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Abstract

The Holy Quran has used the word "Inda™ many times to convey its meanings. In its initial
meaning, this word encodes the concept of "with", but in all cases, the use of this word is not
limited to this meaning in the Quran, and being placed in different contexts, it shows news
conceptual metaphors, amd in most verses, this word has the same meaning of "Inda". The
present study descriptively-analytically examines the conceptual metaphors of the word
"Inda™ in the Holy Quran and its equivalent translations to determine the extent to which the
translations of Fooladvand, Mousavi Hamedani, Khorramshahi, Elahi Qomshei are close to its
metaphorical meaning. It is concluded that the selection of equal metaphorical concepts for
"Inda" has been difficult for translators and it has been limited to conventional equivalent
expression. Conceptual metaphors used by the word "Inda" in the Holy Quran include divine
judgment, certainty/maintenance, knowledge, and ownership, from (assignment of lordship),
proximity, Qurb (closeness), and Fi (in). By examining the translation of 23 verses of the
research on the metaphorical meanings of the word "Inda", Khorramshahi’s translation has
used more metaphorical concepts in translation than other translations.
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1- Statement of the Problem embodiment. The conceptual metaphors of
"Inda" as a spatial word, in the human this word have caused this word not to be
mind and literature is a familiar only a mere spatial word.

expression, but it needs to be translated Despite the repeated use of "metaphor
and interpreted correctly in its in the Quran”, the translator is concerned
metaphorical uses. In particular, tolerance about whether to include the metaphorical
in conveying divine and doctrinal concepts meaning of the verse in the translation. In
and issues related to this word can Persian translation, some metaphorical
underline entering the circle of simile or meanings have an objective and practical
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translation and make the translation easier.
When making metaphors in the Quran, one
should try to reflect the divine purpose of
the verse in translation, and not to inspire a
vague and problematic concept in the
minds of the audience. Therefore,
equalizing in translating verses including
the word "Inda™ face difficulties, and the
translator has preferred to suffice to the
same non-metaphorical equivalent,
however, if the metaphors used in the
verses are not widely used in the target
language, sometimes the direct use of the
metaphorical  concept can  become
unfamiliar and the translator accused of
making interpretive additions to the
translation. In addition, one should
consider the beauties of the divine word in
using the metaphorical meaning and not
mar it. The questions posed in this research
are as follows: What are the meanings of
the metaphors of the word "Inda"? Do
these concepts include doctrinal and divine
issues? Have these conceptual metaphors
been considered in the translations of
Fooladvand, Mousavi Hamedani,
Khorramshahi, and Elahi Qomshei? How
is the equivalence done in the verses where
the word "Inda" is used in the relationship
between man and God? This research
answers these questions descriptive-
analytically, and in this regard, first, by
extracting all the verses in which the word
"Inda" is used and extracting its conceptual
metaphors, it examines the equivalents of
this word in the mentioned translations.
The selection of the translations of the
research depends on their characteristics.
Due to Fooladvand's fidelity in equalizing
to the source language and his strategy to
avoid interpretive additions as well as
clarity and fluency of the text, this
translation has been considered as one of
the subjects of study. Although the
translation of Elahi Qomshei is a fluent
and popular text, it will be one of the
sources of the present research due to the
existence of various semantic problems.
(See: Fallah & Shamsipour, 2017: 77) The

high  accuracy of  Khorramshahi’s
translation and the emphasis on literal
translation and its richness make it
necessary to study this interpretation in the
case of the word "Inda" (Heidari & Najafi,
1399 BC: 43). In addition, due to the
frequent references of scholars to the Al-
Mizan's translation and interpretation, and
the success of Mousavi Hamedani's in the
translation of this book, the study of "Inda"
equivalents in this book has also been
considered.

2- The Background of Research

The present article examines two basic
aspects; first, the conceptual metaphors of
"Inda" in the Holy Quran; second, the
study of equivalent in the translation of
these phrases. The following articles can
be studied in these aspects:

- The article "Metaphor in the Quran
and the difficulty of its translation” by
Yaqoub Jafari (2003), since by examining
different types of metaphors in the Quran,
it points to examples of difficulties of
equalizing in translation, but it has not paid
attention to the category of conceptual
metaphors and issues related to translation.

- The article "The process of coherence
between the conceptual metaphors of the
Holy Quran" by Seyedeh Shirin Hijazi and
others (2020), since it examines the
examples of conceptual metaphors in the
Quran. However, it has not considered the
mentioned categories in the research.

By searching for the keywords "Inda"
and "Endiyat" in the articles, dissertations
and books, no independent research was
found to examine the conceptual
metaphors of this word or the following
translations. Only in the article "Critical
application of the theory of visual schemas
of "Inda" in the Holy Quran in cognitive
semantics” by  Fatemeh  Qorbani
Laktarashani and Zeinab Sadat Hosseini
(2021), schemas of the word "Inda" have
been categorized in the Quran which have
the ability to visualize in the mind of the
audience and convey a special concept
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such as direction, control, unity, proximity,
force, and existence. Also, the degree of
originality in the category of visual
schemas has been criticized and examined
within the boundaries of metaphysical
concepts. In the above article, the main
focus is on imaginative schemas, and the
metaphorical meanings of "Inda" are also
mentioned, but the approach of the present
research is quite unique in examining the
translations and implications provided.

3- Theoretical Considerations
3-1"Inda":

"Inda" is the adverb of place and time
(Toreihi, 1996: 3/109; Mostafavi, 1981.:
236/8) and its use is in the sense of what is
in the presence or close to someone (lbn
Hisham Ansari, ND: 1/155; lbn Manzur,
1414 AH: 3/307). This word can be used
for several meanings (lbn Hisham Ansari,
ND: 1/156).

This word is used in the sense of
extreme closeness (Samira'i, 1428 AH:
2/213). This presence also implies the
meaning of ownership (Mostafavi, 1981:
8/236), and it is in the sense of Qurb and
closeness (Rageb Esfahani, 1412 AH: 590;
Qorashi, 1371 BC: 5/56). There is no
difference between Qurb and Inda in
dictionaries, but in the difference between
"Inda" and "Ladun™ it is stated that
"Ladun™ was especially from "Inda" and it
often comes at the beginning of the
sentence and can be placed in the position
of "Inda" (Raqeb Esfahani, 1412 AH: 739).
Whenever "Inda" is accompanied by the
preposition of "Men", it means from, and
also it has the meaning of "Ladun"
(Toreihi, 1996: 3/110), so "Inda" indicates
a kind of relationship and closeness, and it
appears in time and place applications or
closeness to something. The elegance and
grace of the interpretation of this word is
that in the presence of any word, it
emphasizes the strong connection with that
thing and therefore it is not necessarily in
its literal meaning.

