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Abstract

In the interpretation, translation and esoteric
interpretation of the Holy Qur’an, we are faced
with free translation and non-adherence to
some subtleties. Among the rhetorical matters,
omission,  connection,  division,  simile,
metaphor and irony, etc. have been used
extensively. Therefore, the translator must be
completely careful and fluent in this matter.
Another issue before us is the diversity and
differences in the translation and interpretation
of the Holy Qur’an. Two cultures, two tastes,
and two different times influence translation
approaches, and these can affect both the tastes
of the creators and the recipients. Therefore, in
this research, these controversial points have
been pointed out. This research intends to use
the descriptive-analytical method with the aim
of explaining the translation approach with the
focus on two Qur’anic translators and thinkers,
namely Mousavi Garmaroudi and Abu al-Futiih
Razi. The purpose of this study is to prove the
hypothesis that in the translations and
interpretations of the Qur’'an by Garmaroudi,
the language is close to the language of the
people, smooth and fluent. But the translation
of Abu al-Futiih Razi is the first translation and
interpretation presented in the Dari language
and he first brings the translation of a part of
the verses, then he interprets them.

Keywords: Translation, Translation
Approach, Qur’anic[Sciences, Interpretation,
Mousavi Garmaroudi, Abu al-Futith Razi.
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Introduction

One of the most important factors that
have caused differences in the
translation of commentators is the
existence of rhetorical matters, literary
subtleties, some basics of Arabic
grammar, such as omission, brevity,
etc., which leads to some differences in
translation and in some cases causes
disruption and error between a
translator and an interpreter. Of course,
the issue of omission in translation is
only one of the most important and
controversial aspects in the translation
of the Holy Qur’an. Undoubtedly, the
type and number of words, verbal
rhythm and approach, the meaning of
the rhythm in a verbal combination and
its shortcomings and additions, have a
surprising effect on understanding the
meaning and translation. In style,
expression and translation of the
Qur’an, words and its repetition or
removal of words, each is accompanied
by a specific message. Given that the
Qur’an pursues specific goals and
objectives in the field of omission that
the translator must pay attention to it in
translation. The concerns of Abu al-
Futth Razi and Ali Mousavi
Garmaroudi are the inconsistency of
the Arabic structure with the Persian
language and providing a suitable
translation to achieve a more correct
understanding of the verse. The two
thinkers do not have the same point of
view, omission type, verbal approach
and melodic meaning. This issue has
also had a great impact on the
differences in translations. Hence, the
issue is a significant issue that needs to
be discussed.

By studying the commentary of Abu
al-Futth, his adherence and belief in
Shiism and the Imamate of Amir al-
Mu'minin  becomes clear. He has
written more than a hundred times in

defense of the Ahl al-Bayt of the
Prophet (PBUH) and more than half of
it is about Amir al-Mu’minin, his
virtues and the proof of his Imamate,
while sometimes several consecutive
pages of Abu al-Futiih's commentary
has been dedicated to this issue. In Abu
al-Futih’s commentary, like other
commentaries, many Israelites and
weak news have been quoted, and the
names "Ka'h" and "Wahab" appear
frequently in his commentary.

Perhaps the permission of Abu al-
Futah and Garmaroudi in quoting this
news is that such matters have nothing
to do with the specific rules and beliefs
of Islam and no halal and haram are
deduced from it. While when they tell a
story in several ways, one after reading
those interpretations understands that
none of them has enough validity and
they are quoting the same thing. (Abu al-
Futiih Razi, 1408: 11/27).

What we should mention here is
that  although  Abu  al-Futih’s
commentary is weak in mentioning the
Israelites and the weak narrations, and
the sheikh sometimes only quotes them
and does not comment on them. But
everywhere in this commentary one can
see sentences and phrases from him
that hardly opposes that news.
Garmaroudi’s translations and
interpretations of the Qur’an are very
popular and close to the language of the
people, they are very fluent. Its
distinctive  feature is due to
Garmaroudi's very complete mastery of
Persian language and literature and the
secrets of this language, and when
translating the Qur’an to Farsi, he
chooses one of the best equations,
which is the closest equivalent to the
source language. While Garmaroudi is
one of the prominent translators, there
are some Problems in his work.
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1. Reviewing the Research Background
1-1. A Study of the Narrative
Perspective of Abu al-Futiih Razi in
his Interpretation of Rawd al-Janan
with Emphasis on Isra’ilyat.

Here, we first introduce the book Tafsir
Rawd al-Janan and its author and then
in the narrative section, we categorize
the use of the existing narrations in the
commentary and points to new uses.
Finally, we criticize some of the Israeli
narrations in this commentary.

1-2.  Amin  Mahmoudipour; a
comparative study of the causes of
descent in Tafsir Abu al-Futiih Razi
and TabarT; (Thesis) 1390

In this thesis, the comparative
foundations of translation have been
studied from the point of view of Abu
al-Futuh Razi and Tabari. The common
aspect of this thesis with the present
study is the existence of the discussion
of translation, but the difference
between it and the present study is the
discussion of revelation and
interpretation.

1-3. Zahra Karimi; Structural
analysis of Surah Al-Imran with
emphasis on the translation of
Garmaroudi and Bahrampour, 2013

This discussion makes it different from
this research. Of course, it should be
noted that this research is in the field of
Garmaroudi and Bahrampour that its
thinkers are different from the thinkers
of this research. But to some extent, in
the discussion of translation, these two
studies have similarities.

