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Abstract

There are several mentions of man gifted
dominion and knowledge by God, both in the
Qur’an and the Bible, but it is important to notice
that this advantages for man are not absolute and
are bringing responsibility. The main question of
this research is inquiring those conditions and
responsibilities through re-reading the relevant
verses of the Qur’an and the Bible. The approach
of this article is comparative theology of
Abrahamic sacred books and the methods used are
those common in lexical etymology. The core
sentence of the article is the fact that both in the
Qur’an and the Bible, the power and dominion of
man, as well as knowledge gifted is conditioned to
be used in just and responsible way. Then the man
has to response to God regarding all the privileges
given to him/her and only in this way, one can
perform his/her role as caliph of God according to

the Qur’an or image of God according to the
Bible.

Keywords: Quranic Anthropology, Biblical
Anthropology, comparative theology, caliph of
God, image of God, man’s responsibility.
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Introduction

The story of Adam is a common
teaching among Abrahamic religions
reflected in parts of Torah and the
Qur’an; a story which had a profound
influence on anthropology of those
religions.  Although  there  are
differences between Pentateuchal and
Quranic accounts in details, but a
common theme is two sacred books is
speaking of divine attributes of
dominion and knowledge given to
Adam as the chosen creature. The main
question in this essay is the relationship
between attributed of God and man in
these accounts and the critical nature of
these attributes belonging to man.

As for methodology, the nature of this
essay is comparative study of sacred
books using the methods of semantics.
Namely the semantic study done here is
based on both componential analysis
and context analysis.

This essay tries to find out the
similarities between Divine and human
attributes of dominion and knowledge,
as well as distinctions. The most
important distinction here, maybe the
fact that those attributes when given to
man are accompanied with a duty of
protection. It means that human gains
not absolute, but responsible dominion
and knowledge.

The Attribute of Power and Dominion
One of the most common attributes of
God in major theological systems is
being omnipotent. God having power
and dominion over all the existence is
reflected in some expressions in the
Abrahamic sacred books, including:

Indeed, before the day was | am He;
and there is none who can deliver out
of My hand; I work and who will
reverse it? (Isaiah, 43:13)

Then Job answered the Lord and
said, “I know that You can do
everything, and that no purpose of
Yours can be withheld from you (Job,
42:1-2).

Who established the mountains by
his strength being clothed with power
(Psalms, 65:6)

But Jesus looked at them and said to
them, “With men this is impossible, but
with God all things are possible.”
(Matthew, 19:26)

For nothing will be impossible with
God (Luke, 1:37).

And | heard, as it were, the voice of
a great multitude, as the sound of many
waters and as the sound of mighty
thundering, saying, “Alleluia! For the
Lord God, Omnipotent reigns
(Revelation, 19:6).

In the Qur’an, apart from numerous
usages of the attributes ‘qadir’ and
‘qadir,” meaning ‘powerful’ for God,
we come across with a repeated
expression  speaking of  God’s
omnipotence as follows:

“... Allah hath power over all
things” (2: 20).00T[] is expression is
repeated in the Qur’an 36 times.
Returning to man, we come across with
a position of having power and
dominion over other creatures and
ruling it in the Old Testament, as we
read concerning Adam:
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Then God said: Let us make man in
our image, according to our likeness;
let them have dominion over the fish of
the sea, over the birds of the air, and
over the cattle, over all the earth and
over every creeping thing that creeps
on the earth (Genesis, 1: 26).
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As well, we read in a passage
speaking of human being in general, as
follows:
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Then God blessed them, and God
said to them: be fruitful and multiply;
fill the earth and subdue it; have
dominion over the fish of the seam over
the birds of the air, and over every
living thing that moves on the earth
(Genesis, 1: 28).