3-2 Conceptual Metaphors:

To make the content comprehensible to the
audience, an abstract or transcendental
concept is described by material terms in
conceptual metaphors. Such concepts have
been accepted by commentators as
metaphors, and they have been considered
as the method of the Quran to induct
content into human beings. In metaphor, a
kind of formulation occurs in the
conceptual structure of an area from origin
to destination (Hijazi, 1413 AH: 1/309).
What happens in conceptual metaphors is a
systematic mapping between conceptual
areas (Lakeoff, 1993: 212) that can
describe an abstract or transcendental
concept with the assistance of a possible
material expression that could be formed
as a result of historical or cultural
experiences.

3-3 The Basic Meaning of ""Inda" in the
Holy Quran

The word "Inda" has been repeated 195
times in the Holy Quran alone or together
with pronouns (Indi, Indakum, Indana,
etc.) (AbdulBaqgi, 1985: 489). In the
dictionary, it has pointed to some semantic
dimensions such as the adverb of place,
decree, certainty, closeness, knowledge,
reckoning, and side (Rageb Esfahani, 1412
AH: 590; Qorashi, 1371 BC: 5/56). These
meanings and other meanings inferred
from the innovations of the present
research can be estimated in the form of
conceptual metaphors of this word based
on the context of the text and the context
of the words and reference to the
interpretations. The initial and basic
meanings of “Inda” refer to a situation in
which a phenomenon of someone or
something is placed next to another
phenomenon. "Inda" have been
accompanied by the words in the Quran
"Lord, God, messenger, Sedreh, Malik,
Bari”, and it accepts various semantic
applications in companion with these
words. In addition to these words,
pronouns have found different meanings
next to the word "Inda”, and have made a
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similar meaning with the accompanying
words. However, in some verses, "Inda"
has induced the same meaning of being an
adverb, and it is used in a physical-spatial
sense. According to the verse (Yusuf /
42)!, Prophet Yusuf asked one who was
about to be released to mention him to the
King, but Satan removed this reminder
from his mind and Yusuf (AS) remained in
prison for a few years (Sa'labi, 1422 AH:
5/225; Tabatabai, 1417 AH: 11/181;
Makarem Shirazi, 1995: 9/413; Arousi
Huweizi, 1415 AH: 2/426). In this Quranic
example, the physical presence of a
prisoner before the king of Egypt comes to
mind, so being close to something is one of
the most obvious and widely used
meanings that can be deduced from this
type of verse. In the translations, this verse
with the phrase "Remember me with your
master” (Fooladvand, 1415 AH: 1/240;
Mousavi Hamedani, 1995: 11/233; 2007:
86) has been equated which according to
the use of "Inda" in this verse is correct.

In other examples in the following
verse, the word "Inda™ refers to the needy
and oppressed believers around the
Messenger of God (PBUH) and this
meaning can be  obtained from
accompanying the word "Messenger".

According to the verse (Monafequn /
7), some hypocrites say: "Do not give
alms to those who are with the Messenger
of God so that they may be scattered.”
According to the interpretations, the
purpose of the verse is to disperse the poor
believers and the companions of the
Messenger of God from him (Tabatabai,
1417 AH: 19/282; Zamakhshari, 1407 AH:
4/543; Tabari, 1412 AH: 28/72; Andalusi,
1420 AH: 10/183). Therefore, we can
deduct the physical closeness and being
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beside the phenomenon from this verse. In
the translations, the same equivalent has
been mentioned. (Fooladvand, 1415 AH:
1/555; Khorramshahi, ND: 188; Elahi
Qomshei, 2001 1/555; Mousavi
Hamedani, 1995: 469-19) Therefore, the
same meaning of physical closeness has
been considered in both equivalents.

4- Metaphorical expansion of *'Inda™ in
the Holy Quran

The word "Inda" in the verses of the Quran
has appeared in various conceptual
metaphors that will be discussed and cited
below:

4-1 Hokm (decree), Hesab (reckoning),
Divine judgment

The conceptual metaphor in the following
verses is that everything is examined,
judged, and determined by one origin; as in
some verses of the Quran, "Inda" has been
a metaphor for the meaning of "Hokm".
This meaning is also mentioned in
dictionary books (Rageb Esfahani, 1412
AH: 590; Qorashi, 1371 BC: 5-56). In fact,
according to the context of text and words,
it will be possible to receive this
metaphorical meaning (Safavi, 1393 BC:
196). For example, in the verses in which
"Indallah” acknowledges the reward, sin,
and evaluation of human deeds, it is a
metaphor for divine reckoning, “Hokm”,
and judgment, and this concept must also
be reflected in the translation. This claim is
examined in the following verses. For
example, in the verses (Bagarah / 216-
217)%, God first considered Murder with

the phrase (55 5 5 5 Judl Sde L) an
obligatory ruling on Muslims, then in the

next verse, stating a “Hokm” (Ghetal in the
forbidden month) which has been

NS RN R SN A
il S S 2 W S 4 s 5 a3 s
s e s 5

<<P:§J’;J“5}L31JL.QH ?,_%..\;MS» T



Linguistic Research in The Holy Quran 12" year, No. 2, Autumn & Winter 2023 5

questioned at the beginning of the verse, so
it is clear from the context of these two
verses and the accompaniment of the
words that "Indallah™ is in destiny
"Hokmollah™; as the commentators
explicitly refer to this issue, and they
believe that expelling the people of the
Masjid al-Haram from it is considered a
greater sin, error, and crime by divine
“Hokm”. (Zamakhshari, 1407 AH: 1/259;
Alusi, 1415 AH: 1/504; Andalusi, 1420
AH: 2/390; Tabarsi, 1998: 1/119; Andalusi
(Abu Hayyan), 1420 AH: 2/385; Kashani,
1410 AH: 1/ 108). In this verse, the first
sentence is "Mobtada" (subject), and the
word of Akbar is "Khabar" (Phrase), and
the meaning of the verse is that although
the ancestors of the Holy Prophet (PBUH)
were among the honors of Mecca and lived
there, they were expelled from their
homeland due to their obstinacy with their
Imam to carry out his mission. The
Messenger of God (PBUH) wanted to
perform the slogan of monotheism and
Hajj in the sanctuary of God and make this
place the center of spreading the religion
and cleansing it from the filth of idolatry,
but the infidels of Quraysh deprived him of
this blessing, and he and his companions
were expelled from that land. In the divine
“Hokm”, this. action. of prophet is much
greater in the sight of God than the action
done by the companions of the Messenger
of God (PBUH) who were thinking that it
is the end of the Jamadi Awal, and shot
and killed Amr ibn Khazrami, and the
corruption of the infidels is greater than
murder (Amin, 1982, 2/287; Hosseini
Hamedani, 1404 AH: 2/194). The