1. Characteristics (benefits) of the
translation of the Holy Qur’an by
Seyed Ali Mousavi Garmaroudi

2.1. The sameness in translating
similar verses and phrases

We will mention order and
homogeneity in the following verses of
the Holy Qur’an, the translation of
which has been standardized.

One:

Bagarah: 35%: “O Adam! You and
your wife will take place in Paradise,
and you will eat from wherever you go,
and do not approach this tree, for you
will be oppressors.”?

'A'raf: 19°: “Remember, O Children
of Israel, my blessing which | bestowed
upon you, and the fact that | made you
superior to the worlds.”

Two:

Bagarah: 47>: “Remember, O
Children of Israel, my blessing which |
bestowed upon you, and the fact that |
made you superior to the worlds.”®

Bagarah: 122”: “O Children of
Israel! Remember My blessing which |
bestowed upon you and (also) that I
made you superior to the worlds.”®

Three:

Bagarah: 48°: “And beware of the
day when no one can do anything for
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another
helped.”

Bagarah: 123% “And beware of the
day when no one can do anything for
another and they will not be
helped.”®

Four:

Bagarah: 57 : “(And we said) eat of
the good things which We have
provided for you, and they did not
oppress us, but they oppressed
themselves.”

'A'raf: 160 : “(And we said) eat of
the good things which We have
provided for you, and they did not
oppress us, but they oppressed
themselves.”

and they will not be

2.2. The Lexical Translation of
Garmaroudi

Garmaroudi’s translation is the best
example of prose translation of the
Qur’an in our time. He has used all the
facilities and tools of the Persian
language to make this translation
correct and pleasant. In the translation,
both the fluent, rich and stable words
and also classical and contemporary
languages have been used in a mixed
way. In such a way that his translated
prose is neither an old prose nor a
colloquial language.

It is clear from the author's
explanatory allusions and writings that
they have used the Persian treasure of
Fararoudi, which is now called the
Tajik language, as well as the words of
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Shahnameh, Masnavi, and Bayhaqi
history, each of which is alive in our
language today. Professor
Khorramshahi  has described the
eloguence, trustworthiness and beauty
of the language of this translation as
"three golden principles” and has
concluded as follows: "Let us not
forget the important point that in this
translation, Professor Garmaroudi has
used today's standard and conventional
terms, with a little more benefit from
the taste of archaism that has made the
translation prose readable, lasting,
glorious and more valuable. We want
to add this point to Professor
Khorramshahi's statement that
Professor ~ Garmaroudi's translation
contains all the successes and
achievements of  many  other
translations of the Qur’an into Persian."
(Mousavi Garmaroudi; 2011: 693).

Finding the most accurate Qur’anic
expressions and words, Qur’anic
interpretations and translations and
Qur’aniclbooks and treatises, which
number more than sixty sources,
Garmaroudi has tried to translate the
Qur’an. Professor Garmaroudi also
examines and critiques the opinions of all
scholars who have written about Persian-
Qur’anic translations for thirty years or
more, and he has tried to avoid the
Problems that exist in their translation,
with all their care and patience.

Homogenizing the translation of
Qur’anic words and combinations and
verses that are similar to each other is
another feature of his translation. The
useful transcript of this translation best
represents the solid style of Professor
Garmaroudi.

2-3. Strengths of Garmaroudi’s
Lexical Translation

In addition to the art and virtue of
Mousavi Garmaroudi, this translation
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has also benefited from the editing of
two translators of the Qur’an,
Khorramshahi and Ostad  Vali.
Therefore, this translation is certainly
one of the lasting and great works that
can be spread in the cultural
atmosphere of our country. Another
strength of this translation is that
Garmaroudi is a leader in poetry and
literature and is at the peak in the use of
Persian and fluent words. Garmaroudi’s
pen is both literary and understandable
to the public. Garmaroudi’s translation
has the ability to be used as a reference
in the field of Persian language.

One of the advantages of this work
is the article that has been added to it as
a post. This post is full of Qur’anic
points and can be used alone as a
Qur’anic research work. Professor
Garmaroudi has succeeded in creating a
translation while maintaining fidelity
and beauty. The main advantage of any
Qur’anic translation depends on this
point. Here, we consider the translation
of verse 14 of Surah Ra‘d as an
example, which was written by
Professor Garmaroudi as follows:

“The true invitation is towards Him,
and those who call on other than Him
(to worship) (they) will not answer
them, except as one who opens his
palms to the water to reach his mouth,
but he couldn’t, and the call of the
disbelievers in not unless in error.”

In this verse, the word "fi Zilal" is

translated as ",.." In some

translations, which is incorrect, but in
the translation of Garmaroudi, it is
correctly translated as "In aberration™.
In Tafsir al-Mizan, in the interpretation
of this verse, it is stated as follows: At
the end of the verse, God Almighty
emphasized His words and said:

(s s \ A s L

and this verse emphasizes the previous
issues and also refers to another truth
and that is there is no prayer unless its
purpose is God Almighty. Because He
is the All-Knowing, the All-Powerful, the
All-Rich and the All-Merciful, so there is
no way to pray, except the same way of
paying attention to God Almighty.

