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Abstract

Amir Najmuddin Hasan ’Ala  Sijzi, a pure Sistan extraction was born in 
the city of Badayun (India) in the year 651AH. On completion of early 
education he shifted to Delhi and joined in the service of Prince 
Mohammad son of Balban. Hasan’s circle of friends included, the genius 
of that time, Amir Khusrau and the talented chronicler, Diauddin Barni. 
Through Amir Khusrau, Hasan became a favourite disciple of Hazrat 
Shaikh Nizamuddin Auliya. His book entitled “Fawaidul Fuwad” is 
regarded as the best account of Hazrat Nizamuddin. Amir Khusrau had 
expressed his cravings to offer all his prose and poetical works to Hasan in 
view of his Fawaidul Fuwad. The emotional fervour and melody possessed 
of elegant manners in his lyrial poetry (Ghazals) earned him the title of 
“Sa’di-i-Hind”.

Makhdumul Mulk Hazrat Shaikh Sharfuddin Ahmad Maneri 
(born.661AH), a contemporary of Hasan sijzi, who hailed from Bihar 
province of India, was an erudite scholar, a renowned and celebrated 
mystic as well as a stalwart Persian Prose writer. His spiritual thoughts and 
didactical mystic writings are reckoned and regarded with great esteem all 
the world over. His works consist of four catagories viz. Talifat, Maktubat, 
Rasail and Malfuzat. There exist three sets of his Maktubat, Fourteen 
Rasail, Ten Collection of  his Malfuzat while only one book entitled 
Matalib-ut-Talib is obtainable.

In the full length article, it has been endeavoured to present a 
comparative study of the mystic thoughts of the two celebrities and also an 
estimate of their Persian Prose styles.
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Ameer Najmuddin Ala Sijzi Dehlavi, a pure Sistan extraction was born 
in the city of Badayun (presently in Uttar Pradesh, a province of India) in 
the year 650 AH/1261 AD. On completion of early education, he shifted to 
Delhi and joined the service of Prince Mohammad son of Balban
 Hasan’s circle of friends included, the two geniuses of .(شاهزاده محمـد بـن بلـبن   )
that time i.e. Ameer Khusrau Dehlavi and the talented chronicler, Diauddin 
Barni. Through Ameer Khusrau, Hasan Sijzi became a favourite disciple of 
Hazrat Sheikh Nizamuddin Auliya (D.725 AH; )  ه725حضرت نظام الدين اوليـا متـوفي 
Hasan Died in Deogir, Central India, in the year 783AH/1336AD. Hasan 
Sijz has immortalised himself in the History of Persian Literature in the 
sub-continent due to the aloftness and delicacy of rare ideas as well as 
sweetness of expression and beautiful craftsmanship in his Persian 
Ghazals. The emotional fervour and melody possessed of elegant manners 
in his lyrical verses )غزل(  earned him the title of “Sa’di-e-Hind” )سعدي هند( . In 
the world of Persian prose literature, on the other hand, he has left behind 
an imperishable delineations in the Spiritual World, having composed or 
edited the utterances of Hazrat Nizamuddin Auliya )    حـضزت نظـام الـدين اوليـا(
entitled “Fawaedul Fuwaad” )  فوايـد الفـواد( . This collection of Malfoozaat is 
regarded as the best account of the mystic thoughts and religious 
discourses of Hazrat Nizamuddin Auliya )ت نظام الدين اوليارحض( . 

Ameer Khusrau Dehlavi, (born around 651 AH/1253 AD and died 705 
AH/1325 AD in Delhi) the best exponent of Indian style )  سـبك هنـدي(  in 
Persian poetry and well reckoned as Tooti-e-Hind )  طـوطي هنـد( , has expressed 
his cravings to offer his whole treasure of Persian prose as well as poetical 
works to Hasan in lieu of his “Fawaedul Fuwaad” )  فوايـد الفـواد( . Spiritual 
thoughts containing in it, together wit its diction and prose style has been 
dealt with in the succeeding pages. Makhdoomul Mulk Hazrat Sheikh 
Sharafudin Ahmad bin Yahya Maneri (  مخدوم الملك حضرت شيخ شرف الدين احمد بن يحيـي منيـري
born 661 AH/1262 AD, & expired 782 AH/1381 AD), a contemporary of 
Hasan Sijzi, hailed from the province of Bihar (India) in a village named 
Maner, some 35 kilometres west of Panta and after completing the moral 
life of about 120 years ade farewell to this transitory world and took 
eternal rest in the township known as Biharsharif,some 100 kilometres east 
to Panta. His tomb there, is called with reverences Bari Dargah or Dargah-
e-bozorg )بري درگاه يا درگاه بزرگ( . 
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Nizamuddin Dargah(tomb)
It would not be out of place to state some facts to highlight the 

importanceof province of the province of Bihar and its present capital: the 
city of panta. Bihar, known as Magadh in ancient times, occupies a 
distinguished position in the religious, political and literary 

history of the sub-continent. The land has been the centre of two great 
religions of the world i.e. Buddhism and Jainism. During the reigns of
Ashoka, the great(273-232 BC)and Chandragupta Maurya (4th century AD) 
Paltiputra, (Medieval times Azimabad and present Panta) was the capital of 
vast Magadh Empire with its territory extended up to the eastern boundary 
of Iran. A great statesman, lawgiver and the author of Arthashastra, 
Kautilya (Chanakya), eminent linguist and grammarian, Panini and 
mathematician & astrologer Aryabhatta (476-547 AD) all hailed from his 
land. And at the end but not the least, the tenth and last preacher (Guru) of 
the Sikh Panth, Guru Govind Singh also hailed from Panta.

And about Panta, I dare express a bare historical fact:
“Few cities in the world can match the antiquity of Panta, which spans 

fpr nearly two millennia and a half. This city has a glorious past, a 
challenging present and bright future.”

This statement hints at the cultural heritage of panta with its changing 
nomenclature through the ages. “Pataliputra’ of the ancient times, 
‘Azimabad’ during the medieval period and of the modern age ‘panta’, the 
capitalcity of Bihar State (India) has always been a seat of learning. 
Keeping aside the past cultural glory, the place enjoys considerable fame 
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for having produced a galaxy of noteworthy scholars, eminent prose 
writers and famous poets of Persian, since the commencement of medieval 
period of Indian history.

