (= sindirmaq , qirmaq) ,
"broke"(oxunusu "brok")sozii (= sind1 , qirildi) vo "broken (oxunusu "brokin") s6zii (= sinmis
, qirtlmis) kimi sozlar do ,hamin aski tiirk s6zii "borok"dan alinib va inglis dilinds islo nilir. Bir
sira tiirk xalqlart , o siradan Oguz tiirklori "bori" / bori(= yirtict heyvan ya canavar) anlaminda
olan sozini , "kurt/ qurd" kimi isladiblor . Onu glinas balgasi vo simgesi olaraq |,
kutsallagdirmiglar. "Kurt /qurd " so6zii oslinds "korut / gqorud " imis. Zaman siirasinds tlrk
xalqinin leksikasinda kurt ya qurd formantina disiibdiir. "korut" ya "qorud" , aski tlrk sozii
"kor" ya"qgor" (= od, glinas, giinas is181 ,nur suasi) va "ut /ud /uz " com alamati va eyni halda
"yuz"/["az"I"sifat"/] "¢Ohara" //"sima" anlamini dasimaqda olan s6zlordon yaranibdir. "korut"
ya "gorud” s6zl ,"Gunas ylzli" / "Giinas iizli" demoakdir. O ki {izii ,simas1 va sifati, glinago
oxsayir. Neco ki ba'zi tirk xalglart "Xoruz" sézinu (farsca xrus) bu anlamda, xoruza
kullaniblar. Xoruz aslinds "kor. Gz" // "qor. 0z" , demokdir. "korut" ya "qorud" szl neca
"koruz" ya "xoruz" olmasi prosesini boyla gostarmok olar : kor.ud /qor.ud---->

kor.uth // kor.uz / qor.uth //gor.uz----> xor.uth /xor.uz---->xoruz

Qeyd etmok lazimdir ki, tiirkco "kor.uth™ birlosmasi "alovlu ¢ohra™,"¢Ohrasi qurmiz1" ,"atos
sifot”, "gunos tizli" monalarina golir. Bu anlayiglar "Kuros" vo muasir formada(s > sh)

"Kurosh" kimi soxs adlarinda aydin sokilds tozahir edir.

Bu sababdon, "Kuros" vo "Kurosh" adlarinin — yoni Pers (=Fars) ©homoni silalosinin ilk
sahiin admin — tlrkca va tirklorin mifoloji diistinca torzi ilo alagali oldugu aydin goriiniir.
Hotta bozi fonetik vo sos doyisikliyine baxmayaraq, bu adlar tiirkco adlar sirasinda yer
almaqdadir.Yeri golmiskon bunu da unutmayaq ki ©hamoni silalesinin ilk sah1 Kuros
(=Kir),ana tarafindon Turk idi vo Tiirk sarayida boyiiyiib boya-basa ¢catmisdi. O , Mandananin
oglu va Astiyakin (Media sah1) navasi idi.

Kor.uth > kor.us > Korus > Korush > Kurosh

glingo inam az- ¢ox doyisilmis formada tiirk xalglarinin basqa nagillarinda va ofsanslorindo

eyni halda 6z okasini tapmisdi . Bu baximdan "xoruz va padisah" nagili morak edicidir. Nagilda
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xoruz glnos ilo , Sah iso garanligla baghdir. Boallidir ki bir ¢ox xalglarda , o siradan tiirk
xalglarinda xoruz giinesin ¢ixmasini xabar veran zoomorfik ongun va totem sayilir. Elo buna
goro do Oguz xaqan , oglanlarina hakimiyyat baxs edo rkon ,toyugu (xoruzu) ongun, totem
verir vo mugoavvasini (maskasini)qirx kulac agacin basina qoyur. Tiirk xalglarinda , o siradan
oguz tiirklarinin mifologiyasinda xoruzu isigin , giinasin balgasini , Sah yeyir (tobistdo glinasi
, geca Vo garanliq udur , ya ni giinas batir). Sonra Sah'in qarni sokiiliir , xoruz isigh diinyaya
¢ixir. Tiirk mifolojisi baximindan bunu boylos izah vo agiklamaq olar : geco (sah) , giinosi
(xoruzu) axsam ¢agi udur , sabahis1 dan yeri sokulonds (sahin garni sokiilonds) xoruz isigliga

cixir . Giines yenidon diinyani igiqlandirir. 18

Altaylilarda vo kazaklarda "Quday" ya"Qutay" adinda tanr1 vardi. Quday (kazak,qirqiz lahca
varyant1 :kuday)da "qud/qut" sozii qatilib istirak edibdir. Quday// Kudaydaki qud//qut ,
xosbaxtlik / ruh/ hayat guicti / hayat mogzi(6zayi) demokdir. Demali bu tanrinin adi "hayat giici

veran", "ruh veran" , "yaradic1" , "insan yaradan" anlamindadi . 19 "Qut" s6zU "Divan-i liigat
tlrk"ds "soadat”, "dovlat", "boxt", "igbal" anlamlarinda galibdir. Qut s6zii mogulca mubaraklik

, Seadat , baxt , igbal , dévlot demokdir. 20

"Qut" s0zl tirk mifologiya tofokkiir vo diisiincasilo baglidir va onun turk dillorinds moarakli
anlamlari vardi. "Qut"-un ruh/ can veron / hayat 6zoyi / xosboxtlik vo bagqa anlamlart tiirk
xalglarinda genis yayilmisdi. 9-cu yiz illikdo hakimiyyst siirmiis "Menlik Tekin", xaqan
edildikdon sonra "Ulug Tenkir"do qut bulmus,"Alp Tuluk Bilge Kagan" bu yuxaridaki
cimlanin anlami boyladir : Ulu gokdos ag yazi (qut/xosbaxtlik) tapmis, gohraman, zohmat sevar

bilgs kagan adin1 almisdi(tuluk=zohomot seva r). 21

Tiirk xalqinin adst- ananasinds olan "alqis" , alqislamagin da kokii ,hamon bu kutlamaq adst-
onanasina dayanir. Birisi , bagqasini alqislayarkon , hogigotdo vo oslinds onu kutlayir vo
kutlamak isini goriir. Demak olar alqis va alqislamaqda qut / kut vo kutlamakla bir kbkdan va
bir anlamdadir. Bunu agiklamaq tiglin gorokdir "alqis" séziinii agiklamaq. Alqis soziinds "al”
¢cox monalidir. 22 "Al" soziinilin ¢esitli mona ¢alarlart var : hilo /makir/ soy/ nasil(arabca) /
qurmizi. "Al" sdzi mifoloji disiinco ilo baghdir. Azorbaycan alimi Budagov , "al" s6zinu
Cigatay vo tlirk sozii sayir. 23 "V.V.Radlov" onun cigatay , uygur dillarindaki "hils vo mokr,
aldatmagq // aldatma , Altay dilindaki "ylksoklik" , "qadir", Tatar (kazan,kirim) , Kuman , Tiirk

nn

Va bir sira Ishcalorinds "qirmizi", "qirmizi tamga" anlamlarini verir. 24 Bu anlamlarin ¢oxu

Azorbaycan tirkco adobi dilinds indi do islonmokdadir. "Al", eyni halda "uca","qudratli"
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anlaminda , od tanrigasinin adi imis. 25 Bu ¢oX monali soziin anlamlarindan biri do
"migaddas","kutsal"dir. 26 "Al" turk dilindo , "yuksok qurmizi" (giinosi noazors alaraq)
anlamindadir. Azarbaycan turklori "al" sdzlindon migoddasliyi (kutsalligr) , qudrati bildiran
birlagik sdzlor yaratmislar ki onlardan birisi, homon "alqis" soziidiir. Bir sira Rus tiirkologlart,

"al" sozliniin tiirk dilli xalglarin "od, atos vo ocaq" tanrigast oldugunu yazmislar. 27

Demoak "al" va ondan yaranan sozlor 6nca xeyirli , diisiimlii, od, ocaq tanrigasi olmusdur. "Uca
, YUksak , qudratli" anlamlari veran "al™ , uca glinas tanrisinin va giinasin yerds balgosi sayilan
"od" tanrigasinin adi olmusdur. "al"-mn uca , qiidratli anlami1 daha askidir. Onun mifoloji
inamlarla baglanmasi, daha sonraki ¢aglara ayiddir. Alqis s6ziiniin ikinci bolimii "qis" aslinda
"qus™, "kus"dur ki "s" horfi agizda ifa olunarkon "s"ya ¢evirilibdir. "Kus"//"qus" ligati "Sams
addin Sami"nin "kamus tiirki*sinds , "pek boyiik davul" anlaminda galibdir. 28 Quz(kuz) s6zi
"kamus tlrki"ds , zofor vo golobo anlamindadir 29 vo bilirik ki "kuy" aski tlrk dilinds , san-
sohrat , seytara, Unlulik , Gin salma, saslonma va taninmaq anlamlarindadir. Oski miixtalif tirk

dillorinda , (¢ grup, "d / z/ y" gruplu tlrk dillorinin olmasin1 da bilirik ya'ni "d"ya "y" vo "z",

"y'ya "d" vo "z", "z"ya "d" ya "y" deyan vo oksinos olaraq deyan tiirk xalglari vardir .

Beloliklo "qut/qud/quy/quz/qus/qus bir- birinin fonetik varyantlaridir. Bunlarin hamisinin
anlam1 "san- sohart, n, Unlilik va {in salma" anlamindadir. Bununla "alqis" sozii genal vo
umumi olaraq , uca , yiksok Un vo alqislamaq yo'ni yiksok vo uca Unlondirmak vo
saslondirmak(=tanitmak vs e lan etmak)dir va sonuc bu ki, ¢ox ehtimalla "kut" ya kutlamakda
olan "kut", haman "kus" ya "kuy"-un basqa fonetik varyantidir va birisi birini kutlayarkan , ona
saslonib vo onun haqqinda iiz vermis xos,yaxsi, xeyirli vo gazanch olay1 , sevinc duyaraq

saslondirir .