Therefore, the one who calls on
other than God and targets it, has lost
the connection between his prayer and
the purpose of the prayer, and in fact,
his prayer has lost its way. Because
misguidance means that something
goes out of his way and follows a path
that does not lead to what he wants
(Miisaw1 Hamedani; 1993: 437).

2-4. Weaknesses of Garmaroudi’s
lexical translation

Unifying the meanings of similar
sentences, verses, and phrases in
translation is a difficult and tedious task
that some translators have neglected, and
their translation suffers from a lack of
coordination and order in word order.

2-5. Inequality in translating similar
verses and phrases

In the following verses we will see the
inconsistency in translating similar
verses, phrases and words. The word
x> 5 LY has been used in many

verses of the Holy Qur’an and the
esteemed translator has translated it
differently in most of the verses, which
are as follows:

Bagarah: 25" “And promise those
who believe and do righteous deeds
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that they will have gardens beneath
which rivers flow, and whenever the
fruits of those gardens are sustained, it
was the same as what has been
promised to us, and the same will be
brought to them, and they will have
pure wives in it, and they will abide
therein forever.”*

Bagarah: 41% “And believe in what
I have sent down with you that
considers your Book true, and do not be
the first to deny it, and do not sell My
revelations for a small price.”3

Bagarah: 58* “(Remember) when
We said: Enter this city and eat of it(s
favors) wherever you wish, and enter
through the gate humbly, and say: Our
request is forgiveness, that We may
pass over your slips, and We will soon
increase the reward for the righteous.”

Bagarah: 79% “Woe to those who
write (a) writing with their hands, then
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they say that it is from God in order to
earn a small price with it.”’

Bagarah: 174%; “Surely those who
conceal from the Book what Allah has
sent down and sell it for a small price,
they will not store in themselves
anything but fire, and God will not
speak to them on the Day of
Resurrection. And He will not make

them clean, and they will have a painful
9

retribution.”

Bagarah: 253'% “We have exalted
some of those prophets over others.
One of them is that God spoke to him
and raised the positions of some of
them. We gave Jesus, the son of Mary,
clear proofs and supported him with the
Holy Spirit, and if God willed, those
who received these clear proofs would
not be at war with each other. They did,
but they differed, and some of them
became believers and some
disbelieved, and if God willed, they
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would not have fought with each other,
but God does whatever He wills.”*

Explanation: The word <! has been

used in two meanings in the two above
Verses.

Bagarah: 2662 “Would any of you
like to have a garden of dates and vines
from which the streams flow and all
kinds of fruit are found for him; As he
grows old and has small and helpless
children, then a fiery whirlwind strikes
him and burns it? God thus clarifies the
signs for you, that you may reflect.”®

Al-e ‘Imran: 15% <“Say: Shall I
inform you better of that? For those
who guard (against evil) are Gardens
underneath which rivers flow, wherein
they will abide, and they will be pure
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mates and pleasing to God, and God
sees the servants.>”

Ma’idah: 44°% “We sent down the
Torah in which there was guidance and
enlightenment, the prophets who
submitted (to God) and (also) the
divine scholars and the scholars (the
Torah scholar). They were judging
according to what was entrusted to
them from the Book of God and which
they witnessed to the Jews. Do not be
afraid of people, and be afraid of Me,
and sell My revelations cheaply, and
those who do not judge according to
what God has sent down are infidels.”’

Bagarah: 68%: “They said: Call on
your Lord for our sake, that He may
make clear to us how it is. God says
that it is a cow, neither old nor young,
so do the middle age between both.
And perform what you have been
commanded.”®
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Problem: «J) has been preceded that

indicates the emphasis, while in the
above translation the emphasis of the
sentence is focused on “Your Lord”.
Therefore, the order of the structural
elements of the sentence has not been
observed in the mentioned translation.
So the translation lacks a clear and
eloguent meaning.

Suggested Translation: “They said:
For our sake, ask your Lord to make
clear to us its quality.”

Bagarah: 165"

“And some people choose others
instead of God and love them so much
that they love God, while believers love
God more. | wish that those who
oppressed themselves (by choosing
idols), when they see the torment (in
the Resurrection), realize that all power
(s) belongs to God and that God is
severe in punishment.”

" J"in this verse is "Conditional",
but in Garmaroudi's translation it is

translated as "Wishing".
Bagarah: 187°:
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Garmarodi’s translation:

“Intercourse with your wives on the
night of fasting has become lawful for
you. They are your clothes and you are
their clothes. God knew that you were
wrong with yourself, so He forgave
you. Now you (can) make relation with
them and see what God has been
destined for you. Until the night will be
revealed to you (you can) eat and drink,
then complete the fast until nightfall,
while you have i'tikaf in the mosques
do not taste them. These are the limits
of God, do not approach them. May
God make such verses clear to the
people so that they may be pious.”

Problem: According to the pronoun
"Hunna" whose reference is known,
bringing the translation of the pronoun
itself is the first important thing.
"While you are praying in mosques,
don’t mingle with them." The
translation of Garmaroudi is therefore
correct here.

Al-e ‘Imran: 195°;

“Garmaroudi’s translation: “Then
their Lord said to them: | do not waste
the reward of those who do what is
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right for you, whether they are men or
women. Therefore, | forgive the guilt of
those who emigrated and were expelled
from their homeland and were
persecuted, hurt or killed in my way.”1

The first problem is that ".<." in

this verse is the adjective for "agent".
But in this translation, it belongs to

The second problem is the "action™
of the object and the "agent" of the
genitive.

