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One of the challenging doubts about the Hijab (women covering) in the
last century among jurists, commentators and Quran scholars is the
ruling on covering the headscarf in verse 59 of Ahzab. Some have
considered it as a ruling of Mawlavi (imperasive) and another group as
a guiding order. Those who consider it as Mawlavi, say that this ruling
is special for the era of the Prophet. This research in descriptive-
analytical method and with library documents aims to criticize and
analyze two views; the directiveness of the rule of veiling in the verse,
as opposed to the mawlvi's, and its temporary nature, as opposed to its
permanence, and to explain the evidence of each of the viewpoints. The
most important reason for those who considered the rule of covering
the headscarf in this verse as temporary or as guiding rule is the causes
of revelation of the verse, which caused to consider this part of verse
"Zalek adna an yo'rafna fala yo
and be not annoyed), only as a distinguishing the free woman from a
slave one or to identify believing and Muslim women from others, so,
due to the absence of a slave girl or background for harassing women
do not use hijab, they have considered the obligation of the jilbab to be
nullified; Although some of them believe in women's hijab because of
other evidences. The achievement of this research is to present this
verse as one of the Quranic proofs that show the obligation of Hejab as
an obligatory and permanent rule. By noting that the quality of the
wearing jalbab in this verse is to keep strangers away from sexual
harassment and as a sign of the chastity of a woman, which still exists.
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Introduction
One of the challenging doubts about the hijab in the last century among jurists,
commentators and Quran scholars is that the command to cover the jilbab in verse 59
of Surah Al-Ahzab is mawlavi or irshadi. Some considered the order of wearing a veil
in this verse to be the Mawlavi one. The owners of this view form two groups; A group
who consider the rule of covering the jilbab as a permanent rule and another group who
consider it temporary and specific to the era of the Holy Prophet (PBUH) and the
atmosphere ruling Medina. Because they believe that due to the fact that the society of
that day was composed of free women and slaves, the jilbab (covering) was issued only
to distinguish free women from slaves - to ensure the safety of free women. But on the
other side of this challenge are those who consider the ruling of wearing the jilbab as
an instructional and non-mawlavi ruling and believe that wearing the jilbab protects
women from social harm more than other types of clothing.
And women who wear a jilbab are less assaulted, but this does not mean that they must
wear a jilbab. Rather, it is a way to protect women, if it is provided by other means and
social care, this type of coverage is not necessary.
The jurists in the past centuries did not refer to this verse regarding the obligation of
women to cover; But in the present era, it has been given their attention; Although the
commentators have discussed it and some have used it as a maximum covering (even
the face and palms) and some have used it only as a covering of the body.

Research method
The upcoming research aims to criticize two viewpoints: considering the ruling of
wearing jalbab in verse 59 of Ahzab to be advisory and temporary, has collected its
data in a library form and has criticized and analyzed it by describing the evidence of
each of the viewpoints.

Body of the article
This article, mentioned the concepts of Ershadhi and Mawlvi orders; Jalbab and some
other related concepts have been discussed and then the views of some commentators
and jurists regarding the order in this verse either being guidance and advisory or
temporary, and their arguments have been examined too; and it has been proven that
what is mentioned in this verse has a Mawlawi content.
Because the most important reason for those who considered the ruling of wearing the
jilbab in this verse to be a temporary ruling of the Maulvi or an instructional ruling, is
the occasion of the revelations below the verse, which caused the phrase "Zalek adna
an Yo
only to recognize a free woman from a slave or know the identification of believing
and Muslim women from others, As a result, they did not find it applicable to the
present era, when there is no maidservant, or women without hijab (in many societies)
are safe from assault, and they believe that the obligation of the jilbab is ruled out for
the present era. Although some of them believe in women's hijab because of other
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evidences; Event that according to the rule of "Al-E -Lafdh la Be
KHosus al-mawrid" (what should be considered is generallity of the word not being
used in specified case and to be limited only in that case) it is not possible to limit the
ruling of a verse only to its case (recognizing a slave girl from a non-slave girl).
And easily give up on the general cause and philosophy of the verse
they will not be annoyed). Because, this verse has introduced the important criterion of
covering the jilbab to keep women away from social abuse. Therefore, if a woman's
clothing is such that she is not recognized for her faith and commitment, it provokes
the immoral and she may be assaulted, and this is not a Qur'anic criterion for a
particular era; Because clothing - especially women's clothing - in all ages is a kind of
expression of the person's personality and heart desires.
In other words, the style of women's clothing has its own language, which sometimes
attracts others to them and sometimes causes them to stay away from sexual attention.
As a result, the most important achievement of this research is the proposal of verse 59
of Ahzab as one of the Qur'anic evidences for the obligatory and permanent veiling to
be an answer to those who always claim that the Holy Quran has not issued a ruling on
the whole body covering of women.
By stating that the quality of the jilbab covering in this verse is motivated to keep
strangers away from sexual harassment and as a sign of the chastity of women, which
still exists. Of course, it is clear that another reason for the obligation of veiling, which
was cited by jurists and commentators throughout history, is verse 31 of Surah Noor;
which is still considered and cited.

Findings
The findings of this research are that it is obligatory for women to wear a jilbab in front
of intruders, in such a way that it protects their body from intruders. Also, the
permanence of this ruling for all ages and not being assigned to the era of the slave girl.
Because the eyes of prostitutes are always looking for women, and therefore, women
with appropriate clothing keep themselves away from the low desire of strangers.
Also, the ruling is based on this verse is Mawlavi one, not an instructional and as a
guidance (Ershadi) that would be ignored in an era when, for example, nuisances are
controlled in a different way. Because the inappropriate clothing of women will attract
the attention of strangers in any case, and it is not possible to stay away from the eyes
of prostitutes and the actions after that, forever.

Key words
Maulvi's order, Irshadhi's order, rulings on covering, temporary rulings, verse 59 of
Ahzab, doubts about hijab.
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