Hazrat Sheikh Sharfuddin Ahmad was a celebrated and renowned 
mystic as well as an erudite scholar and stalwart Persian prose writer. His 
spiritual sublime thoughts and discourses, as well as didactical mystic 
writings are reckoned and regarded with great reverence all the world over. 
His works consist of four categories viz (1) Talifaat ( تاليفـات) (2) Maktoobaat 

)مكتوبات(  (3) Treatises ( رسـايل) and (4) Mystic Utterances ( ملفوظـات). There exist 
three sets of his Maktoobaat, twelve treatises, ten collections of mystic 
utterances i.e. Malfoozaat ( ملفوظـات) while one book named Matalebut Taleb 
( الب الطالبمط ) is obtainable.

The four Sufistic Orders named Chishtiye ــشتيه)  Naqsh Bandiye ,(چ
 flourished very much (قادريـه ) and Qaderiye (سـهرورديه ) Suharwardiye ,(نقشبنديه)
on the soil of the Indian sub continent. The exponent mystics of each of 
four above mentioned sufi orders helped promote and nurtured their 
Silsilas, not by means of material sources, rather by the strong dedication 
and commitment to their Spiritual Will Power. During the 2nd and 3rd
century Hijri, The movement of Sufism was only practical because, their 
only and exclusive aim and purpose in life was to gain Wisdom and 
Knowledge of God and ultimately to be blessed with the nearness to the 
Almighty. They spent their lives only in prayers, veracity, serenity, seeking 
pleasure of God, perseverance, gratitude to and trust on God and 
attainment of all human values, disregarding the material world. Purity of 
action cleanliness of soul, and worship of God were the common values for 
all of them.

During the 3rd century AH only Sheikh Harith Mohasebi( يخ حارث محاسـبي ش ) 
stepped into the theoretical or academic world, who wrote Kitabur 
Ra’ayate Lehuququllah ( رعايتـه لحقـوق االله  لكتـاب ا  ). In the 4th century, academic 
work on mysticism was formally started by Sheikh Abu Nasr ‘Abdullah 
bin ‘Ali Sarraj Tusi (d. 387AH) (       شـيخ ابونـصر عبـداالله بـن علـي سـراج توسـي) who 
compiled a tadhkera of around 200 mystics together with sufistic idioms.

In the Indian sub-continent, the oldest treatise on Sufism is Kashful 
Mahjoob (  كـشف المحجـوب), written by Sheikh Abul Hasan Ali bin 'Uthman 
Aljullabi Alwajwiri known as Data Ganji Bakhsh Lahori (d.470 AH)
 Similarly (شيخ ابوالحسن علي بن عثمـان الجلـّابي الهجـويري معـروف بـه داتـا گـنج بخـش لاهـوري         )
during the 6th century AH Hojjatul Islam Imam Mohammad Ghazali Toosi 
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(d.505 AH) ( ــام مح  ــي توســي حجــه الاســلام ام ــد غزال م )wrote Ahyaul Oloomuddin 
(  in Arabic in four volumes. He composed an abridged Persian ( العلوم الـدين اءاحي
translation of this book also in one volume and named it Keemiyae 
Sa'aadat (  كيميـاي سـعادت). His brother Abul Fotooh Ahmad bin Mohammad 
Ghazali Toosi (d.520AH) 

 wrote two treatises in persian entitled (ابوالفتـوح احمـد بـن محمـد غزالـي توسـي      )
Sawanihul Ushshaque )ــشاق ــوانح الع )س .and Tazeyaneye Sulook (ــلوك ــه س  .(تازيان
Latter's collection of letters written to 'Ainul Qozaat Hamadani 
.are famous as Maktoobet-e-'Ainul Qozaat Hamadani (عين القضاه همداني)

Sheikh Mohammad bin MOnawwar bin Abi Sa'eed bin Abi Tahir bin 
Abi Sa'eed )    شيخ محمد بن منوربن ابي سعيد بن ابـي طـاهربن ابـي سـعيد( , the grand son of grand son 
of Sheikh Abu Sa'eed (d.596 AH), wrote a biography entitled Asrarut 
Tauheed fi Maqamat Sheikh Abu Sa'eed (اسرار التوحيد في مقامات شيخ ابو سعيد)

. It contains the preachings and mystic utterances of Sheikh Abi Sa'eed 
Fadlullah bin Abil Khair Mehani (d. 440 AH) (  .( بن ابـي الخيـر ميهنـي   شيخ ابي سعيد فضل االله
The famous titles written during the 7th century AH are:

1) Tadhkirat-ul-Auleyah )  تـذكره الاوليـا(  of Sheikh Fariduddin 'Attaar (d. 
630 AH) )    شـيخ فريـد الـدين عطـّار(  is the first voluminous Tadhkera in Persian in 
detail, comprising of two volumes.

2) 'Awareful Ma'arif by Sheikh Shehabuddin 'Omar bin Mohammad 
Suhrawardi (d. 632 AH) (     عوارف المعارف مصنفه شيخ شـهاب الـدين عمـربن محمـد سـهروردي) 
Futoohaate Makkiya by Mohiuddin bin Al 'Arabi (d. 637 AH) 

3) Mirsadul 'Ebaad by Sheikh Abu Bakr 'Abdullah bin Mohammad 
alias Najmuddian Razi (d. 645 AH) (  از ابوبكر عبداالله بن محمد معروف بـه پيـر   دمرصاد العبا
.is second famous book after Kashful Mahjub in Persian (طريقت نجم الدين رازي

4) Feehe Mafeeh by Maulana Jalaluddin Rumi (d. 672 AH) 
( .is compiled in Persian language ( جلال الدين روميفيه ما فيه از مولانا

5) Lama'at by Sheikh Fakhruddin 'Eraqui (d. 680) 
 During the 8th and .(لمعات از شيخ فخر الدين عراقي مريد و خويش شيخ بها الدين زكريـا ملتـاني  )

