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Abstract:  

The Frankfurt School distorts human nature and all aspects of society in general under the 

destructive aspects of modernity. Therefore, it seeks to explain the shortcomings of the cur-

rent situation. The Frankfurters regard modern society as utterly devoid of rationality and an 

obstacle to human liberation, thus making it clear that this construction, cut off from truth, 

has led to alienation. In this regard, critical theorists have expressed the components of al-

ternative society and proposed prescriptive theories. In the following article, the main ques-

tion is "What are the characteristics of the ideal society considered by the thinkers of the 

Frankfurt School?" The research hypothesis is that "the Frankfurt School seeks the utopia 

within the existing society and, despite the deprivation of some of the philosophical founda-

tions of modernity, redefines and serves some of its elements, such as modern technology 

and economics." 
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1.Introduction 

 Throughout history, philosophers, politi-

cians, mystics and even poets of many socie-

ties have spoken with transcendental and in-

accessible characteristics, and this has caused 

the word utopia to be exposed to the concept 

of fantasy. For Frankfurt thinkers, however, 

the utopia is world-class. Such a society, in 

the presence of the realities of the time, never 

claims to reduce human suffering to zero, but 

seeks to establish a rational relationship be-

tween man and the environment. It seems 

that the Frankfurt School does not guarantee 

 

the absolute happiness of man tomorrow. It is 

destined that those mental and objective ma-

nifestations of modernity that disrupt the hu-

man system will be excluded from the equa-

tions and the real needs of human beings will 

be replaced. Critical theorists show a mod-

ified form of technology, modern economics, 

political structure, and bureaucracy that does 

not value man as a commodity and does not 

make him an object. 

The enigmatic nature of the concepts of 

the Frankfurt School, along with the superfi-

cial and simplistic view of observers, has 
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created the illusion that the Frankfurters have 

nothing to say in the practical and objective 

arenas. Perhaps the complex and mysterious 

writing of the Frankfurters has led such inter-

pretations to simplify their theories and ob-

scure the prescriptive dimensions of critical 

theory. We read successive arguments and 

interpretations that insist that the mission of 

the Frankfurt School is nothing more than an 

alternative to society. Some even believe that 

the Frankfurters, at the very beginning, see-

ing the helplessness of the proletariat, be-

came disillusioned with achieving the prom-

ised society, and sought the utopia outside 

the Nasuti world. That is, they saw God, reli-

gion, theology, and mysticism - though not in 

the full sense of the word - as the manifesta-

tion of the ideal. 

Others, such as Antonio Negri and Mi-

chael Hart, have taken an intermediate ap-

proach, despite the fact that they believe that 

the Frankfurt School is disappointed with the 

reform of society; The Frankfurters believe in 

the possibility of a utopian future. These re-

searchers cite Horkheimer's views. Horkhei-

mer notes; Despite the fact that the modern 

system has killed the hope of the utopia, but 

at the same time the human conscience is 

inclined to think, so thinkers always continue 

the possibility of the realization of an ideal 

society. 

A small group also insists on the existence 

of theories of this school about the organiza-

tion of society. To the extent that they argue 

that if the Frankfurters have one thing in 

common, it is the hope of building a better 

world. Basically, the hostility of critical 

theory to positivism is also on the ideal socie-

ty. That is, positivism affirms the status quo 

and, in contrast, proposes a critical theory of 

a desirable society. 

Therefore, the purpose of critical theory is 

to provide a way to achieve the utopia. It 

must be said that the evolution of the though-

ts of the Frankfurt thinkers has a twist and 

poetic twists, so that sometimes, although 

they speak desperately of an ideal society, 

this apparent despair is more a sign of hear-

tache to the audience than a sign of their fail-

ure to present the desired society. Perhaps 

sometimes there is no other way to show the 

people of the community to show the depth 

of the blackness of the current situation, and 

no one can do anything about it. Critical 

theory has negatively regulated the utopia 

model. In other words, this school represents 

a society minus the destructive features of 

modern society. The Frankfurters therefore 

build the utopia not necessarily on the rem-

nants of pre-modern society, but within the 

existing society. In this regard, although they 

attack technology, mechanism, modern econ-

omy, democracy and bureaucracy as compo-

nents of an alienated society, but in con-

structing the utopia, they have significantly 

used these components as criteria and rede-

fined them. Also, a critical approach as the 

soul of such a society will ensure the proper 

functioning of the system. 