interpretation of the " s&" from the phrase

"Jius" has also been confirmed in the

commentary traditions (Qomi, 1367
BC:1/72; Bahrani, 1416 AH:1/463). This
meaning has not been considered and
accurately equated in the translations
(Fooladvand, 1415 AH: 1/34; Elahi
Qomshei, 2001: 1/34; 19; Mousavi
Hamedani, 1995: 1/285; Khorramshahi,

ND: 19)
The use of the phrase " Side Css™ in the

Qur'an is to declare a religious obligation,”
and by considering the lexical context of
the rest of the verse, it explains this ruling.

The phrase " is also used in the

Qur'an's warning against the divine decree,
which confirms the destiny of this
meaning. Also, many interpretations have
clearly emphasized this destiny, which
confirms the truth of this possibility in the
destiny of the above verse.

It should be noted that all
interpretations have considered the verse in
the scope of the decree of Qetal (fight).
Therefore, if the meaning of the sentence is
reflected in the translation of "Inda", it is
more understandable for the audience.
Although the phrase “expelling the
believers from it is a greater sin in the
decree of God" is closer to accuracy and
correct equivalence, typically, this type of
metaphor is included in the translation and
it is considered interpretive and it is
avoided.

Also, in verse (Bagarah / 54)°, Indiyat is
"Majaz" (virtual) (Alusi, 1415 AH: 1/262)
and the verse declares that repentance and
murder are more in your favor than sin and
insisting on sins (Sa'labi, 1422 AH: 1/198;
Maraghi, ND: 1/120) further emphasizes
the acceptance of repentance by God. In
this verse, God expresses the “Hokm” and
command that has been done after judging
and comparing the two categories, and
therefore “Inda” has been used in the
meaning of the “Hokm” (Qorashi, 1371
BC: 56/5; Tabarsi, 1993:1/179). In this
verse, the accompaniment of "Inda" and
"pariukum” (your Creator) is used to
induce the meaning of the sentence; That
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is, God considers these deeds as good in
one of His commandments. In the
commentary narrations, in front of the
phrase «Sijb Eey, it is mentioned that
repentance and killing the sinners before
your Lord is better because it cleanses you
from polytheism and connects you to
eternal life (Kashani, 1423 AH: 1/ 151). In
fact, this perception is the expression of a
divine decree which has social and
spiritual effects. In the translation of this
verse, Inda is equated with the word
"With" (Fooladvand, 1415 AH: 1/8;
Mousavi  Hamedani, 1995.  1/285;
Khorramshahi, ND: 86) or “in presence”
(Elahi Qomshei, 2001: 1/8), however, the
phrase "better in the decree of your
Creator” is closer to its metaphorical
equivalent; This is while the translator
prefers to use the word "With" instead of
its metaphorical meaning because, in
translation, equivalence over metaphorical
meaning is not common.

The holy verse (Al-lmran / 19)’ is an
example of the meaning of the “Hokm” in
the use of "Inda". In this conceptual
metaphor, the criterion is the origin that is
called "God", and it is important that
something in the world system is approved
in his view. There are many such verses in
the Quran that there, the center circle is
God, and the value of everything is
determined by His command. In this verse,
the equivalent translation should induce
this interpretive message that is in the
interpretation of God and according to His
Command is Islam (Tabatabai, 1417 AH,
188/3). A religion that submits to divine
commands (Makarem Shirazi, 1421 AH:
429/2) and God is pleased with this
religion (Qomi Mashhadi, 1989: 3/56; Feiz
Kashani, 1418 AH: 1/142). 1t is also stated
in the hadiths that the meaning of the verse
is that Islam is the religion of God's
approval (Samargandi, ND: 1/201) and it
is a confirmation of faith (Ibn Shahr Ashob
Mazandarani, 1369 BC,1/110) which has

<<r\.t.4\j\ 4,U| xe u,.,\J\ u\ ».

been equated in translations with the
phrase "Indeed, the religion before Allah is
Islam™ (Fooladvand, 1415 AH: 1/52; Elahi
Qomshei, 2001: 1/52; Mousavi Hamedani,
1995: 3/188). It is stated in the translation
of Khorramshahi: "God-pleasing religion
is Islam.” (Khorramshahi, ND: 25). In this
translation, at least it has distanced from
the literal meaning, and the position of
God in relation to the religion of Islam has
been made clearer. Therefore, the
equivalent translation can be suggested
that "religion in the (“Hokm”) of God is
Islam™ or "religion pleasing to God is
Islam™. Although the equivalent of "With"
in the idea of audience is an accessible
substitute, the translator can hardly break
the taboo of using the general word "With"
for all the conceptual metaphors of "Inda"
in the verses, and this decision depends to
the translator's awareness of semantic and
interpretation dimensions of the verse.

In verses (Anfal / 21-22)%, God declares
that the worst creatures in the divine
“Hesab” are the deaf and mute who do not
think. In this verse, the meaning of
(Indallah) is (“Hesab” of Allah). (Sadeqi
Tehrani, 1419 AH: 1/179; Mostafavi,
2001: 9/313). Of course, some have also
considered it as a divine judgment
(Qorashi, 1371 BC: 5/56; Alusi, 1415 AH:
5/176; Kashani, 1994, 2 / 185; Haghi
Brosavi, ND: 3/329). This verse, like the
previous verses, depicts God as the center
of judgment in the world, where
everything will find its status in the
Hereafter based on the result of His
“Hesab”. The verse says that the infidels
and hypocrites who are considered
ordinary people and sometimes of the
nobility and the great in the eyes of the
people are no more than the deaf and mute
in the “Hesab” and “Hokm” of God
(Indallah) (Tayyeb, 1999: 6/96). In this
verse, God compares these people and
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states His view of their position. In the
translations of Fooladvand and Mousavi
Hamedani and also Elahi Qomshei, the
same equivalent of "With" is still enough.
(Fooladvand, 1415 AH: 1/179; Elahi
Qomshei, 2001 1/179; Mousavi
Hamedani, 1995 9/44). In the translation of
Khorramshahi, a more appropriate
institution has been selected: "The worst
creatures in the sight of God are the dumb
deaf " (Khorramshahi, ND: 64) This
translation is closer to the semantic
equivalent of "Inda" in this verse, although
the metaphorical meaning is included in
the phrase "In God's “Hesab” / “Hokm?”,
the worst creatures are the dumb deaf."
The metaphorical meaning of judging
God from the word "Inda" is noticeable in
many verses. For example, in verse (Kahf /
46)°, two categories of worldly ornaments

