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ABSTRACT:

The application of the gender approach to the holy books has expanded with 

the rise of feminism in the modern era. The study and extraction of the 

gender discourses that dominate these books can help in the reconstruction 

and understanding of relevant historical features. Comparing the gender 

approach of these books can also introduce us to paradigm shifts in different 
historical periods. For this purpose, firstly, we have shown in this study that 

the Qur’an employs a moderate, complex and hybrid form of all three 

feminine, masculine and egalitarian discourses.

Secondly, the linguistic/narrative approach to the pre-Qur’anic scriptures 

and its comparison with the Qur’anic approach shows the extent of the 

masculine and sometimes misogynistic approach of these books. A review 

of some post-Qur’anic exegesis and hadith books also shows that their 

gender discourse is more compatible with the masculine approach of pre-

Qur’anic books than the moderate Qur’anic approach. Due to the large 

number of sources required for this research, only the gender discourse in 

the creation story was chosen as a case study.
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1. Introduction  

The Qur’an is the most important source that has survived from the early 
Arab period. Thus, this text, in addition to being a sacred text and a book of 

Sharia, can be considered as a source for extracting historical events. The 

application of a systematic method to study this book allows us to deduce 
the approaches and discourses that govern it, thereby reconstructing the 
historical approaches of the time. 

Gender discourse(s) are one of the discourses that can appear in a text, 

reflecting the historical contexts around it. Three gender discourses that 
generally interest researchers in this field are patriarchal, matriarchal and 

egalitarian. Indeed, societies play an important role in constructing and 

directing the use of these gender discourses within a text. However, power 
relations are complex and their emergence is not necessarily discernible in 

a linear fashion, especially in a text such as the Qur’an, which has been 

consolidated over the course of 22 years, passing through tumultuous times. 
For this reason, a discursive analysis of its text would help to better clarify 

the gender relations within it and to extract historical evidence related to 
gender.  

It seems that the quality of the application of these discourses does not 

follow a simple and linear model, but rather a non-linear and complex one 

(Darzi et al. 2021). The initial analysis of this noticeable and apparent 

difference in the Qur’an can lead to the discovery of gendered layers and 
different discursive levels. This is a perspective that has not been taken into 
account in Qur’anic studies. 

This analysis also shows that the historical context(s) of gender don't 
necessarily follow a completely masculine approach. Numerous studies 

show that masculine discourse was prominent in Arab society about a 

century or two after the revelation of the Qur’an. This would be 

complemented by our research; because we could show that the Qur’an is 
not misogynistic at all. On the contrary, the existence of numerous verses in 

which egalitarian or feminine discourse is embedded demonstrates a 

moderate view of gender. Thus, the Qur’an, as the most important source in 
the Prophet's time, does not have a purely masculine approach. Not only is 

there ample evidence of an egalitarian approach, but there are also verses 
that show a feminine view. 

The linguistic-narrative examination of other texts from that period 

seems to enable us to better understand the significance of this analysis in 

historical reconstruction of gender discourses and further to complete this 

research. In addition, comparing the text of the Quran with other texts 
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written in later centuries can further clarify the discursive distinction of the 

Qur’an from those texts, revealing the impact of anti-woman historical 
contexts on the written collections of those times. 

Here we will attempt in particular to compare the Qur’an with respect to 

its gender approach to the Torah and various Islamic texts. Given the fact 

that the story of creation is very gender based and for this reason, it has been 
the focus of scholars of holy texts, we have focused solely on the story of 

genesis. This comparative study shows that in this story, the Qur’an has a 

much more moderate approach to gender than its predecessor religious texts, 
especially the Torah, and that gender equality is more prevalent in it. 

Comparing these two different approaches to gender in the holy texts with 

the Hadith books compiled two or three centuries after the Qur’an also 
shows that they followed the pre-Qur’anic texts, especially the Torah, rather 
than the Qur’an. 

The methodology used in this scientific article is a linguistic/narrative 

approach. The concept of narration is defined as "any sequence of clauses 
containing at least one temporal juncture" (Labov and Waletzky 1967: 28). 