9th century AH only two famous books on mysticism came to light. The
first is Misbahul Hedayat by Sheikh 'Ezzuddin Kashaani(d.735 AH)
 The author falls in the forth generation of.(مـصباح الهـدايت از شـيخ عزالـدين كاشـاني     )
Sheikh Shehabuddin Suhrawardi. After this, another title Nafakhatul 
Uns(نفحات الانس) was written during 9th century AH. 
The social, political, cultural and religious scenario of the sub-continent 

was significantly affected by the growth and spread of Sufism during the 
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6th and 7th century AH. In the 6th century, the great sufi saint of Chishtia 
order, Hazrat Khaja Gharib Nawaz Mo'inuddin Hasan Chishti Sanjari (d. 
633 AH) )حضرت معين الدين حسن چشتي سجزي خواجـه غريـب نـواز    (  reached Ajmer Sharif, 
(a place in the Rajasthan province of India.) His compiled Malfoozaat 
entitled Aneesul Arwah ) انـيس الارواح(  is the first such compilation in the sub-
continent. These are the mystic utterances of Khaja' spiritual guide 
'Othman Harwani )ملفوظات خواجه عثمان هاروني(

Later the Malfoozaat of Khaja Gharib Nawaz Mo'inuddin Hasan Sanjari 
Chishti )  خواجه غريب نواز معين الدين حسن چـشتي سـجزي(  were collected by his devotee 
Khaja Qotbuddin Bakhtyar Kaki (d. 633 AH) (   خواجه قطب الـدين بختيـار كـاكي) and 
named it Daleelul 'Arefeen )  دليـل العـارفين( . Like the former this collection is 
also in Persian language.

The Malfoozat Hazrat Qotboudin Bakhtyar Kaki )حضرت قطب الدين بختيار كاكي(
were compiled by Hazrat Mas'ud Ajodhani alias Baba Ganj Shakar (d. 664 
AH) )      حضرت مسعود اجودهني المعروف به باباگنج شكر يـا خواجـه فريـد الـدين گـنج شـكر(  in Persian 
which is named as Fawaedus Salekeen )فوايــد الــسالكين(  while the latter's. 
Malfoozat i.e. Malfoozaat of Khaja Fariduddin Ganj Shakar Sheikh Mas'ud 
Ajodhani )       ملفوظات خواجه فريـد الـدين گـنج شـكر شـيخ مـسعود اجـودهني(  were compiled by 
Hazrat Nizamul Auleya Mahboob-e-Elahi (d. 725 AH)
)راحـت القلـوب  ( and was named Rahatul Qoloob (حضرت نظام الدين اوليا محبوب الهي)  Yet 
another collection of the Malfoozaat of Khaja Fariduddin Ganj Shakar 

)خواجـه فريـد الـدين گـنج شـكر     (  was compiled by his devotee named Khaja Badr 
Ishaque )ــدر اســحاق )خواجــه ب . This collection is entitled as Asrarul Auleya 
.The above noted both the Malfoozaat are in Persian .(اسرار الاوليا)

And now the Fawaedul Fuwaad )فوايد الفواد( , the collection and compilation 
of the Malfoozaat of Hazrat Nizamuddin Auleya Mahboob-e-Elahi 
)اميـر حـسن سـجزي   ( by Ameer Hasan Sijzi (حضرت نظام الدين اوليا محبـوب الهـي  ) . Ameer 
Hasan Sijzihad started the collection on the 3rd of Sha'baan 707 AH and 
completed it on the 20th of Sha'baan 722 AH altogether during a period of 
fifteen years. These are not the Malfoozaat of daily Majlis, rather, 
whenever Ameer Hasan Sijzi sat in the Majlis of Hazrat Mahboob-e-
Elahiand got sufficient opportunity, he got the Utterances noted. This 
collection of Malfoozaat is divided into five parts. The beginning lines of 
Fawaedul Fuwaad are as follows: 

اين جواهر غيبي و اين زواهر لاريبي از خزانه تلقين و نهانخانه يقين خواجه راستين كه لقب يافتـه رحمـه                     "
العالمين ملك فقرا والمساكين شيخ نظام الحق و الشرع و الوسلمين والهدي والدين متع االله المسلمين بطول بقاه                  
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 چه عين لفظ مبارك او و چه معاني آن به  آمين جمع كرده مي آيد آنچه از آن شمع جمع ملكوت بسمع مي رسد             
"فوايد الفـواد "قدر فهم مختصر خود نوشته ميشود اين مجموعه را چون دلهاي دردمندان از آن فايده مي گيرند               

"نام كرده شد واالله المستمعان
And the concluding lines are thus:

ب فوايد پيشينه كـه در مـدت دوازده سـال           مشك مشام روحانيان كه در مدت سه سال كرده آمد بعد از ترتي            
تمام جمع كرده سده است با اين هر دو نسخه مجموع پانزده سال است اگر بعد از اين چندگاه گوهر جـان را در                        
صدف سينه قراري باشد درهاي كه از آن درياي رحمت بدست آيند در سلك كشيده شوند و بنده از آن جـوهري   

يمايه دار شود انشااالله تعال
طعهق

انــــه شعبــــــم روز از مـــبيستچون بهفت صد فرود بست و دو سال
وح جهانـارت ده فتــــن بشـــــايدـع آمــه جمجـواــارات خــــاز اش
انـاي او حســــدر ثنــــن انــحسد آود نامــون محمـــا چـــخ مــشي
ه است به مساعي جميله علما اعلم بكمـال جمـال صـحت و    1302طابق رمضان سنه   م1885ماه جولاي سنه    

.حسن صفاس طبع از مطبع اوده اخبار واقع لكنهو محلّه حضرت كنج نيكو برآمده الحمداالله

Fawaedul Fuwaad is not only a collection of mystic utterances, rather a 
comprehensive and fascinating document of the social, cultural and 
religious life of the period. That is why it has been always liked and 
admired by the people. And over and above the historians and chroniclers 
of our culture and the critics have always been approving the authenticity 
of facts described therein.

Apart from the celebrated saints and sufies of Chishtia Order the 
mystics of other sufi orders have also left behind high standard works in 
this field. Among those, Hazrat Makhdoomul Mulk Sheikh Sharafuddin 
Ahmad bin Yahya Maneri )حضرت مخدوم الملك شيخ شرف الدين احمدبن يحيي منيري(
of the Suhrawardia Order is one of the most outstanding scholars and prose 
writers as well as one of the most revered mystics of the 7th century AH. 
There are twenty eight Persian prose works to his credit. His works are 
devided into the following four categories:

A. Books تاليفات
B. Maktoobat مكتوبات
C. Treatises رسايل
D. Mystic Utterances ملفوظات
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A.     Books ( اتتاليف )
Only one book entitled Matalebut Taleb ) ــب ــب الطال )مطال  known as 

 of the sheikh is now available. This was written between (شـرح آداب المريـدين  )
Rabiul Awwal ) ربيـع الاول(  765 AH and Zil Hajja ) ذي الحجـه(  766 AH/ January 
1364 and August 1365 AD. Mataalebut Taleb ) مطالب الطالـب(  is an explanation 
of the book ) آداب مريـدين(  which was written in Arabic by the founder of 
Suhrawardiyeh Order )سلــسله ســهرورديه(  of the famous Sufi concatenation. 
Sheikh Deyaudin Abu Najeeb "abdul Qaher Mohammad bin 'Abdullah 
Alsuhrawardi (d. 562 AH) )دين ابو نجيب عبدالقاهر محمد بن عبداالله سهرورديشيخ ضياال(  with 
a purpose for the guidance and instructions of the followers of this Silsila.