Of course, this dominion over the
creatures is not an absolute advantage,
but a gift accompanied with
responsibility. In this regard, we find
out in Torah man’s power over all
things besides his duty for protecting
them. Either speaking of Adam’s
presence in Garden of Eden or after his
descent on the earth, the issue of
protection is considered. We read in
Torah:
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“Then the Lord God took the man

and put him in the garden of Eden to
tend and keep it” (Genesis, 2: 15)

Y Tay? TTETMR DU i WnTen
T2WN DINTTN WY 0Wn MR WK TR
27 va2 AR D°ATNR TTETNY oTRR
OIALYY. TN VAW nRsannn

Therefore, the Lord God sent him
out of the garden of Eden to till the
ground from which he was taken. So,
he drove out the man; and he placed
cherubim at the east of the garden on
Eden, and a flaming sword which
turned every way, to guard the way to
the tree of life (Genesis, 3: 23-24).

What can explicitly show this
responsibility for given dominion to
man, is reflected in the following verse
of the Old Testament:

‘... He who rules over men, must be
just, ruling in the fear of God’ (2
Samuel, 23: 3).

Regarding the Qur’anic teaching in
this concern, the first point is the fact
that Adam has been assigned as God’s
caliph on the earth, where we read:
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Behold thy Lord said to the angels:
"l will create a vicegerent on earth.”
They said "Wilt thou place therein one
who will make mischief therein and
shed blood? Whilst we do celebrate
Thy praises and glorify Thy holy
(name)?" He said: "I know what ye
know not." (30) And He taught Adam
the nature of all things; then He placed
them before the angels and said: "Tell
Me the nature of these if ye are right."
(2:31)

We know that for the word halifa
(caliph), the core component of its
semantic content in governing and
having dominion; that is why after the
prophet Muhammad, for long centuries
the highest rulers of the Muslim society
had be known as halifa (Pakatchi,
2016: 469).

Also, it should be considered that
according to this Quranic account,
immediately after God’s announcement
to angels about His decision to assign a
caliph on the earth, they announced
their worries about this caliph to make
corruption and shed blood on the earth.
Dropping out the negative estimation of
the angels, this response clarifies that
the human being has enough power to
do such deeds.
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Further, parallel to Genesis (1:28),
there is several passages in the Qur’an
speaking of human being in general to
have dominion over all creatures on the
earth as we can read in the following
verse:

AU ey oI o 1K ey
R I R R
QA2

And hath made of service unto you
whatsoever is in the heavens and
whatsoever is in the earth; it is all from
Him. Lo! herein verily are portents for
a people who reflect.

As it is visible in both Biblical and
Quranic accounts, the dominion and
prominent position given to man is
accompanied with a huge duty; to
protect the earth and all the creatures
living there. Then, one can conclude
that the Abrahamic religions, insist on
the fact that man’s sovereignty om the
earth is conditional, and man is

responsible in this position.

The Attribute of Knowledge

As mentioned about the dominion, a
parallel  attribute of God is
omniscience; God having knowledge
over all the existence is reflected too in
numerous passages of Abrahamic
Sacred books, such as:

Then hear in heaven your dwelling
place, and forgive, and act, and give to
everyone according to all his ways
whose heart you know (1 Kings, 8: 39).

As for you, my son Solomon, know
the God of your father, and serve him
with a loyal heart and with a willing
mind; for the Lord searches all hearts
and understands all the intent of the
thoughts ... (1 Chronicles, 28:9).

Would not God search this out? For
he knows the secrets of the heart
(Psalms, 44:21).

O Lord! You have searched me and
known me. You know my sitting down
and my rising up; you understand my
path and my lying down and are
acquainted with all my ways. For there
is not a word on my tongue, but behold,
o Lord, you know it altogether (Psalms,
139: 1-4).

Great is our Lord, and mighty in
power; His understanding is infinite
(Psalms, 147:5).

But the very hairs of your head are
all numbered (Matthew, 10:30).

And they prayed and said: You, o
Lord who know the hearts of all, show
which of these two you have chosen
(Acts, 1:24).

And there is no creature hidden from
his sight, but all things are naked and
open to the eyes of him to whom we
must give account (Hebrews, 4:13).