are compared with the “CJiall Lyl

(the lasting righteous deed) and God
declares that one is considered superior
and more valuable than the other, and
undoubtedly the result of this Comparison
is realized in the Resurrection (Alusi, 1415
AH: 8/272; Balkhi, 1423 AH: 2/558; Ibn
Ujaibeh, 1419 AH: 3/275) and another
world that is the place of divine justice and

judgment and “Hesab”. The phrase ( 5 Ul
Wi =) is in a clear role for the
comparative phrase of (X, ,\&,})

(Darvish, 1415 AH, 5/615); it means that
the two categories, “worldly ornaments”
and the "the lasting righteous deeds" in the
reckoning and divine judgment in terms of
reward and hope of profit have been
measured and compared, and this concept
is considered and emphasized in most
interpretations (Fakhreddin Razi, 1420
AH: 21/468; Tabatabai, 1417 AH: 13/319;
Andalusi, 1420 AH: 7/186; Baqdadi, 1415
AH, 3/166). This form of comparison is

die i IE AU G sl K sl 5 J
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confirmed in other verses.’® In the
translations that are considered in this
research, the phrase "With" is sufficient
(Fooladvand, 1415 AH: 1/299; Elahi
Qomshei, 2001 1/299; Mousavi
Hamedani, 1995: 13/427; Khorramshahi,
ND: 102). According to the purpose of the
verse in the matter of measuring in the Day
of Resurrection, the meaning of calculation
should also be reflected in the translation;
Therefore, the phrase "good deeds in the
judgment of your Lord are more lasting
and more rewarding and more hopeful”
can be a good alternative to the translations
provided.

Also, in verse (Ahzab / 53)!, “inda"
means judgment and “Hokm” of God. This
verse refers to a “Hokm” regarding the
non-marriage of Muslims after the death of
the Messenger of God (PBUH) (see:
Zamakhshari, 1407 AH: 3/556; Andalusi,
1420 AH: 8/498; Tabatabai, 1417 AH:

16/343). The word (.Sh (those) refers to

the “declaring Hokm™? and here it should

be specified that the meaning of " i
Lk IS the same as "l.be L™ (Tabarsi,

1993: 8/577; Shubbar, 1407 AH: 5/159;
Baqgdadi, 1415 AH: 3/434; Sadeqi Tehrani,
1415 AH: 24/193) it means that in the
“Hokm” of God, it is a great sin and leads
to punishment (Alusi, 1415 AH: 5/489).
By examining the translations considered
in the research, it can be seen that the
representation of this concept is not
included there (Fooladvand, 1415 AH:
1/425; Elahi Qomshei, 2001: 1/425;
Mousavi Hamedani, 1995: 16/501).
Although  in  the translation  of
Khorramshahi, the phrase "this is a terrible
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deed in the sight of God ™ has been
mentioned (Khorramshahi, ND: 144),
which has been at least specified that
"With" is related to the scope of God's
opinion that it could have been explicitly
replaced by the phrase, " this is a terrible
deed in the sight of God."

In verse (Bagarah / 76)™ it can be said
that in fact "Inda" is a metaphor for the

concept of "L~ s5," and is similar to this

meaning. "Inda", is the word of the adverb
of place belongs to (.5,+\-)) (Safi, 1418

AH: 1/169); according to the verse and the
interpretations, the judgment will take
place on the Day of Resurrection and at the
time of “Hesab” and “Hokm” of God
(Ameli, 1360 BC: 1/109; Kashani, 1994:
1/57; Abolfotuh Razi, 1408 AH: 2/21,
Hosseini Shirazi, 1423 AH: 1/21; Sadeqi
Tehrani, 1419 AH: 1/11; Taleghani, 1362
BC: 1/206) Therefore, it is better to
consider the concept of divine’s.“Hesab” /
judgment in the equivalent meaning; But
this has not happened in the translations.
(Fooladvand, 1415 AH: 1/299; Elahi
Qomshei, 2001: 1/299; Mousavi
Hamedani, 1995: 13/427; Khorramshahi,
ND: 102). One of the difficulties of this
equivalence is that if the translator uses
divine’s “Hesab” and judgment in the
equivalent of "Inda", one will be accused
of what basis it used for this phrase and
what the meaning of this phrase was;
finally, by inserting this phrase in
parentheses, it may be considered an
interpretive addition to the translation. This
IS because the Persian audiences,
unfamiliar with the Arabic language, pay
less attention to the interpretations, and the
source of their understanding of the verses
is more from the translations. Undoubtedly
it is one of the rights of the addressee that a
careful equation will be made., so that it
will have a deeper intellectual and spiritual

WSie ) s Ly el 16 1l il 1,40 15 50,
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impact and the content will be presented to
him without any ambiguity. In verse
(Tubeh / 19)*, the two acts of giving water
to pilgrims during Hajj and maintenance of
Masjid al-Haram are compared with the
actions of the believers who perform jihad
in the way of God, and it states that in the
divine balance, they are not equal (Khatib,
ND: 5/719; Darvish, 1415 AH: 4/70).
These two groups were different in reward
and have no equal status (Tabarsi, 1993:
24.5; Dakhil, 1422 AH: 1/248) in Mizan
(Seyyid Ibn Qutb, 1412 AH: 3/1614) and
the “Hokm” of God (Zuhaili, 1418 AH:
10/145; Maraghi, ND: 10 / 77). Translators
have also used the word "With" in this
translation (Fooladvand, 1415 AH: 1/189;
Elahi Qomshei, 2001: 1/189; Mousavi
Hamedani, 1995: 9/265; Khorramshahi,
ND: 68) while the translation is a more
accurate and close equivalent to the
meaning of the verse "they are not the
same in God's “Hokm” / “Hesab”. Because
this verse refers to the result of an action
that will be revealed on the Day of
Resurrection and it is based on a
calculation from the Lord on the result of a
person's actions, the words “Hesab” and
“Hokm” alone can reflect the burden of
this concept. Perhaps the question arises as
to whether the Quran could have used "on
“Hesab” of Allah / on “Hokm” of Allah"
instead of "Indallah™? The answer is that
this metaphorical use is common in the
sample presented verses, and this word is a
more appropriate alternative due to the
rhetoric and shortness of the word, and the
length of the meaning.