Later, on the request of a Murid named Qazi Ashraf alias Ashraf bin 
Rukn )  قاضي اشرف معروف به اشرف بـن ركـن( , it was translated into Persian by Sheikh 
Sharafuddin Ahmad with the title Sharhi Aadaabul Mureedin (  شـرح آداب
 The Seikh had started writing this book in the month of Rabiul .(المريـدين 
Awwal ) ربيـع الاول(  675 AH and completed it in Zil Hajja ) ذي الحجـه(  766 AH. 
This title was printed partly in the year 1332 AH in Alpanch press, panta, 
which contains 125 pages only.

B.     Maktoobaat (مكتوبات)
Maktoobaat are the best specimen of mystic literature in Persian prose 

of Sheikh Sharafuddin Ahmad. He has explained the elegant and subtle 
epigrams of mystic expressions in a simple and fascinating language. 
Shaeikh 'Abdul Haque Mohaddeth Dehlavi is of the opinion in Akhbarul 
Akhyar )اخبار الاخيار( :

"اما لطافت مكتوبات او بيشتر است.....او را تصانيف عاليست"
There are three following collections of his Maktoobaat:
1. Maktoobaate Sadi مكتوبات صدي
2. Maktoobaate Do Sadi )دويست و چند مكتوب(مكتوبات دوصدي
3. Maktoobaate Bisto Hasht مكتوبات بيست و هشت

1. Maktoobaate Sadi was compiled by Sheikh Zain Badre 'Arabi ) بـدر عربـي  زين(
in 747 AH. Firstly it was printed in 'Alavi press, Lucknow (India) in the 
year 1287 AH/1870 AD and contains 333 pages. These Hundred Letters 
were written for Qazi Shamsuddin, the Governor of Chausa under Bihar 
Province. This is the most important epistles collection on mystic 
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problems. It has been translated into Urdu many times. Of late, Paul 
Jackson S.J. has translated them into English with the title "Sharafuddin 
Maneri: the Hundred Letters", with introduction and notes, Khuda Bakhsh 
Oriental Public Library, Panta has got it printed in 2002 which covers 458 
pages. Prior to it, this translated collection was printed by Paulist Press, 
New York in 1980.

2. Maktoobaate Do Sadi or Doesto Chand Maktoob
)دويست و چند مكتوب(مكتوبات دوصدي

Sheikh Ashraf bin Rukn had compiled this collection of letters in 769 
AH. There are many compiled manuscripts of this collection; some 
contains 108 while another consist of 151 letters. The subject matter of 
most of these letters, like the letters of Maktoobaate Sadi,is Islamic 
Mysticism and problems of Islamic Jurisprudence )    تصوف اسـلامي و مـسايل فقـه اسـلامي( . 
But in this collection, the addressees are different person not the one as in 
the above noted Hundred Letters. Mentions of as many as 41 persons are 
there, to whom these letters were addressed.

3. Maktoobaate Bistohasht( توبات بيست و هشت يا مكتوبات جوابيمك )
Sheikh Husain ibn Moiz Balkhi son of the brother of Maulana 

Makhdoom Shah Muzaffar Shams Balkhi i.e. after 803 AH. This also had 
been printed by Maktabae 'Alavi, Lucknow. It contains 35 pages plus an 
annexture of six pages on the life of Makhdoom Shah Muzaffar Shams 
Balkhi.

4. Fawaede Rukni )فوايد ركني(
On the request of a devotee, Haj Ruknuddin, the Sheikh had selected 

some extracts from his Maktoobaat for the benefit of general Muslims, 
after the year 769 AH. It contains only 30 folios.

C.     Rasael ( رسايل(
As many as 13 Rasael of Sheikh Sharafuddin are available. These 

Rasael contains the topics on Mystic Thoughts and Aurado Azkar
)موضوعات تصوف و اوراد و اذكار( . They can be divided in three categories viz:

1) Rasael in which mystic themes have been explained, are two in 
number

a) Ershadus Salekeen (ارشادالسالكين)
b) Mir'atul Mohaqqequeen ) المحققينةمرا(
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2) Rasael which contain prayer and recitals and incantations. There are 
eight such Rasaels:

رسـاله  ) 3)  (سه مجموعه موسوم به اوراد خرد، اوراد وسط، اوراد كلان         (رساله اوراد   ) 2(ارشاد الطالبين     ) 1(
فوايـد  ) 8(عقايـد شـرفي     ) 7(رسـاله وصـول الـي االله          ) 6(رساله مكيه     ) 5(رساله در ذكر      ) 4(در هدايت حال      

المريدين
3) And under the third category of Sheikh's Rasael are those which 

contain the responses and answers of Sheikh to the quarries of his devotees 
and followers. There are three such Rasaels:

اشارات) 3(اجوبه كلان              ) 2(اجوبه خرد               ) 1(
D.     Malfoozaat )خ شرف الدين احمد بن يحيي منيريملفوظات مخدوم الملك شي(
Followings the practice of recording the Malfoozaat of the spiritual 

guides in the past, the disciples and devotees of Hazrat Makhdoomul Mulk 
Sheikh Sharafuddin Ahmad also brought in to record the mystic utterances 
and religious discourses of their Sheikh. Thus ten such collections of 
Malfoozaat came into being. They are in chronological order as below, the 
name of compilers are also given against each:

زين بدر عربي معدن المعاني-1
زين بدر عربي خوان پر نعمت-2
زين بدر عربي بحر المعاني-3
زين بدر عربي گنج لايفني-4
نام مرتّب ندارد ملفوظ الصفر-5
لاح مخلص داوودخانيص مونس المريدين-6
زين بدر عربياني مخّ المع-7
سيد شهاب الدين/ اشرف بن ركن  مغز المعاني-8
اشرف بن ركن اسباب النجاة لفرقه العصيات-9
زين بدر عربي)با ضميمة وفات نامه(احت القلوب  ر-10

1) The first collection entitled Ma'danul Ma'ani )  معـدن المعـاني(  pertains to 
the period before 15th )ه729شـعبان  ( . The number of Majlis is not mentioned 
but the compiler Zain Badre 'Arabi, in view of the different topics, had 
arranged them in 63 Abwab ) ابـواب( . It was printed in 1301 AH/ 1884 AD by 
Sharaful Akhbar Press, Bihar. Its first volume comprises of 219 pages 
while the second consists of 220 to 500 pages.