 

The place of technology 

The articulation of the technological aspect 

of Utopia is tied to the past. Man does not 

move away from time to make proper use of 

technical forces, and pre-modern relative 

prosperity is the semantic basis of technolo-

gy. "With the help of reflection and rethink-

ing, we will find that our mental image of 

happiness owes its Concept entirely to that 

period of time which we have acquired 

through the evolution of our own existence ... 

Our image of happiness is inseparably differ-

ent from our image of salvation. "It depends 

on ... the past carries a kind of index through 

which it refers to salvation." (Benjamin, 

1996, pp. 317-318) 
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Based on the past and experiences of the 

evolution of the universe, it gives us a deep 

insight based on which to organize technolo-

gy in a desirable way in society. In this re-

gard, Forum notes: "We must keep the indus-

trial method, but we must decentralize work 

and the country and give it a human propor-

tion ..." (Fromm, 2015, p. 403) Accordingly, 

Marcuse believes that technological and ma-

chine products such as Televisions, ap-

pliances, and cars are not fundamentally re-

pressive, and the requirements of lucrative 

exchange have made such derivatives alienat-

ing. Therefore, redefining these devices 

based on the nature of their goods, creates an 

advanced society in which the human self is 

not harmed. (Marcuse, 2001, p. 24) Above 

all, Marcuse considers technology something 

like the vertical of the utopia tent. (Benjamin, 

1996, p. 16) 

Frankfurters like Marcuse point out the 

scope of the attacks on the technological sys-

tem, but at the same time do not offer an al-

ternative outside the technological system. 

They even agree with the development of 

technology by observing human points. (Na-

jafi, 2003, p. 8) Therefore, "Marcuse's alter-

native society The utopia society does not 

mean a society far from reality, but a society 

whose possibilities are rooted in the material 

foundations of the existing society." (Nozari, 

2015, p. 260) He considers the role of art in 

cleaning technology very effective. The bond 

between the two is the guarantor of a free and 

happy society. (Kellner, 2008, p. 116) 

Marcuse describes the characteristics of 

the technological pillar of an ideal society as 

follows: "The technology of the future must 

be able to meet the needs and combat the ex-

hausting work of human beings. Achieving 

this goal could be the basis of human free-

dom in various ways. ... Science and technol-

ogy must continue to evolve historically, but 

technological and material values must be 

defined and recognized in other words. That 

is, they consider the interests of human be-

ings as they are the agents of today's technol-

ogical processes. New goals and objectives 

will be achieved in the development of tech-

nology and the use of the machine will be 

done exclusively for its material benefit. ... 

Paying attention to the ultimate causes of 

scientific and technical activities will take the 

two out of a state of disbelief in human desti-

ny and will create a new historical stage that 

is in harmony with the negative and rejective 

thoughts of human beings. With the emer-

gence of such a situation, instead of denying 

science and scientific methods and instead of 

opposing the mental superiority of the con-

cepts of science and technology and making 

them seem irrational, man will believe in a 

kind of freedom that was once considered a 

metaphysical issue. And the recognition of 

freedom will be considered as belonging to 

the new science. Naturally, the development 

of science and technology will no longer take 

place in an undesirable way of capturing hu-

man beings and achieving political goals. ... 

Man will come out of a state that is part of 

the tools of technology and his end is not 

clear; And will evaluate and judge its purpose 

and end. "He will pass the stage of ignorance 

and will consciously take his destiny into his 

own hands." (Marcuse, 2015, pp. 233-235) 

For Habermas’s, the technological dimension 
of utopia is based on human freedom and 

autonomy. He uses communication theory 

and the concept of public control to explain 

ideal technology. (Connerton, 2006, p. 31) 

 