The third problem is that it is
permissible for you to have two sexes
with your wives on the night of fasting.
They are your clothes and you are their
clothes. God knew that you were wrong
with yourself, so He forgave you, so
have sex with them now, and seek what
God has ordained for you) (Hamidan;
nd: 181).

It will be revealed to you (you can)
eat and drink, then complete the fast
until nightfall. While you have I'tikaf
in the mosques, do not have sex with
them, these are the limits of God, do
not approach them. (Safi; nd: 419) God
makes His verses clear to the people so
that they may be pious.

3. Examining the spiritual principles
used in Garmaroudi’s translation
3-1. Attention, in rhetoric

On the occasion of the importance of
paying attention to rhetoric in
translation, it is necessary to mention
"Attention", which is one of the most
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beautiful rhetorical aspects of the
Qur’an. Attention, from the point of
view of the Republic of Arab literary
critics, is the expression of one thing
from one direction (addressee, speaker
and absentee) and then the expression
of the same thing from another
direction. For example, it ignores the
audience and retells the phrase with
respect to the absent. Sakaki - the
famous Arab rhetorician - considers
attention to be the attention of the word
from one direction to another and does
not accept the condition of retelling and
repetition. Therefore, Sakaki's view in
attention is inclusive of the republic,
and the use of the Qur’an is consistent
with Sakaki's definition.

Attention can have several causes,
which may be present at the same time
in one attention. Allameh-Tabataba’i
has defined attention according to its
philosophy of existence as follows:
"Attention is when the speaker
sometimes replaces the audience, the
speaker or the absentee." (Miisawl
Hamedani; 1993: 353).

The following examples illustrate
the difficulty of translating such
attentions; ‘An'am: 153 .

The attention occurs in  «a.»

because according to the context of the
verse, it should be said (_L..), but by

turning from the speaker to the
absentee, the Almighty God said "..."

for reasons such as expressing His
greatness, and then kept the context of
absence. This attention is not
compatible with the spirit of Persian
literature and requires special measures
to be consistent with the standard
language of the destination. Some
translations have solved this problem
by adding "God" in parentheses, some
by including it in the text, and some by
other means; but some translations
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have been left out without any
explanation.

Garmaroudi’s translation:

“And follow that which is My
Straight Way, and follow not that
which scattereth you from His way;
that is what He hath commanded you to
do righteousness.”

Next example: 'A'raf: 158 :

Attention has occurred in the "His
Messenger"; because the speaker is the
Prophet (PBUH) himself (tell) and
according to the context, "and I" or
something that is the speaker should
have come, but the attention has
occurred and the Prophet has been
presumed absent. Most translations,
without any regard to attention, have
given it the exact same translation, but
some - with or without regard to this
issue - have closely aligned it with the
destination literature.

Garmaroudi’s translation:

“Say: O people! Verily, | am the
Messenger of God to all of you, to
Whom belongs the dominion of the
heavens and the earth. There is no god
but He Who gives life and causes death.
So believe in God and His Messenger,
the uneducated Prophet who believes in
God and His Qur'an, and follow him, so
that you may be guided.”

It seems necessary to pay attention
to the Kurdish language and its
assimilation with the linguistic taste of
Persian literature. This issue also arises in
the case of some expressions of the Qur’an
that are not found in the Persian language.

3-2. Deletion in Garmaroudi’s
translation

Deletion has many meanings in the
word, and the deletion we are
discussing has concepts such as:
conciseness, speed in  expressing
"shortening".

Deletion in the term means
refraining from mentioning a word or
sentence with which the meaning is
complete, but for rhetorical purposes
and despite the verbal or spiritual
analogy, it is refrained from mentioning
it. Now we have to ask what the
reasons for deletion and its benefits are.

A) The apparent ambiguity of
deletion, which causes the mind to
approach different tendencies and
provides the desire to achieve the
purpose of the word. And this indicates
the importance of the subject, and
intellectual effort and curiosity to
discover ambiguity and achieve the
deleted word is a kind of spiritual
pleasure and success: 'An'am: 27

Garmaroudi’s translation:

“And I wish you would see when
they kept them on fire, | wish they
would return.”

In this verse, the conditional answer
has been omitted, and this omission
indicates the very strange state of the
inmates of Hell at the moment of
standing against the fire of Hell, who
never like to take a step forward, and
their only wish is to return to the world
and compensate the past. But such a
dream will never come true. In this
very difficult situation, the helplessness
and deterioration of this group is so
great that it seems as if it does not fit
into words. So what better way than to
omit to show the importance and
greatness of the subject?

B) The speaker can generalize the
meaning of his word by deleting it and
present a different message from the
mentioned message. It seems that in
this verse the verb or concept of the
verb has not been mentioned and there
are differences in the deleted type. But
in the translations, there is no mention
of  deletion. Because  without
mentioning it, not only will there be no
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disruption in the understanding of the
verse, but also the ground for
expanding the understanding will be
provided.

C) If the time of announcement and
notification IS prolonged by
mentioning,  "deletion” can  be
responsible for shortening the time and
optimal use of the opportunity. This
issue is important in the discussion of
exaggeration and warning.

D) As the improper mention of
words in the speech, disturbs the
understanding and causes boredom in
the audience, so useful omission, in
addition to beauty in the speech, can be
more effective in the correct

understanding of the audience. (SuyutT;
nd: 190-197).