For in our heart condemns us, God
is greater than our heart, and knows all
things (1 John, 3:20).

In the Qur’an, besides a wide range
usages of the attributes ‘‘alim,’
meaning ‘powerful’, ‘habir’, meaning
‘aware’ and ‘basir’, meaning ‘seeing’
for God, we find out a repeated formula
speaking of God’s omniscience in this
expression: “He is who knows
everything” (2: 29, and 25 other
verses). Also, we read in a passage:

“Say, (O Muhammad): Whether ye
hide that which is in your breasts or
reveal it, Allah knoweth it. He knoweth
that which is in the heavens and that
which is in the earth, and Allah is Able
to do all things” (3:29).

Further we should point of to the
verses speaking of God as ‘witness of
all things’ (2:29, 22:17, 33:55, 41:53,
58:5, 85:9).

Coming back to man, we issue of
special knowledge have a special place
in the accounts of Adam’s creation.
Meanwhile, the reflex of this
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knowledge granted to man by God is
different.

The Bible projects the course of
receiving knowledge by man, to the
prohibited tree of Eden. In the text of
Genesis, the fact that the prohibited tree
was tree of knowledge is repeated three
times in these verses:
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But from the tree of knowledge of
good and evil you shall not eat, for in
the day that you eat the fruit of it you
shall surely die (Genesis, 2:17).
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And the serpent said to the woman:
You will not sure die. For God knows
that in the day you eat it your eyes will
be opened, and you will be like God,
knowing good and evil’ (Genesis, 3: 4-5):

TR TR TTYTIR DR A YN
QYD MRY WK AT

Then the Lord God said: Behold, the
man has become like one of us, to
know good and evil. And now, lest he
put out his hand and take also from tree
of life and eat, and live for ever
(Genesis, 3:23).

The issue of God knowing good, and
evil is pointed out in Qur’an too, where
saying:

/////

(VY875 2N

. It may happen that ye hate a
thing which is good for you, and it may
happen that ye love a thing which is
bad for you. Allah knoweth, ye know
not (2:216).

But concerning the Qur’an, it is
considerable that it did not expand
about the nature of forbidden tree and
kept it in ambiguity. From other side,

the Qur’an paid special attention to the
place of granted knowledge in the
course of Adam’s creation story. Not
like the Bible, for the Qur’an the issue
of granted knowledge is projected on
the ‘teaching of name’ (asma’), where
saying:
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And He taught Adam all the names
(asma’), then he showed them to the
angels, saying: Inform me of the names
of these, if ye are truthful (2:31).

As a common point, one can realize
that[both[the[Bible and the Qur’an
speak of a special knowledge granted to
Adam immediately after his creation.
While the Bible precisely speaks of
man being like God, in knowing good
and evil after eating of the prohibited,
the Qur’an speaks of the fact that
because of learning the names (asma’),
Adam became a subject worthy to
obeisance. Although the Qur’an does
not used a precise expression of
‘similarity,” but this likeness of man to
God is present in context, because this
obeisance always supposed to be
specific for God; especially taking in
consideration that the Qur’an used in
this account the verbal root \/sgd which
is used to be applied just for God.

The object introduced for this
knowledge, distinction between good
and evil is particularly key component
of Biblical image of human being. This
teaching emphasized on the fact that
this granted knowledge is not an
absolute advantage, but rather a
responsibility. Regarding the Qur’an,
while the issue of teaching the names
(asma’)[to Adam is God’s answer to
angels’ critical question, it also
emphasized on man’s responsibility.
That is because the angels had
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manifested their worries about this new
creature to commit crimes on the earth
and shed blood; then the names (asma’)
learnt by Adam should be a kind of
knowledge relevant to those worries
and can hinder man of doing evil.