Bo'zi turk dillorinds "qivan"-in "quvan" fonetik varyantina rast galirik. 30 Qivan// quvan'in
tirk dillarinds ¢esitli vo eyni halda bir k6kdan olan anlam va moana ¢alarlari vardir. "quvan"-in
tirk dillorinds isti, sadlanmagq , sevinmoak 31 vo "quvanc"-in sadliq , sevinc 32 va "quvangli"nin
aluda(bulasmis) , tontonali , dobdabali, 33 moéhtagsom va "quvanglig"-in sad xabar {i¢iin alinan

hadiys vo mustuluq 34 vo basqa anlamlar1 ballidir .

" Quvan"-in Karaiym tiirkcosindos "sadlanmaq" , "tosalli tapmaq" , "foxr etmok" , "zofor
calmaq" , "bayram etmok" anlamlari ilo yanasi, hamon sfzdon yaranan "quvanc"-in sadliq ,

sevinc va digor anlamlarina da tus golirik 35 va ya Qirqiz dilinds "quvan// qivan" soziiniin
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"quvan// quban™ 36 fonetik varyantlar1 vardir vo o basqa tiirk dillorindoki anlamlar1 dasiyir.
Misal tiglin  "qubanlik" : sevinmok, qurbanliq , noys isa sevinmak . Qubangsiz : sevingsiz /
qubandir : sevindir 37 homan kdkdan yaranan "quuna" =sadlanmaq , sevinmok _ "quunaq" =
sad , sevinc 38 monalarina malikdir. "quvan" //"qivan" tiirk dillarinds asasan eyni anlamdadir
: sadlanmagq , sevinmok , zofor calmaq , bayram etmok . Azorbaycanin samxor , kazak deyim
Vo siva larinds "guarrammax™ , "quallamax™ = arxalanmag , glive nmok anlaminda islonir 39.
Dado qorqut'da islonon "qut" soziiniin a¢imi bir sira problemlarin vo 0zalliklo mifoloji
dinyasilo bagli problemlarin aydinlasmasina komok edir. "Qut" sdzlina na inki Dado gorqut da
, Nasimido , oski tiirk dilli abidalordo , eyni zamanda Ozbok , Qirqiz , Tiirk , Yakut , Uygur ,
Karayim dillarinda do, istanilon gadar tus galmak olar . Turk dillorinds bu s6z ¢ox monalidir.
onun ruh , hoyat qiivve si (giicii) , xosboxtlik , seadst , barokot , ugur , basariliq vo diger
anlamlar1 vardir. Giil Tekinin ki¢ik abidasinin 9- cu satirinds oxuyuruq : "Tanr yarliqgaduqin
ticlin 6zim qutim Giglin qagan ubratin" 40 . Mugilyan xanin (7-8 asr) abidasinds "qut" xosbaxtlik
, Monasindadir. "ucatan — roh uquq yar (yer) sub (asra) qayan quti tanlamadi 41(" ya'ni uca
tanr1 gok , miiqoddas yer-sub(asagida) kaganin xosbaxtliyino hormat etmadilar) , 9- cu asr
abidasinds deyilir : "qutlug baya targan 6zs boiringi man 42 " ya'ni : man ogo xosboxt baga
tarxanin buyruguyam ). Daha bir misal : " qarqgma temis qut ber gayman tenus" 43 "qut" sdzlino
(xosboxtlik anlaminda) Yusif Balasagun'un "qutaduqu bilik" osorinds 44 "ugur, basari
anlaminda vo yarxotodan tapilmis fal kitabinda 45 vo bir ¢ox yerlordo tus goalmok olar .
Budagov , Malov ,46 Tamsen Stain , Seyx Siileyman ofondi Boxari 47 , Radlov 48 , aski tlirk

ligatinin maolliflori 49 , Orucov 50 va basqalari , "qut" soziinii tiirk dilli s6z saymuslar .

Yazar : Forhad Cavadi Yokan Sodi(Abdulla oglu) / fran — Azorbaycan — Urmiya / 30 Yanvar /
2014

Qaynaqca / Manba'lar :

1- Kramer , Samuel Nouh — Tarih Stiimer'de Baslar — Ceviren: Hamide Koyukan — Kabalci
Yaymevi — Ikinci Basim — 2002 istanbul —p.112 - 121

2- Resideddin Fezlullah ,Cami-ul Tevarih ,Alburz Yaymnevi — Tehran 1994 -Cedamisi
hakkinda agiklama, p.2081/ A.Inan,Samanizm,A-Inan:Makaleler,Less'D2-217" D1-179

3- A.Inan,Samanizm,A-Inan:Makaleler,Less'D2-217 D1 179

4- Kramer,Samuel Nouh,Gosterilen kaynak , p.169-171

5-Kramer ,Samuel Nouh, Gosterilen kaynak ,p.137

239



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

6 -Kramer,Samuel Nouh , Gosterilen kaynak , p.448
7 -Semseddin Sami , Kamus-1 Tiirki , 4-cii Basim , Kap1 yaylar1 , istanbul 2004 , p.561

8- Jeremy Black and Anthony Green — illustrations By Tessa Rickards, Gods, Demons and
symbols of Ancient Mesopotamia (An illustrated Dictionary) — Translated by peyman Matin —
p.140-141

9 -Dumezil in Tarpeia , 56 , Lommel in Festschrift Weller , Leipzig 1959 , 405 sq. / - Jack.
Duchesne Guillemin , Eski Iran din"i , Fekr-i Ruz Yaymevi , Tr. By Roya Miineccim , Tehran
1996 ,p.229

10 -A.M. Serbak , Oguzname , mosko , p. 107

11 -Mir ALI Seyyidov , Azerbaycan halkinin soy kokiinii diisiiniirken , Tr.By Rehim Savanli
, Ahter yayinevi , Tebriz 2006 , p.443,447

12-Jeremy Black and Anthony Green,Gosterilen kaynak, p. 305

13- Mir ALI Seyyidov , Azerbaycan halkinin soy kokiinii diisiiniirken , Tr.By Rehim Savanli ,
Ahter yaymevi , Tebriz 2006 , p.527

14 -Semseddin Sami , Gosterilen kaynak , p.262

15 -Semseddin Sami , Gosterilen kaynak , p.289

16 -Semseddin Sami , Gosterilen kaynak , p.208

17- Semseddin Sami , Gosterilen kaynak, p. 261

18 -Mir ALI Seyyidov , Gésterilen kaynak , p.525

19 -Mir ALI Seyyidov , Gosterilen kaynak , p.45

20 -Mahmud Kasgarli , Divan-i Lugat ul tiirk , p

21 -Behaeddin Ogel , Tiirk Mitolojisi , istanbul 1971 , p. 291

22 -A.V.Sevoritan , Tirk Sézlerinin Etimoloji Tahlili , M, 1974 , P. 124-128

23 -L.Z.Budagov , Tlrk-Tatar Mukayiseli Lugeti , cilt I, 1869 , p.75-76

240



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

24 -V.V Radlov , Tiirk Halklarin Liiget Tecriibesi , cilt I, 1898

25 -V.V.Radlov , Gosterilen kaynak , p.534

26 -Kavkaz.Rus.Moldav Liigeti , Mosko 1972, p.30

27 -V.F Porsanski , Yakutlarda Kara Inamim (Samanlhigin) Asimmasi , 1902
28- Semseddin Sami , Gosterilen kaynak, p. 1202

29- - Semseddin Sami , Gosterilen kaynak, p.290

30- L.Z.Budagov , Turk-Tatar Mukayiseli Sozligi , cilt IT, 1871 , p.168
-- V.V.Radlov, Gosterilen kaynak , cilt 11, p.1652

--  Semseddin Sami , Tiirk¢e — Rusca Liiget , Mosko 1977 , p. 121

- -  Semseddin Sami , Tiirk¢e — Rusca Liiget , Mosko 1931, p. 367

- - Semseddin Sami , Rusca Liiget , Mosko 1968 , p.206

--  Semseddin Sami , Karaim — Rusca Liiget , Mosko 1974 , p.342

31 -V.V.Radlov,Tirk Halklarin Liget Tecriibesi,cilt II, p.1040

32 -V.V.Radlov , Gosterilen kaynak , cilt II, p.1040 , § , Tiirkmen — Rusca Liiget , Mosko 1968
, p.206

33 -V.V.Radlov , Gosterilen kaynak , cilt 1, p.1040
34 -V.V.Radlov , Gosterilen kaynak , cilt 11, p.1041
35 -Karaim — Rusca Liiget , Mosko 1974 , p.342

36 -Kirkiz — Rusca Liiget , Mosko 1965 , p.177

37 -Kirkiz — Rusca Liiget , Mosko 1965 , p.435

38- Kirkiz — Rusca Liiget , Mosko 1965 , p.455

39-Azerbaycan Dilinin Diyalektoloji Liigeti , Baku 1964 , p. 151

241



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

40 -S.Y .Mallov , Eski Tiirk Yazilar1 Abidesi , m-1, 1951 ,p.118
41 -S.Y .Mallov , Gosterilen kaynak , p.4
42 -S.Y .Mallov, Yeni Sey Turk Abideleri , m-1, 1952, p.81

43 -Tomson Stein'in Cin'in Kuzey Batisindan Topladigi Metleplerden , Eser 1912-ci yil'da

Landon'da ¢ap olunmusdur .

44 -Eski Tiirk Liigeti , Leningrad , 1969

45 -Eski Tirk Liigeti , Leningrad , 1969 , p.471

46 -L.Z.Budagov , Turk-Tatar Mukayiseli SozIigi , cilt IT, 1871 , p.69

47 -Seyh Siileyman Efendi Buhari , Liiget-i Cigatay ve Tiirk-i Osmani , cilt I , P.231
48 -V.V.Radlov , Gosterilen kaynak , cilt 11, 1-ci Bolim , p.90

49 -Eski Tiirk Liigeti (1071-ci sira) L.1969 , p.471
50 -Azerbaycan Dilinin izahli Liigeti , Bak1, 1964 , p. 588

The Etymology and Ritual Origins of Blessing and Congratulatory Practices in Turkic Culture

Author: Farhad Javadi Yekan Sadi (Abdullah oglu) / Iran — Azerbaijan — Urmia / January 30 /
2014

Every nation, in accordance with its own historical background, possesses, over time, an
accumulated treasury of spiritual heritage from which it draws in its daily life, and alongside

its material structure, continues the existence of its spiritual structure as well.