In verse (Ahzab / 5)*°, God raises issues
and subjects and considers them close to
balance and equilibrium in the same
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supposed amount of the human mind. In
the phrase ")l s 13744 when he uses the

word "L.s", in fact, he refers to judgment

and a “Hokm?”, that in this case, justice and
honesty must be observed (Saalabi, 1418
AH: 4/335; Ibn Jawzi, 1422 AH: 3/448;
Abyari, 1405 AH: 10/541). The

metaphorical meaning of the phrase "
I e L3 considers God as the basis for

measuring "L.s". A translation that takes

into account the metaphorical meaning is
"Call the stepsons by the name of their
fathers, which is closer to justice in the
“Hokm” of God," and this meaning has
been  explicitly  used in  some
interpretations  (Tabarsi, 1993: 8/528;
Zuhaili, 1418 AH: 21/236; Alusi, 1415
AH: 11/146; Dakhil, 1422 AH: 1/554;
Qasemi, 1418 AH: 8 / 49). It should be
noted that there is a place to talk about
justice that involves judgment, calculation,
measurement, and issuing a verdict,
therefore  these concepts must be
transferable in equivalent terms. The
phrase "with God" has been mentioned in
the translation (Fooladvand, 1415 AH:
1/418; Elahi Qomshei, 2001: 1/418;
Mousavi  Hamedani, 1995: 16/408;
Khorramshahi, ND: 141).

As it can be seen, the word "Inda" is a
metaphor for judgment, “Hokm” of God,
divine justice in most of the verses, or
translators have not been given enough
attention to it, or due to the difficulties in
equating metaphorical expressions, the
same sense of "With" is sufficient. In
Khorramshahi’s translation, more
appropriate equivalents are provided than
in other translations.

4-2 Certainty and Maintenance

In the sense of certainty and maintenance,
this metaphor comes to mind that God is a
reliable source where nothing is lost with
Him, and every deed of good and evil is
preserved and entrusted to Him on the Day

of Resurrection. The passage of time has
not destroyed the deeds and, there is no
possibility of getting lost or defective in
them. In this way, the word "Inda" in some
of its uses has been a metaphor for the
concept of survival and certainty (Qorashi,
1371 BC: 5/56). For example, in (Bagarah

1 62)*° The phrase "¢, x:" doesn’t refer to

the sense of Endiyat as an adverb of place,
and it is an impossible thing which has no
way to God; Rather, the reward of believer
is a certain thing (Fakhreddin Razi, 1420
AH: 3/537) which is safe and inviolable
with God (Alusi, 1415 AH: 1/281,
Mostafavi, 2001: 1/327) because this
reward has been prepared for believer
(Tabarsi, 1993: 1/261; Dakhil, 1422 AH:
1/18; Balaghi Najafi, 1420 AH: 1/99), and
in this promise there is the meaning of the
certainty on maintaining the reward
(Qorashi, 1371 BC: 5/56). Since "Inda
Rabbehem™ is an adverb and interpretation
of the glorification word and it is added to
the pronoun, it can be a proof of the
inevitability and fulfillment of the
inviolable divine promise and grace
(Hosseini Hamedani, 1404 AH: 1/192). In
this verse, "Inda" is a metaphor for the
maintenance of reward, and in the
equivalent of "Inda", it can be declared
with an additional equivalent of this
certainty and maintenance. It is noteworthy
that literary commentators and linguists
have paid attention to this metaphorical
meaning. Translators have limited their
translation to the word "before"
(Fooladvand, 1415 AH: 1/10; Mousavi
Hamedani, 1995: 1/292) or "With"
(Khorramshahi, ND: 12). In the divine
translation of Qomshei, "Inda" is also
considered to be the meaning of the
preposition "from™ (Elahi Qomshei, 2001:
1/10). It seems that the phrase "then for
them, there will be surely a reward with
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the Lord™ is a more appropriate equivalent
because the concept of maintenance and
"With" is preserved in it. This certainty has
been emphasized and assigned with the

precedence of " . ", and it is better to be

reflected in the translation in some way;
However, translators have tried to avoid
additional or interpretive expressions in
this metaphorical use while providing
fluent and simple translation. It should be

noted that if the meaning of ".." could be

inferred from " .« ", God would have used

the phrase " ., . w5 »1 46 ", but by using
" e ", he intended to instill the meaning of

certainty. Of course, this is one of the
difficulties of translation that, while using
the most convenient and simplest
equivalent, the closest semantic load must
be used.

In the verses including "\.&, we", there is

a concept of the reward and certainty
which is related to the reward in the
Hereafter (Qorashi, 1371 BC: 5/56). In
another noble verse (Bagarah / 110)*', the
servant finds the reward of his deed in the
sight of God Almighty (Alusi, 1415 AH:
1/357) and what he has sent forth from
good deeds, is safe with God, and without
any defects, it returns to the person
(Maintaining the presence of deeds)
(Tabarsi, 1993: 1/355; Amin, 1982: 2/37
Hosseini Hamedani, 1404 AH: 1/293;
Haeri Tehrani, 1998: 1/278; Tayyeb, 1999:
2/150; Dakhil, 1422 AH: 1/26). According
to the verse, it seems that after death, a
person loses his deeds and thinks that he
has left them in the world, but in the Day
of Resurrection, he finds them in the
presence of God without any deficiency.
Considering that the meaning of with®® in
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Persian will also carry a meaning this time,
it can be a suitable equivalent. The word
"With" is sufficient in almost all
translations (Fooladvand, 1415 AH: 1/17;
Elahi Qomshei, 2001: 1/17; Mousavi
Hamedani, 1995: 1/388; Khorramshahi,
ND AH: 14). This metaphorical meaning
should be considered in equivalence and at
least as an interpretive addition; Like the
equivalent of "you will (surely) find
yourself with  God" in which the
metaphorical concept of security and
certainty is included.

By considering the verses mentioned
under this title, it can be concluded that the
translators were forced to use conventional
equivalents and pre-example meanings in
choosing the equivalent of the word "Inda"
and did not include the conceptual
metaphors of this word in the translation
and they have avoided explanatory words
as much as possible.