Economics and labor relations 

As the Frankfurters search for the utopia in 

this modern society, they also choose the 

economic model from among modern para-

digms, in a way that removes the pests of 
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modern economic forms, including capitalist, 

socialist, etc., and adds human elements to 

them. In his latest writings, for example, 

Benjamin enumerates the contradictions of 

capitalism and alludes to the ideal society. He 

speaks of a socialist society that uses tech-

nology in the right direction. (Jeffries, 2018, 

pp. 154-155) Marcuse also prescribes re-

formed socialism (different from Stalinist 

socialism) from a political-economic point of 

view. This type of socialism, by borrowing 

the libertarian aspects of liberalism, creates 

peace, freedom, and unity in society. (Ma-

nouchehri and Shabani, 2017, p. 65-66) 

The economic rules and commodity rela-

tions of the Hellenic society degrade its indi-

viduals to the lowest, and this is the greatest 

claim of the Frankfurt School. "Man must be 

returned to his high position in society, he 

must never be a means, he must not become 

an object to be exploited by himself or others. 

Human exploitation of human beings must be 

stopped and the economy must be at the ser-

vice of human growth. "Servant capital must 

work and goods must serve life." (Fromm, 

2015, p. 404) Also, according to Habermas, it 

is necessary to identify the spaces that have 

survived the bite of the capitalist economy 

and then, based on these spaces, to regulate 

commodity relations in such a way that hu-

man dignity is given priority. (Mahdavi and 

Mubaraki, 2006, p. 11) 

In the preface to the French edition of the 

book One Man, Marcuse enumerates the cha-

racteristics of productive relations in the uto-

pia: Conditions should be created to base 

production on the real and natural needs of 

human beings. ... Happiness is another prin-

ciple that will govern a free society tomor-

row. Another principle based on this freedom 

is the biological basis of aesthetic values.  

Undoubtedly, beauty is based on harmo-

ny, and harmony can be nothing but satisfy-

ing one's inner and organic needs. "While the 

oppressed man of today, whose capitalist sys-

tem has been shattered by the power of cog-

nition, has considered the beautiful percep-

tion of accepting the common things in this 

system and has been unaware of its truth." 

(Marcuse, 2015, p. 20) Marcuse calls such a 

society a multidimensional world that is ex-

actly the opposite of a monocultural society. 

He considers a multidisciplinary society to 

redefine human needs and thus create quality 

welfare: "The characteristic of the emergence 

of a free society is that the growth of welfare 

must create a new quality of life. This qualit-

ative transformation must occur in the range 

of needs in the field of human infrastructure 

(which is itself a dimension of society). "The 

new trend of new institutions and relations of 

production must reflect the growth of needs 

and pleasures that are drastically different 

from the common needs and pleasures of ex-

ploiting societies, and even the opposite." 

(Marcuse, 2015, p. 16) 

 

Under the banner of alternative econom-

ics, labor relations are also doomed to 

change. According to Horkheimer, society 

can be governed by a different structure from 

the modern order, but "bourgeois social 

science" conceals this fact in order to perpe-

tuate capitalism. But in order to counter the 

cover of the bourgeoisie, one must resort to 

"rational social science" and inform the 

people of the society, who have all been 

harmed by foreign labor. This awareness is 

achieved through the foundation of theoreti-

cal thought in ordinary self-perception. (An-

derson, 2004, p. 368) In this regard, Marcuse 

imagines the ideal society as a situation based 

on rational characteristics, a situation in 

which rationality is not in conflict with sen-

sory satisfaction and work is integrated in 

leisure. (Negri and Hart, 2016, p.126) Simi-
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larly, in the utopia that Benjamin paints, 

work is a fun and enjoyable game. (Jeffries, 

2018, p.165) 

According to Marcuse, one of the charac-

teristics of the utopia was a society with a 

non-oppressive civilization. He essentially 

depicted non-oppressive civilization using 

Freud's skepticism of civilization. (Jeffries, 

2018, p. 399) Freud introduces work as es-

sentially the source of the suppression of hu-

man nature and coercion, but Marcuse con-

siders another kind of work to be achievable: 

“Undoubtedly, there is a way of work that 

offers and presents a transcendent degree of 

libido satisfaction. It is enjoyable, and the 

work of art, where it is original, seems to be 

the result of an instinctively oppressive sys-

tem and the embodiment of non-oppressive 

goals ... but the volume of work relations on 

which [modern] civilization is based offers a 

very different kind of work. He does ... The 

work that created and developed the material 

foundation of civilization was and still is 

mainly physical work, alienated work, pain-

ful and pitiful. "Doing so hardly satisfies 

one's needs and desires." (Marcuse, 2016, pp. 