One of the various elements that form this spiritual structure is the performance of rituals,
traditions, customs, and celebrations related to blessing, auspiciousness, felicity,

congratulation, and well-wishing, as well as the verbal expressions associated with them.

The Turkic nation, as a people with an ancient past, possesses a rich culture in regard to such
customs, traditions, and ceremonies, and is considered a pioneer among other nations in this

regard.
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Since the earliest times, the tradition of blessing and congratulation (that is, the act of offering
felicitations and good wishes) has played a significant role in the spiritual structure of Turkic

peoples.

In these acts of congratulation, people wish one another happiness, prosperity, success,
abundance, health, and blessing—an act that highlights and reveals the benevolence of human
nature, humane behavior, philanthropic spirit, and the spiritual dimension of human existence,

placing them at the forefront.

This tradition of congratulation among Turkic nations finds its roots in the depths of their

mythological history.

According to the mythology of each Turkic tribe or nation, this tradition continues its existence

with a distinct totem or symbolic emblem.

The tradition of congratulation among the various Turkic tribes and nations is associated with

different symbols and signs that stem from their beliefs, myths, and mythological structures.

For instance, based on their beliefs, some Turkic peoples and tribes have chosen the wolf,
others the sheep, some the fish, and others a jug or a vase as symbolic representations of the

congratulatory tradition, through which they express and convey their feelings of felicitation.

In ancient times, within the Christian world, there existed a ceremony known as Augurio (i.e.,
congratulation, well-wishing), during which a particular group of priests—belonging to the

Auguri order—would make predictions about the future.

Over time, beyond its application to ill or undesirable wishes, this term Auguri took on a
positive connotation and came to be used for good and favorable wishes, as well as for

expressing “auspicious and fortunate forecasts.”

Thus, the word Auguri was also employed in wishing a happy new year or on occasions of
birth.

Today, the word Auguri is also used on its own, meaning “to congratulate” or “to express good

and favorable wishes.”
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It is worth noting here that the root of the word Auguri is in fact the same as the Turkic word
Ugur (meaning fortune or luck), indicating that this original Turkic word became known and

widespread among Europeans, including the Spanish.

In this submitted article, we have attempted to explain this deep-rooted tradition from the

perspective of ancient Turkic beliefs and mythology.

To aid the reader’s mental orientation, we will first provide a brief and concise overview of
ancient Turkic mythology, and then proceed to the etymological and analytical exploration of

the tradition and ritual of congratulation, blessing, and well-wishing in Turkic culture.
> Note on Pronunciation:

To facilitate accurate pronunciation and clearer understanding of key Turkic terms used
throughout this article, simplified phonetic transcriptions (based on English orthography) are
provided in parentheses alongside each term. This approach is intended to assist non-native
readers in pronouncing the words more correctly and engaging more precisely with the

linguistic and mythological concepts discussed.

Sample List of Turkic Words with English Pronunciations
Turkic Word > Pronunciation (English-based)

GOy > "goy" (like “boy” with g)  qaro > "kara" (a as in "car")
qay1 > "kayi" (ka-yee) __ kayut > "kai-oot" __ gayut > "ka-oot"

kut > "koot" __ qut > "koot" __ kurt > "koort" __ qurt > "koort" kurd >"koord" __ qurd

>"koord"___ Kurt >"koort" __ qurdaq >"koor-dak" kutlama > "koot-la-ma™ __ qutlama > "koot-

la-ma"

kayutlama > "kai-oot-la-ma" __ hayag > "ha-ya" or "ha-yagh" bori > "boh-ree” __ kutlu
> "koot-loo" __ qutlu > "koot-loo™ gunda > "goon-da”__ kunda > "koon-da"__ hut >
"hoot" khut >"khoot™ __ barkut > "bar-koot" __ barxurdar > "bar-khoor-dar"

barqutar > bar-koo-tar __ parqut > par-koot __ barqut > bar-koot
hit > heet __ het>het __ hutlu > hoot-loo __ kuti > koo-tee
huti > hoo-tee __ hitti > heet-tee  baliq > ba-lukh __ bollug > bol-looq
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goyun > @o0-yoon __ongun > on-goon __ oguz > oh-ghooz

quyun > koo-yoon __ qu > koo __quar > koo-ar __ kuar > koo-ar

hun > hoon __ qulag > koo-lakh __ kuy > kooy __ quy > kooy
oguznamo > oh-ghooz-na-meh __ quze mengir > koo-zeh men-geer
kosa > koh-sah __ lahmu > lah-moo __ hegallu > heh-gal-loo __ lu > loo
barig > ba-rugh _ bariq > ba-riq __ bar1 > ba-ree __bari > ba-ree

barq > bark __ borq>barkh _ bor > burr __ 1q > ugh (short, closed)

0og >okh __ag>ak _ ogan>o0-kan _ ogan>o-ghan _ 0og > ogh

ag > agh (as in “aghast”)  ox (okh) > okh  baruq > ba-rooq

paraq > pa-raq __ parug > pa-rooq __ varaq va-rag

Blessing and Congratulation in Turkic Culture: A Mythological Perspective

Based on Sumerian mythology, from the union of Anshar (the celestial world) and Kishar (the

terrestrial world), the gods are born: An — Enki — 1gigi — Anunnaki.

The Igigi dwell in the heavens, while the Anunnaki live on the earth and in the underworld.

In one of the tablets that provides a list of Sumerian gods, in the pictographic inscription that

represents the primeval sea, it is written that the goddess Nammu is described as the life-giving

mother of heaven and earth.

In this case, the Sumerians accepted heaven and earth as creations of the primeval sea.

The myth of The Cow and the Grain, which narrates the birth and emergence of the deities of

cattle and grain in the heavens and then their dispatch to the earth to bring abundance and

blessing to humanity, begins with the following verses:

“Behind the mountain of heaven and earth, the god An impregnated the Anunnaki.”

A poem that praises and sanctifies the creation of the precious agricultural tool, the “plow,”

begins with this section:
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“The lord whose decisions are immutable, in order to offer and manifest the most beneficial
things...”

Enlil, who causes the seeds and crops of the kingdom and the land to sprout from the soil,

contemplated the separation of heaven from earth.

From the very first line of The Cow and the Grain, it is logical to say that the union of heaven
and earth is imagined as a mountain whose base lies beneath the earth and whose peak reaches

the top of the sky.

The concepts that describe the origin of the universe are as follows: in the beginning, there
existed the primeval sea.

The Sumerians regarded this sea as if it had always existed.

The primeval sea gave rise to a cosmic mountain formed by the merging and unification of

heaven and earth.

When the gods were anthropomorphized, An (GOy = Sky) was considered masculine, and Ki

(Earth) feminine.
From their union and unification, the god of air, Enlil, was born.

Enlil, the god of air, separated heaven from earth, and when his father An took possession of

the heavens, Enlil claimed his mother Ki (Earth).

The union of Enlil with his mother (Earth) initiated the ordering of the cosmos, the creation of

humans, animals, plants, and the beginning of civilization.
In the third millennium BCE, the Sumerians had, at least in name, hundreds of gods...

Many of these were secondary deities, meaning they were the spouses, children, servants, or

assistants of the primary gods, imagined in human form.

Another portion includes the names and attributes of gods who were somewhat known but are

no longer identifiable today.

Nonetheless, over the course of the year, a vast number of gods were worshiped through

sacrifices, rituals, and prayers.
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Among these hundreds of gods, four were the most important: An (god of the sky), Enlil (god
of air), Enki (god of water), and Ninkhursag (the great mother goddess).

In general, these four deities were at the top of the divine hierarchy and were recognized as a

group that carried out significant acts collectively.

In the available sources dating to around 2500 BCE, although Enlil, the god of air, is regarded
as the head of the pantheon...

There is sufficient evidence to show that at one time, the god of heaven, An, was considered

by the Sumerians as the supreme ruler of the pantheon.

In Sumer, the god An was worshipped for thousands of years, but later he lost much of his

initial supremacy...

He came to occupy a rather vague position in the pantheon, and in the myths and hymns of

later periods, he was mentioned less frequently...
During this time, most of his powers and authorities were transferred to the god Enlil.

By far, the most important deity in the Sumerian pantheon was Enlil, the god of air, who played

a dominant role in rituals, myths, and prayers.

Enlil was introduced as “the father of the gods,” “the king of heaven and earth,” and “the king

of all nations.”

He was the deity who brought forth the day, bestowed grace upon humanity, and orchestrated

and enabled the growth of all kinds of seeds, plants, and trees on the earth.
He was the one who brought abundance, blessing, and security to the land. [1]

Now, considering this mythological information, we turn to the discussion and exploration of
the customs, rituals, and traditions of blessing (tabarruk) and congratulatory practices among

the ancient Turks.

Rashid al-Din Fazlullah, in his interpretation and explanation of the word ongon in the Jami'

al-Tawarikh, writes:

"Ongon (totem, emblem, sign) is a word whose root is "mng", and "mng" is a Turkic word

meaning 'blessing’ (felicity, auspiciousness, fortune)."”
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As the Turks say: “ing bolsun” — meaning “May it be blessed,” “May it be auspicious.” [2]

Abdulkadir Inan writes:

“The word “ing”, which Rashid al-Din Fazlullah rendered as ‘blessed’ and ‘auspicious’ in the

Jami® al-Tawarikh, is incorrect; the correct term is “idug”.

5
> 5

‘blessed.’” [3]

In our view, the word “ing” or “inq”, which Rashid al-Din Fazlullah cited (in the meaning of

“blessed”), is in fact correct and genuine—despite the opinion and claim of Abdulkadir Inan.
Its root goes back to ancient Turkic—Sumerian mythology and is rooted in truth.

The word “ing” // “inq” or “eng” // “enq” is related to the name of the god of air, Enlil, who is

considered the supreme god and the father of the gods in the Turkic—Sumerian pantheon.

He is the deity who brings abundance, blessing, fertility, agriculture, grain, vegetation, and

prosperity to the land.
“ing” // “inq” or “eng” // “enq” constitutes the first part of the name Enlil, and means “god.”

The letter “n” in “ing” or “eng” is a nasal consonant (a velar nasal), producing the sound ng //
ng, and in origin, the word 1ng (or 1nq) or eng (or enq) is in fact the same as In or En, the first

part of the name of the deity Enlil.