Through narrative analysis and a gender-focused lens, we examine the 

creation story in the Qur’an. Previous research has emphasised the 
relationship between "language and gender", such as Lazar's (2005) 

discourse analysis of gender in linguistic applications. In this study, we will 

also evaluate the use of narration in the Qur’an and Torah with a focus on 

gender. Therefore, it is important for us to emphasise gender in the use of 
terms in the creation narrative. The creation narrative is important for this 

research in two ways: first, it is used in a similar way in the Qur’an and the 

Torah, and the sequence of clauses is well seen in it; second, there is a clear 
distinction between these two narratives in terms of gender propositions, and 

thus the comparison between the two is significant. It should be noted that 

although there have been many works that claim to extract the Qur’anic 
discourse on gender or the status of women in the Qur’an (e.g. see Barlas 

2001; Barlas 2006, 255-273; Vahiduddin 1956, 1-6; Faruqi 1984, 36-49; 

Lamchichi 1995, 97-111; Awde, 2000), the focus of these studies has 

generally been on the common patriarchal readings of the Qur’an and not on 
what the text of the Qur’an indicates. Moreover, the gendered approach of 

the Qur’an has rarely been compared with other texts such as the Testaments 

and Hadith books. Smith and Haddad (1982), in one of the most important 
studies on the subject, have presented the Islamic image of women. This 

work, which has less of a linguistic-narrative approach, aims to show that in 

the Qur’an and some other Islamic sources women are not secondary and 
subordinate to men. On the contrary, a subordinate and sometimes 

misogynistic approach to women is visible. Roded (2012) has also recently 
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conducted an important research on human creation in the Qur’an and the 
Hebrew Bible. This research also focuses on feminist exegesis of the Qur’an, 

rather than focusing on the sentences and phrases of the Qur’an and the 

Torah. As a continuation of these two valuable studies, in this article we will 

take a linguistic-narrative look at the story of creation in the Qur’an, and by 
comparing the gendered approach of the Qur’an in this story with that of the 

Torah and some of the Hadith books, we will show the extent of intertextual 

interactions. We will also show a more moderate view of the Qur’an on 
gender than ever before. 

2. Moderate and Multivalent Approach of the Quὠ’an to 

Gender 

All three discourses of gender are found in the Qur’an, including 
masculine, feminine and egalitarian discourses (Darzi et al. 2021). Although 

the masculine discourse is more prominent than the other two discourses in 

this context, the linguistic applications of the text show that the feminist and 
egalitarian discourses are also relatively visible. 

Regarding the egalitarian approach in the Qur’an, we can see two 
different patterns: 

 1- The use of gender-neutral devices like man1 (who), āā 2 (what), kull3 
(every), nafs4 (person), etc. using such devices in the text could reduce the 

masculinity of the sentences (Darzi et al. 2021: a6228). There are many 

examples of this type (e.g. see Q. 57:4; 10:31) in the following verses, 
among which the following verse is a prominent example: 

هِ  ماواتِ وَ  فِي ماوَ لِلَّ رأ  ماالسَّ
َ هُ فِي الْأ ِّضِ وَ كانَ اللَّ  (Q. 4:126) ءٍ مُحيطا  شَي بِكُل 

And to Allah belongs whatever is in the heavens and whatever is on the earth. And 

ever is Allah, of all things, encompassing. 

2- Simultaneous use of masculine and feminine gender indicators within 

a context (Darzi et al. 2021: a6228). Here the user of the language deals with 
a single subject or content in both its masculine and feminine forms. The 
following verses are significant examples of this type: 

جَالِ  قْرَبُونَِّلِلرِّ اِّتَرَكَِّالْوَالِدَانِِّوَالَْْ سَاءِ  نَصِيبٌِّمِمَّ قْرَبُونَِّوَلِلنِّ اِّتَرَكَِّالْوَالِدَانِِّوَالَْْ  (Q. 4:7) نَصِيبٌِّمِمَّ

                                                                                                                                                                                                                                        
 مَن  1
 ما  2
 كل    3
 نفس  4
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For men is a share of what the parents and close relatives leave, and for women is a 

share of what the parents and close relatives leave, be it little or much - an obligatory 

share. 

جَالِ  ضٍ لِلرِّ ضَكُمأ عَلَى بَعأ هُ بِهِ بَعأ لَ اللَّ ا مَا فَضَّ وأ اِّاكْتَسَبُوالََ تَتَمَنَّ سَاءِ  نَصِيبٌِّمِمَّ اِّاكْتَسَبْنَِّوَلِلنِّ  نَصِيبٌِّمِمَّ
 (Q. 4:32) 

And do not wish for that by which Allah has made some of you exceed others. For 

men is a share of what they have earned, and for women is a share of what they have 

earned. 

عَوُوا  نِمِمَا فَابأ اَاَ  بَيأ ِِِ تُمأ ش إِنأ خِفأ هْلِهِِّوَ
َ
هْلِهَا حَكَمًاِّمِنِّْأ

َ
هَ  وَحَكَمًاِّمِنِّْأ نَمُمَا إِنَّ اللَّ هُ بَيأ ِ  اللَّ ا يُوَفِّ حَا  ِِأ يدَا إِص إِنأ يُرِ

ا ا خَبِير   (Q. 4:35) كَانَ عَلِيم 
And if you fear dissension between the two, send an arbitrator from his people and 

an arbitrator from her people. If they both desire reconciliation, Allah will cause it 

between them. Indeed, Allah is ever Knowing and Acquainted [with all things]. 