3-3. Determining the Deleted Part in
Garmaroudi’s Translation

In the subject of deletion: the mention
of a word or sentence, despite its
symmetry, is avoided in order to
observe  the rhetorical  aspects.
However, in many cases, it is not
possible to achieve the correct
translation without mentioning the
omission. The following criteria can be
used to recover the actual deletion.

3-3-1. Qur’anic Reason and Explicit
Deleted in other Verses
'Al-¢ ‘Imran: 133*

Garmaroudi’s Translation:

“And hasten to the expanse of the
heavens and the earth for the
forgiveness of your Lord and a Garden.
This verse speaks of a Paradise whose
vast expanses are the heavens and the
earth.”?
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3-3-2. Rational reason
Fajr: 22°
Garmaroudi’s Translation: “And

your Lord’s command comes, and the
angels come in ranks.”

The appearance of the verse shows
that the action of coming is attributed
to God, and this is not reasonable for
God, who is always everywhere beyond
time and space. Therefore, there must
be an omission in the word such as
"command” or "torment" to which
coming is attributed. Of course,
Qur’anic reasons also strengthen this
rational reason. Because in verses with
a similar  meaning, the word
"command" has been clearly stated:

Ghafir: 78° and Hadid: 57°

4-3. Arabic Rules Observed in
Garmaroudi’s Translation

Arabic rules can sometimes be used to
find the part that has been omitted for
rhetorical purposes. For example, in the
verse: (0 )il s I3 ) in most

translations ..l -.»is descriptive.

Although "i. a" cannot be an

adjective  for "religion" in this
combination and "i. 3" is also against
the Arabic rules and is incompatible
with verses that have a similar
composition. Because the descriptive
combination of "..& ..., which has
been mentioned four times in the Qur’an,
is not the same as "w.al -.s". (Tawbah:

36, Riim: 30 and 43, Ysuf: 40)
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3-5. A Study of the Verbal Principles
Used in the Garmaroudi’s
Translation

- Rhetorical Translation of Deletion

In a general classification, the deletion
can include letters, words (nouns and
pronouns), and sentences. Although in
some books of Qur’anic sciences, types
of omissions without general division
have been enumerated, but in this
article, types of omissions based on a
general division have been considered
more coherently. And by mentioning an
example of the Qur’anic verses and the
comparison of the translations with
each other, the role of the deleted part
in the difference of the translation of
Professor ~ Garmaroudi and the
necessary attention to the omissions
have been studied in order to achieve a
more correct and accurate translation of
the verses. The omission of "La" is one
of the rhetorical cases in which La is
seen a lot. In such verses, if La is not
included in the translation, the concept
deviates from its original path and
sometimes contrary to divine wisdom,
it is  considered  blasphemous.
Accordingly, in some contemporary
translations and even word-for-word
translations, such as  Mu’izzl's
translation, the role of the deleted La
has not been considered in the correct
translation. Nisa’: 176

Garmaroudi’s translation:

“They ask you for your opinion, say:
God tells you about kalalah that if a
man dies and has no children and has a
sister, half of his inheritance goes to
this sister and the brother inherits (all
the property) from the sister. If the
sister has no children, and if the sisters
(of dead man) are two, they inherit two-
thirds of the inheritance, and if (the
heirs) are a group of brothers and
sisters, each man inherits at the same
rate as two women. God reveals to you

not to go astray, and God knows
everything.”

But another rhetoric issue that is very
important in translating the Qur’an is
the rhetoric issue of object. The object
has special meanings and concepts in
terms of syntactic-semantic rhetoric;

including  wholeness, generality,
comprehensiveness, inclusiveness,
intensity, ~ complete  convergence,

complete and all-encompassing
education, allocation or emphasis, more
emphasis and exaggeration, more
accessibility, etc. This rhetoric is also
found in the ancient Persian language.

4. Features (benefits) of the
translation of the Holy Qur’an by
Abu al-Futiih Razi

Rawd al-Janan is one of the esteemed
commentaries which is considered as
one of the valuable treasures of Persian
language, it was written in the second
and third decades of the sixth century
(before 533 AH). That is to say, it was
not more than ten years after the
writing of Kashf al-Asrar Maybudi that
the second great commentary appeared
at the beginning of the sixth century.
Due to this proximity of time, it can be
assumed that Abu al-Futih was not
aware of Maybudi's interpretation.
There is no doubt that this great book
was reproduced in several other
editions due to the fame that had from
the beginning. The scribes, sometimes
out of ignorance and sometimes out of
purity and goodwill, altered the texts
and sometimes brought them closer to
the taste of their time. Interestingly, in
later versions, the distortion occurred
primarily in the translation of the divine
verses we are considering, not in the
text of the interpretation. It is obvious
that the interpretation has also be
distorted by the scribes, but the change
in the translations is so great that it
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becomes difficult to compare between
the copies (Azartash, Azarnoosh; 1996:
196).

It is customary to say that Abu al-
Futih followed the prose of the 5th
century AH. This statement needs to be
clarified and corrected in several ways:
First, it has never been right to draw a
precise line between two literary styles.
The evolution of a style, if it is in the
direction of socio-cultural currents,
requires a long time, for example, it
needs half a century, to be manifested
in a tangible and objective way. For
this reason, what is called the taste of
the fifth century can be recovered in
many works of the sixth century. On
the other hand, it is better not to look at
the prose of the book Rawd al-Janan as
a unified prose.