Since Enlil is the god of abundance, prosperity, blessing, fertility, growth, and vegetation, the
first part of his name—that is, “En” or “In”—entered the Turkic language as a representative

of these concepts.

The word “En” has thus found its place in the lexicon of the Turkic language and is still in use
today in forms such as “en” (in contrast to length), “enino” = in width, laterally; “enli” = wide;

“ensiz” = narrow, without width; “engine” = vast, spacious, broad.

Anything that increases in terms of “en” (width) becomes expanded, takes up space, grows in

breadth.
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For this reason, the word “enli” (meaning “broad” or “wide”) in the Turkic lexicon conveys
meanings such as abundance, blessing, increase, expansion, and spaciousness, and is

commonly used in the speech of the Turkic people.

“En”, in ancient Turkic mythology, was used in the meaning of “god,” and at the same time

carried connotations of sanctity, auspiciousness, holiness, and sacredness.

The word “ing” (Eng), which is mentioned in Rashid al-Din Fazlullah’s Jami‘ al-Tawarikh,

truly contains and conveys the meanings of “blessed” and “sacred.”

However, Abdulkadir Inan's view that the word “ing” (Eng) is incorrect stems from the fact
that he should have sought the root of this word in the deep layers of Turkic mythology and
mytho-history and examined it from a mythological perspective—which, unfortunately, he
failed to do.

The word “ing” (Eng) mentioned in the Jami® al-Tawarikh led to the spread and usage of the

expression “Eng bolsun” (may it be blessed) among the people.

[IP=t)

But in recent millennia, by dropping the “g” sound, the people have come to use the phrase in
the form “En bolsun”, which figuratively means: “May it widen or open up; may it become

expansive, large, voluminous, abundant, and grand.”

Even today, when a person in Azerbaijani Turkish culture becomes very happy or joyful, or
feels a sense of pride or elevation, one says about that person: “Yaman enlonir”, “Na enlonir”,

“Acab enlonir”, “Gor neco doa enlonir”—and similar expressions.

In simple terms, the verb enlonmak in its figurative usage means “to become joyful, to be

overcome with pride, to swell with greatness and grandeur.”

Ing / ing / Eng, because it means “god,” is a sacred word, and when one says “Ing bolsun”, one
is, in fact, consecrating or blessing something or someone, imbuing them with holiness,

auspiciousness, and felicity.

The literal meaning of “Ing bolsun” is “may it be divine,” while its figurative meaning is “may

it be sacred” or “may it be auspicious.”

For God is capable of all things; He can render anything sacred and make it blessed if He so

wills.
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If He wills it, there will be abundance in produce and crops; if He wills it, something or
someone will become sacred and invincible, such that no evil or dark force can overpower

them.

Therefore, it becomes clear that what Rashid al-Din Fazlullah stated—that “ing” means
“blessed” and ““auspicious”—was not mistaken or incorrect, but in fact grounded in truth and

reality.

The god of air, Enlil, conceives the intention of making every kind of tree and plant grow and

of bringing abundance and prosperity to the land and country.

With this aim, he creates two mythological and cultural-heritage figures named Emesh (=

summer) and Enten (= winter), who are brothers, and assigns each of them specific duties.

The following verses describe how these duties are fulfilled:

Enten caused the ewes to give birth to lambs, and the goats to give birth to kids;

He multiplied cows and calves, and made cream and milk abundant;

In the plains and steppes, he filled the hearts of mountain goats, sheep, and wild donkeys with
joy;

He built nests for the birds of the sky on the vast and widespread land;

He prepared spawning grounds for the fish of the sea in the reed beds;

In palm groves and orchards, he made honey and wine flow;

Wherever they stepped, he made the trees bear fruit;

He covered the gardens in greenery and enriched their vegetation;

He filled the granaries with abundant grain;

He made them fat and fertile like the good-natured virgin Ashnan (goddess of grain).
Emesh brought forth trees and cultivated fields;

He expanded stables and sheepfolds;
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He increased the yield of farms;

He adorned and beautified the land...

He ensured the arrival of abundant harvests into households;

He caused produce to be stored in granaries up to the rooftops;

He founded villages and settlements and built houses across the land;

He erected and established temples on the heights of the mountains. [4]

According to the most ancient belief, the supreme god “Anq” (in which the “nq” is pronounced

({2l

with a nasalized “n,” and which, in fact, is better read either as An by omitting the “q” or as
Aq/ Agh by omitting the “n”) marries the earth goddess Enki and gives birth to or creates the

primeval waters and the ocean—in more precise terms, the Tay or Day.
Anq + Enki = Enki.An (= Tay, Day, Zay, Say)

When the gods became anthropomorphized, “An” (Goy=sky // Gay // Kay // Khay // Hay) was

masculine, and Ki (earth) was feminine.

In other words, one of these deities, Kay (Gay / Qay / Khay / Hay), is the male god, and the
other, Day (Tay), is the female deity.

Thus, from the union of Gay (Qay, Kay, Khay, Hay) and Day (Tay), the waters, oceans, and
continents (mountains, stones, rocks, and landmasses) come into being, and from the

combination of stone and rock with water, human beings are born.
Tay, Day, Zay, and Say in the Turkic language precisely mean cay (i.e., river) or water.

The sky god marries this Tay or Day (river, water) and gives birth to and creates the earthly

world.
Sky (Gaoy / Gok) + Tay = Goytay (GOytoy, Goytey, Geytey, Geyti).

Geytey (which in contemporary Persian appears as Geyti or Giti) means the world, the earth,

or the universe.

This word is still used in contemporary Persian literature with the meaning of “world” or

“cosmos.”
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Therefore, the sky god marries the earth, impregnates and fertilizes it, and the earth gives birth
to “Kaya” or “Qaya” (which also appears in forms such as “Kara”, “Kars”, “Qara”, or “Qara”).
“Kaya” // “Qaya” also gives birth to humans—both male and female.

The male human is called “Kay”’//“Qay”, and the female is called “Day”.

“Kay”//“Qay” is the seed or sperm, while “Kaya”//“Qaya” is the place where this accumulated

mass is stored—its container or vessel.

The Turkic word “Khaya” (rendered in Persian as khayeh, meaning “testicle™) is, in fact,

derived from the same word and name “Qaya”/ “Kaya”, and refers to it.

Thus, it becomes clear that “Qay” and its phonetic variants such as “Kay”, “Hay”, and “Khay”
symbolize the seed, semen, and sperm—in more precise terms, masculinity or maleness—and

are among those meanings that denote male essence and virility.
Just as in our mythology, there was a deity among the gods who bore this name.

According to the history of the “Oghuz”, one of the six sons of “Oghuz Khan” was named

“Gilin” (the Sun).

According to the historical legend, after “Oghuz”, “Giin Khan” ascended to power.

“Gilin Khan™ had four sons, the eldest of whom was “Qay1”.

“Qay1” was also the name of a great tribe, which spread from China to Asia Minor (Anatolia).
The name of the “Qay1” tribe is also found phonetically in the form “Qay”.

Mahmud al-Kashgari considered this tribe to be among the Oghuz.

Rashid al-Din Fazlullah, in his work, when discussing the pre-Islamic history of the Oghuz,

assigns great superiority and significance to the Qay1.

The powerful Qay1 tribe was able to preserve its independence in Asia Minor (Anatolia) and

other regions even into the fifteenth and sixteenth centuries CE.

The Qay1 or Qay lived alongside the “White Sakas” (Ag-Saqgs) and the “Black Sakas” (Qara-
Saqs).
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Abu’l-Ghazi, in his work Genealogy of the Turks, interpreted the word Qay1 to mean “strong”

or “firm.”

However, the Azerbaijani mythologist and historian Mir Ali Seyidov holds the view that: “The
name Qay1 or Qay is formed from the combination of two words: Qa and Ay.”

According to him, the word Qa in several Turkic languages means “bear” or “bear cub,” and

99 ¢

the word Ay means “creator,” “creator of humankind,” or “divine.”

Altogether, the name of this tribe means “the benevolent and primordial creator.” [5]

Based on Mir Ali Seyidov’s view, the name of the “Qay1” or “Qay” tribe may also be linked to

another mythological belief:
“The ancestors of the Azerbaijani people held reverence for mountains, rocks, and stones.

They believed that mountains protected their ancestors (both fathers and mothers) and humans
from evil and malevolent spirits, and endowed humans with shamanic (shamanistic) and

spiritual power.

The ancient tribal confederations of Azerbaijan, who lived according to such a mythological
worldview, chose the name of the rock, stone, or mountain in which they believed, as the name

of their ethnic group.” [6]
Mir Ali Seyidov points out:

“The name of the “Qay1” or “Qay” tribe was formed from the combination of the words “Qaya”

(meaning 'large rock') and “Ay”.
In this compound, the letter 'a’' from “Qaya” is omitted, resulting in the phonetic form “Qay”.

Qaya — Ay — Qay // Qay1 means ‘the divine and creative rock’ (i.e., the sacred and generative

stone or cliff).” [7]

By carefully examining the views and notes presented by Mir Ali Seyidov regarding the name
of the “Qay1” or “Qay” tribe, it becomes apparent that this learned scholar has overlooked the
gendered nature of the mythological words “Qay” and “Qaya”—that is, their masculinity and

femininity.
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He has not differentiated between “Qay” and “Qaya”, and has regarded both as the same word,

considering them merely phonetic (phonological) variants of each other.

However, these two names (Qay and Qaya) are distinct, and one (Qay) symbolizes and
represents masculinity and maleness, while the other (Qaya) symbolizes and represents

femininity and womanhood.

The mythological meanings carried by these two words are also different, but Mir Ali Seyidov

has treated both as one and the same.

Above, we have elaborated in detail on the semantic differences between these two terms (Qay
and Qaya) and what they symbolically represent.

From the preceding statements, it can be concluded that the name of the Qay // Qayi tribe is

connected to and derived from the mythological thinking of the Oghuz people.

Kay.ut (or Kayut) and Qay.ut (or Qayut) mean the mass or accumulation of seed (i.e., grain,

sperm, or semen).