Another set of Qur’anic verses deals with the dominant feminine 

approach. There are two models of this kind.  

1- Direct address to women in the Qur’an: 

يَمُِّيَاِّمَِّ اكِعِينَ  رْ كَعِي مَعَ الرَّ جُدِي وَارأ كِ وَاسأ نُتِي لِرَبِّ  (Q. 3:43) اقأ
O Mary, be devoutly obedient to your Lord and prostrate and bow with those who 

bow [in prayer].   

بِي  نَةٍ يُضَاعَفأ   يَاِّنِسَاءَِّالنَّ بَيِّ تِ مِنكُنَّ بِفَااِشَةٍ مُّ
أ
امَن يَأ هِ يَسِير  نِ وَكَانَ ذَلِكَ عَلَى اللَّ فَيأ عَذَابُ ضِعأ  لَمَا الأ

)Q.33: 30( 

O wives of the Prophet, whoever of you should commit a clear immorality - for her 

the punishment would be doubled two fold, and ever is that, for Allah, easy.  

Addressing the audience directly shows the importance we attach to the 

audience. This form of addressing women in Qur’anic verses has the effect 
of largely eliminating the dominance of the masculine approach. 

2- Women representatives in the Qur’an: 

هُِّمَلًًَ ِّل ِّ رََ ِّاللَّ تَِّفِرْعَوْنَِّوَضَََ
َ
ذِينَِّآمَنُواِّامْرَأ نَ  لَّ عَوأ نِي مِن فِرأ ةِ وَنَجِّ جَنَّ ا فِي الأ ت  نِ لِي عِندَكَ بَيأ إِذأ قَالَتأ رَبِّ ابأ

الِمِينَ  مِ الظَّ اَوأ نِي مِنَ الأ   (Q. 66:11)وَعَمَلِهِ وَنَجِّ
And Allah presents an example of those who believed: the wife of Pharaoh, when she 

sii ,,  “My Lrr ,,  iii l  frr  me eerr  Y     ssss e i  Prr iii se     svve me from 
Pharaoh and his deeds and save me from the wrongdoing people.”  

يَمَِّابْنَتَِّعِمْرَانَِّ قَتأ  وَمَرْ دَّ واِنَا وَصَِِِ نَا فِيهِ مِن رُّ أَ جَمَا فَنَفَ نَتأ فَرأ صَِِِ اأ
َ
تِي أ مَا وَكُتُبِهِ وَكَانَتأ مِنَ الَّ بِكَلِمَاتِ رَبِّ
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اَانِتِينَ   (Q. 66:12) الأ

And [the example of] Mary, the daughter of 'Imran, who guarded her chastity, so We 

blew into [her garment] through Our angel, and she believed in the words of her 

Lord and His scriptures and was of the devoutly obedient.  

Such verses can be considered as a good model for demonstrating the 

Qur’an's affirmation on the issue of women's leadership and thus provide us 
with good evidence of its supportive approach towards the feminine 

discourse. In these verses, women are seen as role models for people and 

even men. In some of these verses, women's leadership is also affirmed and 
viewed positively. 

شٌ عَظِ  وتِيَتأ مِن كُلِّ شَيأءٍ وَلَمَا عَرأ
ُ
لِكُمُمأ وَأ ة  تَمأ

َ
رَأ ي وَجَدتُّ امأ  (Q. 27:23) يمإِنِّ

Indeed, I found [there] a woman ruling them, and she has been given of all things, 

and she has a great throne.  

These verses are only a limited part of the verses in the Qur’an that have 
a feminine approach. In the continuation of the article, and specifically in 

the narrative analysis of the story of human creation, we will show how 
egalitarian the Qur’an's view of women is. 

According to what has been said in the previous section, and what is 

shown in full detail in the research of Darzi et al. (2021), it is clear that 

Firstly, in its approach to gender, the Qur’an has focused on all forms: 

masculine, feminine and egalitarian. Secondly, in the masculine approach, 
the misogynist view can never be seen. This approach seems to be very 

advanced and moderate compared to other texts written before and after the 

Qur’an. To prove this hypothesis, we compare the Qur’an, the Bible and 
some other Islamic texts in the narrative style of human creation. It seems 

that in contrast to the moderate gender approach to women in the Qur’an, 

the masculine and sometimes misogynist approach in the Bible and other 
pre-Qur’anic texts is explicit and transparent. 

This study also shows that the Hadith books compiled after the Qur’an, 

instead of adopting a moderate Qur’anic discourse on gender, in some parts 

followed the historical-cultural context of their time and also the purely 
masculine approach of the Torah in their narrative style. 

3. Creation Story in the Bible and Some Islamic Resources: 

A Gender Attitude 

The story in the Torah begins with the creation of Adam from the ground. 