110-111) Marcuse explains that in a desirable 

society there is no contradiction between the 

instincts of "life" and "death" - which are 

Freudian concepts. These instincts will evoke 

a state of calm by passing through repression. 

(Negri and Hart, 2016, p. 131) 

With these explanations, Marcuse seeks 

an order under which needs can be met with-

out the domination of alienated labor and 

additional repression. 

He who analyzes the world at the heart of 

the domination of an oppressive civilization; 

He sees such an order in two achievable 

states: "One at the primitive beginning of 

history, the other at its highest stage. The first 

refers to an oppressive distribution of scarcity 

(for example, as may have been the case in 

the matriarchal periods of ancient society). 

The second belongs to the rational organiza-

tion of a fully industrialized society follow-

ing the overcoming of scarcity. Of course, the 

transformations and ups and downs of in-

stincts are very different under these two 

conditions, but an important feature is neces-

sarily common to both: instinctive growth 

and development become repressive, in the 

sense that at least when the interests of domi-

nation require an excess of repression, this 

excess of repression will not apply. This fea-

ture reflects the common satisfaction of basic 

human needs (which in the first stage are the 

most basic, in the second stage much broader 

and more refined), whether sexual or social 

needs: food, housing, clothing, leisure. This 

satisfaction and fulfillment of needs will be 

done without effort (and this is the most im-

portant point), in other words, without the 

domination of alienated work over human 

existence. "... Reducing daily working hours 

to such an extent that a small amount of 

working time no longer hinders human de-

velopment is a necessary condition for libera-

tion and freedom." (Marcuse, 2016, pp. 180-

181) Marcuse in his book "On Authority" - 

inspired by Karl Marx - has considered the 

reduction of working hours as one of the cha-

racteristics of a desirable society. (Marcuse, 

2010, p. 156) 

According to Marcuse, instrumental rea-

son first appeared in an alienating framework 

called the "principle of reality" and subse-

quently in another framework of the same 

kind, the "principle of action." In a sense, the 

ideal society he envisions is based on an al-

ternative principle called the "aesthetic prin-

ciple." Marcuse writes in relation to labor 

relations under the concept of the principle of 

aesthetics: "The necessary social work will 

be directed towards the creation of a more 

aesthetic and less repressive environment. 
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Instead of building highways and parking 

lots, the necessary social work will be spent 

on creating public recreation centers, gar-

dens, parks, and recreation areas so that 

people can truly relax away from the hustle 

and bustle. Such a necessary division of labor 

of social work, which is incompatible with 

any of the societies governed by the principle 

of profit and efficiency, gradually transforms 

all dimensions of society. This is in the sense 

of the emergence and evolution of the "prin-

ciple of aesthetics" as an alternative to the 

"principle of reality". "This is a prelude to a 

cultural emergence whose acceptance capaci-

ty is based on the achievements of industrial 

civilization and signals the end of spontane-

ous and aimless production capacity." (Mar-

cuse, 2001, p. 103) It is clear that he consid-

ers the realization of the principle of aesthet-

ics to depend on a review of the pattern of 

social work. Whereas Marcuse considers the 

emergence of aesthetic values as a result of 

the proper use of industrial civilization; It 

reaffirms the claim that the Frankfurters seek 

the utopia in the heart of this modern society. 

According to Marcuse, the art of the scene 

is to break the sovereignty of the capitalist 

system and foreign labor, and ultimately to 

be a true proponent of a free society. (Negri 

and Hart, 2016, p.126) He sees the image of 

the utopia in the context of art: They cast a 

shadow over future successes. The original 

utopia always springs from memory [as 

Adorno and Horkheimer write in the Dialec-

tic of the Enlightenment:] Any objectification 

is a kind of oblivion. "The art of the fossi-

lized world leads to speech, poetry and 

dance, and thus fights with objectification." 