The gradual phonetic changes and evolution of the word leading to the form kut (pronounced

as “koot”) :

Kay + ut = Kayut (pronounced as “kayoot”) — Koyut — Kuyut — Ku.ut — Kut (pronounced

as “koot”)
A similar phonetic transformation leading to the word qut (pronounced as “qoot™):

Qay + ut = Qayut (pronounced as “qayoot”’)— Qoyut — Quyut — Qu.ut — Qut (pronounced

as “qoot”)

In our opinion, words such as "Kurt"(pronounced as “koort”) or "Qurt" (pronounced as
“qoort”)and "Qurd(pronounced as “qoord”)", which in the Turkic language are used for the
predatory animal “wolf,” are entirely incorrect and do not reflect the true and authentic name

of this animal.

The word Qurd (pronounced as “qoord”) or Qurt (pronounced as “qoort”)was originally a name
used for worms and similar creatures that crawl beneath the soil or among plants—creatures

we also refer to as “Qurdaq”—or those that burrow into the fruit of trees to feed.
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In the word “kutlama”/“qutlama” or “kayutlama”, the speaker expresses a wish for the other to
attain increase, abundance, accumulation, and greater gathering of a certain thing or object.

Gay, Qay, Kay, Hay, and Khay are all different phonetic forms of a single word, as well as

phonetic variants of one another.

Gay, Qay, Kay, Hay, and Khay all carry the meaning and concept of the one who impregnates,

inseminates, and causes birth.

Gaya / Kaya / Haya / Khaya is the vessel of seed or ovum—that is, the pouch or container

where the seed is gathered and accumulated.

From stone, rock, or from Kaya // Qaya (= cliff), and also from Kara // Qara (= dry land),

human beings are born.

Kara (= Qara) is the bearer or birther, whereas Kay (= Qay) is the inseminator, the one who

fertilizes and causes conception and generation.

Thus, Gay / Kay / Hay / Khay represents the male seed, sperm, or fertilizing essence, and Qara

/I Kara signifies the ovary or the female egg (ovum).

Qara // Kara gives birth to the seed, and from the seed, the human being emerges.
Samuel Noah Kramer, in his work History Begins at Sumer, notes:

“The name of the goddess Nidaba’s husband is “Haya”.

In that work, it is stated: ‘The goddess of writing and literature, Nidaba, along with her husband

“Haya”, and a host of witnesses, is present and holds a place of special significance.”” [8]

We consider the name of this deity “Haya” (or “Haya”) to have originally been

“Hayag,”(Hayagh) meaning “god Hay” or “the deity Hay.”

In our view, the mythological term and name “Haya” was originally in the form of “Hayag” (=

the god Hay, the god of seed, the god of semen and sperm), and later, through the omission or

e 9

loss of the soft final consonant “g,” it transformed into “Haya”.

Hayag (with the deletion of the soft final consonant “g”) = Haya.
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The term “kutlamaq” or “kut dilemoak” (to wish for kut or qut) means to ask for seed and semen,
for an increase in offspring, for abundance, for multiplication and growth—and,

metaphorically, for happiness.

The name of an animal from the canine family, known as “Gayut” // “Kayut,” is also precisely

derived from the same root: “Gayut / Kayut” or “Guyut // Quyut // Kuyut” (= gut, qut, or kut).

The predatory and wild animal known in the Turkic language as “Kurt” (pronounced as
“koort”)also derives its etymological root from the same words: “Gayut // Kayut,” “Kuyut /

Kut (pronounced as “koot™).”
The name of the animal “Kayut” also, over time, transformed into the word “Kut / Qut.”
Kayut > Koyut > Kogut > Ko.ut > Kut

The selection of this wild animal as the symbol of the god "Kay.ut" led to it receiving this

name; otherwise, the Turks originally referred to this wild beast as "Bori" or "Bori."

In Persian, the word and expression "farkhondeh™ (sx:a 8), meaning "kutlu™ / "qutlu” (= blessed,

auspicious), is in fact a Turkic word and is still used in Persian today.

The words "kut" and "kutlama,” which are related to "kurt" (= wild animal), also have an
associative link to the word "farkhondeh" through another name for this animal in Turkic:

"bori."
The word "farkhondeh,” which has Turkic roots, may have originated in one of two ways:

The first possibility is that the word was formed from two elements: the ancient Turkic word
"Par" (= radiant / luminous) and the old Turkic word "Gunda" // "Kunda" (= great, massive,
voluminous, large-bodied), which together imply the meaning of “intense, dense light,”

“majestic and luminous,” or “extremely radiant.”

Thus, when one says “farkhondeh™ to another person, they are wishing them brilliance,

radiance, and abundant light.

The second possibility is that the word was formed from the combination of "Bara / Bara" (=
sheep) and "Gunda / Kunda" (= big, voluminous, grand, abundant), conveying meanings such

99 ¢¢

as “big lamb,” “large and fat sheep,” “plentiful sheep,” or metaphorically “may you have many

sheep.”
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It is worth noting that the word "Bara / Boara" has remained in Persian as "barreh” (= lamb),
and the word "Gunda" has also been preserved in Persian as "gondeh™ (meaning big, bulky,

large-bodied) up to the present day.
“Qayut” / “Kayut”, “Kut” / “Qut” mean abundance, multiplicity, and blessing.

They also mean ovulation in large quantities, readiness for mass spawning, egg scattering, and

wide dissemination of seed.
An animal that lays eggs and spreads them abundantly is the “fish”.
Each time a fish lays eggs in the water, it scatters them in large numbers and abundance.

For this reason, in Turkic mythology, many gods appear in the form and disguise of a fish, and
they manifest in the shape of a fish, which is also a symbol of abundance and prosperity.

In the cuneiform writing system of the Sumerians, one of the eighteen ideographic symbols

representing core concepts is the image of a “fish”.

“Ha” (or ga / ka) is the sign for the word “fish”; this sign is another example of phonetic

evolution in Sumerian script.

Because the word “ha” (ha) (or ga / ka) in the Sumerian language was used exclusively to mean

“fish”, and referred only to the concept of “fish”. [9]
Therefore, the animal “fish” is also called “Qut”.
“Hut” / “Kut” / “Hit” / “Het” are all phonetic variants of the word “Qut”.

It is highly probable that the name of the ancient Turkic state and civilization in Anatolia called
“Het” or “Hit” (the Hittites — Hititlor),

and also the name of the Turkic-origin state and people “Kuttilor” (Quttilor),

who ruled in the Sumerian period in Azerbaijan, Anatolia, and the Zagros Mountains (and
defeated and destroyed the Akkadians),

are all connected to the word “Hut” / “Qut” / “Kut”.

Shams al-Din Sami, in his Qamis-i Turki (Turkish Dictionary), defines the word “Hut” as

follows:
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[Hut = a large fish;

Borj-e Hut (the Sign of Pisces) = one of the twelve zodiac signs (months of the year), into

which the sun enters in the month of February.] [10]

Therefore, the word Hut (Hiit) may be considered another phonetic variant of the words Gut /

Qut / Kut / Khut.

As stated in lexicons, the meaning of the word Kut / Qut is: accumulation, mass, cluster,

compact gathering, sacred, abundance.

Consequently, the word Barkut can mean “a large fish” and, in a figurative sense, “great

abundance.”

In the word Barkut, the component bar means large, great, massive, voluminous, or of large
build;

and kut means auspicious, good, blessed, bountiful, and abundant.

These two words are combined to form Barkut, which means: “may it be highly blessed,” “may

99 ¢

it be exceedingly auspicious,” “may it be plentiful,” or “may it be full of joy and goodness.”

For this reason, among some Turkic peoples, when greeting one another, they say the phrase

borxurdar olasan (“may you be endowed/blessed”).

The phrase Barxurdar olasan (= may you be blessed) is originally derived from barkutar olasan

(= may you be barkutar).

In this sentence, the word Barkutar consists of bar (= large, massive, voluminous), kut (= good,
auspicious, blessed, abundant), and ar (= a nominal suffix indicating collectivity or continuity).

99 ¢C

The word ar also carries mythological meanings such as “red,” “sacred,” “pure,” “untainted by

impurity,” “divine,” and “godly.”

In our view, the expression mobarak qirmizi olar (“it becomes red and blessed”) is also uttered

due to the presence of the ar element at the end of the word Barkutar // Barqutar (Barxurdar).

99 ¢

Thus, the word Barkutar means: “may you live in great goodness and joy,” “may you dwell in

abundant blessings,” and figuratively, “may you be very healthy, wholesome, and well.”

258



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

If the word bar in Barkut is considered to be par, then the word should be reconstructed as

Parkut or Parqut.

In that case, the meaning of Parkut becomes: “a luminous and radiant fish,” “a sacred and

divine fish,” or “the goddess of fish” / “the fish-deity.”
Jeremy Black and Anthony Green hold the view that:

in mythology, the association of the fish with the water god Enki is a natural and ordinary

relationship.

Because Enki was considered the god of wisdom, intellect, and intelligence, and the fish

symbolized “wisdom,” “thought,” and “rationality.”

The image of the fish on seals, especially seals from ancient Babylonian periods, is often seen
alongside statues and sinister, ominous elements (for example, in scenes depicting the assault

of gods and demons upon humans).

Perhaps the presence of the fish in these scenes is because the fish, as a symbol of goodness
and benevolence, establishes a kind of balance and equilibrium against demons and evil, dark

forces. [11])

The god of blessing, auspiciousness, celebration, and joyful ritual in Turkic mythology,

especially among the Oghuz Turks, is associated with the goddess “Anahita.”

The emblem and symbol of the goddess Anahita is the fish. She appeared in the form and guise
of a fish.

For this reason, the Semitic peoples called the fish “Hut / Hit,” and to this day, the word “Hut”

in the language of the Semitic Arabs means “fish” and “large fish.”

To substantiate this claim, one can refer to sources such as Dehkhoda Dictionary, Moein

Persian Dictionary, Abadis Dictionary, and the Dictionary of Al-Ma’ani.
The trace of the word “Hut” can also be found in the Holy Quran.

In the Quran, among others in the stories of Prophet Yunus and Prophet Musa, “Hut” is used

to mean “large fish” and “whale.”
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The goddess Anahita (Anahit), the goddess of the Oghuz Turks, was considered the mother of
fish, water fairy, sea nymph, and the goddess of abundance and fertility.
Jacques Duchesne-Guillemin states:

[This goddess (Anahita) has been identified with the goddess “Nana” (Nono) of the Sumerian
and Elamite peoples, and the ancient goddess “Artemis” (Artimis), the goddess of wild
animals.] [12]

When the phrase “Kutlu olsun” (May you be blessed) is said, in essence, it originally means

“Hutlu olsun.”