God then placed the man whom He had formed (created) in the Garden of 
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Eden (Genesis 2:8) to cultivate and keep it (Genesis 2:15), and told him: 

 You may freely (unconditionally) eat [the fruit] from every tree of the garden;  but 

[only] from the tree of the knowledge (recognition) of good and evil you shall not eat, 

otherwise on the day that you eat from it, you shall most certainly die [because of 

your disobedience] (Genesis 2:16-17).   

 The problem of man's loneliness is at the centre of the discussion, and 
God wants to bring man out of his loneliness (Genesis 2:18). So first the 

animals and birds were created to find a helper for him, but none of them 

were suitable for the job (Genesis 2:19-20). Then explain that woman was 
created from man and her creation is seen as a subsidiary and branch of 

human creation. This narrative style states in the naming of Eve that woman 
is a subsidiary and subordinate of man: 

So the Lord God caused a deep sleep to fall upon Adam; and while he slept, He took 

one of his ribs and closed up the flesh at that place.  And the rib which the Lord God 

had taken from the man He made (fashioned, formed) into a woman, and He brought 

her and presented her to the man. Then Adam sii ,,  “Tii s is www eeee  ff  my eeee s, 
And flesh of my flesh; She shall be called Woman, Because she was taken out of Man”  

(Genesis 2:21-23). 

The Hebrew text of the last verse is as follows. 

וּוָּשָׂר מִבְּ   יי וַיּאֹמֶר, הָאָדָם, זאֹא הַפַּעַם ֶ צֶם מֵעֲצָמַי,  שָׂרִי;QְQזuאא יִקָּרֵא ִ שָּׁה, ִ י מֵאִ
א-לֻקְחָה  .אאא

In this phrase, אִשָּׁה (Īshah) means female and יי  maens male (Īhh) אִ

(Gesenius 1939, 1030, 35). In this designation, as in the terminology, the 
word woman is a subordinate for man. There are many traditions in Islamic 

sources that deal with the naming of women in a similar way. The following 
quotations may serve as good examples. 

... He said to Abu Jaʿafar, peace be upon him, Do you allow me to ask? He said, "So, 

I will let you ask!" ... He said, Why was it called Ḥwww  Ḥwww   He sii ,,  eecsss e 
it was created from a living rib, i.e. Adam's rib (al-Ṭabrasī 1966, 2:64-65; Barīī  

1953, 336). 

In another hadith, ʿAlī ibn Abī Ṭālib, in response to a Jewish question 

about the reason for naming Ḥawwā, says that it was so named because it 
was created from an animal (al-ḥaywnn) (Ibn Bābawayh 1966, 1:1-2). 

Therefore, it seems that some Islamic sources, just like the Torah, have 

taken a masculine approach in telling the story of Adam and Eve's creation. 
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In addition to what we have said about the naming of Eve, these hadiths, 
generally quoted by Ibn ʿAbbās and Ibn Masʿūd (Māwardī 1987, 78; Ibn 

ʿAsākir 1995, 69:102), contain the main components of the Torah narrative. 

These components are: 1. Eve was created to dwell with Adam; 2. The 

creation of Eve occurred when Adam was asleep and God created Eve from 
his rib (al-Rāzī 1935, 3:2, Ibn Kathīr, 1:80; al-Ṭabarsī 1994, 1:194). 

3.1. Woman Driving Man Out of the Garden 

One of the most important parts of the creation story from a gender 

perspective is the part in which Eve is presented as the cause of the expulsion 
of man from the Garden of Eden. Islamic narratives, both Shia and Sunni, 

are closest in theme and narrative style to the narratives of the Torah and are 

therefore far removed from the discourse of the Qur’an in this story. 

Throughout the story, the woman is a deceived creature who succumbs to 
the serenity of the serpent and provides Adam with disobedience to God's 
command: 

And when the woman saw that the tree was good for food, and that it was delightful 

to look at, and a tree to be desired in order to make one wise and insightful, she took 

some of its fruit and ate it; and she also gave some to her husband with her, and he 

ate (Genesis 3:6).  

In the continuation of Adam and Eve's conversation with God, Adam 
blames Eve for the disobedience and Eve blames the serpent: 

G   sii ,,  “W   tll   y   tttt  y   were kkke   Hvve y   ett e  [frii t] from the tree 

ff  wii c  I cmmmeeee   y   ttt  t  ett ”” A   tee m   sii ,,  “Tee wmm   wmmm Y   
gave to be with me—see vvve me [frii t] frmm tee tree,     I tt e it.”  Tee  tee Lrr  
G   sii   t  tee wmm,,,  “Wttt  is tii s tttt  y   vvve eeee ”” A   tee wmm   sii d, 
“Tee serpent beguiled and deceived me, and I ate [from the forbidden tree]” (Genesis 

3:11-13).  