4-1. Official and independent
translation of the Qur’an by Abu al-
Futuh Razi

The difference between the two parts of
Abu al-Futih’s prose, that is, the part
that deals with jurisprudential,
interpretative and lexical issues, and the
other that deals with anecdotes, of
course, seems natural. Each space
requires its own prose. But the
difference between two translations of
a particular verse, especially the
difference between the prose of the
independent translation of the verses
and the rest of the prose of the book, is
so astonishing. But after examining
translations from the fourth and fifth
centuries, of course, we are not
surprised. But on the contrary, we
expect that independent translations are
constantly different from the prose of
other interpretations. Because it is by
no means possible to believe that the
great translators of the 5th and 6th
centuries, such as Abu al-Futah al-
Razi, Meibudi, and Surabadi, abandon

the wise efforts and valuable findings
of their predecessors, and especially the
greatest lexical treasures of the Qur’an.
That is, to ignore the official translation
known as the translation of Tabari's
commentary and start finding equations
again. What can be seen in Abu al-
Futih’s work is that he did not really
try to re-translate the Qur’an, but rather
relied on the same official translation in
the first place, and this was apparently
common. But in practice, there are
some difficulties that the translator has
to overcome somehow.

These difficulties generally fall into
two areas: First, it is possible that the
previous translators have some
mistakes, in which case it is obvious
that the subsequent translators will
have to correct the translation
themselves. The other is that first the
translator understood and interpreted
the Holy Qur’an from the point of view
of his religion and then translated it.
Scientists of later centuries, who relied
on it, did not, of course, remain
indifferent to translations that were
inconsistent with their religion, and
used words and sometimes even
phrases themselves, instead of old
phrases. Another factor that also
affected the slight change of some
equations was the different readings of
the Holy Qur’an (Ibid: 208).

The method of translating the
Qur’an by Abu al-Futiih al-Razi in the
book Tafsir al-Rawd al-Janan is literal,
which has some strengths and
weaknesses mentioned in previous
chapters. The accuracy of the
translation in the interpretation of
Rawd al-Janan is between 90 to 95%
(Khorramshahi; 1993: 349). Abu al-
Futih’s prose in the translation of the
Qur’an is fluent and sometimes
rhythmic compared to the common
prose of his time. The small volume of
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his translation regarding the text of the
verses, compared to other translations,
is one of the obvious advantages of this
translation. One of the strengths of Abu
al-Futuh al-Raz1’s translation is that he
never used synonymous words to
equate words with the Qur’an, but used
only one Persian word for each
Qur’anic word. While for a number of
our contemporary translators, using the
synonymous words in the translation of
the Qur’an has become an integral part
of the style and context of their
translation. Some, such as Feyz al-
Islam and Dr. Mustafa Khorramdel,
have used even four to six synonymous
words for a Qur’anic word.

Ma’idah: 1*

Abul Futih’s Translation:

“O you who believe, be faithful to
your covenants. The cattle have been
lawful to you, except what has been
unlawful for you from the hunt. Indeed
God will make everything He wills.?”

4-2. A study of the lexical principles
used in the translation of Abu al-
Futuh Razi

1) The two verbs "I and "8,
are a plural form that the translator has

mistakenly translated singularly as
"you believe" and "you are faithful".

2) In translating the letter "%", He
has not used the adverb of emphasis.

A) "Contracts"™: This word is the
plural of “contract” and it is infinitive,
which originally means "closing”, but it

G ] ol g 3T Il T 1l gl
A G S 0L (2 aall Jea T Sl
L3S I ladis 4 oS Uy eslos sl Olel &5 LT (gl Y
Pl bt il sl Ko bbbyt b L

.m}s@IJ;svs}n,\,;«s%.:pr}‘;w}wx)u

is used in strict and firm contracts and
agreements. The difference with the
"covenant” is that the “contract" is
concluded between the two parties, and
that is the binding, stability and trust,
but in the "covenant” there may be only
one person. (TabrasT; nd: 234). Abu al-
Futioh Razi has translated the word in
question into "her contracts".

B) "Bahimah Al-An'am™: According
to the author, one of the important and
significant points of this verse, which
has been ignored by many translators,
is the combined interpretation of
"Bahimah Al-An‘am". The addition of
"Bahimah” to "An'am™ here is an
expressive addition like "Khatam al-
Fidah". In the expressive addition, the
genitive always indicates the type of
suffix; that is, the suffix has several
types, and with the advent of the
genitive, its type is determined. In fact,
in this example, the word "Khatam",
which is added, includes all its types of
gold and silver, and with the advent of
"Fidah", its type is determined. That is
why in its translation we say: "Silver
ring". The same interpretation is true.
Thus, here the word "Bahimah"
includes all animals that do not have
the ability to speak, but with the advent
of "An'am" which in Arabic means
"camel, cow and sheep", includes a
specific type of animals.