Regarding the importance of Ma'danul Ma'ani )  معـدن المعـاني( , Dr. Syed 
Motiul Imam writes in his book entitled:
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:" شيخ شرف الدين احمد بن يحيي منيري و سهم او در نثر متصوفانه فارسي"
 نه فقط بر مجموعه هاي ديگر ملفوظات برتري دارد بلكـه عـلاوه بـر فوايـد الفـواد                    " معدن المعاني  كتاب"

 در شبه   بر تمام مجموعه هايي كه در آن دوره       ) ملفوظات شيخ نظام الدين اوليا، مرتبّه خواجه حسن علا سجزي         (
.قاره ترتيب يافته است، تفوق دارد

And Khaleeque Ahmad Nezami remarks in the introduction of Khairul 
Majalis )خير المجالس(  as: 

"In the depth and scholarship the Khairul Majalis and the Ma'danul 
Ma'ani run a close second to the Fawaedul Fuwaad."

Here, the writer of these lines simply does not agree with the learned 
scholar, Akhlaqur Ahmad Nezami's opinion. The fact lies that if the said 
scholar would have gone through the whole contents of Ma'danul Ma'ani 

)معـدن المعـاني  (  his remarks would have been, in my modest view, just the 
reverse or at least he would have considered this collection of Malfoozaat 
at par with Fawaedul Fuwaad )فوايد الفواد( .

Zain Badre 'Arabi the compiler, narrates in the introduction of Ma'danul 
Ma'ani )معدن المعاني( : 

محلتّي البته از طالبان صادق و مريدان واثق و بندگان موافق،كه حاضر بودند، هر كـسي در         در هر مجلس و     
خورد حال و كار خود ايراد سوالي از طريقت و التماس بياني از شريعت و درخواست اشـارتي از حقيقـت و طلـب                        

سايل جوابي شافي و اظهار رموز معرفت عرض مي داشتند، بندگي مخدوم نامور وشيخ دين پرور در مقابل سوال               
.بيان به عبارات دلپذير و اشارات بي نظير ارزاني مي داشت

 از هر معني مفهومات بي نهايت واز لطيفه ادراكات بي غايت، از هـر مفهـومي حـالات بـي شـمار و از هـر        
 نـشان  ادراكي مقامات بسيار، از هر حالتي ذوقي، كه آن را ميزان بيان نسنجد و از مقامي خبـري، كـه در جهـان       

:نگنجد، قطعه
اسي به بي بصر نرسدـاب شنــه آفتــكاكــان اين نتوان ديد جز به ديده پــنش

ر شكر نرسدـه بـان تپ زده را طعنــزبوگرنه ملامت به ديدگان نه از آنكببين 
ايت لم يزلي آن را جمع كـرد، مهمـاً   به قدر وسع و احتمال خود آنچه ياد توانست داشت به توفيق الهي و عن   

مـام و  تاگر عين عبارتي ياد نمانـدي و معنـي آن   . امكن رعايت عين لفظ نگذاشت مگر بنابر عجز و نقصان خود  
سالم در خاطر ماندي، ضرورتاً به عبارتي مناسب آن معني را درآوردي، كه از عبارت معني مقصود اسـت، امـا در                     

في و نكردي، تا اگر معني ياد نماندي ورق ساده گذاشـتي  و در محلـّي ديگـر                   معني به هيچ وجهي و حالي تصرّ      
.بعد آنكه جواب مشرف شدي، يادداشتي و به اتفاق مجلس تمام در متابت آوردي. عرض كردي

Now short introductions to the remaining other Malfoozaat of Sheikh 
Sharafuddin Ahmad:
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2) Khane por Na'mat )خوان پر نعمت(
This collection of Malfoozaat covers the utterances of 46 Majalis held 

during the period from 15th Sha'baan 749 AH to the end of the month of 
Shawwal 751 AH. Consisting of 89 folios, it was caligraphed by 
'Alimuddin Ahmad in 1279 AH / 1842 AD.it was also published from 
Panta, Ahmadi Press, in the year 1321 AH and contains 120pages.

3) Bahrul Ma'ani (بحر المعاني)
It is also known as Fawaede Ghaibi )فوايد غيبي(  or Kanzul Ma'ani  ) المعـاني كنـز ( . 

The collection is containing the discourses from the beginning of the 
month of Sha'ban 757 AH to the middle of the month of Safar 760 AH, has 
32 Majalis and covers 95 foilos. 

4) Ganj La Yafna )گنج لايفني(
From 7th day of the month of Rabi'ul Awwal 760 AH to the 10th of Zil 

Hajja 760 AH, this collection of Malfoozaat contains 37 Majalis and is 
spread over 36 folios.

5) Malfoozus Safar (ملفوظ الصفر)
This collection of the Malfoozaat comprises of the sufistic utterances 

delivered in 31 Majalis from the month Safar 23rd, 762 Ah to the 15th
Jamadiul Akhir 763 AH. Its manuscript copy contains 36 folios.

6) Munesul Murideen ( مونس المريدين(
This Malfoozaat of 21 Majalis covers the discourses from 21st Sha'baan 

774 Ah to the middle of the month of Moharram 775 AH. Its manuscript 
copy covers 283 folios.

7) Mukhkhul Ma'ani (مخّ المعاني)
There is no mention of the dates of Majalis held and neither the 

discourses are arranged , but it is evident from the internal evidences that 
these Malfoozaat were collected prior to the sad demise of Hazrat 
Makhdoomul Mulk. The collection was printed in Mufeede 'Aam Press, 
Agra in the year 1321 AH and contains 158 pages.