A very similar theme to this passage can be found in Islamic sources: 

[G   sske  Ammm] ‘W//  ii   y   ett  .ee tree I     frr ii eee’’’  He sss were..  ‘Eve 
made me eat of tttt  tree’. Tee  G   sske  Eve, ‘Wyy ii   y   ii ve Ammm t..  frr ii dde  
frii t’’  Eve sii   ‘tee skkke vvve me tii s rreer’.    tee Lrr   sske  tee sereett , ‘Wyy 
ii   y   ii ve ii m tii s cmmm’’’’’ ’Tee skkke rell ie,,  ‘tee stt    rreere  me’ (al-

Ṭabarī 1960, 1:160).   

Like the Torah narrative, here Adam is not the main culprit, and a series 

of causes have been considered, starting with Eve. In the following, it is 

therefore intended with a more specific emphasis on Eve's punishment. The 
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pain of childbirth, her interest in her husband, and her husband's domination 

are determined as punishments for woman's disobedience. With regard to 
the punishment of Adam, the masculine approach is also quite evident; it is 
said that accepting your wife's speech is a cause for your punishment: 

T  tee wmm   He sii ,,  “I will rrett ly mll till y Yrrr  iii   i  cii liii rt;;  I  iii   y   
will give birth to children; Yet your desire and longing will be for your husband, And 

he will rule [with authority] over you and be responsible for you. Then to Adam the 

Lrr   G   sii ,,  “Becsss e y   vvve listeee  [tt tett iveQy] t  tee vii ce ff  yrrr  wife, 
    vvve ett e  [frii tu fcmmStuu tree ttttt twii �  I cmmmeeee   y,,,  syyi,,,  ‘Y   saall 
ttt  ett  ff  it’ ” (Genesis 3:16-17).  

In Islamic sources, too, the main crime is explicitly attributed to Eve and 
she is removed because of the crime: 

 … [But Adam] said to Ḥwww,,  “Derrr t frmm me     tee messeeeers ff  my Lrrd. 
What happened to me only happened because of you, and whatever has befallen me 

sss  eeee  s  trr       ””” (al-Ṭabarī 1960, 1:160).  

4. Creation Story in the Quraan: A Gender Attitude 

Unlike the Torah, where the story of creation is considered in a specific 

chapter, the Qur’an has dealt with it in various surahs. The creation of man 
and other related issues is mentioned in the following steps in the Qur’an: 

1. Human is created and then angels are commanded to prostrate to man 

but Satan disobeys. 

2. Adam and Eve are created from a single soul. 

3. Adam and Eve begin their life in heaven. 

4. Satan deceived them both (or just Adam) and they both disobeyed the 
command of God. 

5. God accepts man's repentance.  

6. God sends both to earth at the end. 

Here we will first consider all these steps in terms of gender approach 
and finally we will compare the Qur’an with the Torah. 

4.1. Human Creation  

On the contrary to the Torah, where the creation of human begins in a 
masculine way and is dedicated to Adam, in the Qur’an, the story begins 
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with the creation of human being. In some verses, humans are referred to as 
a species: 

لِيسَ لَمأ يَكُنأ مِ لَاَدأ  وَ  جُدُوا لِدَِمَ فَسَجَدُوا إِلََّ إِبأ مَحَئِكَةِ اسأ نَا لِلأ نَاكُمأ ثُمَّ قُلأ رأ نَاكُمأ ثُمَّ صَوَّ اجِدِينَ خَلَاأ  نَ السَّ
 (Q. 7:11) 
And We have certainly created you, [O Mankind], and given you [human] form. Then 

We said to the angels, "Prostrate to Adam"; so they prostrated, except for Iblees. He 

was not of those who prostrated.  

Elsewhere, given the ambiguity in the verse, this creation may be related 
to the human species or to Adam: 

ا مِنأ طِينٍ  ي خَالٌِ  بَشَر  مَحَئِكَةِ إِنِّ كَ لِلأ  (Q. 38:71)  إِذأ قَالَ رَبُّ

[So mention] when your Lord said to the angels, "Indeed, I am going to create a 

human being from clay.  

نَا  نُونٍ وَلَاَدأ خَلَاأ صَالٍ مِنأ اَمَإٍ مَسأ سَانَ مِنأ صَلأ نأ ِ
 (Q. 15:26)  الْأ

And We did certainly create man out of clay from an altered black mud.  

These verses use words such as bashar and al-innnn that have a general 

meaning and can include all human beings. As stated in the previous verses, 

after the creation of man, the angels were commanded to prostrate to him, 
but the devil refused to do so. 