This is while many translators have
translated "Bahimah al-An'am™ into
"cattle” and some, who wanted to
maintain more fidelity, have returned it
to "the Dumb Quadruped”. While
neither of the two interpretations is
correct and does not fully correspond to
the text of the verse. Because the
interpretation of "the Quadruped”, even
if it does not include all predators, will
at least include horses, mules and
donkeys, and "An‘am" does not mean
horses, mules and donkeys. As the
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interpretation of "the Dumb
Quadruped™ is not an exact equivalent;
because in this case, the adjective
"Dumb" will be explained, because all
animals are dumb. Here, Abu al-Futiuh
Razi has translated the composition in
question into "The Quadruped”.
According to the above explanations,
none of these translations is a perfectly
accurate equivalent, and its more
accurate translation is: "The Domestic
Animals (camels, cattle, and sheep)."

Ma’idah: 31
Abul Futuh’s Translation:

“They forbade for you the dead,
blood, pork, and what they call non-
gods, and what is dead on wood, and
what is killed on head and hitting, and
what is eaten in half, except what you
killed, and what slaughter in the name
of your idol and divide it into gambling
arrows, which is immorality. Today, we
have perfected your religion for you,
and We have completed our blessings
upon you, and We have approved Islam
as your religion. God is Forgiving,
Merciful, to those who are in need.”
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4-3. A study of the spiritual
principles used in the translation of
Abu al-Futih Razi
- Rhetoric Virtues

Raz1’s translation and interpretation has
a number of salient features. One of its
topics is that literate people use it more
or less and it can be understood by
everyone. In fact, he is an observer in
all aspects, but in each of these aspects,
research and follow-up have been
observed. In Razi's interpretation and
translation, many commentaries and
narratives about Imams and Shiites
have been used to better understand it.
Another advantage is that it discusses
some of the jurisprudential and
religious issues mentioned in it. In
Raz1’s commentaries and translations,
at the beginning of each surah, the
name of surah and whether it is Makki
or Madani and whether it includes
Nasikh and Mansiikh or the number of
verses are mentioned regarding the
differences and the number of letters
and the grace of recitation. In
translation and interpretation, no
attention has been used in arranging the
meanings and their order in terms of
precedence and postpone, and the
contents have all followed each other.

But one of the rhetorical benefits of
Abu al-Futih Razi’s translation is the
psychological nature of his speech and
the simplicity of his words, which has
made his speech understandable for
everyone. We will mention other
advantages or disadvantages of his
translation in the next chapter (Alavi
Nejad, nd: 11).
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4-4. Critiques on Abu al-Futiih

Raz1’s Translations

In Surah Al-Bagarah, verse 152*, in the
translation of the wverse: we read:
“Remember Me so I will remember
you. Be thankful to Me and do not
neglect Me”?. The word "to me", which
was not in the base version, has been
added to the attached version.
Apparently the base version is correct,
and there is no need to add this word.
Given that this is a word-for-word
translation. In Surah Al-Bagarah, verse
191, the word "That" is superfluous in
the sentence "Kill them wherever you
find them."”

In Surah Al-Bagarah, verse 233, in
the translation of(.Sle >ts »05), it is

stated, "There is no goat for them", but
the correct sentence is "there is no
crime against you". Although it is
mentioned in the margin, but it has
been forgotten to change it in the text.
In Surah Al-Bagarah, verse 282, the
word "Jusl" is translated as "to the

story". In Surah Yiinus, verse 54, it is
translated again as "to the story".
However, in Surah Al Imran, verse 18,
and again in Surah An-Nisa’, verse
135, Surah Yinus, verse 4, and Surah
Anbiya’, verse 47, the phrase "to the
story" has been mentioned again.

Considering the fact that most of the
above cases are written as "Honestly"
and "To the Honest” and in the
dictionary the word "The Honest"
means justice; it is suggested that we
change all of the above in the
translation and the items in the
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interpretation to the word "To the
Honest".

In Surah Al Imran, verse 143, in the
translation of the following verse:
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The word ":,5" has not been

translated,  considering that the
translation of Abu al-Futah is a word-
for-word translation and there has not
been a single word that has been hidden
from the keen eye of this commentator
and translator of the Qur’an and has not
been translated. The word is omitted by
the copyists or has been mistaken
(Alavi Nejad, nd: 51).

5. Summarizing and applying
the methodology of two translators

Benchmark of the Qur’an translation by
Garmaroudi has been the observance,
accuracy, beauty and loyalty. He has
committed himself to principles such
as; unification in translation and
accuracy in translating morphological,
syntactic and structural rules. But in the
translations we see that he occasionally
did not observe the mentioned items in
the translation and provided different
translations in the mentioned fields.
With all these descriptions, if every
Qur’anic reciter takes a look at
Garmaroudi's translation, the first thing
that comes to mind is the fluent,
beautiful and pleasant translation. And
we dare to say that the translation of
Seyed Ali Mousavi Garmaroudi is one
of the excellent and beautiful
translations in the present age.
However, there are criticisms on the
general approach of Garmaroudi’s
translation, which in this study we will
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analyze the criticisms in the following
fields (Kharchineh, 2012: 221).

Some of the weaknesses and
problems of Garmaroudi’s translation
include: Technical deficiencies in
Mousavi Garmaroudi's translation of
the Holy Qur’an, structural problems in
the translation of Mubtada and Khabar,
insufficient accuracy in the syntactic
role of Mubtada and Khabar, problems
with the translation of the Mubtada and
Khabar sentences, translation problems
in Mubtada and Khabar with redundant
letters, translating the present tense and
examining its problems, Maf'il Mutlag
and its translation methods in
Garmaroudi’s translation,[ ] examining
the number of sentences and related
problems, type of sentence and its
related problems, translation problems
in connected sentences, problems in
translating the sentences connected into
nouns and adjectives, etc., translation
problems in descriptive sentences,
translation  problems in  protest
sentences, lack of recognition of protest
sentence, error in recognizing protest
sentence, translation problems in
imbalance between sentence types,
translator additions, misplaced use of
parentheses, misplaced comma, no use
of two-point punctuation, uniformity in
method, benefits of translating the Holy
Qur’an, uniformity in translating similar
verses and phrases, and examining the
connected sentence from the aspect of
time (Aramkhah, 2012: 121).