Because the “fish” is a symbol and sign of abundance, increase, and blessing, the wish is that
the person addressed be like a “fish” or “fish-like,” “fish-like,” “fish-formed,” that is, like
“Hut” (Qut // Kut).

The fish, as a symbol of this “Kut,” blessing, prosperity, purity of the soul, and divine light,
holds an important position in mythology.

For this reason, in celebrations, joys, weddings, and engagements, fish motifs, designs, and

figures are widely used.
Even among some Turkic peoples, fish was offered as a sacrifice.

Giving or sharing fish was considered a type of “division of Kut” (division of auspiciousness)

and a distribution of blessing and abundance.

This concept related to “Kut / Qut,” associated with fish, is not exclusive to the Oghuz Turks
but also exists in the mythological thought of other Turkic tribes such as the Altai, Yakut, Tatar,
Bashkir, Kyrgyz, Kazakh, Uzbek, Khakas, and other Turkic lineages.

Fish, as the embodiment of this “Kut” (auspiciousness and blessing), is present in all rituals

related to water.
In Turkic mythology, water symbolizes the beginning of life, spiritual purity, and rebirth.

The fish, as a creature inhabiting this water, is considered the bearer of “Kut” (= blessing,

abundance, auspiciousness) granted by God.
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For this reason, words and concepts related to fish have had mythological and religious
meanings.

Especially in connection with Anahita and Enki, the fish has been regarded as sacred.

Fish was also viewed as the guardian and protector of abundance and the water element.
Therefore, in some Turkic peoples, terms, interpretations, and idioms related to fish still exist.

Some Turkic tribes and clans have depicted the goddess of blessing in the form of a “fish-clad”

figure.

For this reason, among these peoples, the fish has been widely called by terms such as "Qut"
(@s8), "Kut" (@), "Khut" (<@s3), "Hut" (<@ss), "Hit" (@), "Het" (=), and "Khet" (<3).
These phonetic variations point to a single origin and indicate mythological roots.

It is highly probable that the names of the great peoples called the "Kuti,"” "Huti," and "Hitti"

(Hittites), who lived in the ancient lands of Anatolia and Iran, are also connected to this root.
Some sources also state that the goddess "Anahita" manifested in the form of a fish.
This shows her connection to the element of water and her power of fertility and life-giving.

The god of celebration, blessing, congratulation, sanctity, joy, and auspiciousness in Turkic

mythology, especially in Oghuz-Turkic mythology, is associated with the goddess "Anabhita."

Also, the fish was considered a symbol of wisdom, intelligence, cleverness, and understanding,
and its connection with the god "Enki" stems from this reason.

Based on this research and a detailed study of the symbolic and emblematic characteristics of
the fish in the mythology of the ancient Turks, considering its symbolic role and function
(abundance, blessing, increase), it is inferred that the name of this aquatic creature was chosen

from the perspective of Turkic mythology.

The Turkic name of this aquatic creature, "Baliq" (324), very likely is originally a transformed
form of the Turkic word "Bollug" (&), meaning "abundance," "increase,” "multitude,”

"great number," which over time and centuries experienced lexical change and became "Baliq."

From the conducted studies, it appears that the ancient Turks used the word "Baliq" to mean
"city," not the aquatic animal currently known as "fish."
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From these statements, it can be concluded that the name of the state and country "Hit"/(<ws)
"Het" /(<) "Hiti", (s&») which was established in Anatolia before Christ, is also connected to
the same goddess of "Qut / Kut / Hut / Khut," or in other words, the goddess of fish, "Anahit"
or "Anahita.

In the mythology of some Turkic peoples, the sheep (Qoyun) is considered a symbol of
goodness, blessing, and abundance. The increase of sheep and their transformation into a
zoomorphic symbol called Onqon holds great significance in the mythological worldview of
the Oghuz Turks.

In Turkic mythology, especially among the Oghuz Turks, the sheep was recognized as Onqon
(a sacred totem symbol). White and black sheep had different mythological meanings and were

sometimes regarded as incarnations of celestial forces on earth.

This shows that in mythological thought, animals were not merely biological beings but also
possessed spiritual and symbolic nature.

The name of the animal "sheep™ was likely chosen because in the old Turkic language
(especially among modern Uzbek Turks), the word Quyun referred to heavy and intense

rainstorms accompanied by storms.
Rain itself is a symbol of abundance, goodness, and blessing.

When it rains, streams, brooks, and rivers flow abundantly on the earth, and when water is
abundant, plants, crops, grains, and fruits also become plentiful. Therefore, the name "sheep”

(Qoyun) is linguistically connected to Quyun (rain).

The root “Qu” in the word “Quyun” in many ancient Turkic languages meant the god of thunder
and lightning. For this reason, the name of the thunder and lightning god among the Hun Turks

was “Quar” or “Kuar”.

Words like Kuy, Quy, Ku, and Qu in Azerbaijani, Uzbek, Altai, Uyghur, Kazakh, Tatar,

Barbin, Teleut, and other Turkic languages mean "sound, shout," "announce," or "call

cry,

out." This Turkic root also appears in the word for "ear" (qulaq) in Turkic languages. [13]
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In the Oghuznameh, it is also recorded that "white sheep” and "black sheep™ were considered

sacred totems by the Turks [14] .

Among the ancient Turkic peoples, the sheep was regarded as Onqon—a zoomorphic symbol

representing fertility, productivity, fruitfulness, fecundity, and the increase of progeny.

In order for the sons of Oghuz Khan to multiply and increase their lineage in the future and for

their lives to be filled with abundance, the sheep was designated as their Onqon and totem.

The belief in the Onqon and totemic (animal) nature of the sheep persisted among many Turkic
peoples until relatively recent times. They held that the sheep was the Ongqon and totem of
fertility, productivity, fecundity, and increase.

Therefore, the concept and belief in the Ongqon and symbolic nature of the sheep were so

powerful that it survived until the 1930s of the twentieth century.

The Russian ethnographer A. Lipski writes: "Among the Khakas Turks, since ancient times, a
sheep statue—Quze Mengir—was regarded as an Onqon and totem that aided the fertility and
reproduction of sheep."”

Consequently, the Khakas celebrated festivals and joyful rituals of a successful harvest (after
grain gathering) beside the Quze Mengir, sacrificed animals to honor it, and allocated a portion
of the sacrifice to it.

For this reason, the Turkic people of Azerbaijan also carved images of sheep heads and ram

motifs on tombstones and memorial stones. [15])

Some Turkic peoples have chosen the goat (specifically the male goat, i.e., the buck) as a

symbol and sign of prosperity and abundance.

Like the sheep, the goat was a highly useful and beneficial animal, and simultaneously was
considered a symbol of spring; therefore, it was also chosen as an emblem and totem of fertility

and abundance.

Regarding the role of the goat in Turkic mythology, it is appropriate to refer to the work of

Mirali Syidaov, who states:
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"Like Zeus in Greece, the goddess “Ambar”, guardian and protector of women, had also taken
on some mythological characteristics of the goddess “Diza” (the goddess of water, fertility, and

childbirth among the ancient peoples of Central Asia).

There is a legend that a wild mountain goat would come from the mountains to the sacred

goddess Ambar, and by milking this goat, she would drink its milk.
In other words, gods, goddesses, heroes, and warriors were nurtured by the goat.

The essence and being that is nurtured by the goat in the epics of Turkic peoples is the very

spirit and essence of living nature.
The birth, life, and death of humans were likened to the spring, summer, and winter of nature.
The concept of death and rebirth of nature also existed in the beliefs of the ancient Sumerians.

The rituals and ceremonies held in honor of the Sumerian fertility god Tammuz corresponded
to this belief.

In the past, among the Azerbaijani people, the battle between spring and winter was celebrated

through ritual and ceremony.

This belief is reflected in the native folklore of the Azerbaijani Turkic people and in the ritual

play called Kosa-Kosa.

Kosa symbolizes winter, and the goat that kills him represents summer and spring.
Kosa (winter) wishes to gather and take everything and refuses to leave.

The goat fights with him (winter) to end his life and kills him.

This battle has mythic and legendary roots.

In the conflict between winter and spring, the primordial idea of creation, their worldview, and

belief in the constant transformation of the world are reflected.

The goat, among many ancient peoples including Turkic-speaking groups, was recognized as

a symbol of spring and the products associated with spring.
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In the belief of the ancient Turkic peoples, the goat symbolizes spring and its blessings, and as
the representative of spring, in Turkic epics, it is more than anyone else who thinks about and

worries over the revival of nature." [16]

One of the symbols of abundance and blessing is the vessel or jar.

The vessel or jar has a short neck and a round body from which water overflows at the mouth.
Sometimes it is depicted with various fish swimming inside it or filling the place of water.

It is possible that all statues hold this vessel in their hands.

This vessel or jar, or water pitcher, has held a special place in fine arts from the earliest

historical periods up to the early Persian dynasties, namely the Achaemenids.

This vessel or jar, or water pitcher, in the Sumerian—Akkadian civilization, is sometimes held
by the water god (Enki // EA), but during those periods, as in later times, most often it was held

by "Lahmu."

It appears that this depiction is related to the creations of "EA™ and "Abzu" and symbolized

birth and abundance. [17]

Apparently, the Akkadian name of this vessel was "Hegallu," which means abundance.

Regarding the word "Hegallu," it can be said that in this word, "He" corresponds to "Ha"/"Kha"
(= sperm , male seed), "gal" means thick/dense/mass, and "lu™ is a possessive suffix, which

altogether means "many," "excess," and "great abundance."

Among many Turkic peoples, the wolf is considered one of the most prominent zoomorphic
totems (animal symbols), and sometimes the sun itself has been imagined in the shape of this

animal.

Precisely for this reason, in ancient mythological legends, historical epics, and tales, the wolf
(= bori) representing and symbolizing the sun has always appeared to people with the rays of

the sun and in connection with its light.

For example, in the "Oghuznama,” when the wolf descends from the sky, it transforms into a
human-like figure embodying the sun and enters the tent of “Oghuz” within a ribbon or beam

of light and guides him.
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Quotation from the Oghuznama:

When early morning came, a light (a beam of brightness, a ray of light) from the sun entered
the tent of Oghuz Khan.