4.2. Creation of Eve  

As we have seen in the Torah verses, the creation of Eve has completely 

a masculine aspect and the woman is introduced as a subsidiary of man. The 

Qur’an does not discuss the creation of Eve in a coherent narrative of human 
creation, but in other passages and in the dispersed form of the subject. 

These verses never explicitly refer to the creation of woman as a subsidiary 

of man's creation. In some verses, the creation of human beings is considered 

from one soul and instead of emphasizing on male gender. the creation from 
the soul free from gender is addressed in the following verses: 

جَما ما زَوأ سٍ وااِدَةٍ ثُمَ  جَعَلَ مِنأ  (Q. 39:6)    خَلَاَكُمأ مِنأ نَفأ

 He created you from one soul. Then He made from it its mate, ... 

كُ  بَ  اُوا رَ اسُ اتَ  مَا النَ  يُ 
َ
جَمايا أ ما زَوأ سٍ وااِدَةٍ وَ خَلََ  مِنأ ذِي خَلَاَكُمأ مِنأ نَفأ  (Q. 4:1) مُ الَ 

O mankind, fear your Lord, who created you from one soul and created from it its 

mate and dispersed from both of them many men and women.  

In another verse, by using the word "couple", the cause of such creation 
is considered the comfort for both sides: 
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كُمأ  فُسِِِ نأ
َ
نأ خَلََ  لَكُمأ مِنأ أ

َ
كُنُواوَمِنأ آيََاتِهِ أ زْوَاجًاِّلِتَسََْ

َ
مٍ  أ مَة  إِنَّ فِي ذَلِكَ لِيَََاتٍ لِاَوأ ة  وَرَاأ نَكُمأ مَوَدَّ مَا وَجَعَلَ بَيأ إِلَيأ

رُونَ   (Q. 30:21)  يَتَفَكَّ
And of His signs is that He created for you from yourselves mates that you may find 

tranquility in them; and He placed between you affection and mercy.  

4.3. Living in the Heaven  

The issue of the prostration of angels to man and the disobedience of 

Satan has no place in the Torah narrative of human creation. However, this 
debate plays a central role in the story of the creation and expulsion of Adam 

and Eve from heaven. Exactly after that, God warns Adam and Eve that 

Satan is your enemy and beware of him not letting you down. Addressing 
both men and women represents the balanced approach of the Qur’an to 
gender in this story. 

نَا  ِّلَكَِّوَلِزَوْجِكَِّفَاُلأ ِّهَذَاِّعَدُوٌّ اَى يَاِّآدَمُِّإِنَّ ةِ فَتَشأ جَنَّ كُمَا مِنَ الأ رِجَنَّ أَ   (Q. 20:117) فَحَ يُ
So We said, "O Adam, indeed this is an enemy to you and to your wife. Then let him 

not remove you from Paradise so you would suffer.  

Afterwards both are told to live in Paradise. According to the Torah, Eve 
is created after living in Paradise, but in the Qur’anic narration both are 
created before living in Paradise: 

نَا  نْتَِّوَِّزَوْجُكَِّوَقُلأ
َ
كُنِّْأ ةَ وَ  يَاِّآدَمُِّاسََْ جَنَّ ثُ  كَُ ِّ الأ ا اَيأ مَا رَغَد  بَامِنأ تْتُمَاِّوََ ِّتَرْرَ جَرَةَ  شََِ َِِّ مِنَ  فَتَكُونَاهَذِهِ الش

الِمِينَ    (Q. 2:35; see also Q. 7:19)الظَّ

And We said, "O Adam, dwell, you and your wife, in Paradise and eat therefrom in 

[ease and] abundance from wherever you will. But do not approach this tree, lest you 

be among the wrongdoers." 

However, Eve has no place in the Torah narrative, until Adam was in 
paradise, As it is seen in two verses above, all the pronouns and verbs are 

addressing to both Adam and Eve. The form of addressing that is followed 

in the Qur’an is further evident in the story of Adam and Eve's disobedience 
about eating of the forbidden fruit. 

4.4. Adam and Eve's Disobedience and Acceptance of Their 

Repentance 

In the Qur’anic narrative, the story of the creation goes as if Satan's 

expulsion was a cause for him to deceive Adam and Eve and to expel them 
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from Paradise. Therefore, in all related verses, Satan is introduced as the 
agent and the cause of deception. However, the important question to be 

answered is who the devil has deceived primarily? In the masculine narrative 

of the Torah, it is Eve who is deceived by the serpent, and by her suggestion 

to Adam causes him to disobey God. Nevertheless, in the Qur’an, the 
narrative form of the story is quite different. Often the addresses are general 
and include both Adam and Eve simultaneously:  

يْاَانُِّ هُمَاِّالشَََّ زَلَّ
َ
مَا  فَأ خْرَجَهُمَاِّعَنأ

َ
ضِ فَأ رأ

َ ضٍ عَدُوو وَلَكُمأ فِي الْأ كُمأ لِبَعأ ُِِ ض بِطُوا بَعأ نَا اهأ ا كَانَا فِيهِ وَقُلأ تَاَرو مِمَّ ِِأ  مُس

 (Q. 2:36)  وَمَتَاعٌ إِلَى اِينٍ 

But Satan caused them to slip out of it and removed them from that [condition] in 

which they had been. And We said, "Go down, [all of you], as enemies to one another, 

and you will have upon the earth a place of settlement and provision for a time."  