Human likeness to God in naming
things

Naming things and give them names is
a deed attributed to God several times
in‘the Bible, while in the Qur’an too
there is an account of God teaching
Adam the names (asma’). In both
Biblical and Quranic verses, the
concept of ‘name’ should be an
important truth beyond what we
understand of name and naming in
usual applications. No doubt that
reaching the deep meaning of ‘names’
in the connection between God, man
and creatures needs to be investigated,
but how much it concerns this essay, it
is a case of man’s likeness to God.
Although God is an appellator by self
and man is an appellatory on behalf of
God; that is why, it can be important as
a case of man’s succession to God too.

Naming things by God is mentioned
several times in the account of early
pre-human creation in Genesis, as
follows:
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God called the light Day, and the
darkness he calls Night. So, the evening
and the morning were the first day
(Genesis, 1: 5).
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And God called the firmament
Heaven. So, the evening and the
morning were the second day (Genesis,
1:8).
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And God called the dry land Earth,
and the gathering the waters he called
Seas. And God saw that it was good
(Genesis, 1:10).

Naming things by God is mentioned
in other parts of the Bible two, such as:
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He counts the number of the stars;
He calls them all by name (Psalms,
147:4).

Returning to Genesis, it speaks of
four riverheads in the Garden of Eden
which has names as Pishon, Gihon,
Hiddekel and Euphrates (2:11-14),
without preciously referring to who
gave them these names.

In the Biblical account of creation
after the appearance of man on the
earth, naming of the things had been
assigned and entrusted to man.
Afterwards, this is Adam who was
responsible with naming things on the
earth on behalf of God, as explained in
these verses of Genesis:
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Out of the Ground of the Lord God
formed every beast of the field and
every bird of the air and brought them
to Adam to see what he would call
them. And whatever Adam called each
living creature, that was its name. So,
Adam gave names to call cattle, to the
birds of the air, and to every beast of
the field. But for Adam there was not
found a helper comparable to him
(Genesis, 2:19-20).
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And Adam said: This is now bone of

my bones, and flesh of my flesh. She
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shall be called ‘woman’ (i§§ah) because
she was taken out of man (Genesis:
2:23).
OR A0 RT R M0 IRWR 0,WaTNG KRN
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And Adam called his wife’s name
Eve (hawwah), because she was the
mother of all living (Genesis, 3:20).
While the Bible mentions naming
things by God and afterward this
position given to man to name the
things on the earth, the Qur’an speaks
of the names (asma’) taught by God to
Adam. In both resources, these
accounts refer to a kind of likeness and
succession by man for God.

Likeness to God in knowing of good
and bad

The twin concepts of good and evil
have prime place in ethical values and
the core of discussions on ethical
philosophy. Indeed, for a wide range of
religions too, the twin concepts are
very central in their teaching. As
reflected in Abrahamic sacred books,
God always care about human being to
act according to good values and to
evite the evil deeds. For example, we
read in the Old Testament:

The boastful shall not stand in your
sight; you hate all workers of iniquity
(evildoers) (Psalms, 5: 5).

Hate evil! Love good! Establish
justice in the gate ... (Amos, 5: 15).

Also, we find some relevant
teaching in passages of the New
Testaments such as:

For everyone practising evil hates
the light and does not came to the light,
lest his deeds should be exposed (John,
3:20).

Put the whole armour of God, that
you may be able to stand against the
wiles of the devil (Ephesians, 6: 11).

Finally, in the Qur’an we find out
passages in this concern, like:

And when he turneth away (from
thee) his effort in the land is to make
mischief therein and to destroy the
crops and the cattle; and Allah loveth
not mischief (2: 205).

And when they do some lewdness,
they say: We found our fathers doing it
and Allah hath enjoined it on us. Say:
Allah, verily, enjoineth not lewdness.
Tell ye concerning Allah that which ye
know not? (7: 28).

In the story of genesis, regarding
every day of creation, we find a
repeatable evaluation of the results;
God evaluated them as good. The
passages including such an expression
are as following in order:

First day: And God called the dry
land Earth, and the gathering together
the waters he called Seas. And God saw
that it was good (Genesis, 1:10).