8) Maghzul ma'ani (مغز المعاني)
This collection also does not have any mention of the dates of Majalis 

held or the arrangement of discourses. It contains 29 folios. This collection 
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also like Ma'danul Ma'ani )  معـدن المعـاني(  has been arranged in order of the 
subject matter.

9) Asbabun Nejat Leferqatul 'Isyat ( لفرقه العصياتتاسباب النجا )
Though the dates of Majalis as well as the order of utterances are 

lacking but has been arranged according to the topics. This contains 38 
folios.

10) Raahatul Quloob (with annexture of Wafaat Nameh)
)با ضميمة وفات نامه(راحت القلوب 

The collection does not have the mention of the dates of Majalis held or 
the order of discourses. Wafaat Nameh preserves the episodes and 
happenings of the last day of the mortal life of Hazrat Makhdoomul Mulk 
Sheikh Sharafuddin Ahmad i.e. the 5th of Shawwal 782 AH.

Rahatul Quloob contains ten Majalis while Wafaat Nameh has only one 
Majlis. This collection has also been published from Mufeede 'Aam Press, 
Agra in 1321 AH. Rahatul Quloob containes 1 to 20 pages whereas Wafaat 
Nameh covers the rest eleven pages. The total number of pages comes to 
31.

With a purpose to expose the extent of thought and style of expression, 
the extracts from both the Malfoozaat of Hasan Sijzi, i.e. Fawaedul 
Fuwaad )  فوايـد الفـواد(  and Ma'danul Ma'ani )  معـدن المعـاني(  of Sheikh Sharafuddin 
are quoted below. Both the Malfoozaat contain discourses regarding Sama' 
and Wajd ) سماع و وجـد(  and deal with the propriety of Sama' and Wajd. Firstly 
the extracts from Fawaedul Fuwaad's different Majalis. Here some six 
extracts from different Majalis are given: 

:و وجدذكر سماع
ه708ده سنه بيست و نهم ماه ذوالقع يكشنبهجلد اول مجلس سي و يكم) 1(

بر لفظِ مبارك راند كه در . دولتِ پاي بوس حاصل گشت، سخن در سماع افتاده و وجـدي كه پيـدا مي شود            
خوانند الواجد الماجد، معني الواجد يعني الغني بعد از آن فرمود كه معني الواجـد از وجـد     نود و نـُه نام آنجا كه مي      

 اسمِ اوست، شكُور آن را گويند كه شُكر گوي، اما اين جا به    ي وجد چنين كه شكور    هم آمده است يعني بخشنده    
هم چنين الواجد ظاهر آن را ماند كه صاحبِ وجد باشد و ايـن در حـقِ                . معني آنست كه پذيرنده ي شُكرِ بندگان      

.باري تعالي و تقدس درست نيايد، پس اين جا واجد به معني معطي الوجد است
بر لفـظِ مبـارك رانـد    . ن سهروردي افُتاد رحمة االله عليه كه او سماع نشنيديبعد از آن ذكرِ شيخ شهاب الدي   

كه شيخ نجم الدين كبُري عليه الرحّمه والرضّوان گفتي كه، هر نعمتي كه در بشر ممكن است شيخ شهاب الدين 
!را دادندي الاّ ذوقِ سماع
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ه709الحجه سنهسه شنبه بست و پنجم ماه ذيجلد دوم مجلس چهارم ) 2(
!ي قويست مردانرامبر لفظِ مبارك راند كه سماع محكّ. لختي سخن در سماع و اهلِ سماع افُتاد

ه713دوم ماه صفر سنه جلد سوم مجلس پنجم سه شنبه ) 3(
شـما جمعيتـي   در اين ميان شخصي بيامد و حكايتِ جماعتي تقرير كرد كه هم اكنون در فلان موضع يارانِ     

خواجه ذكره االله بالخير اين معني نپسنديد و فرمود كه من منع كرده ام كه مزامير و           . ميان بود كردند و مزامير در     
در اين باب بسيار غلُو مي فرمود تا بغايتي كه گفت اگر       ! محرمّات در ميان نباشد هر چه كرده اند، نيكو نكرده اند          

ات هم باشند پس اگر امام را سهوي افتـد  امامي در نماز باشد و جماعتي در عقبِ او مقتدي و در آن جماعت عور 
از آن مردان كه اقتداء كرده باشند يكي به تسبيح اعلام دهد، بگويد سبحانَ اللّْه، و اگر زنـي بـر آن خطـا واقـف      
شود او امام را چگونه بĤگاهاند، سبحانَ اللّْه نگويد تا آوازِ او نشنود، پس چه كند دست بر دسـت زنـد ولـي كـفِ                          

كفِ دست نزند كه آن به لهو مي ماند پشتِ دست بر كفِ دست زند، الغرض تا اين غايـت از ملاهـي و   دست بر   
يعني در منعِ دستك چنـدين احتيـاط    امثالِ آن احتراز آمده است پس در سماع طريق اولي كه از اين بابت نباشد              

 كبار شنوده اند و آنان كـه اهـلِ ايـن            بعد از آن فرمود كه سماع مشايخِ      . مزامير به طريقِ اولي   آمده است در منعِ   
كارند و نيز آن كس كه صاحبِ ذوق است و در او دردي هست به يك بيت كه از گوينده بشنود او را رقتّي پيـدا                         

 اما آنكه از عالمِ ذوق خبر ندارد اگر پـيشِ او گوينـدگان باشـند و از هـر     آيد، اگر مزامير در ميان باشد و يا نباشد،     
پس معلوم شد كه اين كار تعلّق بـه درد دارد نـه بـه          . د چه سود دارد، چون او از اهلِ درد نيست         جنس مزمار باش  
.مزامير و غير آن

ه713ست و يكم ماه مبارك ذي الحجه سنه يبجلد سوم مجلس هفدهم روز دوشنبه ) 4(
آن جهـت كـه   بنده عرضداشت كرد كه اين شكسته در كـارِ خـود حيرانـست از          . لختي سخن در سماع افُتاد    

طاعتي و عبادتي كه ببايد ندارد و اوراد و مشغوليِ درويشان نيست اما چون سماع شنيده مي شود رقتّي و راحتـي     
تمام حاصل مي آيد و هم به وقتِ پاكِ مخدوم كه آن ساعت از هوي نفس و دنيـا و اهـلِ دنيـا هـيچ در خـاطر         