The verse above speaks in general terms of deceiving Adam and Eve, but 
the verses Q. 7:20-22 elaborate that both Adam and Eve were present in all 
conversations: 

سْوَسَِّلَهُمَا دِيَ  فَوَ طَانُ لِيُبأ يأ شَّ كُمَاِّوَقَالَ مَا  سَوْآتِهِمَامِنأ  عَنْهُمَاوُورِيَ  مَا لَمُمَاال بُّ جَرَةِ نَهَاكُمَاِّرَ شَّ عَنأ هَذِهِ ال

الِدِينَ  ََ وأ تَكُونَا مِنَ الأ
َ
نِ أ نأ تَكُونَا مَلَكَيأ

َ
مَهُمَا* إِلََّ أ ي  وَقَاسََ حِينَ  لَكُمَاإِنِّ اصِِِ هُمَا *لَمِنَ النَّ ا  فَدَ َّ  ذَاقَابِغُرُورٍ فَلَمَّ

جَرَةَ بَدَتأ لَمُمَا ا شَّ صِفَانِِّعَلَيْهِمَال ةِ  سَوْآتُهُمَاِّوَطَفِرَاِّيَخْ جَنَّ هُمَا وَنَادَاهُمَامِنأ وَرَِ  الأ بُّ لَمأ  رَ
َ
نْهَكُمَاأ

َ
 تِلْكُمَاعَنأ  أ

قُلأ 
َ
جَرَةِ وَأ طَانَ  لَكُمَاالشَّ يأ   (Q. 7:20-22)  عَدُوو مُبِينٌ  لَكُمَاإِنَّ الشَّ

But Satan whispered to them to make apparent to them that which was concealed 

from them of their private parts. He said, "Your Lord did not forbid you this tree 

except that you become angels or become of the immortal." And he swore [by Allah] 

to them, "Indeed, I am to you from among the sincere advisors." So he made them 

fall, through deception. And when they tasted of the tree, their private parts became 

apparent to them, and they began to fasten together over themselves from the leaves 

of Paradise. And their Lord called to them, "Did I not forbid you from that tree and 

tell you that Satan is to you a clear enemy?"  

The words and phrases outlined illustrate the gender-equality approach 

to Adam and Eve in these verses. This egalitarian approach is evident from 

the beginning of the verses to end. The use of pronouns such as huāā  (them- 
refers to two persons) and kuuu  (you- refers to two persons) instead of 

directly addressing one of them, Adam or Eve, is very effective in applying 
this approach. 

 It is only in the verse Q. 20:120 that, unlike in the Torah where Eve is 
the addressee of Satan, Adam is the central addressee: 
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طَانُ قَالَ  يأ هِ الشَّ وَسَ إِلَيأ كَِّفَوَسأ دُلُّ
َ
لَى يَاِّآدَمُِّهَلِّْأ كٍ لََ يَبأ دِ وَمُلأ لأ َُ  (Q. 20:120) عَلَى شَجَرَةِ الأ

Then Satan whispered to him; he said, "O Adam, shall I direct you to the tree of 

eternity and possession that will not deteriorate?" 

However, in the following verses, the address is re-generalized and 
involves both Adam and Eve: 

كََ ِّ
َ
مَا  فَأ ةِ وَطَفِاَ  فَبَدَتِّْلَهُمَاِّسَوْآتُهُمَامِنأ جَنَّ مِمَا مِنأ وَرَِ  الأ صِفَانِ عَلَيأ أَ هُِّفَغَوَىا يَ بَّ  وَعَصَىِّآدَمُِّرَ

 (Q. 20:121) 
And Adam and his wife ate of it, and their private parts became apparent to them, 

and they began to fasten over themselves from the leaves of Paradise. And Adam 

disobeyed his Lord and erred. 

The crucial point in this verse is that although at the beginning of the 
verse Adam and Eve are both tempted by Satan, at the end it is Adam who 

is guilty. Here too, there is a clear distinction between the Qur’an and the 

Torah on the gender perspective; because in the Torah, Eve is considered 
the main disobedient and Adam's sin is consequent of her disobedience. 