(Marcuse, 2009, p. 115) 

The Frankfurt School uses the illusion of 

aesthetics to represent salvation. The use of 

art for the Frankfurters is not realism, but 

they want art to make decisions directly and 

to present images of the utopia with its im-

aginative nature. They have already surren-

dered realism to objective reason. Thus, the 

idealism of art and the realism of reason 

complement each other in building a free so-

ciety. (Bruner, 2014, pp. 95-96) In this re-

gard, Marcuse explains the cooperation of 

aesthetic illusions with science and technolo-

gy: "Imagination becomes the driving force 

for the reconstruction of reality: reconstruc-

tion with the help of happy knowledge, tech-

nology and science that serves along the way 

Abandon destruction and exploitation, and 

thus free the imagination to fulfill the de-

mands of freedom. Under such circums-

tances, the intellectual transformation of the 

world can lead to a reality created by human 

aesthetic sensibility. "Such a world can liter-

ally embody and unify human talents and 

desires to such an extent that these talents 

and desires appear as part of the objective 

causality of nature, that is, the adaptation of 

natural causality and imaginary causation." 

(Marcuse, 2001, p. 43) For Marcuse, the aes-

thetic dimension is the criterion of a free so-

ciety, that is, a society in which the market is 

not a mediator of human relations. (Marcuse, 

2001, p. 39) According to him, the human 

psyche is re-formed with the utopia, it does 

not look at others and itself as a commodity. 

Due to the new sensitivity of revived humani-

ty, human beings take precedence over mar-

ket profits. (Bruner, 2014, p. 105) 

With these explanations, art plays an ef-

fective role in achieving a desirable society. 

Although the impossible art, which has been 

neutralized by the qualities of modernity, 

angers the Frankfurters, they also have the 

holiest view of the category of art and speak 

of its truth as original art. From Adorno's 

point of view, original art is always the con-

tent of an ideal society, so its spirit is at odds 

with the existing society. (Waldman, 2000, p. 
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163) Adorno considers original art as an au-

tonomous art whose epistemological function 

is to show the reality of the existing society 

and to remind a better society. (Shahandeh 

and Nozari, 2013, p. 37) However, it only 

reminds the utopia and does not guarantee 

that in practice it is better than the existing 

society. Because from Adorno's point of 

view, art has a negative, not a positive, quali-

ty, it must be the antithesis of society. Only 

(Shahandeh and Nozari, 2013, pp. 42-43) 

Adorno indicates that critical philosophy, 

relying on the power of art and aesthetics, 

leads man to liberation, because this force is 

full of antagonism. Positivism, on the other 

hand, as the dominant philosophy of modern-

ity, is caught in the constraint of cognition 

and focuses only on the cut-off form of the 

mind, not the exudates of art, which possess 

the inner man of man. Thus, positivism, with 

its continuity, stabilizes modern society, and 

art, with its futurism, denies this society. (Ba-

shiriyeh, 2012, p. 187) According to Adorno, 

original art basically refers to the society that 

can be experienced, not the society that we 

have experienced. (Heidari, 2008, p. 78) As 

stated, there is a relationship between original 

art and the ideal society in Marcuse's thought, 

of course, with more confidence in the reali-

zation of such a society. According to Mar-

cuse, art, even when it lacks a political 

theme; It has political potential and is there-

fore able to build an ideal society. (Marcuse, 

2007, pp. 171-173) He writes about the three 

variables of alienation, original art, and uto-

pia: It is not other than that. What exists in 

reality in actions and thoughts, in the emo-

tions and dreams of people, in nature and in 

potential human forces; There is also art in 

the world. However, the world that is in the 

work of art is "unreal" in the general sense of 

the word, that is, it is a mythical reality; "And 

when we say it is unrealistic, it is not because 

it lacks something of the established reality, 

but on the contrary it is more than that, and 

qualitatively it is something else." (Marcuse, 

2009, p. 102) With this description, Marcuse 

acknowledges the utopian capacity of art. 

(Bruner, 2014, p. 28) Although some consid-

er Marcuse's views to be probable that art is 

at least a proposal to change the status quo 

(Aram, 2014, p. 7), but he himself explicitly 

writes: "Slow down." (Marcuse, 2009, p. 74) 

 

Individuality 

The individual rescue project, which was 

keyed in the crisis monitoring phase, is now 

coming to an end in the utopia. The interests 

of the individual and the community will be 

pursued independently and dependently at the 

same time, individual growth will no longer 

be prohibited under the pretext of the public 

interest, and reciprocally, individual well-

being will be restricted only to the limits of 

morality. 