فرمود كه سماع بر دو نـوع اسـت   . آري:  بنده گفت شود؟فرمود كه آن ساعت دل از علائق خالي مي    . نمي گذرد 
اول هاجم است بعد از آن غير هاجم؛ هاجم آن را گويند كه اول سماع هجوم مي آرد مثلاً صوتي يا بيتي شـنيده          
مي شود و اين كس را در جنبش مي آرد اين حال را هاجم گويند و اين را شرح نتوان داد اما غير هاجم آن است             

 آن كه بيتي در سماع اثر كرده، آن رابر جايي تحميل كند بر حضرتِ حق يا بر پيرِ خود يا بر جاي ديگر   د از كه بع 
.كه در دلِ او گذرد

ه719ست و هشتم ماه شوال سنهيبجلد پنجم مجلس پنجم ) 5(
خـدوم  ميكي از حاضران گفت كه مگر در اين وقت حكم شده است كه خـدمتِ           . لختي سخن در سماع افتاد    

خواجه ذكره االله بالخير فرمود كه چيزي كه حرام است به حكم            . بشنود او را حلال است    هر وقت كه بايد سماع      
 همـين  آمديم در مسأله مختلـف فيـه مـثلاً        كسي حرام نشود،  كسي حلال نشود و چيزي كه حلال است به حكمِ         

 اكنـون در  .علمـاي مـا   و با دف و چغانه بر خلافِ          امام شافعي رحمه االله عليه سماع را مباح مي دارد          سماع،حكمِ
يكـي از حاضـران گفـت كـه هـم در ايـن روزهـا بعـضي از         . اين اختلاف بر هر چه حاكم حكم كند همان باشد    

خواجه ذكره االله بـالخير فرمـود كـه         . آستانه دار در مجمعي كه چنگ و رباب و مزامير بود رقصها كردند            درويشانِ
بعد از آن يكي گفت كه چون آن طايفه از آن مقـام بيـرون   ! چه نامشروع است ناپسنديده استآن. نيكو نكرده اند 
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آمدند با ايشان گفتند كه شما چه كرديد در آن جمع مزامير بود سماع چگونـه شـنيديد و رقـص كرديـد؟ ايـشان         
خواجه ذكـره االله بـالخير   .جواب دادند كه ما چنان مستغرقِ سماع بوديم كه ندانستيم كه آنجا مزامير هست يا نه          

در ايـن   ! چون اين سخن بشنيد فرمود كه اين جواب هم چيزي نيست اين سخن در جمله معصيتها ببايد نبـشت                  
: ميان بنده عرض داشت كرد كه صاحبِ مرصاد در اين معني رباعي نبشته است و اين دو مصراع عرض افتاد

گفتي كه به نزد من حرام است سماع ت، حرامت باداگر بر تو حرامس
: مبارك راندآنگاه اين رباعي را تمام بر زبانِخواجه ذكََرهَ االله باِلخيَر فرمود كه آري،

مردار به دامت بادادنيا طلبـا، جهـان بـه كـامت بادا        و اين جيفه ي 
من حرامست سماع       گر بـر تـو حرامست حرامت باداگفتي كه به نزدِ

ه720 ذي الحجه سنهدوشنبه  نوزدهم ماه روز مجلس بيستجلد پنجم) 6(
"ذكر خصومت مدعي در سماع"

هرگاه كه چند چيز موجود شود آنگاه سماع شنود و آن چند چيز : سماع فايده فرمود و گفت  بعد از آن در بابِ    
مسمع گوينده اسـت،  : فت آنگاه اين تقسيم را فايده فرمود و گ    چيست، مسمِع و مسموع و مستمع و آله ي سماع،         

 مسموع آنچه مي گويند بايـد كـه هـزل و    .آدمي بايد كه مرد باشد و مرد تمام باشد كودك نباشد و عورت نباشد            
ا آلـه ي سـماع آن    .  حـق باشـد  اما مستمع آنكه مي شنود او بايد كه به حق شنود و مملو از يادِ        . فحش نباشد  امـ

آنگاه فرمود كه .  اين چنين سماع حلال است.  آن بايد كه درميان نباشد مزامير است، چون چنگ  و رباب و مثلِ        
سماع صوتي است موزون آن چرا حرام باشد و آنچه مي گويند كلاميست مفهوم المعنـي آن چـرا حـرام باشـد؟                      

! حق باشد مستحب است و اگر ميل به فساد باشد حرام است قلب است اگر آن تحريك به يادِديگر تحريكِ
With a view to show the prose style of Hasan Sijzi the following two 

extracts on Tolerance )لتحم(  and Jealousy )حسد و غبطه(  are also given:

ه719شنبه چهاردهم ماه مباركِ رجب سنهجلد پنجم مجلس سيزدهم روز چهار) 1(
"تحمل"

قـسمِ اول  . افتاد، فرمود كه معامله ي خلق بر سه قـسم اسـت       دولتِ پاي بوس حاصل شد، سخن در تحمل         
 دوم قـسمِ . حكمِ اين چنين كس حكمِ جماد باشـد . آنست كه از اين كس به ديگري نه منفعت رسد و نه مضرّت      
 سوم از ايـن هـر دو بهتـر و آن             قسمِ .اين بهتر است  . آنست كه از اين كس به ديگري منفعت رسد و مضرّت نه           

ز اين كس به ديگري منفعت رسد و اگر كسي او را مضرّت رساند او مكافاتِ آن  نكند و تحمل كنـد                        آنست كه ا  
!و اين كارِ صديقان است

ه721دوشنبه هفدهم ماه جمادي الاول سنه بيست و چهارم جلد پنجم مجلس) 2(
"حسد و غبطه"

:عليـه الـسلام دعـا كـرده اسـت         فرمـود كـه پيغمبـر       . سخن در حـسد افتـاد     . دولتِ پاي بوس به دست آمد     
 آنگاه فرمود كه حسد است و غبطه است، حسد آنست كه مـر يكـي را              ،الَلهّم اجعلني محسوداً ولاَ تَجعلني حاسدِاً     

نعمت  بيند آن نعمت را زوال خواهد حسد اينست، اما غبطه آنست كه يكي مر يكي را نعمت بيند و خود را هـم                         
. پس حسد حرام است و غبطه نهخواهد اين غبطه است،بر مثلِ آن 



Hasan  Sijzi and Shaikh Sharfuddln Ahmad Maneri 22

Regarding Sama' and Wajd  makhdoom's discourses are given below 
from his Malfoozaat Ma'danul Ma'ani )معدن المعاني( : 
د مخدوم فرمود كه اين مختلف فيه مساله است نه علي الاطلاق حلال گويند و نه علي الاطلاق حرام گوين                  