Accordingly, in most verses of the Qur’an, it is Adam who repents before 
God and God accepts his repentance: 

ى هِ كَلِمَاتٍ  آدَمُِّ فَتَلَاَّ بِّ اِيمُ  فَتَاَ ِّعَلَيْهِِّمِنأ رَ ابُ الرَّ وَّ هُ هُوَ التَّ   (Q. 2:37)إِنَّ

Then Adam received from his Lord [some] words, and He accepted his repentance. 

Indeed, it is He who is the Accepting of repentance, the Merciful.  

هُِّ اجْتَبَاهُِّثُمَّ  بُّ    (Q. 20:122) وَهَدَى عَلَيْهِِّفَتَابَ  رَ

 Then his Lord chose him and turned to him in forgiveness and guided [him].  

In a similar text but different application, the demand for repentance has 

been attributed to both Adam and Eve. Such an application is consistent with 
the generalization of the addressees that has already occurred much in the 
verses above: 

ينَ  اسِرِ ََ نَا لَنَكُونَنَّ مِنَ الأ اَمأ فِرأ لَنَا وَتَرأ إِنأ لَمأ تَغأ فُسَنَا وَ نأ
َ
نَا أ نَا ظَلَمأ بَّ   (Q. 7:23) قَالََ رَ

They said, "Our Lord, we have wronged ourselves, and if You do not forgive us and 

have mercy upon us, we will surely be among the losers."   

4.5. Sending Both to the Earth 

The story of creation in the Qur’an ends with the fall of Adam and Eve 

to the earth. All the addresses in this section are general, including both 
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Adam and Eve. The emphasis on the plural pronouns here also demonstrates 
the egalitarian approach of the Qur’an to gender. 

نَا  ا  اهْبِاُواقُلأ ا فَإِمَّ مَا جَمِيع  كُمِّْمِنأ تِيَنَّ
ْ
زَنُونَ  يَأ مِمأ وَلََ هُمأ يَحأ فٌ عَلَيأ ى فَمَنأ تَبِعَ هُدَايَ فَحَ خَوأ ي هُد   مِنِّ

 (Q. 2:38)  
We said, "Go down from it, all of you. And when guidance comes to you from Me, 

whoever follows My guidance - there will be no fear concerning them, nor will they 

grieve.  

ضٍ عَدُوو  اهْبِاُواقَالَ  ضُكُمأ لِبَعأ تَاَرو وَمَتَاعٌ إِلَى  وَلَكُمِّْبَعأ ضِ مُسأ رأ
َ  (Q. 7:24) اِينٍ فِي الْأ

[Allah] said, "Descend, being to one another enemies. And for you on the earth is a 

place of settlement and enjoyment for a time." 

5. Conclusion 

As discussed at the beginning of the article, the Qur’an has a moderate 

approach to gender, including all three gender discourses of masculine, 

feminine, and egalitarian. A comparative approach to the Qur’an and the 
Torah can reveal this moderate approach of the Qur’an to gender. The 

following findings indicate that the Qur’an has an egalitarian approach to 

gender in the creation story, in contrast to the Torah, which has a completely 
masculine and sometimes misogynistic approach. 

According to the Qur’an, Adam and Eve were created before they were 

sent to heaven, but in the Torah, the creation of Eve takes place after Adam's 
dwelling in heaven. 

The creation of Eve in the Torah has a completely masculine approach, 

i.e. Eve is a subsidiary of Adam; since no helper could be found for Adam 

among the animals, Eve was created from Adam's rib while he was asleep. 
However, there is a much more moderate approach in the Qur’an, so that the 

Qur’anic narrative in this regard is ambiguous in such a way that the creation 
of Eve can be like that of Adam. 

Another way in which the Torah's approach to gender differs from the 

Qur’an is in the story of human disobedience. The Torah's approach in this 

respect is purely masculine, whereas many linguistic indications point to the 

Qur’an's egalitarian approach. In the Torah, it is Eve who is the main 
addressee of the serpent (the representative of Satan). She is deceived by 

him and misleads Adam with false advice. In the Qur’an, however, Satan 

speaks to both Adam and Eve together in heaven. The use of plural pronouns 
in the Qur’anic narration of this story is remarkable and significant, 

indicating the egalitarian approach of the text. In a few instances, Satan's 

main target in heaven is Adam. In contrast to the Torah, in the Qur’anic 
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narrative, Adam is the main sinner and it is he who commits disobedience. 

In the Torah, Eve is the main culprit of disobedience to God, so the pain 
of childbirth is considered as a punishment for her sin, whereas in the 

Qur’an, it is Adam who is the main culprit of disobedience, and repentance 

is also done by him. It is important to note that although, in the Qur’anic 

context of the verses about Satan's dialogue with Adam and Eve, the verbs 
are always used in the plural, in the story of repentance only Adam is 
present; he repents and God accepts his repentance. 
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