At the height of modernity, the Frankfurt 

School dictates that one become acquainted 

with what one should be. This is another ex-

ample of the "must" contrast between critical 

theory and the "core" of traditional theory. 

(Ahmadi, 2008, p. 115) The Frankfurters be-

lieve that only a free society can guarantee 

morality. (Ranjbar and Gholami, 2015, p. 51) 

"There is complete freedom and indepen-

dence when a person thinks, feels or decides 

for himself. He can act so confidently and 

spontaneously only when he reaches the 

stage of a dynamic and creative connection 

with the world around him ... A conscious 

and creative man is a man of freedom, be-

cause he lives with originality and free will. 

"His existence is the source of his own life." 

(Forum, 1998-1999, pp. 550-551) 

The reconstructed society of the forum is 

a "wise society" free from mental illness, in 

which the individual is at the center of all 
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economic and cultural affairs. (Spragen’s, 
2013, p. 33) He writes in this regard: "Man 

can only be safe from the consequences of 

his madness by creating a healthy society, a 

society that meets human needs, needs that 

are rooted in living conditions, a society that 

in it, the bond between man and man is based 

on love, brotherhood and shared responsibili-

ty, not on blood and land. A society that al-

lows human beings to transcend nature with 

creativity, not destruction. A society that 

creates a sense of "self" through the use of its 

own forces and not by the same color ... 

"(Fromm, 2015 pp. 404-405) 

According to Neumann, the three pillars 

of freedom are as follows: 

1- The legal pillar (which defends 

individuality and individualism 

against society),  

2- The cognitive pillar (based on 

science: natural sciences in order 

to properly understand man's rela-

tionship with nature, psychology 

to Overcoming the anxiety that 

deprives man of freedom, and ul-

timately the historical understand-

ing of the philosophy of the un-

iverse with the aim of adapting the 

externalities, which is the subject 

of the natural sciences, and the in-

ternalities, which is the same as 

psychology)  

3- The voluntary pillar (without 

which the other two pillars are 

completely barren and oversee the 

human effort to achieve freedom.) 

(Mirahmadi, 2000, pp. 73-75) By 

emphasizing the ideas of Friedrich 

Schiller, Marcuse also describes a 

free society as a society based on 

human individuality: It is realized 

through the nature of the individ-

ual. "Order is freedom only if it is 

based on the satisfaction and free 

success of individuals and is sus-

tained by it." (Marcuse, 2016, p. 

219) 

 

Democracy 

Orienting the decisions of the device is a 

guarantee of recreating individuality. Al-

though democracy is the gift of modernity, it 

is an evolution of the deceptive views that 

ostensibly believe. Marcuse considers de-

mocracy to be a manipulated and limited cat-

egory of capitalist society. He explains that in 

such a society there are no real opponents 

and that decision-making elements such as 

the media are never given to a class other 

than the agents of modernity. (Stark, 1982, p. 

22) Democracy in the existing society, no 

matter how much it favors the people, is still 

under the influence of modern culture and as 

a result, plays on human consciousness. Con-

scious decision-making, on the other hand, is 

a prerequisite for a democratic society. (Na-

qibi, 1995, p. 93) 

Members of the Frankfurt School link true 

democracy to critical theory. "Criticism is the 

dough of democracy," Adorno said. Democ-

racy not only demands freedom of criticism, 

but also critical impulses. "Democracy is de-

fined directly through criticism." (Adornor, 

2001, p.24) The mechanism of critical de-

mocracy operates on the basis of complete 

criticism. In Utopia, not only opposing views 

have legitimacy, but also government poli-

cies are determined by the dialectical process 

of these conflicts. In such a society, there is 

even room for opposition to democracy. 