4-3 Knowledge

In the verses of the Holy Quran, God is
known as the source of all knowledge,
which only He encompasses. In some
verses, the word "Inda™ is a metaphor for
the concept of "knowledge” which is
mentioned in dictionaries (Rageb Esfahani,
1412 AH:590; Qareshi, 1992: 5/56).
Because in  reference,  equivalent
translation is not possible  without
reference to other elements (Lotfipour
Saedi, 2013: 11), some examples have
been mentioned that brought the translator
closer to this meaning but did not give big
area for equivalence.

God says in this verse (Rad/8)Y,
"Indah™ returns to "Allah", and at the
beginning of the verse, He speaks of His
knowledge (Makarem Shirazi, 1995,
10/133). God refers to the most secret
things that other humans are unaware of
and have no way of knowing, such as
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which fetus will be born at exactly what
time, or whether the child will be born
early or later than the due date (Zuhaili,
1418 AH:2/1150; Tabari, 1412 AH:13/74;
Feiz Kashani, 1418 AH:1/596; Makarem
Shirazi, 1421 AH:7/349); Hence, "Indah"
means that every being has a specific
capacity and value (Alusi, 1415 AH:4/348)
and in all stages, it is present with God and
inseparable from Him, and before the
creation and after that, everything is
known to God (Tayyeb, 1999:7/311). The
next verse in the context of this concept

says: sl 5 i i (Rad/9) which

means He has knowledge of the unseen
and hidden, and it emphasizes the meaning
of the previous verse, and therefore
"Indah™ means every being in the system
of God's law has been eternally fixed and
will continue to be so, and its value and
capacity are also subject to the knowledge
of God's presence (Tabatabai, 1417 AH:
11/306; Darvish, 1415 AH: 5/90;
Neishabouri, 1415 AH: 4/142; Khatib, ND:
7/78; Hosseini Hamedani, 1404 AH:
9/175; Sadeghi Tehrani, 1419 AH: 250/1;
Esfrayeni, 1996, 1134/3). This is while the
word "Inda" is placed with the
conventional equivalent of "With"
(Fooladvand, 1415 AH: 250/1; Mousavi
Hamedani, 1995: 11/414; Khorramshahi,
ND:. 87). In Elahi Qomshei’s translation,
this metaphor is mentioned and it is said:
"Only God knows that What is the burden
of pregnant women, and what is the burden
of the wombs, how much or how little, and
the amount of everything is determined in
the eternal knowledge of God." (Elahi
Qomshei, 2001: 1/180). If “eternal
knowledge" is considered an extra
commentary in the translation, the phrase
"the value of everything is determined in
God's knowledge” can also be a suitable
replacement.

In another example in these verses

(Anam/2-3)®, the word “Indah" is a
specific reference to God's knowledge
(Tayyeb,1999: 5/7) and the reflection of

this divine attribute is in a “ 2z oI

which means that it is recorded in divine
knowledge and it is unchangeable (lbn
Ujaibeh, 1419 AH: 96/2; Alusi, 1415 AH:
84/4; Hosseini Shirazi, 1423 AH: 1/140;
Feizi Dekani, 1417 AH: 2/203; Haeri
Tehrani, 1998: 4/133). This scientific
mastery and making a connection between

" i J=" and the pronoun """ is done in
"sas". The creation of the heavens and the

earth, the creation of man, and the
determination of the time of death of each
human being are among the sciences that
are specific to God and are not among the
sciences acquired by humans. Therefore,

""" means a special divine science. It is

stated in the translations that “the definite
end (death) is with Him" (Fooladvand,
1415 AH: 1/128; Elahi Qomshei, 2001:
1/128; Mousavi Hamdani, 1995: 3/7) but it
is used in a metaphorical sense in
Khorramshahi's translation: "Then one had
a specified life, and a deadline is in His
knowledge” (Khorramshahi, ND: 48),
which can be an equivalent and appropriate
translation.

4-4 From (assignment of lordship)

"From" is one of the metaphorical concepts
of "Inda". In this form of conceptual
metaphor, it depicts a kind of distance
between humans and God, which is a
category or phenomenon responsible for
establishing a relationship between them.
In vocabulary, the word "Inda", whenever
it is combined with the vowel "men",
means "From" and it also means "ladun"
(Toreihi, 1996: 3/110). In the following
verses, the concept of "From" can be
deduced from the word "Inda™: like the
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verse (Bagarah/89)*!, which in the
interpretations of the phrase " i .. is

interpreted as a revelation "From" the Lord
(Hosseini  Shah  Abdul Azimi, 1984:
1/198). "Inda" means  connection
(Mostafavi, 2001:2/4), and in the view of
the commentators (from the side of God),
it is in the sense of determination (from
Allah) and the word "Inda™ is meant to
come (Alusi, 1415 AH:1/ 320; Haghi
Brosavi, ND: 1/180; Haeri Tehrani, 1998:
1/234; Qasemi, 1418 AH: 1/349) and in the
translation of Mousavi and Elahi Qomshei,
the same word "With" is used (Elahi
Qomshei, 2001: 1/14; Mousavi Hamdani,
1995: 1/334). In Fooladvand's translation,
it is equated with the phrase "From God"
(Fooladvand, 1415 AH:1/14), and in
Khorramshahi's translation, it is equated
with the word "From™ (Khorramshahi, ND:
48), although the meaning of "From" in the
phrase "From God" can also be inferred,
but "From God's side” is a clearer
equivalent, because the directional
movement from God to the people is better
conveyed to the audience in this
equivalent. The word "From™ is a familiar
word in religious texts; As if a certain
prayer has reached us from the sacred side
of Imam Zaman (AS), and according to
this word, it has priority over expressions
such as "From™ and "With". It should also

be noted that the use of the word " 2= " in

the verse had a special semantic and
epistemic role, because the phrase " LS

Al we "2 also indicates the sending of a
book by God, so the use of " e " reflects

the meaning of the addition (region and
side) which is the focus of divine approval
in this book.
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In the verse (Al-Imran/78)%, "Inda" by
creating a connection between "He" and
"Allah”, induces the concept of the
"From". It should be said about the
difference between the original meaning of
"Inda" and this new concept that in this
sense, movement from one point to another
point and in descending way is emphasized
by the Lord, while the meaning of the
example is the wuseful meaning of
proximity. It is important to mention that

the preposition fo“ (from) plays an

important role in conveying this concept of
the word "Inda", and it refers to the origin
and destination. In the commentaries, it is
mentioned to the concept of “from the side
of god” (Tabarsi, 1998: 1/439; Hosseini
Shah Abdul Azimi, 1984: 2/154; Makarem
Shirazi, 1995: 2/630). In the translation of

"Jle 7.", the equivalent of "from the side

of God" (Mousavi Hamdani, 1995: 3/388)
or "From near of God" (Elahi Qomshei,
2001: 60/1; Fooladvand, 1415 AH: 1/ 60)
and the phrase "From God" has been used
(Khorramshahi, ND: 27), which all have
pointed to this aspect of the concept. This
verse declares that the Jewish scholars
have introduced their distorted words

instead of God's words and consider it " ..