اگـر غالـب بـر كـسي حـب      . زيرا كه ظاهر فسق است و فتنه اما در باطن جوابش بر وجوه است در احياء العلـوم              
خداوند است و مشتاق است بلقاي وي پس سماع در حق او محرك است مر شوق اورا موكد است مـر صـحبت                       

ا از مكاشفات و ملاطفات كـه  اورا و فروزنده تراست آتش دل اورا و بيرون آورنده است از دل وي احوال شريف ر   
در حصر نيايد و آن را به زبان صوفيان وجدي گويند، در حق اين چنين كسي سماع حلال است كه بر دل كسي                     
كه محبت خداوند غالب است و او را بذكز وصال ديدار خداوند ياد مي آيد و به ذكر فراق حجاب مـن االله تعـالي                       

نرا بر حق تعالي باستنباطي و به فكري و به مهلتي بلكه به مجرد شدن يادي آيد و او محتاج نيست فرود آوردن آ  
و سلف صالح و مـشايخ كبـار ابيـات بـه بـه              . لفظ شايق مي شود بر فهم او آن معاني كه غالب است بر دل وي              

اما كسي كه بر دل وي محبـت و  . الحان شنيده اند و پيش رسول صلعم اشعار خوانده اند، از آن نهي نكرده است 
شق مخلوق، كه نظركردن او را حرام است، غالب بود و آنچه ميشود بر وي فرودي آرد پس سماع در حق ايـن           ع

چنين كسي حرام بود بر آن اصل كه هر چه داعي است الي الحرام، حرام بود، ازينجاست اسـتاد بـو علـي دقـّاق                 
بار بقاء نفـوس ايـشان در ايـشان، و    يعني سماع حرام است مر عوام را باعت) عربي، ترجمه بفارسي (فرموده است   
هاد را باعتبار مجاهدت ايشان بر نفس خويش، و مستحب است مر اصحاب مارا يعني صوفيان را                 زمباح است مر    

باعتبار حيات دلهاي ايشان، تا يكي از صالحان خواجه خضر را بديد، گفت چه مي گويي در سماعي كه اصـحاب                   
ت اثبات نيايد بر آن، مگر اقدام علما بندگي مخدوم چـون بـر ايـن حـرف     ما درو مختلف اند، گفت صفا ذلال اس      

:رسيد اين بيت بر لفظ مبارك راند
نيست عشقش درخور هر منزليمنزل عشق دل پاك است و بس

كه سماع در حق او حرام است اما . و هر دليلي و وعيدي كه در حرمت سماع است در حق چنين كسي است              
 محبت خداوند بزرگ بر دل وي غالب است تا سماع در حق وي حلال بود و نه محبت مخلوقي كه اگر كسي كه

نظر كردن بر وي حرام غالب است تا سماع حرام بود، در حق چني كسي مباح است همچو انواع لـذات مباحبـت              
پس آنگاه ايـن  ديگر مگر اينكه چنين كس سماع را طريق عادت خويش سازد چنانكه ترك اوراد و وظايف  كند            

سفيهي بود كه گواهي او در شرع مسموع نباشد و در بعضي مشايخ رضوان االله عليهم سماع را بر چهـار قـسمت               
سماعي كه در شنيدن آن دل بكلّي سوي حق مشغول است و به مجـاز   . ل و حرام و مكروه و مباح      لاكرده اند، ح  

ي مشغوا به مجاز است و به چيزهـاي ديگـر از   مشغول نيست اين حلال است، و سماع كه در شنيدن آن دل بكلّ       
و سماعي كه در شنيدن آن دل بكلّي چيزي مشغول بحق است و چيزي بغير حق                . فسق و فجور، آن حرام است     

و سماعي  كه شنيدن آن دل هم مشغول بحق اسـت و هـم بـه مجـاز امـا                     . بر طريق مساوات اين مكروه است     
. قسم مباح استمشغول بحق زيادت از مشغول به مجاز اين

عزيزي عرض داشت كه تواجد چيست مخدوم فرمود در شرح تعرّف بيان كرده اسـت وجـد اسـت و تواجـد                      
هر اندوهي كه بر آن سوزش و الم باشد اين طايفه آن را وجد گويند و اين بر انواع است شايد كـه از بـيم                      . است

باشد و آنچـه بـدين مانـد از معنـي سـوزنده و      عذاب باشد يا از درد فراق باشد يا كه از سوزش معشوق و محبت       
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دردكننده پس هر وقتي كه زين معني در دل كسي پديد آمد و درونش بسوزد اين طايفه گوينـد او را وجـد پديـد      
:آمده است و اين معني آنكه امير حسن گفته است
مانا خيزد از طايفه خاـن دود كجـايبازار حسن گرم است از آتش دودان

و چون اين وجد در دل پديد مي آيد و غلبه كردن گيرد مضطرب گردد و به بانگ و ناله آيـد، ايـن بانـگ و                   
:ناله و اضطراب را تواجد خوانند؛ در اين محل اين بيت خواند

ه آنرا جواب نيستـاست كـوالهـن سا زنـايگفتي ترا چه سوز و چه شور است در سماع

The extracts of Saint's utterances on the controversial topic of Sama' 
have been given above. While in Fawaedul Fuwaad )  فوايـد الفـواد(  it has been 
discussed during different settings, the discourses of Sheikh Sharafuddin 
Ahmad have been arranged at one place in Ma'danul Ma'ani )  معـدن المعـاني( . It 
is up to the readers to decide who is more clear in the discussion on this 
particular topic.

Conclusion
So far as the prose styles of the two saints are concerned, it is evident 

that both of them have used very comprehensive language and expressed 
their views in an admirably simple and plain way so that the general mass 
may be highly benefited out of it. In addition, this simple style of writing 
was very much prevalent those days.

And now concluding the modest paper, we confess our indebtedness to 
the contributions of Hasan Sijzi to Persian literature. If at the one side he 
will always be reminded with utmost respect for the aloftness and elegance 
of delicate ideas as well as melodious and fascinating composition of and 
presentations in Persian Ghazal, similarly he has acquired a vibrant and 
tower-light position in the spiritual world due to his superb contribution i.e. 
Fawaedul Fuwaad )فوايد الفواد( .
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