(Connerton, 2006, p. 31) 

Habermas developed an advanced model 

of democracy based on communication. "Ac-

cording to the theory of communicative ac-

tion, only one form of democracy is possible 

in complex societies," he admits in inter-
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views. In this case, the inversion of the rela-

tionship between the center and the periphery 

can be expected. "In my model, the weight of 

normative expectations first rests on the 

forms of communication under the control of 

civil society, which itself appears outside of 

an intact private sphere and is embodied by 

the flow of communication processes in the 

active public sphere with liberal political cul-

ture." (Carlden and Gabriel, 2000, p. 92) 

A society does not know a completely 

free frontier, and even if a limit is set for it, it 

is subject to human decision and not to an 

external being that pursues the intentions of 

modernity. Here, the face of democracy is not 

adorned with the brush of propaganda and the 

culture industry, and one will not enjoy 

watching the symphony of slogans. Static 

democracy has once and for all declared un-

changeable standards of freedom, all of 

which are in the interests of the system. 

While dynamic democracy, by its critical 

nature, will improve the do's and don'ts of 

freedom in accordance with individual and 

collective interests. This understanding of 

democracy satisfies man's real needs and de-

nies his false needs. 

 

Final positions 

Although society has its own meanings for 

different generations of the Frankfurt School, 

the Frankfurt thinkers agree on the utopia as 

a whole. For them, the utopia is no longer 

"nowhere." According to Marcuse, the only 

problem is that the existing society has pre-

vented the occurrence of utopia (Manouche-

hri, 2013, p. 67) and in this direction uses 

three factors: "First, the irrationality of the 

power structure governing the production and 

technological methods. Second, the mass 

media and mass culture, which not only con-

solidate, strengthen and justify the status quo, 

but also divert the public mind from repres-

sion and domination. "The third factor is the 

psychological composition of most people, 

which is formed from the system of scarcity 

economics and social class through the prin-

ciple of increased implementation and repres-

sion." (Nozari, 2015, p. 294) Therefore, in his 

opinion, the utopia can be realized only by 

rejecting the induced needs of modern socie-

ty. (Manouchehri, 2013, p. 67) Also Mar-

cuse's goal is to explain the conditions for the 

realization of such a society. A society that 

has the potential for happiness. (Manouchehri 

and Shabani, 2017, pp. 61-62) As if from his 

perspective in utopia, existence will be expe-

rienced as satisfaction. (Negri and Hart, 

2016, p. 132) 

In an interview, Marcuse enumerates the 

objective features of an ideal society and be-

lieves that in this utopia the truth of man will 

probably be realized: "... what young people 

want today is a society without war, without 

exploitation, without repression, without po-

verty and without extravagance. An advanced 

industrial society today has all the technical, 

scientific, and natural resources necessary to 

build such a society. What hinders this salva-

tion is very simple; The system is there ... I 

do not find it difficult to present another ex-

ample to the current society, but how that 

society should be tangible is another matter. 

"But I believe that a way of life in which hu-

man beings can truly determine their own 

existence can be achieved by eradicating po-

verty, eradicating massive extravagance and 

preventing the destruction of resources." 

(Stark, 1982, pp. 23-24) Basically, the utopia 

of the evangelist is the more rational use of 

resources, reduction of destructive conflicts 

and expansion of the realm of freedom. 

(Marcuse, 2001, p. 15) 

Peace and equality for Habermas are also 

the achievement of the utopia. (Shiva, 2006, 

p. 52) He makes a society without war and 
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repression conditional on observance of rela-

tionship and communication. (Mahdavi and 

Mubaraki, 2006, pp. 2-3) This is the same 

communication without distortion that has 

been emphasized in the form of communica-

tion action. (Alwani and Danaeifard, 2000 

pp. 22-32) 

Nevertheless, the Frankfurt School con-

siders it impossible to achieve complete hap-

piness because it is not possible to know the 

whole truth. (Bashiriyeh, 2012 p. 171) Theor-

ists of the Frankfurt School want an alterna-

tive order minus its unrealistic nature. In oth-

er words, they even ridicule utopia in its un-

attainable sense and instead seek an alterna-

tive order with attainable characteristics. In 

this regard, Marcuse writes: "One of the te-

nets of the ideas of critical theory of society 

(especially Marxist theory) to this day has 

been to avoid what is rightly called idealistic 

thought." (Marcuse, 2001, p. 15) Although 

Horkheimer denounces utopia in its unrealis-

tic sense and even mocks it, but at the same 

time offers a realistic definition of the struc-

ture of the utopia: "Utopia actually has two 

faces: criticism of what is and image of what 

it should be." (Horkheimer, 1997, p. 100) 

The mission of critical theory is based on 

its goal of achieving liberation and how to act 

after the realization of freedom. (Bashiriyeh, 

2012, p. 177) In this regard, the Frankfurters 

agree on the possibility of the utopia. Prede-

cessors like Horkheimer, with all their intel-

lectual ups and downs, never declared that 

society would not evolve. (Shirt, 2008, p. 