:JSI £ (from God), although the Quran

does not consider it to be From God, the
Quran in the narration of Jewish words
uses the same phrase. Therefore, this verse,
like the previous verse, with the use of "

L between the words " -." and "4l tries
to emphasize the proof of the authenticity

of the divine book and its confirmation
from God.

4-5 Ownership
Ownership and being the owner of
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something are other metaphorical concepts
of "Inda" in the verses of the Holy Quran;
in such a way that divine ownership is
emphasized in the verses. In the noble
verse  (Anaam/109)®, ownership  of
miracles is considered to be God's one
(Tabatabai, 1417 AH: 7/319; Tabarsi,
1993: 4/541; Haeri Tehrani, 1998: 4/240;
Dakhil, 1422 AH: 1/185). In terms of this
metaphorical meaning, the translators used
phrases such as "Verses are From/With
God" (Mousavi Hamdani, 1995: 7/430;
Elahi Qomshei, 2001: 1/141) or "Verses
are in possession of God" (Fooladvand,
1415 AH: 1/141; Khorramshahi, ND: 52).
It seems that the translation of
"From/With" is not a suitable equivalent,
because whatever is in  someone's
possession is not a confirmation of his
ownership. The use of the phrase "Verses
are in God's possession™ is closer to the
metaphorical meaning of the word "Inda".

4-6 Qurb

One of the metaphorical concepts of "Inda"
in the Quran is the meaning of "Qurb"
(Rageb Esfahani, 1412 AH: 590; Qorashi,
1371 BC: 5/5). This word, together with
other words, means closeness and sensory
and experiential closeness, and the human
position or any other phenomenon is
measured in terms of distance compared to
other phenomena, and it evokes the
concept of closeness, just as Qurb is also
used in sensory and experimental
applications in the Quran verses. In the
verse (Kahf/86)%*, God mentions the near
place of sun setting of sun and the
proximity to that area mentioned in the
verse. In the translations, the word "Inda"
is replaced with equivalents such as “there™
(Elahi Qomshei, 2001: 1/303) and the
word "nearby" (Fooladvand, 1415 AH:
303/1; Mousavi Hamdani 1995: 497/13,;

«/411\ e LY Lu\» XY
5 i oo Lo by ARG i) o Y

s bisiss

Khorramshahi, ND: 104) that the
equivalent of "nearby" is the most
appropriate one, such a closeness that can
be experienced in physical and material
space.

In addition to experiential and sensory
closeness, the word "Inda" is a metaphor
for spiritual closeness, which refers to the
position and dignity of humans in the eyes
of God (Qorbani et al., 2019: 206). This
meaning should be clearly reflected in the
translation, and the concept of closeness or
dignity should be included in the semantic
equivalents. For example, in the verse
(Tahrim/11)?®, "Endiyat" is a metaphor for
"Qurb" (Sadeghi Tehrani, 1419 AH:1/561).
Hazrat Asiyah (pbuh) is introduced as a
model of faith and asks God to arrange for
him a house close to his mercy and grace
(Hosseini Hamdani, 1404 AH: 16/472); In
fact, Asiyah asked for a high position and
rank in heaven (Alusi, 1415 AH: 358/14;
Tabatabai, 1417 AH: 19/344;
Zamakhshari, 1407 AH: 572/4; Makarem
Shirazi, 1995: 24/303; Nasafi, 1376 BC:
273/3; Tusi, ND: 10/53; Hosseini Shirazi,
1423 AH: 576), and therefore “Indak”
means closeness to God (Tabatabai, 1417
AH: 344/19; Hosseini Shah Abdul Azimi,
1984: 233/13; Makarem Shirazi, 1421 AH:
464/18; Sharif Lahiji, 1373 BC: 524/4;
Qomi Mashhadi, 1989: 343/13), and it is
equated with the word "With" in the
translations (Fooladvand, 1415 AH: 1/561;
Elahi Qomshei, 2001: 1/561; Mousavi
Hamedani, 1995: 19/574; Khorramshahi,
ND: 190). It seems that the phrase "build a
house for me near your mercy/ near you in
heaven" is a suitable equivalent for this
verse; Although the word Qurb in the
sense of closeness (and someone With) is
equivalent to being close to (in one’s
Qurb), the expression “With someone”
does not carry the meaning of dignity and
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status.

Also, in the verses that introduce the
martyrs as alive and close to God (Al-
Imran/169)°, the proximity in this verse is
neither because of the meaning of place
nor because of the knowledge and
judgment of God (Tabarsi, 1993: 883/2;
Sabzewari Najafi, 1419 AH: 1/77; Hijazi,
1413 AH: 1/309). This proximity means
Qurb and it is a rank and degree and
carries the meaning of Qurb (Alusi, 1415
AH: 2/ 334; Zamakhshari, 1407 AH:
440/1; Sadeghi Tehrani, 1419: 84/6; Feiz
Kashani, 1418 AH: 1 /183; Hosseini Shah
Abdul Azimi, 1984 AH:2/299; Ameli,
1360 BC:1/279; Beizawi, 1418 AH:2/48;
Abyari, 1405 AH: 275/9). In the following
translations of this verse, the conventional
word "With" is equated with "Inda"
(Fooladvand, 1415 AH: 1/72; Elahi
Qomshei, 2001: 1/72; Mousavi Hamedani,
1995: 91/91; Khorramshahi, ND: 31).
"Rather, they are alive and near the Lord"
is a suitable equivalent. Although the
meaning of Qurb and "With" are similar to
each other, the word Qurb carries the
meaning of dignity and divine mercy,
which is a more suitable equivalent.