In the end, we will compare his
common and different ideas with the
translation of Abu al-Futiih

Therefore, one of the ways to reach the
history of the ancient and rich Persian
language and retrieve the words that
were used in the distant past and today
we are deprived of them for any reason,
is to search among the cultural texts

and heritage of the past. And among
these texts, Persian commentaries and
translated Qur’ans have a high status.
And we clearly understand their
function either through the equivalent
of any word or the combination of the
phrase with the divine word, and we get
acquainted with its other words and
know its combined use. The least
benefit of this would be the spread of
the contemporary Persian language.

The translation and interpretation of
the book Rawd al-Janan by Abu al-
Futth al-Razi is the first translation and
interpretation in Dari language on the
Shiite taste, written in the sixth century
by a noble man from Ray.

The translation of the book Rawd al-
Janan wa Riuh al-Jinan fi Tafsir al-
Qur’an has a unique accuracy that first
brings a part of the verses translation
and then interprets them. During this
irreplaceable translation and
interpretation, a large number of pure
and original Persian words can be seen,
some of which do not appear in any of
the existing dictionaries.

This great commentary has been
considered by scholars since its
authorship, and for this reason, many
manuscripts of it are available in
libraries around the world. Thus, in one
of its definitions, translation is the
transfer of a meaning or concept from
one language (source) to another target
language.

The translation process is fulfilled
considering two phenomena:

First, translation is a science,
because it has its own scientific
principles and is based on a specific
school or legal approach, which in case
of violation, it will lose its scientific
aspect. Therefore, the art of translation
is not a function of the translator's
desire. In fact, the individual desire
cannot be decisive, but must follow a
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function of scientific principles and
linguistic foundations.

Second, translation is considered an
art because it has its taste bases (in its
exact artistic meaning). Therefore,
historical, cultural and emotional
features in the source and destination
languages play a role in shaping it, and
everyone agrees on the importance and
necessity of translation. In the
meantime, the translation of the Holy
Qur'an has a special sensitivity;
because in translating the Qur’an as a
heavenly and holy book, special care
must be taken to transfer its concepts
and instructions to the fullest and with
utmost fidelity. This is while the
translation of the Qur’an cannot be
equated with the Qur’an. As most
translators have claimed, “Neither we
can preserve its Arabic subtlety and
strength nor we can convey its
meanings and secrets” (Alavi Nejadi,
nd: 22).

It is clear that in Qur’anic
translations, different methods have
been used, each of which has its own
reasoned principles and bases, such as
semantic, verbal and  melodic
translations and other. Of course, it is
done by observing the meaning and we
see examples of it in the Persian
translations of the Qur’an. It is worth
noting that there are obstacles and
harms in translation that must be taken
into account, such as phonetic and
rhetorical obstacles that are difficult
and impossible to transfer them. Topics
can be translated but songs cannot be
translated.

CONCLUSION

Most of the translations have been
made in the last half century, and
skilled translators have provided good
translations, numbering more than sixty
translations, and this increase in the

number of translations has led
researchers and scholars to criticize and
review them and write good works in
this regard.

One of the areas that has been
addressed in this regard is explaining
the prevailing approaches  to
translations or  measuring  and
comparing them.

The difference  between the
translations, which was obtained from a
brief comparison of the two translations
in question; also, the slips and mistakes
that exist not only in these two
translations but in all the translations of
the Qur’an, make it clear that:

- The main reason for these
differences on the one hand should be
sought in the difficulty of the text and
on the other hand in the loneliness of
the translator in the work of translating
the Qur’an.

Regarding Garmaroudi's translation,
we concluded that the translator has
been successful in some areas of
lexicography, grammar, and rhetoric,
and that his translation has been
characterized by eloquence, softness,
comprehensibility, and it is generally
acceptable. These are among the
benefits of this translation. Also, in
some cases, according to scientific
criteria  (principles of translation
science, which includes:
morphological, syntactic and lexical
principles), we concluded that the
translator has not succeeded.

Regarding the translation of Abu al-
Futih Razi, we have concluded that the
translator has succeeded in lexical and
grammatical cases, and all of these
have been stated as the strengths of this
translation. Also, according to the
scientific criteria (principles prescribed
in the science of translation, which
itself includes: morphological, syntactic
and lexical principles), we concluded



Biannual Journal Quran and Religious Enlightenment, VOI.2, NO.1 97

that the translator has not been
successful in some cases. Therefore,
this article does not seek to prove the
hypothesis of irreplaceability of these
two translations, but seeks to provide
an approach to identify and introduce
the art of translators in different
historical periods. Therefore, two
translations, one has been selected from
the ancient period, and another has
been selected from the contemporary
period. And the researcher, by referring
to trusted sources, has tried his best to
explain some of the efforts of these two
translators, who  represent  two
historical periods.
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