From within that light emerged a sky-colored fox and a large male wolf with a silver celestial
color. [18]

In the mythology of Turkic peoples, the wolf, because it is a symbol of the sun, is also

considered a symbol of blessing (sacredness) and good fortune.

This wolf is called "béri" in the Mongolian language.

=n

The word "Bori" originally was "Bar1g" or "Bariq."

=Sn

Since "Barig" or "Bariq" was regarded as a symbol and sign of the sun, it occasionally carried

the meaning of "Tengri" (God) or "Allah."”

n=mn

Because of this, with the soft dropping of the final "g" (=gh)in the word, it became "Bari."

This word, in this sense, is used—as in Persian language and literature in the phrase “Bari” or
“Bari Ta‘ala” (i.e., God Almighty, the Creator, the Lord, Allah)—as a term referring to the
Divine. [19]

This word is still used in Persian language and literature to mean God.
Barig — Bari — Bari

The Turkic word "Bariq" was also adopted by Arabs from the Turkic peoples and transformed
into "Barqg" / "Borq," initially used for thunder and lightning flashes, and more recently to mean

electricity. [20]

The word "Barg"(Borg) in Arabic-Persian languages is still used for shining, brightness,
radiation, luminescence, and flashing (i.e., "to flash").Therefore, the word "Barq"(Barq), as
used in Arabic-Persian language and literature, has its root and origin in the Turkic-Mongolian

word "Barig," "Bariq."

The first part of the Turkic-Mongolic word "Bori" or "Bo6ri", namely "Bor" / "Bor", has entered

29 ¢¢ 29 ¢

the Persian language and is still used today with meanings such as “to cut,” “sharp,” “cutter,”
and “tearer.”
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The second part of the Turkic-Mongolic word "Bariq", namely "1q" , can be associated with

the ancient Turkic word "aq™ / "0q".

The word "aqg" or "oq" in ancient Turkic was used with the meaning of God, and as evidence,
one can mention the word "Ogan" / "Ogan" (= God, deity, Lord) [21] , which is related to
"aq" / Hag" OI. "Oq" / "Og".

It can be said that the primary and original meaning of the word "aq" or "oq" is “God,” and its

secondary meaning is “arrow” or “dart” (= "oq" // "ok" // "okh").

Just as the color white (= ag / aq / ak) in Turkic mythology is associated with God, it is a divine

symbol and the color of God.
The word "Bar" in the language of the ancient Turks originally was "Par".

"Par" is a phonetic variant of the word "Bar". In ancient Turkic, "Par" had the meaning of
“God.”

"Par" also meant "to shine", "to radiate", "to beam", because the first god of the Turkic people

was the sun.

Therefore, the words "Bar" and "Par", which were used to mean “God,” also acquired and were

29 ¢

used with the meanings of “shining,” “radiance,” and “glow.”

Accordingly, the words "Baraq”, "Baruq", "Paraq", "Paruq", which were used to mean deity or

God, were also used to mean “shining god” and “radiant god.”

Considering that the Turkic word "Bar" means shining, and on the other hand, the Turkic word

"AQ" means white,

it would not be far-fetched to say that the Arabic and Persian word "Woaroq™ (leaf/paper),
commonly used today, was borrowed from the Turkic word "Baraq", especially when

considering the phonetic shift from the consonant "B" to "V".
Baraq — Varaq — Waraq (Varaq)

When it is said: a notebook with one hundred pages, it means a notebook that contains one

hundred "leaves" or "sheets" (waraqQ).
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From this, it becomes evident that the word "barg"” (leaf) is a synonym of the word "waraq"
(sheet).

Therefore, the word "barg" is synonymous and equivalent in meaning to the word "waraq".
The word "barg" as used in the Persian language and literature

is originally derived from the Turkic word "barag"” and is a dialectally altered form of it:
Baraq (Barag) — Boroaq (Barag) — Borg.

The words "barag"” and "baraq™ in the language of Uzbek Turks

are still used with the meanings: beneficial, blessed, useful, profitable, abundance, and plenty.
The word "Baruqg"” / "Borug" / "Borok™ entered the Arabic language

and came to mean: lightning, the flash of thunderbolt, and electricity (= barg). [22])

For this reason, to represent a warning symbol of electric danger or electrocution,and to
indicate the symbol of electricity among the nations of the world,they use a symbol that

conveys the meaning of the word "borok™.

In Arabic, from the Turkic words "barg" / "bark",

various terms with the meanings of congratulation and blessing have been derived.
For example, words like "barokallah™ (God bless),

in which "baroka" (= blessed, felicitous),

"tobrik" (= congratulation, to express joy or blessing),

"barigo" (= lightning, the flash of thunderbolt), and others have appeared. The word "tabrik" in

Arabic means: to wish good luck, happiness, and success.
In Arabic, in the word "borok™ (previously mentioned),
the component "bor" means to cut, cut off, split in two,
and "oq" (= ok, okh) means arrow, pointed dart.

Therefore, the Turkic word "borok" means "broken arrow",
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which is also, as a symbol of electricity, familiar and recognized among all the nations of the

world.

In our view, modern English words such as break (pronounced briik, meaning “to break™ or

99 ¢¢

“to shatter”), breaking (meaning ‘“breaking,” ‘“shattering”), broke (meaning “was broken,
shattered”), and broken (meaning “broken, shattered”) have all originated from the ancient

Turkic word borok and found their way into English.

Some Turkic tribes, including the Oghuz Turks, have used the word “bori” / “bori” (meaning

“predatory animal” or “wolf”) in the form “kurt” or “qurd”.
They regarded this word as a sacred symbol and emblem of the sun.

The word “kurt” / “qurd” was originally “korut” / “qorud”, which, over time and through

dialectal change among Turkic-speaking people, evolved into the forms “kurt” and “qurd”.

“Korut” or “qorud” is formed from the ancient Turkic word “kor” / “qor” (meaning “fire,”

“sun,” “sunlight,” or “ray of light”) and the suffix ut / ud / uz, which functions both as a plural

99 ¢¢

marker and as a term meaning “face,” “countenance,” or “visage.”

The word “korut” / “qorud” means “sun-faced” or “sun-visaged” — that is, one whose face or

appearance resembles the sun or sunlight.
Similarly, some Turkic tribes have used the word “xoruz” in this very sense to refer to a rooster.
The word “xoruz” is originally the same as “kor.iiz” or “qor.liz”.

The process of transformation from korut / gorud to koruz / xoruz (rooster) can be illustrated

as follows:

kor.ud (25 .%) / gor.ud (35 .s8) — kor.uth (&) L) // kor.uz (5s) ) / qor.uth (s 8) //

qor.uz (5s . »s8)— khor.uth (&3 .,52) / khor.uz (Gs) .o s2)— khoruz (rooster)
These compound Turkic words are phonetic variants of one another.

It is worth noting that the same Turkic compound kor.uth—meaning “fiery-faced,” “sun-
faced,” “radiant-visaged”—has clearly manifested itself in modern personal names such as

Kuros and Kurosh (Cyrus).
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Therefore, it appears that personal names such as Korus and Kurosh (= the name of the first
king of the Achaemenid dynasty) have their roots in Turkic mythology and language. Despite
minor phonetic and phonological changes, they are to be considered among Turkic names.

At this point, it is also worth noting that the first king of the Persian dynasty, namely Cyrus,
was of mixed ancestry, and his maternal lineage was of Median Turkic origin. He was the son

of Mandana and the grandson of Astyages, the last king of the Medes, who were Turkic.

Until reaching adulthood and orchestrating a coup against his grandfather (= Astyages), thereby
overthrowing the rule of the Median Turks led by Astyages, Cyrus was raised in the Median

court.

During this period, he became intimately acquainted with the state affairs, governmental
administration, the intricacies, weaknesses, and inner workings of the political structure of the
Medes.

Eventually, through collusion with Astyages’ minister named Harpagus or Arbaku, he
overthrew the government of the Median Turks and, for the first time in history, established a
Persian (Fars) dynasty under the title of Achaemenid.

The phonetic transformation of the Turkic compound word kor.uth into Korus and Kurosh can

be illustrated as follows:
kor.uth (&), 58— kor.us (us).08)— Korus (u+s,55)— Korush (Ui, £)

The belief in the Sun, in a somewhat transformed form, is also reflected in the myths and
narratives of other Turkic peoples.

From this perspective, the folktale of "The Rooster and the King" is of particular interest.
In this story, the rooster is associated with the Sun, while the king is associated with darkness.

It is evident that among many nations, including Turkic peoples, the rooster is a zoomorphic
and totemic symbol heralding the rise of the Sun.

For this reason, when Oghuz Khagan bestowed rulership upon his sons, he gave them the

rooster as a totemic and tribal emblem.

He placed its mask or effigy atop a wooden pole as tall as forty kolaj (an ancient unit of length).
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Among Turkic peoples, including in the mythology of the Oghuz Turks, the rooster symbolizes
light, daytime, brightness, and the sun, which is "swallowed" by the king. This refers to the

natural phenomenon in which night and darkness seem to "swallow" the sun—i.e., the sun sets.

Then, the king’s belly is torn open, and the rooster returns to the world of brightness and broad

daylight.

From a Turkic mythological perspective, this can be interpreted as follows: night (the king)
swallows the sun (the rooster) at sunset, and at dawn—when the king’s belly is torn open—the

rooster emerges into the bright day, and the sun once again illuminates the world. [23]

Among the Altai Turks and Kazakhs, there exists a deity named “Quday” or “Qutay”. In the
name Quday (pronounced Kuday in Kazakh and Kyrgyz dialects), the root word qud / qut is
used. The qud // qut element in the compound Quday // Kuday carries meanings such as

"happiness,"” "spirit," "life-force,” "essence," and "the core of life."

Hence, the name of this deity can be interpreted as "giver of life-force and vitality,” "bestower

of spirit," "creator," and "creator of humankind." [24]

The word “qut” in Diwan Lughat al-Turk is defined with meanings such as "blessing,"

"fortune," "luck," and "prosperity."