In another example: (Qamar/54-55)%,
the point that can be deduced from these
verses is that there is a place of truth, and
there is no falsehood or futility in it,
another thing that it is close to God. The
same thing that is used from the word
"Inda" which refers to the ultimate Qurb
and spiritual closeness (Ibn Ujaibeh, 1419
AH: 5/536; Tabarsi, 1998: 6/191,
Fazlullah, 1419 AH: 297/21; Abolfotuh
Razi, 1408 AH: 234/18; Feiz Kashani,
1418 AH: 2/1239; Tayyeb, 1999: 12/368;
Kashani, 1410 AH: 1442/3; Maraghi, ND:
103/27; Haeri Tehrani, 1998: 10 /298;
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Qomi Mashhadi, 1989: 12/552). In the
translation of Mousavi Hamedani, this
meaning dimension is mentioned: "In a
place where all is Qurb, blessing, glory and
survival, the closeness to a powerful
owner." (Mousavi Hamedani, 1995:
19/137). Other translations have been
equated by "With". In fact, the Dbest
translation is the same equivalent as in Al-
Mizan's interpretation.

In the verse (Anbiya/ 19)%, the meaning

of "Man" (who) in the phrase "swe 5 3" is

special for the gift of Qurb and presence,
which may be consistent with close angels
(Qorashi, 1377 BC: 496/6; Tabatabai, 1417
AH: 14/264; Tabarsi, 1998:3/8; Gonabadi,
1408 AH: Tayyeb, 1999:153/9; 3/533;
Sadeghi Tehrani, 1419 AH:1/323; Sharif
Lahiji, 1373 BC: 3/110; Qomi Mashhadi
1989:8/395; Fazlullah, 1419 AH:15/205)
and it is a metaphor of His dignity and
position. In this verse, the translators are
satisfied with the same basic meaning
(With) which does not convey the original
content (Fooladvand, 1415 AH: 1/323;
Mousavi Hamedani, 1995: 14/362;
Khorramshahi ND, 2007: 111). In Elahi
Qomshei's translation, it is stated: "And
everything in the heavens and the earth is
the property of God, and the angels and
holy spirits who are close to His Holiness
will never disobey Him." (Elahi Qomshei,
2001:1/323) and a simple and accurate
translation is considered for the phrase.

4-7 Proximity

Proximity is one of the metaphorical
concepts that can be deduced from the
word "Inda" in the Quran, and it appears in
the following verses with this function. In
this function, some areas as a source
simplify an abstract concept to the
audience. In the verses (Najm/14-15)%,
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with the assistance of the word "Inda" in
the first verse, it indicates that the Prophet
(PBUH) will be in the vicinity of the “Sadr
al-Muntahi” tree and Paradise (Ibn
Hisham, 1999: 1/155; Tabarsi, 1993:
9/265; Makarem Shirazi, 1421 AH:
17/220; Hosseini Hamedani, 1404 AH:
16/14; Tusi, ND: 9/426; Hosseini Shah
Abdul Azimi, 1984: 332/12; Kashani,
1994: 47/6; Fakhreddin Razi, 1420 AH:
28/244). The meaning of proximity is
implied in the translations and it is said:
Near to " &) S, "5l & is there”
(Mousavi Hamedani, 1995:  19/40;
Fuladvand, 1415 AH: 1/526) or it is said:
“Near to " =2l 55", Heaven, which is the

abode of the pious, and it is in the same
place as "«,.." (Elahi Qomshei, 2001:

526/1). In Khorramshahi's translation, he
considered the second verse to have the
same close meaning (Khorramshahi, ND:
187). It is similar to that in the verse
(Nazeat/40-41)*, which refers to the same
" 5L &5 in verse 15 of Surah Najm.

4-8 Fi (in)

One of the metaphorical uses of the word
"Inda" is in the concept of the word “Fi”.
In most of the translations, according to the
verse (Bagarah/191)*!, killing polytheists
inside the Masjid al-Haram is forbidden
(Khorramshahi, ND: 18; Elahi Qomshei,
2001: 1/30; Mousavi Hamedani, 1995:
2/87), with this implication that "Inda"
means "Fi". But in Fooladvand's
translation, "Inda" is considered to be next
to Masjid al-Haram (Fooladvand, 1415
AH: 30/1), while according to the majority
of interpretations, God's purpose in this
verse was inside the courtyard of Masjid
al-Haram: " In this verse, He forbids
Muslims killing in the Masjid al-Haram, so
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that they have preserved the sanctity of the
Masjid al-Haram, and the pronoun in “Fi”
refers to the place, and the verse focuses
on preserving the sanctity in the mosque.”
(Hosseini Shirazi, 1423 AH: 1 41; Alusi,
1415 AH: 1/471; Fakhreddin Razi, 1420
AH: 5/289; Tabatabai, 1417 AH: 73/8;
Hosseini Hamedani, 1404 AH: 2/147;
Hosseini  Shirazi, 1423 AH: 227/1).
Considering that this verse is related to one
of the jurisprudential rulings of Qetal
(killing), therefore, accurate translation is

necessary, But why he did not use " we
el instead  Of  oladlnll S
maybe it is a warning to polytheists to
protect the privacy of the mosque, like the
verses that prevent Dbelievers from
approaching adultery or approaching the

property of an orphan (Asra/32;
Anam/152).

5 Conclusion

The metaphorical uses of the word "Inda"
are quite convincing and this word has
played an important role in understanding
the purpose of Almighty God based on the
lexical sources. "Inda" is introduced as a
word in its original meaning, but in the
relationship between God and humans, it
carries a metaphor of many concepts. If
these metaphorical concepts are not
referred to as more precise equivalents in
the translation and are limited to the main
meanings, not only it may cause much
harm in the minds of some audiences such
similes and personifications, but also, it
does not inform them of the main purpose
of God.

The metaphorical concepts that can be
inferred from the word "Inda" include
“Hokm”, “Hesab”, divine judgment,
certainty, knowledge, From, ownership,
proximity, Qurb, and Fi which in the
analysis of the translation of the above 23
verses, Khorramshahi's translation with the
highest frequency has provided a correct
translation in 8 verses. Elahi Qomshei (5
times), Fooladvand (4 times), and Mousavi
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Hamedani (5 times) have provided proper
and correct translations respectively.

It is necessary for the translator to be
aware of metaphorical concepts and
include them in the translation of the
Quran, where there are many uses of
metaphors, and they have to change the
taste of the audience from convenient
words to alternatives that may be closer to
the real meaning despite less usage. It
should be kept in mind that although the
translation has no duty to interpret the
verse, ignoring the metaphorical meanings
of a word can cause a superficial and
imprecise equivalence.
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