Second day: And the earth brought
forth grass, the herb that yields seed
according to its kind, and the tree that
yields fruit, whose seed is in itself
according to its kind. And God saw that
it was good (Genesis, 1: 12).

Third day: And to rule over the day
and over the night, and to divide the
light from the darkness. And God saw
that it was good (Genesis, 1: 18).

Fourth day: So, God created great
sea creatures and every living thing that
moves, with which the waters
abounded, according to their kind, and
every winged bird according to its kind.
And God saw that it was good
(Genesis, 1: 21).

Fifth day: And God made the beast
of the earth according to its kind, cattle
according to its kind, and everything
that creeps on the earth according to its



168 Responsible Dominion and Knowledge for man: Re-reading the Account of ...

kind. And God saw that it was good
(Genesis, 1:25).

Sixth day: Then God saw everything
that he had made, and indeed it was very
good. So, the evening and the morning
were the sixth day (Genesis, 1: 31).

In continuation of Genesis’ account,
after man’s creation as image of God,
man also engaged in evaluation of
things as good and evil. Speaking of
Adam’s Garden, we read:

And out of the ground the Lord God
made every tree grow that is pleasant to
the sight and good for food. The tree of
life was also in the midst of the garden
and the tree of the knowledge of good
and evil (Genesis, 2: 9).

Again, regarding this tree and man’s
connection with that, we read:

But from the tree of the knowledge
of good and evil you shall not eat, for
in the day that you eat the fruit of it you
shall surely die (Genesis, 2: 17).

And finally, we read that man had
reached this knowledge, where says:

Then the Lord God said: Behold the
man has become like one of us, to know
good and evil ... (Genesis, 3: 22).

It is worthy to emphasize that in all
these passages, the Hebrew word used
for the concept is 2iv (tov), meaning
‘good, pleasing, fine, fair’ (Gesenius,
1939: 373).

We realize that after several
introductory paces, the fate of man was
to reach such a knowledge and
distinction between good and evil like
God, and the latter verse of Genesis
emphasized clearly on this
characteristic as a main feature of
likeness of man to God.

Likeness of Man to God in Life

The idols in Abrahamic sacred texts are
described as dead things without

breathing as we read in the Old
Testament in this regard as follows:

Everyone is dull-hearted, without
knowledge; every metalsmith is put to
shame by the graven image; for his
moulded image is falsehood, and there
is no breath in them (Jeremiah, 10:14).

As well in the Qur’an we read:
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Those unto whom they cry beside
Allah  created naught but are
themselves created. (They are) dead,
not living. And they know not when
they will be raised (16:20-21).

In this orientation, there are
numerous verses speaking of God as
living existence, as these passage in the
Old and New Testaments:

Incline your ear, O Lord, and hear;
open your eyes, O Lord and see; and
hear the words of Sennachrib, which he
has sent to reproach the living God (2
Kings, 19:16).

My soul thirsts for God, for the
living God (Psalms, 42:2).

And saying: Men, why are you
doing these things? We also are men
with the same nature as you and preach
to you that you should turn from these
vain things to the living God, who
made the heaven, the earth, the sea, and
all things that are in them (Acts, 14:15;
for more explanations, see: Henry
1997, 16-31).

As well we have some verses in the
Qur’an speaking of God as living, such as:
Allah! There is no God save Him,
the Alive, the Eternal (3:2; also: 2:255).

And trust thou in the Living One
Who dieth not and hymn His praise. He
sufficeth as the Knower of His
bondmen’s sins (25:58).
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He is the Living (One): There is no
god but He: Call upon Him, giving Him
sincere devotion. Praise be to Allah,
Lord of the Worlds! (40:65).

Further, it should be considered
some accounts speaking of the life
granted by God to human being as we
read in the New Testament:
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For as the Father has life in himself,
so he has granted the Son to have life in
himself (John, 5:26).

And we read in the Qur’an:
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And He it is Who gave your life,
then He will cause you to die, and then
will give you life (again). Lo! man is
verily an ingrate (22:66).