Moreover, the word “qut” in the Mongolian language also carries the meanings of

auspiciousness, happiness, fortune, and prosperity. [25]

The term “qut” is linked to Turkic mythological thinking and has held specific and rich

meanings in Turkic languages.

Definitions of “qut” such as "giver of spirit/soul," "essence of life,” "happiness,” and related

concepts have been widespread among Turkic peoples.

Menlik Tekin, who ruled in the 9th century CE, upon ascending to the rank of Khagan, received
qut in the "Ulug Tenkir" (Great Sky/Heaven), and acquired the title Alp Tuluk Bilge Khagan
(= Wise, Heroic, and Hardworking Khagan).

— The meaning of the above sentence is as follows:
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In the great heavens, Menlik Tekin received “ag yaz1” (= qut / happiness) and earned the title
Alp Tuluk Bilge Khagan, meaning "the wise, heroic, and industrious khagan." (Tuluk = one

who loves effort / hardworking). [26]

One of the most common and prevalent words in the traditions and ritual customs of the Turkic
peoples is the word “Alqis” (blessing, praise) and the verb “alqislamaq” (to bless, to praise),
which originate from the same tradition of “kutlamaq” (i.e., congratulating, offering good

wishes, celebration) among the Turks.

When a person bestows alqis upon someone, they are in fact congratulating that person and

performing the act of kutlamaq (to congratulate).

It can be said that the words “alqis” and “alqislamaq” are rooted in and share the same meaning

as “qut” / “kut” and the verb “kutlamaq”.
To explain this matter, we need to analyze the word “alqis”.
In the word “alqis”, the element “al” has multiple meanings. [27]

The word “al” possesses a wide range of meanings: trickery / deception / lineage / descent (in

Arabic) / red or crimson. The term “al” is connected to mythological thought and worldview.

The Azerbaijani scholar Budagov considers the word “al” to be of Chagatai (Cagatay) and
Turkic origin. [28]

W. W. Radloff assigns the following meanings to this word: in Chagatai and Uyghur
languages—trick, deception, deceit”; in the Altai language—"“height, powerful, capable,
strong”; and in Tatar (Kazan, Crimean), Cuman, Turkish, and several other Turkic dialects—

“red,” and “red seal or mark.” [29]
Many of these meanings are still used in the literary Azerbaijani Turkish language today.

At the same time, the word “al” also means ‘“‘high, exalted, noble, powerful, mighty,” and was

the name of the goddess of fire. [30]
Another meaning of this polysemous word is “sacred” or “holy.” [31]
In the Turkic language, considering its solar association, the word “al” also means “elevated

red,” “the red of the high sky,” or “the red located in the heights of the sky.”
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The Turks of Azerbaijan have coined compound words from the word “al” that convey the

meanings of blessing, sanctity, and power — one of these words is “alqis.”

[Some Russian Turkologists have written that the word “al” was the name of the goddess of

fire and hearth among Turkic-speaking peoples.] [32]

Therefore, the word “al” and the vocabulary derived from it were originally the name of the

goddess of goodness and auspiciousness — that is, the goddess of fire and hearth.

Al, which means “high, exalted, noble, powerful,” was the name of the elevated Sun god, and

also the goddess of fire, who was considered the earthly symbol of the Sun.

The meaning “elevated,” “high in rank,” “noble,” and “powerful” associated with the word al

is far older.

Its connection with mythological beliefs belongs to later periods.

[IP%2]
S

The second component of the word “alqis” is originally “qus” or “kus,” in which the “s” sound

has shifted to “sh” in pronunciation.

The word “kus” / “qus” in the “Qamis-i Turk®” (Turkish Dictionary) by Semseddin Sami

means “a very large drum.” [33]
Also in that dictionary, the word “quz” / “kuz” is defined as “victory and conquest.” [34]

And we know that in Old Turkic, the word “kuy” means “fame, renown, reputation,

domination, making a name, becoming famous and well-known.”

In various old Turkic languages, we know there are three phonological groups: d, z, and y —

(Y] (Y1) [}

that 1s, some Turkic tribes pronounce d instead of “y” or “z”, or “y” instead of “d” or “z”, and

(Y4

“z” instead of “d” or “y”, and vice versa.
Therefore, the words “qut / qud / quy / quz / qus / qus” are phonetic variants of one another.

All of these carry the meanings of “fame, renown, dominance, making a name, becoming

famous.”

Based on this, the word “alqis” in general means “exalted and lofty fame or reputation,” and

“alqislamaq” means to regard someone as exalted and eminent, to proclaim or glorify someone

273



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

— to declare someone’s fame loudly and reverently, accompanied by noise, whistling, and
applause.

And as a result, it is highly probable that the word “kut”, which appears in the verb “kutlamaq”

(= to congratulate, to bless), is in fact another phonetic variant of the word “kus” or “kuy.”

When someone congratulates another, they call out to them and joyfully announce — with a
loud voice — the good, beneficial, and auspicious event that has happened to them.

[The etymological analysis of the word “qut”, which is found in the Book of Dede Korkut,

helps clarify a wide range of issues, especially those related to the mythical world.]

The word “qut” is not only found in Dede Korkut, but also in the works of Nesimi and in

ancient Turkic inscriptions.

Moreover, it is widely used in Uzbek, Kyrgyz, Turkish, Yakut (Sakha), Uyghur, and Karaim

languages.

This word holds deep meanings in Turkic languages; its meanings include: soul, life force,

happiness, bliss, blessing, prosperity, success, and other such concepts. [35]
In ancient Turkic monuments, the concept of kut is explicitly articulated.

In the Orkhon-Yenisei inscriptions, it is written that the ruler ascends the throne after receiving
kut from God.

This is interpreted as a contract between the deity and the king.

If the ruler loses his kut — that is, loses God’s favor — he is dethroned, or his realm is struck
by disaster and calamity.

This belief formed the basis of the political and religious worldview of the Turks.

The concept of kut among the Turks signified the legitimacy of the state and of the khagan’s

rule.

According to ancient Turkic belief, the khagan is one who has received kut from the divine,

and it is through this kut that he possesses the right to rule over the people.

At the same time, this kut is directly associated with the people’s welfare, abundance, and the
state’s strength.
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If the khagan loses his kut, this is a sign of misfortune for the people and implies the collapse
of the state.

Thus, kut has manifested itself both as a political and a religious force.

In the ninth line of the small Kil Tegin inscription, we read:

"Tanr yarligadogin iigiin 6zim gutim {i¢lin kagan ubratin." [36]

"Because God granted me grace and bestowed upon me my gut (kut), I responded to the

khagan’s command."

In the inscription of Mogilian Khan (7th—8th centuries), the word “qut” appears in the sense of

happiness:
"Ucatan—re ugug yar (yer) sub (asra) gayan guti tanlamadi." [37]

Meaning: “The Supreme and Exalted God of the heavens, and the sacred Earth-Su (water), did
not honor the happiness (qut) of the khagan.”

In a 9th-century inscription, it says:

"Gutlug baya targan 6ze buringi man." [38]

That is: “I am the subject of that noble and fortunate Targan Bay.”
Another example:

"Qargma temis qut ber gayman tenus." [39]

Which means: “They have said: Do not drown! Bestow your kut, and stand with a firm soul
(spirit).”
The word qut (in the sense of happiness) is also used in Kutadgu Bilig by Yusuf Khass Hajib,

where it is employed in the meanings of success, victory, and prosperity. [40]

It is also observable in the divination book discovered in Yarxoto and in many other sources.
[41]

Budagov, Malov [42], Thomsen Stein, Sheikh Suleyman Efendi Bukhari [43], Radloff [44],
the authors of old Turkic dictionaries [45], Urujov [46], and others have all considered the word

"gut" to be an original Turkic term.

275



VP Lo ¢ 02in oyled « pons Jlo "5 5 ol 3 G b Sl saass dalilad
“Studies on Azerbaijan and Turk's History” Specialized Journal, year 03, issue 07, Spring 2025
“Azgrbaycan v Tiirk Tarixi Arasdirmalar” ixtisaslasdirilmis jurnal, il 03, n0mrs 07, Yaz 2025
Ucaylk ""Azerbaycan ve Tiirk tarihi arastirmalar" dergisi, yil 03, say1 07, ilkbahar 2025

In Turkic tales and legends, we frequently encounter phrases such as “a flock of sheep,”

99 ¢¢

“abundant rain,” “the fish that brings prosperity,” and “the radiant sun.”
These images reflect the Turkic conception and imagination of the notion of "kut" // "qut".

These mythological symbols are a natural result of the geography and the lifestyle of various

Turkic tribes and clans.

These ideas have also found wide expression in Turkic literature—in stories, legends, and

epics.

At the same time, these concepts illustrate the Turkic people’s relationship with God, their

view of nature, and their place in the cosmos.

"Kut" // "qut™ in Turkic culture symbolizes both spiritual power and material abundance and

prosperity.

Therefore, the concept of "kut™ not only means success and blessing, but is also perceived as
divine light, the essence of the soul, and the foundation of human spiritual existence.

This concept is also manifested in the Turkic tradition of statecraft.
The primary source of legitimacy for ancient Turkic states was the kut they received from God.
This concept has left traces over a wide geography from Central Asia to Anatolia.

For this reason, among the Turks, animals and natural phenomena that are signs of kut

bestowed by God were regarded as sacred.

For example: fish, sheep, water, rain, the sun, and thunder and lightning held special

importance in this worldview.

In the Turkic belief system, these natural beings are both manifestations of abundance and

representations of divine power.
The concept of kut also relates to ancestors.

Turks believed that the spirits of their ancestors were transmitted to the present or future

generations through kut.

Therefore, ancient trees and sacred mountains received special reverence.
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In ancient Turkic works, the concept of kut is clearly expressed.
The concept of kut also had significance on the individual level.

Possessing kut or qut for an individual—or being a person with kut—was a sign of success,

good fortune, and the cause of their blessedness.

Therefore, when people prayed for one another, they would use expressions such as "kutlu ol
(“may you possess kut // qut”), "kutlansin" (“may they become endowed with kut”), and "kutlu

yasa" (“live blessed // with kut”).
These words also expressed wishes of goodness, blessing, and prosperity for one another.

The mythological concepts related to elements such as fish, goat, sheep, rooster, wolf, sun, and
rain constitute part of the Turkic people's thoughts about the cosmos and life.
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