275) Although they do not guarantee that this 

evolution is necessarily free from suffering 

and admit that naturally the utopia will also 

lead to failures. (Negri and Hart, 2016, p. 96) 

Even in his period of despair, Horkheimer 

saw the goal as achieving a rational society. 

(Ahmadi, 1994, p. 122) Such a society is also 

emphasized by Marcuse. His prescription in 

opposition to the instrumental intellect is that 

the inner mind must take the form of the out-

er mind and the intellect must take the form 

of reality. This requires the realization of a 

utopia that is in harmony with the objective 

and rational needs of individuals. 

When Adorno looks at the world through 

a negative dialectic, he looks even more dis-

appointed than Horkheimer, but he also sees 

the utopia as possible. "Cognitively and prac-

tically, Adorno's utopia is something beyond 

homogeneity and beyond contradiction; "It's 

a kind of coexistence of plurality." (Negri 

and Hart, 2016, p. 109) This ruling can 

somehow be the theoretical basis of dynamic 

democracy. 

In an argument with Habermas, Marcuse 

shows that, in their theories, the Frankfurters 

essentially seek to present a model of an ideal 

society, and that their despair of achieving 

better order is a misconception. "One who 

does not yet know what a better life is a crea-

ture of misery," he says. (Madadi, 2000, p. 

41) Also, Franz Neumann, one of the promi-

nent thinkers of the Frankfurt School, writes: 

"The intellectual is, or at least should be, the 

conscience of the critique of society in each 

of its historical periods." "His job is to be 

critical of society and to show how far socie-

ty has achieved or not achieved freedom." 

(Neumann, 1993, p. 23) These statements 

transform the critical paradigm from a de-

scriptive theory to a prescriptive theory. 

 

Conclusion 

Utopia not only does not deviate from the 

advances of modernity, but also emphasizes 

the development of industry and technology. 

Accordingly, technological products serve 

man, not rule him; The computer, the car, and 

all the manifestations of machine life in the 

form of a dead object facilitate living life. In 

the same way, the ideal economy is known, 
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albeit in a coherent way, but with a structure 

free from the harms of capitalism and com-

munal property. The aggregation of the ra-

tional aspects of capitalism and socialism, 

and at the same time the subtraction of the 

intrinsic aspects of the two, will define the 

relations of production and labor relations on 

the basis of the natural needs of man. Such an 

approach considers both private and public 

interests. But it ultimately liberates the utopia 

in the political arena of a society that seeks 

true democracy at its highest. Dynamic socie-

ties that confront conflicting ideas through a 

dialectical process and constantly update the 

outcome in the form of practical plans. The 

only absolute rule of an alternative society is 

freedom. A highly free society restores indi-

viduality and replaces manipulated democra-

cy with critical democracy. 

Therefore, the Frankfurt School has intro-

duced alternatives to all the pillars of existing 

society: instead of a system of mechanics and 

modern technology, a kind of technology is 

offered with human intentions in mind. In-

strumental reason will not be recognized as 

the whole truth of reason, and objective rea-

son will take its place in the equations of so-

ciety. The modern cultural network also gives 

way to a cultural order that implies a superior 

form of cognition. In addition to the field of 

culture, original art challenges the field of 

foreign work. Critical theory, in contrast to 

traditional theory, offers a set of epistemolog-

ical and methodological alternatives that, in 

addition to empirical and objective proposi-

tions, also recognizes mental, emotional, and 

moral concepts (metaphysics in general). 

Hence positivism will be removed from the 

decision-making position for human destiny. 

Due to the complexity of a complex society, 

the organization of affairs is inevitable, so 

critical theory maintains bureaucratic order 

while dismissing bureaucracy. The court will 

remain stable but will lose its sovereignty. In 

utopia, man is the servant of the court, not the 

other way around. The political structure of 

the utopia is not necessarily defined in terms 

of current ideologies. 
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