Now we return to the theme of
man’s likeness to God, this time based
on attribute of life.

During Adam’s story in Pentateuch,
we read in a passage:
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And the Lord God formed man of

the dust of the ground and breathed into

his nostrils the breath of life; and man
became a living being.

Further such a theme may be
understood in parallelism between two
trees found in the garden of Eden; tree
of knowledge and tree of life.
Concerning the latter, we read in
Genesis:
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And out of the ground, the Lord God
made every tree grow that is pleasant to
the sight and good for food. The tree of
life was also in the midst of the garden,

and the tree of the knowledge of good

and evil (Genesis, 2: 9).
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Then the Lord God said: Behold the
man has become like one of us, to
know good and evil. And now, lest he
put out his hand and take also from the
tree of life and eat, and live for ever
(Genesis, 3: 22).

While this tree of life is existing in
the Adam’s account with negation and
it seems that Adam has not eaten of
that, but comparing it with previously
quoted verses of the Old and New
Testaments, what is negated is the
eternity, but man has been granted by
divinely life.

The divine life granted to man is
imaged in the Qur’an clearly, where in
two abridged versions of Adam’s story,
speaks of divine spirit breathed into
Adam’s body in such words:
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And (remember) when thy Lord said
unto the angels: Lo! | am creating a
mortal out of potter's clay of black mud
altered; So, when I have made him and
have breathed into him of My Spirit, do
ye fall down, prostrating yourselves
unto him (15:28-29).
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When thy Lord said unto the angels:
Lo! I am about to create a mortal out of
mire; And when | have fashioned him
and breathed into him of My Spirit,
then fall down before him prostrate
(38:71-72).

A common component between these
accounts of the Bible and the Qur’an is a
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life of Divine kind given to human being
and namely its ancestor, Adam.
Conclusion

This essay comes to the result that
analytically thinking, the accounts
about the creation of man in the Bible
and the Qur’an carry two major
teachings: the one is the likeness of
man to God in some attributes, such as
dominion, knowledge, naming and life.
The other is the nature of this
attributes; while they are absolute and
self-standing concerning God, they are
conditional, granted, and responsible
regarding the man. It is an important
part of the studied passages; the man
must govern the earth in a responsible
way and protect all the earth and
protect all the earth and the terrestrial
creatures.

Also, the man should be responsible
is his knowledge and must use the
given faculty of cognition in an ethical
manner, distinguishing between good
and evil. If we are allowed to render the
attribute of ‘naming’ to the faculty of
categorization, definition, and
specification of all the world around,

then the man is obliged by God to be
responsible and not to be selfish in this
regard too. The man must always
remember that his life is breathed by
God’s spirit and must do ever as he/she
stands in the position of God’s
successor on the earth.

Viewing the results in a synthetic
manner, this maybe a proper
understanding of what formulated in
the Bible as ‘image of God’ and what
formulated in the Qur’an as ‘caliph of
God,” man being a representative of
God’s attributes on the earth, in
condition of being responsible.

References

Biblia hebraica, ed. R. Kittel & P.
Kahle(1937). Stuttgart: Wirttembergische
Bibelanstalt.

Gesenius, Wilhelm(1939). A Hebrew
and English Lexicon of the Old Testament.
ed. F. Brown. Oxford: Clarendon.

Henry, Carl F.H (1997). “The Living God
of the Bible”. Southern Baptist Journal of
Theology. vol. SBJT 01:1 (Spring).

Pakatchi, Ahmad (2016). ‘“Khelafat”,
Da’erat al-Ma‘aref-e Bozorg-e Eslami (Great
Islamic Encyclopedia). Tehran: CGIE.

COPYRIGHTS

© 2022 by the authors. Lisensee PNU, Tehran, Iran. This article is an open access
article distributed under the terms and conditions of the Creative Commons Attribution

4.0 International (CC BY4.0) (http:/creativecommons.org/licenses/by/4.0)




